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EDITOR'S PREFACE

The doctrine of predestination continues to fascinate the mindf o'f
both simple believers and erudite theologians. That it presents diffi-
culties is evident from the vast amount of articles and books that have
been written on this biblical teaching. These difficulties have led some
preachers to abstain from using the doctrine as a pulpit topic lest it.
disturb and trouble their listeners. However, as Dr. Thornwell observes
in his article, “The doctrines of the Bible cannot prove hurtful unless

they are perverted by ignorance or wrested by abuse.”

In Barthian and Liberal circles this doctrine receives rather strange
and harsh treatment. The arguments against the Reformed exposition
of it remain, for the most part, the same since the days of Augustine.
That is why this article, first published in 1870, will prove very help-
ful since it manifests Dr. Thomwell's peculiar talent of clear and sound
exposition of biblical doctrines. With keen logic he answers the usual
objections that are hurled against the doctrines of absolute and uncon-
ditional election and reprobation. He shows that the biblical teaching

is consistent with both the moral character of God and the moral agency
of man.

Because of recent assaults against the doctrine of double predesti-
nation, the Editor is happy to include this excellent article in the series
of Biblical and Theological Studies. It has special relevance to the
contemporary theological debate.

J. MARCELLUS KIK
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PREFACE

_ When one thinks of the theologians produced by the American
Presbyterian Church, the name of James Henly Thormnwell must be
listed among the most gifted. Born in the Marlborough District of
South Carolina, on December 9, 1812, he was educated at the College
of South Carolina, Harvard and Columbia Theological Seminary (then
in Columbia, South Carolina). He held several short pastorates, but
for most of his professional life he was associated with the College of
South Carolina, where he served in the capacities of Professor of Rhet-
oric and Belles Lettres, Professor of Sacred Literature and Evidences
of Christianity,. Chaplain and finally as President. From this last post
he was called to the professorship of Systematic Theology at Columbia
Seminary.

He was an active presbyter, being elected to the high office of
Moderator of the General Assembly of the Presbyterian Church in the
United States of America at the age of 34, the youngest man ever to
hold this high office. As a presbyter he was a true ecclesiastic states-
man, being always a man of principle and not of expediency. As a
preacher he was considered a prince of pulpit orators by his own con-
temporaries, interweaving in his messages elements of both reason and
feeling as he sought to present the truth of God’s Word.

It was as a theologian that he made his greatest contribution, how-
ever. He was fully committed to the Bible as the infallible Word of
God, and to the Westminster Confession of Faith and Catechisms as
setting forth the theology found in the Bible. “It was, in his view, the
only complete system which a thorough and candid exposition could
extract from the Bible.” As an expounder of the Reformed Faith
Thornwell had the gift of a penetrating insight both into philosophy
and theology, and he wove out his system in a lucidly fresh style.
Though he did not leave a completed work on Systematic Theology,
his lecture notes were published after his death, and used as the basis
of study by several of his successors at Columbia Seminary. He has
sometimes been spoken of as “The Father of the Columbia Theology.”
One of his distifictive theological contributions was in the field of
church polity. He held to a high view of the church, stressing its spir-
ituality. He also taught the parity of the ruling and teaching elders.




€ of the crowning works that came latgdy from his pen is “The

Addr?srsl to All Churche%” é(li]opti:i-byl glg,tl‘, I;_llttwienc:ﬁxeldl’:is;x?sb:‘);a zl:'
resbyterian Church in .

:z}:syscr):stthfrl;n tllm)e pri)r,ne of his life, being just 50 years old, on Atti‘ge\:)slli
1. 1862 at Charlotte, North Carolina. His place o'f g.reatness azh a heot
o’gian was recognized by contemporaries both.w1thm and 1:;1 hou1 P
own communion. For example, both H B.avmclf of the Netherlan
and August Lecerf of France refer to him in their worlfs.
w being republished on the occasion of the Cen-

This mongraph no :
tennial :;szhe %;ulr):ding of the Southern Presbyterian Church, was pro-

duced as a tract by Dr. Thornwell in 1840,.at the age of twenty-ellgh;
years. Following the Westminster Confession he gives her.e a ;zam
treatment of the Biblical doctrines of Election and Reprobat.lon. I
the nature of the case it is not surprising th.at these do.ctnnes Iialis:
questions and problems in the hearts and mxr‘xds of belg;/srs. =
publishing this work, it is the hope of the e.dxtors that' o m';y ¢
it as an instrument of refreshing and instruction for His ;r:}:, , ;nv.
that it may help many to see more clearly the grand truth of the S0

ereign Grace of the Living God.
MORTON H. SMITH

ELECTION AND REPROBATION,

WHATSOEVER the Scriptures contain was designed
by the Holy Spirit for our careful study and devout
meditation, and we are required to search them habitually
and prayerfully, since they cantain the “words of eternal
life.””  The doctrines of the Bible cannot prove hurtful
unless they are perverted by ignorance or wrested by abuse.
In examining, however, the more mysterious features of
revealed truth, there are two extremes widely different, but
perhaps equally dangerous, into which there is hazard of
running—presumptuous curiosity on the one hand, and
squeamish timidity on the other. Men of inquisitive and
speculative minds are apt to forget that there are limits set
to human investigation and research, beyond which it is
impossible to pass with safety or satisfaction. To intrude
with confidence into the unrevealed secrets of God’s wisdom
and purpose manifests an arrogance and haughtiness of
intellect which cannot fail to incur the marked disapproba-
tion of Heaven, and should always meet the prompt repro-
bation of the pious. Whatsoever is useful to be known
God has kindly and graciously revealed, and it argues no
less ingratitude than presumption to attempt to be “wise
above what is written.” Theology has already suffered
greatly ffom the pride of human intellect. Men, anxious
to know more than God has thought proper to communi-
cate, or secretly dissatisfied with the form in which state-
ments of Divine truth are made in the Bible, have recurred
to philosophy and science to improve or to explain the doc-
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trines of revelation. Sometimes the Scriptures stop too
short, and then metaphysics and logic must be called in to
trace their disclosures to the secret recesses of the Eternal
mind. Sometimes the Scriptures and philosophy, “ falsely
g0 -called,” come into collision, and then the former must
go through an exegetical transformation, so as to wear the
shape which the latter would impress on them. All this is
a wide departure from that simplicity of faith with which
the Word of God should always be received. “ All Scrip-
ture is given by inspiration of God,” and to quarrel with
it, or to attempt to push our investigations beyond it, is
just to quarrel with the wisdom and goodness of the Deity
Himself, It is tacitly charging the Holy Spirit with keep-
ing back from men what it is important to their happiness
to know. A deep conviction of the fullness and sufficiency
of the Scriptures, combined with a hearty regard for their
disclosures, is the only effectual check to this presumptuous
pride of intellect.

But while some thus madly attempt to overleap the bound-
aries which God has set to their knowledge, others, through
excessive caution, are afraid to know what the Lord has
actually revealed. This squeamish timidity is no less dis-
honouring to God, as it supposes that He has communicated
some truths, in a moment of unlucky forgetfulness, which
it would have been better to conceal, and flatly and palpa-
bly contradicts the assertion of Paul that all Scripture is
“profitable.” If we suffer ourselves to be deterred from a
fearless exposition of Divine truth by the cavils and per-
versions of profane minds, we may just surrender all that
constitutes the Gospel a peculiar system, and make up our
minds to be content with the flimsy disclosures of Deism
or the cheerless darkness of Atheism. The doctrines of the
Trinity, of the incarnation of the Son, of the covenants, of
imputation, etc., are all made the scoff of the impudent and
the jest of the vain. Paul’s doctrines were perverted to
unholy purposes by the false apostles, but all their defama-
tion and reproach could not make Paul ashamed of the
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truth, nor afraid to preach it. “One hoof of Divine truth,”
says the venerable Erskine, “is not to be kept back, thou ’h
?:whole r'eprobate world should break their necks, on itg ”
’_I:‘h'e S'crxpture,” says Calvin, “is the school of the Hoi
.Spmt., in which, as nothing useful or necessary to be knowr);
En oml,t’ted, 80 .nothing is taught which it is not beneficial to
; ow.” 'While, then, a presumptuous curiosity, on the one
and, may not be allowed to carry us beyond the Scriptures
let not a sickly timidity, on the other, induce us to fali
below them. ¢Let the Christian man,” as Calvin again
says, “open his heart and his ears to all the discou%'ses
addressed to him by God, only with this moderation, that
as soon as the Lord closes His sacred mouth he also ’shall
desist f:rom further inquiry. This will be the best barrier
of sobriety, if in learning we not only follow the leadings
of f.?rod, but as soon as He ceases to teach we give u oﬁr
desire of learning. It is a celebrated observation of pSolo—
mon, ‘that it is the glory of God to conceal a thing.” But
as beth piety and common sense suggest that this is. not to
be unders.tood generally of everything, we must seek for the
proper distinction, lest we content ourselves with brutish
ignorance under the pretext of modesty and sobriety
Now, this distinction is clearly expressed in a few words b :
Moses: ‘ The secret things belong unto the Lord our Grody
but tho.se things which are revealed belong unto us and t(;
our chlld'ren, that we may do all the words of this law.’
Deut. xxix. 29. For we see how hé enforces on the peo.-
p.le attention to the doctrine of the law, only by the celes-
tial d-ecree, because it pleased God to promulgate it; and
r;ﬂtrams thihsame people within those limits with thi; sin-
e reason it i ' 0 1 i
fh X secrets,of g 01(11;:? not lawful for mortals to intrude into
These preliminary remarks will not be taken amiss by
any .WhO are even tolerably acquainted with the state of
opinion in the theological world on the great doctrine of
predestination, Instead of attending to the Scriptures as
a rule of infallible truth, and receiving the instructions
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derived from them with implicit faith, we ﬁnfi some men
boldly scrutinizing those secrets of infinite wisdom which
God has concealed in Himself; while othe’rs of less adv?n-
turous dispositions seem t0 be filled with apgrehensmn
lest the Holy Spirit has spoken indiscreetly.' and 1x%culeated’
absolutely what should be received only Wltl.l f:aut'lons and
limitations. We readily assent to the proposition in WOl'd.S,
but the unsanctified heart makes no small opposition to 1t
that the Word of God is truth, and that we are bound to
receive all that it contains on the authority of it8 Auf:hor,.
independently of all other considerations. We are neither
to question nor to doubt, but simply to mte'rpret and be-
lieve. Philosophy and prejudice and every’thmg else are to
yield to the voice of God speaking in I.ils W'ord'. It is
owing to a neglect of this simple but obvious px:mmple that
views so contradictory have been held and published of the
doctrine of predestinatiod, and the necessary ?onsequence
of such inconsistency of opinion has been to involve the
discussion of the subject in no little difficulty an'd perplex-
ity. In maintaining the true doctrines of the Bible, as set
forth in orthodox standards, we have not only to encounter
the violent, unmitigated opposition of Pelagians and Armin-
jans, but the no less unwarrantable excesses of the Suprf»—
lapsarians and Hopkinsians. While the former explain
the decrees of God in such a way as to amount to 2 down-
right denial of their certainty and sovereignty, the latter
have pushed their idquiries with a censurable boldness
into the hidden things which belong only to the Lord, and
in their explanations of what is actually rerealed have
departed widely from the simplicity of the Bxb.le. The
Westminster Confession of Faith has happily avoided both
these extremes of squeamish timidity and presumptuous
boldness, and has exhibited, with its usual clearness' ax'xd
precision, the true doctrine of the Seriptures. The limits
of a single tract will not allow me to enter into the broad
and extensive field of the Divine decrees generally, and
therefore I shall confine myself to the single feature of this
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great subject presented in the inseparable doctrines of Elec-
tion and Reprobation, The fixing of the eternal destiny
of men and angels is' but a single link in the golden chain
of “God’s eternal purpose, by which, according to the coun-
sel of His own will, He freely and uhchangeably ordains
whatsoever comes to pass.”” In the discussion of this sub-
ject I shall first endeavour to state clearly what the doc-
trines of Election and Reprobation are, as set forth in the
Standards of the Presbyterian Church. I shall next attempt
to vindicate these doctrines by a candid reference to the
Word of God. I shall,in the third place, refute the cavils
of those who reject them, and conclude the whole with a
few practical inferences.

I. From the account given in the third chapter of the
Confession of Faith we deduce the following propositions,
which will be recognized at once as a correct statement of
orthodox views: 1t Election is personal. By the decree
of God, for the manifestation of His glory, some men and
angels are predestinated unto everlasting life, and others
foreordained to everlasting death. These men and angels
thus predestinated and foreordained are particularly and
unchangeably designed, and their number is so certain and
definite that it cannot be either increased or diminished.”
Sec. 3,4. Hence, it is not an election of nations and com-
munities to external privileges, but of men ¢ particularly
and unchangeably designed,” and that to everlasting life,
as we shall soon see more fully. 2. Man, in the decree of
Election, is regarded as a fallen being. ¢ Wherefore, they
who are elected, being fallen in Adam, are redeemed by
Christ,” etc. Sec. 6. That this is the settled opinion of
the orthodox will appear yet more clearly from the decision
of the Synod of Dort on this very point:  Election is the
unchangeable purpose of God by which, before the founda-
tion of the world, He did from the whole human race, fallen
by their own fault from original righteousness into a state of
sin and misery, elect to salvation in Christ, according to the
good pleasure of His own will, out of His mere free grace,
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a certain number of individuals, neitht.ar better th.zn}ll otllxlers
nor more worthy of His favour, but mx'rolved witl ‘ot er;
in a common ruin.”’? This was 1ikew.15fa the oplmoSn 0
Calvin and Turrettin and the leading dlvm‘es of the .eclelas-
sion Church of Scotland, such as the ’Erskmee? and'Fxs e;
and Boston. 3. It is an election to'everlastmg life, a?
includes all the means which the Scriptures lay dOWI'l to;
accomplishing this glorious end. « Ag God has apl()iom et
the elect unto glory, so hath He., by the eternal an }xlnos
free purpose of His will, foreordained all the.means 1t ere-
unto. Wherefore, they who are elected, being fallen 1n
Adam, are redeemed by Christ; are eﬁ'e:ctually called unto
faith in Christ by His Spirit working 1o 'due seaso}r: ; a.r}e;
justified, adopted, sanctified, and kept by :H.lS power t ?((l)ugls
faith unto salvation.” Sec. 6. 4. This election of individua
of Adam’s fallen race to everlasting life was made fron? et;r-
nity. In proof of this there needs no appeal to any partxc; ar
portion of the chapter, for it is e}ther definitely snateI or
clearly implied from the first section to the l:f\st. 5. ’;1 is
absolute or wholly irrespective of works, having no other
originating or impulsive cause than the mere good pltaas::g
of God’s will. «Those of mankind that are predestma.d
unto life, God, before the foundation of the world was lalh,
according to His eternal and immut:ftble.purpose, and t'e
secret counsel and good pleasure of His VV'IH, hath chosen 1n
Christ, unto everlasting glory, out of. His mere free grace
and love, without any foresight of faith or good. wox:ks, ﬁr
- perseverance in either of them, or any othel: thing in t e.
creature, as conditions or causes ITlOVlng Hl’l,n thereunth) ;
and all to the praise of His glorious grace. Sec. 5. In
regard to Reprobation, the Confession teaches the f(?llowmg
particulars: 1. The individuals reprobated are gugty an
polluted, “ being by nature the children of wrath. . This
follows from the fact that the reprobate, eflually with th‘e
elect, “are fallen-in Adam;” and in S.ectlon 7th, God is
said to “pass by and to ordain them to dishonour and wrath

1 Article vil
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for their sin.”” 2. God passes them by or refuses to elect
them, and leaves them in that state of misery and ruin into
which, by their own fault, they had plunged themselves. 3.
He dooms them to the deserved punishment of their sins in
the world to come by a righteous act of vindicatory justice.
4. In the decree of reprobation God acts absolutely. He
passes by one and elects another only from His own good
pleasure ; but in inflicting and pronouncing the sentence of
death, He acts as a righteous Judge in consigning the wicked
to deserved punishment. In other words, none but a sinner
can be a suitable subject of reprobation, and men are repro-
bated only as sinners ; but one man is passed by and another
elected, not becanse one was a greater sinner than the other,
but because God saw fit to do so. All these points are em-
braced in Section 7. “The rest of mankind God was

pleased, according to the unsearchable counsel of His own will,

whereby He extendeth or withholdeth mercy as He pleaseth,

for the glory of His sovereign power over His creatures, to
pass by, and to ordain them to dishonour and wrath for their
sin, to the praise of His glorious justice.”

Of this tremendous doctrine, therefore, which has been
the prolific subject of so much vituperation and abuse—which
has supplied a theme of ranting declamation to many a strip-
ling theologian, who, when all other subjects failed him,
could fill out his allotted time and entertain his hearers by
running a tilt against Calvin’s ghost—which has made the
knees of many a strong man shake and blanched the cheek
of many an ignorant zealot with terror,—of this tremendous,
this “ horrible’” doctrine, which has been represented as so
revolting to every thing like reason, Scripture or common
sense, this then is the sum: Man, having by wilful and
deliberate transgression sinned against God, justly fell under
His wrath and curse. All men, regularly descended from
Adam, became “children of wraih, alienated from the life
of God,” and utterly destitute of original righteousness.
The consequence was that sentence of condemnation actually
passed upon all men. Unless we are prepared to question
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or impugn the stainless justice of God, we must admit that
this sentence, thus solemnly passed upon the race, was a
righteous sentence. Out of this race of guilty and polluted
sinners, thus justly condemned, God graciously and eternally
elected some to life and happiness and glory, while He left the
rest in their state of wretchedness and ruin, and determined
to inflict upon them the punishment which they justly
deserved. The reason why He elected some and passed by
others, when all were equally undeserving, is to be referred
wholly to Himself—to the counsel of His own will or to
His mere good pleasure.

I have been thus particular in deducing a plain statement
of this doctrine from the Standards of the Church, because it
is so difficult to meet with any fair or consistent account of
it from writers who oppose it. They indulge too freely in
the merest caricatures, or deduce their whole views from dis-
located and disjointed expressions of Calvinistic divines, It
would be no hard matter to show, by quotations from Calvin
and Turrettin and the published Confessions of the Reformed
Churches, that the statement just given is a fair exposition
of the views which have usually been regarded as orthodox
from the period of the Reformation until now. That there
have been men who have overleaped the bounds of sobriety
and modesty, and have consequently lost themselves in the
mists of Supralapsarian and Hopkinsian error, need not and
will not be denied; but then their excesses are no more to
be regarded as the genuine doctrines of Calvinistic churches

than the wild speculations of Clarke on the Sonship of Christ
and the omniscience of God as the genuine doctrines of the
Wesleyan Methodists. In ascertaining the doctrines of a
Church, we must appeal to her standards; and having done
so in this instance, and given, in the words of the Confession,
the precise position of the Presbyterian Church, I proceed to
show that her views are scriptural.

II. Widely as men, may differ in their views of predesti-
nation, it is generally conceded by all who profess any rever-
ence for the Word of God that there is an election, of some
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sort, to eternal life made known in the Scriptures. But
theFe is x.nuch violent and bitter opposition to that a.ccount
of it which places a crown of absolute sovereignty on the
head of .Jehovah, and prostrates man in entire dependence
upon His will. In deducing the scriptural argument,
shall endeavour to arrange the texts under the several hea’ds
Er rather upon the separate points, made out in the explaue;-,
ﬁ*:?th?r statement of the doctrine from the Confession of
1’/ First, then, election is personal; that is, it is a choice
of mdi@al;s, “ﬁ:g;p_ _the corrupt mass of our ’fallen race, to
?Xerlastmg Tife. I am far from intending to m‘smlwlatet,ha:c
In every Instance in which words expressive of election are
used in the Scriptures a personal election to eternal life mmé
of. course be understood. On the contrary, it is freel a(.i-
mlttefi that the Scriptures speak of the choice of natio}xlls to
peculiar privileges, of the choice of individuals to particular
ofﬁces,. and of the choice of Christ to the mediatorial work
All this is fully conceded, but yet there are passages whicl;
cannot, without unwarrantable violence, be interpreted in
any .other way than as teaching the doctrine of personal
falectx.on to eternal life, “ According as He hath chosen us
in Him before the foundation of the world, that we shoulti
be holy and without blame before Him in l’ove.’ ’/Eph. 1. 4
Heife eIect'ion is expressly said to be personal—“hath, c.ho'sm';
us,” that is, Paul himself and the Christians at Ephesus, .
The epistle is directed to “the saints which are at Ephesu. .
and the faithful in Christ Jesus.” i, 1. Here thenpis njt’
an election of nations or communities to external privileges
but an election of individuals to everlasting life. In vefseg
5, f'i, 7, 11 we have a more particular view of the blessin
thch they received in consequence of their election ang
w'hlch cannot, by any ingenuity of criticism, be plalisibl
distorted into national advantages. ¢ Having predestil;atez
us unto the adoption of children by Jesus Cbhrist t; Hi;n-
self,” etcl.{;/ and again, “In whom we have re,zdemption

through His blood, the forgi .of si .
Voo 118 ) giveness-of sins, according to the
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riches of His grace.” Those, therefore, to whom Paul was
writing were ‘saints, faithiful in Christ Jesus, adoptfed to
be sons, redeemed and forgiven,” and all these .pr1v1leges
he traced to the election of which he was speaking. Are
there any so blind as not to see that these are savix.lg bless-
ings, and that those who were addressed as possessing ther.n
were individuals and 1ot communities or nations? But it
has been said that Paul could not know that the wh?le
Church at Ephesus were elect. To this it may be read}ly
replied that Paul does not say so. He sufficiently desig-
nates the individuals of whom he was speaking l.)y the
characteristics noticed above. Macknight, always anxious to
fritter away the peculiar features of the Gospel, tells us in
his note on the fourth verse that the election here spoken
of is “that election which before the foundation of th‘e
world God made of holy persons of all nations to b.e His
children and people, and to enjoy the blessing promised to
such.”” Upon this singular note it is enox}gh for my pres-
ent purpose to remark—(1.) That it sufficiently admits the
fact that the election here spoken of is personal. But (2’)’
that it was not, however, an election of “holy persons,
but an election to be holy, © that we might be holy and
without blame before Him in love.”” (3.) That these Ephe-
sians, previously to their acceptance of t%le Gospel, were
« dead in trespasses and sins, walked according to the prince
of the power of the air, the spirit that now worketh in the
children of disobedience,” etc. ii. 1-3. They could no’t;,
possibly, therefore, have been elected as “holy pe.rsons,
seeing that they were utterly destitute of all pretensions to
liness.
hOI might here refer to the cases of Ishmael and Isaac and of
Fsau and Jacob adduced by the Apostle in the ninth f:hapter
of Romans as examples, respectively, of personal e.lectxor'x and
righteous reprobation. These cases are cor.lc'luswe on the
point. The attempts of Socinian and Arminian writers to
pervert that celebrated chapter from its natural and obvious

10
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meaning will be considered sufficiently in another part of
this discussion.

2. The second point to be proved is, that man in the
decree of election was regurded as 4 fallen being, Three
opinions have been maintained by divines as to the light in
which he was looked upon in this decree. The first is that
of the Supralapsarians; the second, that of our Standards;
and the third, that of the Arminia d Remonstrants at
the Synod of Dort. @}Le_, Supralapsarians jtake their name
from the fact that in the decree of election and reprobation
they suppose that God regarded man not even as yet created,
or only as created and not as fallen. They, consequently,
look upon the creation and fall as only intermediate steps
through which man was to pass in accomplishing this great
decree. To this scheme there are insuperable objections—
(1.) The very ideas of election and reprobation suppose
man to be involved already in a state of sin and misery.
While in a state of holiness in their covenant head all
men were regarded as equally righteous, and equally shared
in their Maker’s approbation. The fall, therefore, must
take place before such a distinction could be made as this
doctrine supposes; I mean that God in the counsels of
eternity must have looked upon man as lost and ruined,
since otherwise a determination to save some, and to leave
others in their wretchedness and ruin, could not be expressed
without a “solecism in langunage,” and much less “ conceived
without confusion of thought.” The very idea of salvation
implies misery, and a determination to save implies a view
or knowledge of that misery. It is plain, then, that sin
and misery, in the individuals elected and reprobated, is an
indispensable prerequisite. It might be objected here that
in the case of the angels who stood election did not sup-
pose a fall ; but I would answer that the cases are not par-
allel. It was not a decree to save the angels from sin, but
from sinning, and therefore they could be regarded only as
liable to fall. But in the case immediately before us there
is a decree to save men from a state of guilt and ruin, and
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yet they are not involved in guilt and ruin! (2.) If it be
maintained that man is not even regarded as created, we
are thrown into still more perplexing absurdity. It is hard
to conceive how a being not yet created can become the
subject of such a decree at all.  The decree of creation must
De first in order of nature, or election and reprobation will
be concerned not about men, but nonentities.  (3.) What is
said of this doctrine in the Scriptures is usually referred to
the mercy and justice of God. The elect are monuments
evected to the “praise of the glory of His grace,” and the
reprobate are “ vessels of wrath,” or of righteous and just
displeasure ; but how this could be said when man had not
yet become obnoxious to God’s justice, nor had yet been in
a situation of wretchedness to require His mercy, it is
hard to conceive. Sin is that alone which renders man a
proper object of reprobation, and misery is the proper
object of mercy. For these reasons—and many others

might be adduced—I am led to regard the Supralapsarian

scheme as untenable and false. The whole current of
Scripture testimony is in favour of the doctrine of our
Standards, commonly called Sublapsarian'isxﬁw.\ #1 have
chosen you out of the world, therefore the world hateth
you.” John xv. 19. The elect here are the objects of the
Divine choice while belonging to the world, and the world
means corrupt and fallen man, as is plain from its hating
the righteous and godly. We are said to be “ chosen in
Christ’—that is, to be redeemed and saved by Him-—which
implies that when chosen we are guilty and polluted.
Again: “Hath not the potter power over the clay, of the
same lump to make one vessel unto honour and another
unto dishonour?” Rom. ix. 21. That the lump here rep-
resents corrupt and ruined human nature is plain from the
following considerations which I translate from Turrettin :
«7, Tt is the lump from which vessels of mercy and wrath
are formed—one for. honour, the other for dishonour, but
wrath and mercy necessarily suppose sin and misery. 2. It
is the same lump from which Isaac and Ishmael, Jacob
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and Esau are taken, who are brought forward, respectively
as examples of gratuitous election and of righteous an(i
free reprobation. This must be the corrupt mass of human
nature, because the Apostle speaks of Jacob and Esau as
ﬁ\V{ns conceived in the womb, and therefore as sinners.”
It is no valid objection that the children are represented a.s
having done neither good nor evil, for this is maﬁifestly to
be understood comparatively. Jacob had done no good and
Esau no evil which caused the one to be preferred and the
other rejected. It was not Jacob’s being better than Esau
nor Esau’s being worse than Jacob, which induced God t<;
elect the one and reject the other.
"l'he “vessels of wrath” (Rom. ix. 23) are represented as
being “fitted for destruction” during the time that God
bears with them in great patience and long-suffering, which
seems to be inconsistent with the idea that they cou{d have
been “ vessels of wrath” before they yet became “ fitted forl
de#ruction” by sin and depravity. But, probably, the most
pox.nted and remarkable passage on this sub_ject,is Ezek
XV 6 “But when I passed by thee, and saw thee pol-'
!uted in thine own blood, I said unto thee when thou wast
in thy blood, Live; yea, I said unto thee when thou wast in
thy blood, Live.” Here the elect, of whom Jerusalem was
a syn.lbol, are represented by the figure of a filthy and ou‘t-
cast infant, finding from none either sympathy or aid, but
80 loathsome in its person as to be abandoned in the “:) en’
field” the very day on which it was born. Verses 4p5
tl‘he Lord represents Himself as looking upon this wretc’hed'
infant thus polluted in its blood with an eye of compassion,
and commanding it to “live.” Ver. 6. Effectual callin :
cannot be intended by the word “live” here, because ig
effectual calling the soul is married to Christ,but in thin
passage the elect are represented as not yet of’ a marriag :
able age. Therefore the word must denote only God’s Z::
pose to'save, and the passage thus interpreted shows corﬁlu
swel.y in what light the elect are regarded in the decree ft
election. This interpretation will probably be confirmed l(:y

13
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considering this verse in connection with the two following.
In verse 7, God describes the growth of this miserable
infant until it became a marriageable woman. “1 have
caused thee to multiply as the bud of the field; thou hast
increased and waxen great, and thou art come to excellent
ornaments; thy breasts are fashioned, and thine hair is
grown, whereas thou wast naked and bare.” The infant,
having thus become a young woman and of marriageable
age, the marriage or the union of the elect with Christ in
effectual calling is celebrated in verse 8: “Now when I
passed by thee, and looked upon thee, behold thy time was
the time of love, and I spread my skirt over thee, and cov-
ered thy nakedness; yea, I sware unto thee, and entered
into a covenant with thee, saith the Lord God, and thou
becamest mine.”  Here, then, we have much the same view
of the inseparable connection between election and vocation
which Paul gives us in the 8th of Romans, and here it is
clearly demonstrated that men are elected in that state from
which they are called, which is a state of sin, condemnation
and misery. The views of. the Arminians, who suppose
that man is regarded as believing or unbelieving in the
decree of election and reprobation, will be refuted in another
part of this discussion.

3. Tt is an election to everlasting life or salvation. “But
we are bound to give thanks always to God for you, breth-
ren, beloved of the Lord, because God hath from the begin-
ning chosen you to salvation through sanctification of the
Spirit and belief of the truth.” 2 Thess.ii.13. For God
hath not appointed us to wrath, but to obtain salvation by
our Lord Jesus Christ.” 1 Thess. v. 9. In both.these texts
the word salvation is probably used in reference to the state
of glory beyond the grave. The first text is peculiarly
forcible. The Apostle had been giving a graphic and appall-
ing account of the revelation of the “ man of sin,” through
whose seductive influence many souls would be led to reject
the truth and be given over to judicial blindness, and finally
be damned. Such statements as these were well calculated to
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alarm the faithful, especially weak believers. The Apostle
therefore s.hows in the text cited that there is no ground of
apprehen@on to the real children of God; they are chosen
to salvation, and therefore cannot come short of it. I
og'dez'r that the Thessalonian Christians might be able to
receive the comfort of this truth, that the elect are ulm»;
lutely safe{ he points out the marks of election or the e.vi—
dences of it—* sanctification of the Spirit and belief of the
truth.’f The second text is equally clear. The Apostle is
e.xhortlng the Thessalonians to a diligent discharge of Chri%l-
tlan'duty. He had urged the unexpectedness ofbthe Lord"s
coming as one motive, and presents another in the text |
have quoted, and that is the certainty of success,  The
Lord has destined us to salvation; we can therefore dis-
charge our Christian duties in confidence and hope.  The
election of God is a sufficient security against disappoint-
ment. The word salvation, however, is not always used in
this sense when applied to the elect. In fact, it is a word
of 'extensive signification, including in the language of
Scripture what we commonly mean by grace and glory.
Man)f of the absurd consequences which have been rashly
and intemperately charged upon the doctrine of election
would vanish at once before a correct apprehension of the
tru.e nature of eternal life. It is a common but erroneous
opinion that the happiness of heaven is that alone which
the Scriptures designate by this phrase, and those who enter-
tain this error generally have crude conceptions of what
constitutes the blessedness of glory. A slight acquaintance
with the Bible, however, will show us that all believers
even in this world are in actua] and irreversible possession
of eternal life. My sheep hear my voice, and I know them

and I give unto them efernal life.” “He that hath the)
Son hath life.” That life which is implanted in the soul
in regeneration, which is developed in sanctification and
completed in glory, is what the Scriptures call eternal life

and it is called eternal because by the grace of God it i;
absolutely imperishable. There are not wanting passages
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of Seripture in which the word life is used in its full lati-
tude of meaning: “I am the living bread which came
down from heaven; if any man eat of this bread he shall
Live for ever.” John vi. 51, 57.
The seriptural meaning of salvation is deliverance from
the curse, power and love of sin. The word in general
implies deliverance from evil, but it is always, in the Bible,
positive as well as negative, and imports the bestowment of
a corresponding good. The blind, when healed by our
Saviour, are said to be saved—that is, they are delivered
from the evil of blindness, and receive the corresponding
Dlessing of sight.  So sinners are said to be saved by Christ,
because through “the faith of Him” they are delivered
from the evils of their natural state, and receive the bless-
ings of a gracious state. Were it possible that a man who
had obtained the forgivencss of sin should afterward fail
of the blessedness of heaven, there is no assignable sense in
whieh it could be said that he was saved. If there be any
Jifference in the spiritual import of the words salvation and
life, it would scem to be this, that the former has a more
pointed reference to the evils from which we are delivered
by grace, and the latter to the benefits of which we become
partakers. It is true that these words are not always used
in their fullest latitude, but are sometimes confined to one
and sometimes to another feature of the general meaning.
'This, however, is a strong proof of the inseparable connec-
tion between grace and glory. In accordance with these
remarks it may be observed—(1.) That salvation implies
pardon and gratuitous acceptance. Luke i. 77: “To give
knowledge of salvation unto His people by the remission
of their sins.”” The original is, “in the remission of their
when our sins are pardoned we become par-
Luke xix. 9: “This day is salvation
come to this house.”” Whatever else the word may mean
here, pardon of sin must be one of the blessings which Jesus
conferred on Zaccheus. The curse of the law is what the

sins” —that is,
takers of salvation.
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Scriptures mean by the “ wrath to come,” and no one can
doubt that deliverance from this forms)an import:

. ' portant ele-
ment of salvation. But we are delivered from the curse
a.nd covenant claims of the law in our gratuitous justifica-
tion and pardon. (2.) Salvation implies regeneration and
plzogressi\'c sanctification, or the production and development
of the new nature. Titus iil. 5: “ Not by works of right-
}‘,(I)usncss \1\'hich we have done, but according to His mj*cy
Te suved us Dby the washi ' eneratior the
renewing of thg ::‘I;]y‘vz}bll;;;)f ” ° I—Eigg “:‘Il"‘t“’“ ‘ar']d o
cnewing the . 7 1e washing or
cleansing of regencration, which is explained to be the
renewing of the Holy Ghost, is in so many words stated to
be an element of salvation.  Jesus received 1is name by
the express and solemn appointment of God, because Hze
s'h_()uld “save His people from their sins.” The spiritual
life which the Holy Spirit communicates in regeneration
and fosters and strengthens in sanctification, is 0? the‘samé
nature, though different in degree and the c;rcﬁmstauc;zs of
its cjwrcise, with the life of glory at God’s right hand. ;[‘ he
one is represented as an earnest of the otherband an carnest
Ill}lst be of the same kind with that of which’it is an ea‘rne;ti
If, then, eternal blessedness is a part of our salvation tiu;
new nature here necessarily must be. All, therefore ,\v}m
?r; ele.cted tlo salvation are elected to sanctification il’l the
ull seriptural extent of that > S
that we are chosen, “that \:rveorri.ighlt{i)necc],lgle A}(;.OSt'l'elhayS
blame before Him in love.” Eph. i. 4 Hen}‘,ea’:} :JV‘IIt .

lonians are said to be “chosen to' s.ul\:'ation tlbxr’m li "OSS‘}'
: ' 17 sunctl-
.ﬁcatlon of the Spirit and belief of the truth ;” anj hence, it
is said, “ We are His workmanship, created ’in Christ J’e;u%
unto good works, which God hath before ordained that ‘\vé
should walk in'them.” Eph. ii. 10. (3.) Salvation implies
the ‘b'lcssedness of heaven, This is such a commonlan(i
familiar use of the term that we need not waste time i
adducing texts, 1
From this &fhort examination of the seriptural meaning
of two words in very common use, we have seen that thz
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Standards of the Church have adhered closely to the Word
of God in resolving election to salvation into election to all
the privileges of redemption in this world as well as the
world to come. Salvation is one great whole, and wherever
it begins to exist it takes hold upon eternity. The blessced-
ness of heaven is the result of election ; so is personal holi-
ness on carth—the grand preparative for glory ; so is faith in
the Lord Jesus—the great shield by which sin and Satan are
effectually subdued. It would be a monstrous conception
to suppose that men were elected to salvation, and yet not
elected to a certain employment of the means by which
alone salvation is secured. The Seriptures show conclu-
sively—(1.) That effectual calling is the fruit of election.
2 Tim. i. 9: “ Who hath saved us, and called us with an
loly calling, not according to our works, but according to
His own purpose and grace, which was given us in Christ
Jesus before the world began.”  Rom, viii. 80:- « More-
over, whom Fle did predestinate them He also called.”
(2) As a matter of course, faith is the fruit of election.
Eph. ii. 8: It is called the “gift of God.” Thil.i. 29:
“Unto you it is given to believe on Christ.”  Col. ii. 12:
«Buried with Him in baptism, wherein also ye are risen
with Him through the faith of the operation of God who
hath raised Him from the dead.”” Heb. xii. 2: Jesus is
regarded as “ the Author and Finisher of our faith.” 1 Cor.
xii. 9: “To another, faith by the same Spirit,” and saving
faith is spoken of distinctively as the faith of “ God’s elect.”
(3.) But perhaps the most conclusive scriptural authority
that all the blessings of redemption are included in election
to cternal life is to be found in Romans viii, 29, 30: “ For
whom He did foreknow He also did predestinate to be con-
formed to the image of His Son, that he might be the first-
born among many brethren,  Moreover, whom He did pre-
destinate, them He also called, and whom He called, them
He also justified, and whom He justified, them He also glo-
rified” In these verses we have—1st, the election of God
or His determination to save a chosen number: “Whom
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. L R . . .
He did forcknow.” The connection of this verse with the

preceding, and of this clause with the succceding, sufficiently
determines the meaning of the word “foreknow.” Those
who are said to be called in verse 29 are called according
to God’s “purpose,” and in this verse their calling is
coupled with God’s forcknowledge. To foreknow, there-
fore, is to purpose or determine, or, what in this connection
is just the same, to choose. This is a common and familiar
meaning of the word, Rom. ii. 2; 1 Pet. i. 20. 2dly. We
have the purpose of God to render them holy: “He also
did predestinate to be conformed to the image of His Son,”
ete.  Those whom He elected He determined to sanctify ,to
make holy even as Christ was holy. 3dly. We have ’the
steps of the actual accomplishment of this decree: “ Whom
He did predestinate, them He also called ;” that is, by the
word of the Gospel, and the efficacious operation of the
Spirit, He brings them into saving union with Christ, that
so they may be conformed to His image. This is the com-
mon and familiar acceptation of the word in the writings
of Paul. 1 Cor. 1. 9, 24, ete. 4thly. We have the justif?-
cation and final and complete salvation of those who were
foreknown : “ Whom He called, them He also justified, and
whom He justified, them He also glorificd.” Being u’nited
to Christ in their effectual calling, they become 1;1rtukers
of His righteousness and grace, by which their justification

sanctification and glorification are infallibly sceured. Froni
this celebrated passage we see that “election, calling, justi-
fication and salvation are indissolubly united.”

4. Election to everlasting life or salvation is eternal.
Whatsoever purposes*God now has, or ever will have, in
regard to the destiny of men, He always has had. Tt Wo’u]d
be a serious and dangerous detraction from the glory of the
Divine unchangeableness to suppose that exigencies can
arise in the government of the world calling for a change
of the Divine purposes, or for a new and unexpected course
of Providence. “Known unto God are all His works from
the beginning of the world.” Acts xv. 18. His all-sceing
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eye brings all possible events within the light of a present
and infallible omnigcience. What He is now He was from
all eternity, and will continue to be the same everlastingly.
Suceession of time can only be applied to Him in accom-
modation to our weak capacities, since all things past and
futurc are “naked and opened to the eyes of Him with
whom we have to do.””  But while, owing to the simplicity
and eternity of the Divine nature, there cannot be con-
ceived in Grod a succession of time, nor consequently various
and successive decrees, yet we may justly speak of His
decrees as prior or posterior in point of nature.' .ThO}l'gh
they all constitute but one eternal act of the Divine will,
the objects about which they are concerned are connected
with each other by various relations, and the decrees them-
selves may be spoken of in a language accommodated to
these diversified relations.  In ordinary life we often see
effects and causes coexistent in point of time, yet since a
cause is prior to an effect in the order of nature, we usua.lly
speak of it as prior in point of time. Upon the same prin-
ciple we speak of God’s decrees in language borrowed from
the relations which the objects of the decrees sustain to each
other, though to His mind all things are “naked’ and
present, Hence, all the decrees of God are absolutfaly etfzr-
nal, but the Seriptures speak of the eternity of election with
marked and pointed emphasis: “ According as He hath
<hosen us in Him before the foundation of the world,” ete.
Eph.i. 4. “ According to His own purpose and grace which
wus given us in Christ Jesus before the world began.”
2Tim. 1. 9. “XKnown nnto God are all His works from the
beginning of the world.” Acts xv. 18,

5. The next point in the statement is the sovereignty of
election, and here we enter upon that peculiar view of the
doctrine which renders it so unpalatable to the carnal heart!
There is, in all unrenewed minds, a searcely acknowledged but
secretly felt persuasion that God can be conciliated or brought
under obligations to be propitious by their own legal perform-
ances. Men are unwilling to admit that their case is hope-
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less without the intervention of sovereign mercy ; they will
not believe until persuaded to it by the Holy Spirit that
they neither do nor can have any claims upon God, that.
they are just “vessels of wrath fitted for destruction,” in
themselves considered, and that the only ground of Divine
favour is in the Divine Being Himself. But all our legal
bias and propensities must be carefully dismissed while we
attend with impartial cars to the testimony of Inspiration.
What say the Scriptures? for whatever they say must be
the truth. But before entering directly upon the Scripture
testimony, it may be-well to give a bricf view of the senti-
ments of t}u_rminién;: Who, as Turrettin too justly
remarks, “recall ~Pdpe-f‘y' “and Pelagianism by the back
door.”  They suspend the decree of personal election upon
a foresight of faith and perseverance in holiness, and resolve
both of these, in great measure, into a good use of the sin-
ner’s free will.  “They make,” says Turrettin, “the decree
of election twofold: the first is general, being God’s purpose
to save all believers ; the second is special, being His purpose
to save such and such individuals who, He foresaw, would
believe. The first they resolve entirely into the will of
God ; the second, though founded in the Divine will, attaches
so much importance to faith as to make it the reason why
one is elected and another not.” The question between us
and the Arminians respects simply the cause of election in

the Divine mind—whether the decrce is wholly uncondi-
tional, depending upon the mere good pleasure of God’s

will, or whether it is suspended upon a foresight of faith

and perseverance in the creature.  We do not deny that the
decree of election includes the instrumentality of means”in

its accomplishment, and that faith and good works are indis-
pensably necessary to its execution or fulfilment, but we do

deny that faith, perseverance, good works, or any other thing

in the creature, was the cause or reason why God elected one
and passed by another; and we confidently appeal to the
Scriptures of eternal truth to bear us out in our positions.

(1) Faith is uniformly represented in the Bible as the
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fruit or effect of election, and therefore cannot possibly be
the cause of it. This point has already been fully estab-
lished in the previous discussion of the nature of eternal
life or salvation. It was there shown that a decree to save
must mean a decree to bestow all the blessings of redemp-
tion, from the implantation of a new nature in regeneration
to its full development in a state of glory. Having., the.zn,
already anticipated this point, I shall now dismiss it \.v1th
only a few additional texts: ¢ As many as were ordained
to eternal life believed.” Acts xiii. 48. It is the merest
quibbling to interpret the ordination here of a disposition
to believe, and it would probably puzzle those who do so to
tell us whence the disposition arose. The word generally
means “ordained or appointed,” and accordingly these indi-
viduals are said to have believed because they were appointed
to salvation. 'This is the natural and obvious meaning of
the passage. “All that the Father giveth me shall come
to me.” John vi. 37. To come to Christ means to believe
on Him, and faith is in this passage attributed by the
Saviour Himself to election. Others did not believe
because they were not of Christ’s sheep; those who do
believe must trace their faith to the sovereign goodness of
God. The passage teaches us, moreover, that all who are
given to Christ certainly shall believe, thus evidently
throwing election farther back than faith. The truth th.en
plainly is, that clection is the cause of faith, and not faith
of election,

(2.) This scheme, which suspends election upon foreseen

faith and perseverance, amounts to a downright denial of
{M doctrine altogether, or, if there be any choice in_the case
at all, it is the sinner choosing God, and not God the sinner.
Arminians represent faith and perseverance as presctibed
conditions of salvation. The man, therefore, who complies
with the conditions obtains the blessing promised upon a
principle very different from that of election. It is an abuse
of language to say that an individual under these circum-

stances is chosen to reccive the blessing. The executive of
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the country issues a proclamation in which he offers a great
reward to any individual who shall apprehend a notorious
malefactor fleeing from justice.  Some citizens do appre-
hend him and claim the reward. Is there any propricty in
saying that they were elected to the reward? Nor would
it affect the principle involved in the case at all to suppose
that the exccutive knew beforehand precisely what indi-
viduals would apprchend the eriminal.  The Arminians,
therefore, charge the Apostles and our Saviour Himself with
an outragcous abuse and perversion of language when they
represent them as using plain and familiar words in an
aceeptation which they cannot bear. There is much weight
in the following remark of Turrettin: “If clection depend
upon foresecn faith, God cannot elect man, but man chooses
God, and so predestination should rather be called post-
destination—the first cause becomes the second, and God
becomes dependent upon man, which is false and contrary
to the nature of things, and Christ Himself' testifics, ‘ye
have not chosen me, but I have chosen you.”” John xv. 16.
(3.) The Scriptures in so many words refer the canse of
election to the sovereign pleasurc of God, independently of
any considerations derived from the creature. Eph. i. 5,11 :
“ Having predestinated us unto the adoption of childven by
Jesus Christ to Himself, according to the good pleaswre of
His will; in whom also we have obtained an inheritance,
being predestinated according to the purpose of Him who
worketh all things after the counsel of 1lis own will”’ 2 Tim.
i. 9: “Who hath saved us and called us with an holy call-
ing, not according to our works, but according to Ilis own
purpose and grace, which was given us in Christ Jesus
before the world began.” Titus iii. §: “ Not by works of
righteousness which we have done, but according to ITis
mercy He saved us,” ete.  These Seriptures require no com-
ment; they are so plain and unambiguous that he who
ryns may read.
But the ninth chapter of the Epistle to the Romans is in
a great nfeasure a professed exposition of the absolute sove-
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reignty of God in sclecting the objects of His favour.
Pelagians and Arminians have laboured diligently but
unsuccessfully to neutralize the testimony of the Apostle in
that chapter, and they have been somewhat encouraged by
the partial concurrence of a few Calvinistic commentators
in their views. /They maintain that the Apostle is not
speaking of a personal election to eternal life, but merely of
a national election to external privileges—not of Jacob and
Esau as individuals, but of their respective descendants as
communities or nations. This interpretation rests princi-
pally upon the quotations from the Old Testament which
Paul applies to the discussion, and upon a gratuitous assump-
tion that Esau did not serve Jacob. The first passage of
any great importance in the discussion is taken from Gene-
sis xxv. 23: “Two nations arc within thy womb, and the
one people shall be stronger than the other people, and the
elder shall serve the younger.” Macknight, in his second
note on Romans ix. 11, remarks: “The Apostle, according
to his manner, cites only a few words of the passage on
which his argument is founded, but I have inscrted the
whole in the commentary, to show that Jacob and Esau are
not spoken of as individuals, but as representing the two
nations springing from them— Two nations are in thy
womb,” ete.—and that the clection of which the Apostle
speaks is not an election of Jacob to eternal life, but of his
posterity to be the visible Church and people of God on
earth, and heirs of the promises in their first and literal
meaning, agreeably to what Moses declared, Deut. vii. 6,
7,8, and Paul preached, Acts. xiii. 17.,(That this is the
clection here spoken of appears from the following circum-
stances: 1. Tt is neither said, nor is it true of Jacob and Esau
personally, that the elder served the younger. This is only
true of their posterity. 2. Though Esau had served Jacob
personally, and had been inferior to him in worldly great-
ness, it would have been no proof at all of Jacob’s election
to eternal life, nor of Esau’s reprobation. As little was the
subjection of the Edomites to the Israclites in David’s days
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a proof of the election and reprobation of their progenitors.
3. The apostle’s professed purpose in this discourse being to
show that an election being bestowed on Jacob’s posterity
by God’s free.gift might either be taken from them, or
others might be admitted to share thercin with them, it is
evidently not an election to eternal life, which is never taken
away, but an election to external privileges only. 4. This
being an election of the whole posterity of Jacob, and a
reprobation of the whole descendants of Esau, it can only
mean that the nation which was to spring from Esau should
be subdued by the nation which was to spring from Jacob,
and that it should not, like the nation springing from Jacob,
be the Church and people of God, nor be entitled to the
possession of Canaan, nor give birth to the Seed in whom
all the families of the earth were to be blessed. 5. The
circumstance of Esau’s being older than Jacob was very
properly taken notice of, to show that Jacob’s election was
contrary to the right of primogeniture, because this circum-
stance proved it to be from pure favour. But if his elec-
tion had been to eternal life, the circumstance of his age
ought not to have beeu mentioned, because it had no rela-
tion to that matter whatever.” The next leading passage
which Paul quotes is taken from Exodus xxxiii. 19: “ And
He said I will make all my goodness pass before thee, and
I will proclaim the name of the Lord before thee, and will
be gracious to whom I will be gracious, and will show mercy
to whom I will show mercy.” ¢Here,” says Macknight,
“mercy is not an eternal pardon granted to individuals, but
the receiving of a nation into favour after being displeased
with it; for these words were spokes to Moses after God
had laid aside His purpose of consuming the Israelites for
their sin in making and worshipping the golden calf.” “It
is a notorious fact,” says Bishop Sumner,! “though often
overlooked in argument, that the very passage, ‘ I will have
mercy on whom I will have mercy, and I will have com-
passion on whom I will have compassion,” which is almost

! Apostolic Preaching, p. 36.
Vou. IL.—9
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the only support claimed from St. Paul to the system of
absolute decrees, is quoted from Exodus, and forms the
assurance revealed by God Himself to Moses that He had
separated the Hebrew nation from all the people on the face
of the earth,” The next quotation is from Exodus ix. 16:
“ And in very deed for this cause have I raised thee up, for to
show in thee my power, and that my name may be declared
throughout all the earth. In reference to this, Macknight
observes: “ Though Pharaoh alone was spoken to, it is evi-
dent that this and everything else spoken to him in the affair
of the plague was designed for the Egyptian nation in gene-
ral, as we learn from Exodus iv. 22: ‘Say unto Pharaoh,
thus saith the Lord, Israel is my son, even my first-born.’
23: ‘And I say unto thee, let my son go that he may
serve me, and if thou refusest to let him go, behold I will
slay thy son, even thy first-born.” For, as Israel here signi-
fies the nation of the Israelites, so Pharaoh signifies the na-
tion of the Egyptians, and Pharaoh’s son, even his first-born,
is the first-born of Pharaoh and of the Egyptians. In like
manner, Exodus ix. 15: ‘I will stretch out my hand that
I may smite thee and thy people with pestilence, and thou
shalt be cut off from the earth;’ that is, thou and thy peo-
ple shall be cut off, for the pestilence was to fall on the peo-
ple as well as on Pharaoh. Then follow the words quoted
by the apostle, verse 16: ¢ And in very deed,’ etc. Now,
as no person can suppose that the power of God was to be
shown in the destruction of Pharaoh singly, but in the
destruction of him and his people, this that was spoken to
Pharaoh was spoken to him and to the nation of which he
was the head.”

I have thus given above, and mostly in the words of
Macknight, the very marrow and pith of the Arminian
argument. The notes which I have quoted contain the
sum and substance of the more expanded observations of
Sumner and Adam Clarke, who have laboured in the per-
version of this celebrated chapter with a diligence and zeal
worthy of a better cause. It will be seen at once that the
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principle upon which their reasoning proceeds is wholly
gratuitous and false. They settle what they suppose to be
the meaning of a passage in the Old Testament, and .then
determine that it cannot be used in any other sense in the
New. Let the principle be tested by a reference to Matt.
ii, 15, where Joseph is said to have departed into Egypt,
“that it might be fulfilled which was spoken of the Lord
by the prophet saying, Out of Egypt have I called my son.”
This last clause is clearly a quotation from Hosea xi. 1,
where it has a manifest allusion to the children of Israel as
a people or nation: “ When Israel was a child then I loved
him, and called my son out of Egypt.” Upon the princi-
ple of interpretation on which Macknight proceeds the 15th
verse of the second chapter of Matthew cannot refer to the
Lord Jesus Christ, because the passage in Hosea will not bear
that meaning; but every one sees from the context that it
must and does refer to Christ, no matter what may be the
meaning of the original passage in the Prophet. And so,
if the scope and drift of the Epistle to the Romans show
that Paul is discussing the question of a personal election
to eternal life, no matter what may be the meaning of the
original passages in Genesis and Exodus, the Apostle applies
them to the subject before him. It is true that where an
appeal is made to the Old Testament to confirm a truth
delivered by an Evangelist or an Apostle, the words cannot
be accommodated, but must be quoted in their original sense ;
but it is equally true that the language of the Old Testa-
ment is often used by the writers of the New, just as we
use the language of writers who have gone before us in
the way of illustration and ornament. In such cases we
may warrantably employ the language in a sense different
from that in which it was originally used. It is certainly
incumbent upon the Arminians therefore to show not only
that the original passages quoted by Paul have reference to
nations and not to individuals, but also to show that Paul has
actually applied the passages in the identical sense of Moses.
Their point is not gained by proving the first proposition with-
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out also proving the last. Besides all this, they must show
that these passages are not referred to as containing unde-
niable proofs of a principle which was suited to the point in
hand. So far from attempting to show this, Arminian com-
mentators universally concede that God is sovercign in the
distribution of national privileges; in other words, they admit
the principle that God does distribute some blessings with-
out respect to the character or works of individuals. May
not Paul have been quoting the passages from the Old Testa-
ment merely because they teach this principle so peculiarly
appropriate to the subject in hand? May not his reasoning
have been something like this >—“ We see that there is no
injustice in God’s bestowing peculiar blessings on some and
rejecting others, because from His word that appears to be a
principle of His government—a well-settled and established
principle. He declares that He is not influenced by the
merit of individuals, but by His own will. If this prin-
ciple extend to the distribution of favours upon earth, there
is no reason why it should not extend to the bestowment of
cternal blessings. There are the same objections to the
principle in the one case as in the other; and yet if God
declares that He does act upon it in the one case, we infer
from His unchangeablencss that Fle must act upon it in the
other. The difficulty lies, not against the character of the
blessings bestowed, but against the sovereign nature of the
choice.”” § T can casily conceive that Paul might have applied
the quotations from the Old Testament to the case of per-
sonal election, mercly because they contain the principle, and
the whole principle, upon which personal election depends.
1t is obvious, then, that even upon the supposition that the
passages from Genesis and Exodus are correctly interpreted,
it is not proved that Paul is not speaking in the ninth of
Romans of personal election to eternal life.  The point
which Paul has in hand must be gathered, not from the
writings of Moses, but from the scope and design of his
own Epistle, and it only shows how hardly pressed the
Arminians are when they overlook one of the simplest and
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most obvious rules of interpretation in order to avoid the
truths which Paul so clearly teaches.

[1.] I am not prepared, however, to admit, though I
believe Arminians would gain’ nothing by the admission,
that the passages in the Old Testament refer exclusively to
nations. On the contrary, I think that they manifestly teach
a distinction between individuals as the ground of the dis-
tinction between nations. A careful examination of Genesis
xxv. 23 will put this matter beyond all reasonable doubt.
Rebecca, while pregnant, and probably somewhat advanced
in pregnancy, seems to have felt a strange and unusual agita-
tion in her womb, arising from the violent conflict of the
twins, and, perplexed with a very natural anxiety, she con-
sulted the Lord for instruction and relief. It is obvious
that the contest of the brothers in the womb was altogether
an extraordinary event, and was the certain presage of the
future animosity which should distract and divide their
descendants. The distinction between the nations, then,
seems to have commenced in the womb. The answer of the
Lord to Rebecca is decisive on this point: “Two nations
are within thy womb ;" that is, the children which are in
thy womb shall become each the father of a nation. “ And
two manner of people shall be scparated from thy bowels ;”
that is, two distinct and separate nations shall spring from
the twins. Now, here the separation is said to také place
from Rebecca’s “ bowels;”’ that is, from the children which
were then in her womb, This teaches as plainly as language
can teach that the distinction between the Edomites and
Israelites supposed a previous distinction between Jacob and
Esau as individuals. This again is confirmed by the unam-
biguous and pointed testimony of Malachi, who represents
God’s love to the Israelites as originating with God’s love
to Jacob as an individual. Besides, it is common in the
Secriptures to trace the grace of God toward the Jews to His
love for their fathers: “as touching the election, they are
beloved for their fathers’ sake.” Rom. xi. 25. There is no
violence, therefore, in applying this passage of Genesis to a
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distinction between Jacob and Esau as individuals; for it
does teach such a distinction, and it is in this sense alone
that Paul has quoted it: “ For the children being not yet
born,” ete. v. 11. Here is nothing about nations, but chil-
dren. But we are told that Esau never did serve Jacob,
and therefore the passage cannot possibly apply to them as
individuals. It may be answered that Jacob did obtain the
birth-right, which was the blessing promised, and that Esan
did upon several occasions acknowledge his inferiority to
his brother. This was the spirit of the prophecy in regard
to the individuals, though it had a fuller accomplishment in
their respective descendants. But it is contended that if the
prophecy did have a reference to the brothers as individuals,
it would not follow that the distinction was that one was
elected to eternal life, and the other reprobated and left to
the sentence of eternal death. But if Paul is spesking of
the brothers as individuals, it will follow that the ninth chap-
ter of Romans has no reference to an election of nations to
external privileges; it will overthrow the Arminian if it
does not establish the Calvinistic interpretation. There are,
however, good reasons for supposing that the birth-right was
a type of spiritual blessings, as Canaan was a type of a hea-
venly country. Many of the events and personages of the
Old Testament are certainly typical, and the Jewish people
were constantly taught spiritual truths in the strong, impres-
sive language of types. When we consider how little per-
sonal advantage Jacob gained in this world from obtaining
the birth-right, it is natural to suppose that God’s promise
had reference to other and higher blessings. In fact, the
election of the Jewish people themselves was a standing
symbol of another and a nobler election. All the prominent
transactions of God in reference to Canaan shadow forth the
spiritual principles by which His Church is regulated and
governed. The Exodus from Egypt, the Paschal Lamb,
the journeyings in the wilderness, the crossing of Jordan,
the settlement in Canaan and the expulsion of the Canaan-
ites and surrounding tribes, are all typical of solemn and

30

ELECTION AND REPROBATION.

important spiritual events connected with the redemption of
sinners by the Lord Jesus Christ. There is nothing unrea-
sonable, therefore, in supposing that Jacob, under the type
of the birth-right, did receive the gratuitous promise of eter-
nal life, and that Esau was passed by and rejected. This
certainly is the sense, as we shall presently see more fully,
in which Paul quotes the passage, “ the elder shall serve the
younger.” Macknight’s third argument, in the first note
quoted, is a mere begging of the question. He takes for
granted what the Apostle’s express design is, and then argues,
from his own gratuitous assumption, against personal election
to eternal life. The same is true of his fourth. In regard
to the fifth, it may be remarked that the age of Jacob is
mentioned to show how entirely free the election was—how
completely independent of all considerations derived from
the creature.

As to the passage in Exodus xxxiii. 19, it is wholly gra-
tuitous to suppose that this was spoken in reference exclu-
sively to the Jewish people. It is true that God spake these
words after He had laid aside His purpose of consuming
Israel for their idolatry, but this does not prove that the
truth obtains only in particular circumstances. The imme-
diate occasion of the words was the request of an individual.
Moses said unto the Lord, “I beseech Thee, show me Thy
glory.” The 19th verse, which seems to be an amswer to
Moses’ request, is a statement of the character of God con-
sidered in Himself: “I will make all my goodness pass
before thee, and I will proclaim the name of the Lord before
thee.” This cannot mean God’s goodness to Tsrael, but the
goodness of the Divine character generally. It is not spoken
to the nation, but to an individual, and that in answer to a
particular request. The words are to be taken in their
general sense, then, as expressive of Divine attributes. In
fact, the whole verse is designed to state a proposition in
regard to God which is always and universally true—that
God is good and sovereign. God was showing Moses the
“back parts” of His “glory,” and it is all forced interpre-

3t




ELECTION AND REPROBATION.

tation to confine the declarations to a particular form of the
Divine goodness, as Macknight and Bishop Sumner have
done. 'This is limiting what God has left absolute. There
is no foundation for Sumner’s remark, that this verse forms
« the assurance revealed by God Himself to Moses that He
had separated the Hebrew nation from all the people on the
face of the earth;” for there is not a syllable about such a
separation in the passage itself or in the immediate context.
The next quotation from Exodus (ix. 16) affords just as
little ground for a national interpretation. It is manifest
that the words themselves regard Pharaoh only as an indi-
vidual: “And in very deed for this cause have I raised
thee up for to show in thee my power,” etc. It was Pharaoh’s
heart that was hardened, and the destruction of the Egyp-
tians is represented as a punishment to Pharaoh himself. It
was Pharaoh alone that could let Istael go, and Pharaoh is
answerable for keeping them in bondage. Pharaoh is
rejected from no national privileges ; he is brought forward
as a gross and flagitious sinuer, stiffening his neck against
God and setting at naught Iis authority. The whole trans-
action has not the remotest tendency to show that God
elocted Tsrael and passed by Egypt. God did not design to
illustrate this principle in His dealings with Pharaoh, but
to show His power and justice in casting down the proud
and punishing the guilty ; and for this purposs the case of
this monarch is frequently alluded to in the sacred writings.
True, Pharaoh was the head of his nation, and his guilt
seriously affected his subjects; but how does this prove that
God deals with him only as the representative of his people ?
The private sins of kings and emperors at the present day
often involve their respective nations in sufferings and war,
and yet their sins are personal and individual. Upon the
whole, then, a correct view of the passages in the Old Testa-
ment does not bind us to believe that they have any neces-
sary reference to the dealings of God with nations in respect
to external privileges. Some necessarily apply to individuals,
and all may be safely interpreted of them. The only possi-
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ble foundation, therefore, on which a national interpretation
of this chapter can rest is, to say the least, precarious and
doubtful.

[2:] But should it be admitted that an election to the
'blessmgs or privileges of the external theocracy is all that
is meant, the difficulty is by no means removed. A choice,”
as Professor Hodge justly remarks, “to the blessings of tl’lt}
theocracy, that is, of a knowledge and worship of the truc
God, involved in a multitude of cases, at least, a choice to
eternal life, us a choice to the means is a choice to the end.
And it is only so far as these advantages were a means to
this- end that their value was worth considering.” And
again: “Is there any more objection to God’s choosing men
to a great than a small blessing on the ground of His own
good pleasure? The foundation of the objection is not the
character of the blessings we are chosen to inherit, but the
sovereign nature of the choice. Of course it is not met by
making these blessings greater or less.”

[3.] The whole scope of the Epistle goes to show that the
Apostle is not speaking of a choice to external privileges.
'I“he first eight chapters are occupied in the doctrinal disjus-
gion of' justification—the guilt and depravity which it sup-
poses in our race, and the glorious blessings which are insep-
arably connected with it. These blessings are not mere out-
ward privileges, but are saving graces—purity, holiness
peace with God and the certain hope of eternal life. ' Thesé
blessings are not bestowed on nations, but on individuals. Tt
had, however, been a favourite prejudice of the Jewish nation
that all the blessings of the Messiah’s kingdom were to be
exclusively confined to them, in virtue of God’s covenant
with Abraham. The Apostle, therefore, in the ninth chapter
begins the discussion of the question, Who are to be the sub—’
jects of Christ’s kingdom? Who are to be partakers
of that “pardon, peace, and eternal life” which are f'ound
only in Jesus? All the previous parts of the Epistle have
bee.n speaking of ouly one kind of privileges, and that the
saving blessings of the Gospel. It is a-violent prcsumptiox;
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to suppose that Paul here drops all ‘consideration of them,
and begins a discussion about national advantages which
have no conceivable connection with the scope and design
of the Epistle. Unconnected as Paul is thought by many
to be in his writings, such a transition would be altogether
unpardonable. The question plainly before him was, Who
shall be saved? Who shall be recipients of the hopes of the
Gospel? This question is very naturally and obviously
connected with the previous discussion. As in the solution
of this question he was about to announce a very unwelcome
truth to his brethren, he commences the chapter with cordial
professions of attachment and love, manifested by the deep
interest which he took in their spiritual welfare. He then
delicately approaches the main point by anticipating an ob-
jection, verse 6: “ Not as though the Word of God had
taken none effect.”” That is, God was not bound by His
promises to Abraham to bestow the blessings of the Gospel
on the Jews, considered merely as natural descendants of the
patriarch.  Why? They are not all Israel which are of
Tsrael ;” that is, the promises were made only to the spiritual
seed, but all the natural descendants of Israel are not the
spiritual seed. He then proves that natural descent did not
entitle to the saving blessings of the Gospel, by a reference
to the cases of Ishmael and Isaac, and of Esau and Jacob.
The question then recurs, Who are the recipients of the prom-
ises? The answer is given in verse 8, which amounts to
this : “ Those who are born by a special interposition of God
are the true individuals to whom the promises are effectual.”
But are these individuals confined to any particular nation,
or found among any particular people? No. Ver. 24:
They are those “ whom He hath called, not of the Jews only,
but also of the Gentiles.”” And here he begins the full dis-
closure of the solemn fact that many of his own countrymen,
in spite of their privileges, would fail of eternal life, while
many of the Gentiles would be admitted to the blessings of
Messiah’s kingdom. The observation of the Apostle in-verse
24 is utterly inconsistent with the idea of a national election
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to external privileges, for he pointedly declares that the
blessings of which he was then speaking are confined to no
nation, but are extended to called or chosen ones in every
nation ; “ Those whom He hath called, not of the Jews only,
but also of the Gentiles”—those persons or individuals in
every nation whom He hath chosen to -eternal life. The
Apostle here, as elsewhere, tells us that “ there is no differ-
ence,” no distinction in Christ’s kingdom, of Jew and Greek
—that “ neither circumcision availeth anything, nor uncir-
cumcision, but a new creature.”” To illustrate this great
principle, that the recipients of the blessings of the Gospel
are just those whom God chooses in His sovereign pleasure,
is the design of the ninth chapter and the two following. In
applying it to the Jews, he was obliged to reveal the rejec-
tion of many of his countrymen, and to establish, contrary
to their prejudices, the calling and conversion of the Gentiles.

To any candid reader of this Epistle the evidence is cumu-
lative that Paul does not refer to the choice of nations to
peculiar privileges. In yerse 3 he says: © For I could wish
that myself were accursed from Christ for my brethren, my
kinsmen according to the flesh.” Now could the “heavi-
ness” of Paul’s heart on account of his brethren have been
so great as to prompt such language as this, if his brethren
after all were losing nothing but the privilege of ‘being the
exclusive people of God? Would Paul grieve so seriously
and deeply because the Gentiles were admitted to equal priv-
ileges with the Jews? Can it be supposed for a moment
that such language was or could have been penned by the
inspired Apostle, when the whole grievance was that the
middle wall of ‘partition between Jew and Gentile was
broken down, and that God was dispensing His Gospel to
the ends of the earth? No! Paul saw a cloud filled with
wrath—a black cloud of vindicatory justice affecting the
eternal interests of his countrymen—ready to burst upon
their heads ; he saw many of them sealed up under the ter-
rible judgment of judicial blindness, and in spite of their
privileges going down to hell ; and this it was which racked
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his heart with agony, and drew forth his thrilling expressions
of sympathy and grief. He envied not the Gentiles ; on the
contrary, he makes their calling and conversion matters of
solemn doxology and thanksgiving to God; but he did

lament, deeply and sorely lament, that so many of his coun- -

trymen were cut off from the hopes of eternal life.

“The choice, moreover, is between vessels of mercy and,
vessels of wrath—vessels of mercy chosen unto ¢ glory,’
not unto church privileges, and vessels of wrath who were
made the example of God’s displeasure against sin.”

In verses 30, 31, Paul states definitely the privileges
which this election respected—justification by faith and its
attendant blessings. “ What shall we say then? That
the Gentiles, which followed not after righteousness, have
attained to righteousness, even the righteousness which is
of faith.  But Isracl, which followed after the law of right-
eousness, hath not attained to the law of righteousness.”
Tt would certainly be a gross abuse of language to apply
the phrases  righteousness which is of faith, law of right-
cousness,” to mere external privileges; these phrases mani-
festly refer to the saving blessings of the Gospel, and yet it
is this righteousness which a majority of the Jews forfeited,
and which the Gentiles obtained by election.

The tenth chapter shows that the rejection of the Jews
implied the loss of saving privileges. Paul commences it
with a prayer that they “might be saved ’—not that their
national privileges might be retained, but that they might
receive the gift of eternal life. e shows that they lose
'justification, not church privileges, by rejecting Christ and
clinging to their own righteousness. Much of the chapter
is taken up in discussing the plan of salvation and the
nature and grounds of saving faith, but not a word concerns
national privileges. The eleventh chapter bears a plain tes-
timony to the fact that Paul was discussing matters of eter-
nal life and eternal death. I shall just refer to the first
verse. Here Paul denies that God has rejected the whole
Jewish nation, and brings himself forward as an instance
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of a Jew who was not rejected. If the question respected
only national privileges, an argument drawn from the case
of an individual would be sheer nonsense. How could
Paul possess national privileges? But Paul means to say
that some of the Jews will be saved, or that all will not be

“lost, and in proof of this proposition he brings himself for-

ward as an example of a converted Jew. That this is his
meaning will appear from a comparison of verses 5 and 6,
in which he asserts that there is a chosen remnant who will
be saved, while the great majority of the nation was blinded.
And in the conclusion of this protracted discussion, I would
only observe that the interpretation for which I contend
derives no small support from the objections which the
Apostle considers against his own doctrines. They are those
which in all ages have been urged against personal election
to eternal life, but I do not know that they have cver been
applied to the cases of nations or communities blessed above
others with peculiar privileges.

These considerations are sufficient, it would seem, to sat-
isfy any candid mind that in the ninth of Romans the Apostle
is treating of a personal election to eternal life, and if so
the texts are in point, and render it absolutely certain that
election is wholly unconditional and sovereign. In fact,
Arminians are aware of this, and therefore labour so strenu-
ously to distort these Scriptures from their obvious applica-
tion. In verse 11 it is said: “ For the children being not
yet born, neither having done any good or evil, that the
purpose of God according to election might stand, not of
works, but of Hjm that calleth, it was said unto her, The
elder shall serve the younger.” If language has any mean-
ing at all, these vefses teach that there is no other founda-
tion of election than the mere mercy and goodness of God,
which embrace whom He chooses of Adam’s ruined race,
without paying the least regard to works. Again, verse 15, '
it is said: “I will have mercy on whom I will have mercy,
and I will have compassion on whom I will have compas-
sion.” “God,” says Calvin, “ proved by this very declara-
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tion that He is debtor to none; that every blessing bestowed
upon the elect flows from gratuitous kindness, and is freely
granted to whom He pleases; that no cause which is supe-
rior to His own will can be conceived or devised why He
entertains kind feelings or manifests kind actions to some
“of the children of Adam and not, to all.” “So, then, it is
not of him that willeth nor of him that runneth, but of
God that showeth mercy.” Verse 16. “These words,”
says Professor Hodge, “are not intended to teach that the
efforts of men for the attainment of salvation are useless,
much less do they teach that such efforts should not be
made. They simply declare that the result is not to be
attributed to them—that the reason why one man secures
the blessing and another does not is not to be found in the
greater ardour of desire or intensity of effort in the one
than in the other, but the reason is in God.”

The last passage which I shall quote to sustain the gra-
tuitous election of God is found in Romans xi. 5-7:
“ Even so then at this present time also there is a remnant
according to the election of grace. And if by grace then
it is no more of works, otherwise grace is no more grace.
But if it be of works, then it is no more grace; otherwise
work is no more work. What then? Israel hath not
obtained that which he seeketh for, but the election hath
obtained it, and the rest were blinded.” In order to avoid
the force of this passage an interpretation has been devised
utterly at war with all the principles of language. The
gratuitous election here spoken of has been twisted to mean
an election of faith as the condition of salvation rather than
works, Out of all the possible plans which God might have
adopted, He has selected that which makes faith in Christ
the medium of justification, and this choice of faith is
entirely gratuitous, faith having no more claims upon God’s
favour than works. ¢ Risum teneatis amici#’ It is suf-
ficiently plain that the Apostle is not discussing the election
of a principle, but of men; “the election”—that is, the
elect or chosen ones—“have obtained it, and the rest were
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blinded.” Can he mean that all the other possible schemes
of salvation which God might have laid down instead of
faith were blinded? And what strange jargon is it to talk
of electing a principle! These pitiful subterfuges show how
hard it is to close the eyes against a truth which Paul so
plainly teaches—the solemn truth that God is free and
sovereign in the distribution of His favours.

The separate points in the doctrine of election having
been thus discussed, it may be well to make a few remarks
on the inseparable doctrine of reprobation. The very fact
that all men were not elected shows that some were passed
by. This passing them by, or refusing to elect them, and
leaving them under a righteous sentence of condemnation,
constitutes reprobation. If election is personal, eternal
and absolute, reprobation must possess these qualities also.
There is this difference between them, however: election
finds the objects of mercy unfit for eternal life, and puts
forth a positive agency in preparing them for glory; repro-
bation finds the objects of wrath already fitted for destruc-
tion, and only withholds that influence which alone can
transform them. It is not intended to deny here that cases
of judicial blindness occur in which the sinner’s heart is
hardened. The example of Pharaoh is a case in point.
But judicial blindness is a punishment inflicted in which
God acts as a righteous Judge dealing with men for their
obstinacy ; whereas reprobation is strictly an act of sove-
reignty in which God refuses to save, and leaves the sin-
ner to the free course of law. Our Standards afford no
sort of shelter to the Hopkinsian error that the decree of
reprobation consists in God’s determining to fit a certain
number of mankind for eternal damnation, and that the
Divine agency is as positively employed in men’s bad voli-
tions and actions as in their good. These doctrines, we
know, have been frequently charged upon us with no little
violence and acrimony, but we have always adhered to the
position of the Bible, that God is not the author of evil ; and
we believe that there is no inconsistency in supposing that
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God may determine an action as a natural event, and yet be
unstained with its sin and pollution. That the Scriptures
teach the doctrine of reprobation, as depending on the sove-
reignty and good pleasure of God, is' manifest from the
following passages—Matt. xi. 25: “At that time Jesus
answered and said, I thank thee, O Father, Lord of heaven
and earth, because Thou hast hid these things from the wise
and prudent, and hast revealed them unto babes.” Here
our blessed Saviour addresses the Father by a word highly
expressive of sovereignty, and refers the illumination of
some and the blindness of others to His Father’s will alone:
“Fven so, Father, for so it seemed good in Thy sight.”
Rom. ix. 18: “Thercfore hath He mercy on whom He will
have mercy, and whom He will He hardeneth.” If it be
said that this refers to the judicial blindness with which
Pharaoh was struck, let it be remembered that no punish-
ment of any sort would or could be inflicted on the wicked,
if' they were not left under the sentence of condemnation
originally pronounced upon the race. The fact of their
reprobation leaves them in that state to which punishment
was justly due, and the argument of Paul is that some are
left in that state and others not by the sovereign pleasure
of God. Verse 21: “Hath not the potter power over the
clay, of the same lump to make one vessel unto honour anc
another to dishonour?” Jude 4: “For there are certain
men crept’in unawares, who were before of old ordained to
this condemnation—ungodly men, turning the grace of our
God into lasciviousness, and denying the only Lord God and
our Lord Jesus Christ.” In fact, every passage of Serip-
ture which teaches that any will be finally lost, teaches at
the same time, by necessary implication, if the doctrine of
election be true, that they were eternally reprobated or left
out of the number of the elect. The two doctrines stand
or fall together.

Independently of the direct and immediate testimony
which the Scriptures bear in support of eternal and uncon-
ditional election and reprobation, there is an indirect teach-
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ing of them by the inculcation of doctrines in which they
are necessarily involved—such as the foreknowledge, provi-
dence and independence of God, and the total depravity of
man. There is no way in which these truths can be recon-
ciled with the Arminian or Semi-Pelagian scheme. Fore-
knowledge of a future event meahs, if it mean anything,
that the event is regarded as absolutely certain in the Divine
mind, and that it cannot possibly happen otherwise than as
God foresees it will happen. How the absolute certainty of
events is consistent with contingency, which necessarily im-

plies uncertainty, I leave it to the advocates of that strange

hypothesis to determine. The Scripture account of fore-
knowledge is simple and consistent: God foreknows all
things because He decrees them, and hence the terms are
frequently interchanged. Peter says that Christ was deliv-
ered to death “by the determinate counsel and foreknow-
ledge of God;” that is, by the purpose and appointment of
God. The doctrine of providence, by which God is repre-
sented as acting upon a plan of which He knew the end
from the beginning, cannot be conceived at all if we deny
the existence of a fixed and definite purpose in the Divine
mind. In fact, the denial of an eternal purpose is a virtual
dethronement of God in His own dominions ; and the voice
of reason remonstrates, as loudly as the voice of revelation,
against the ruinous results to which such a denial must lead.
The will of God becomes fearfully dependent upon the will
of man, and the counsel of God must be formed and modelled
upon the wisdom of the creature. The truth is, Arminian-
ism declares an open war upon the essential attributes of
God, and, if carried out into all its necessary consequences,
it would lead at once to blank and cheerless Atheism.

The account which the Bible gives us of human corrup-
tion and depravity is utterly inconsistent with the scheme
which makes election, in any measure, dependent upon the
faith or perseverance of man. Sinners, in their natural
state, are said to be “dead in trespasses and sins.” Every
imagination of man’s heart is only evil, and that continu-

Vor. I1.—10
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ally.”. The necessary consequence of depravity is an utter
inability to think a good thought or to perform a gqod action.
The understanding is darkened, the affections alienated, the
will bent on evil; in short, the man is dead, spiritually
dead, and therefore canmot believe or do any holy action
until quickened and rerrewed by the supernatural grace of
God. Hence our Saviour says, “ No man can come to Me,
except the Father which hath sent Me draw him,” If this,
then, be the true state of the case, all who believe are drawn
by the Father, being utterly unable to do it of themselves.
Why does God draw one and not another ?—for it is mani-
fost that all are not believers. Every Christian will promptly
ascribe his calling and conversion to the mere grace of
God, and this is clection. The man who rejects clection is
bound to reject the seriptural account of human depravity
if he would maintain consistency of opinion. He may resort
to the superficial theory of -common grace, but that will
not relieve him of his difficulty. The Scriptures attribute
every good disposition to God, and so the disposition not to
rosist common grace must after all be referred to special
grace. No Christian would ever have dreamed of Armin-
ianism if he had been guided only by his own experience ;
hence, when the love of system is laid aside, we find
all pious Arminians sober and honest—hearted Calvinists,
as their earnest prayers for grace and assistance unequiv-
ocally declare.

Another source of argument on this subject is the whole
course of Divine Providence, which shows that God is abso-
lutely sovercign in the distribution of His favours. The
Lord docs not deal with all men alike. The election of the
Jews to church privileges, and to their relation to God as
Iis peculiar people, was founded solely on His gratuitous
mercy. Moses again and again admonishes them that their
exaltation was due to God’s unmerited love, and the more
effectually to check their pride and humble their hearts, “ he
reproaches them with having deserved no favour, but as
being a stiff-necked and rebellious people.” At this day
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millions of our fellow-men, no worse by nature than we, and
no rhore unworthy of Divine compassion, are sunk in idolatry,
degradation and ruin, while we enjoy the light of the Gospel
and the privileges of the sanctuary. Why is this? It can
only be resolved into the sovereign pleasure of God. Even
amongst us some are born to affluence, honour and distinc-
tion, while others by the sweat of their brow can hardly
procure a scanty subsistence for themselves and their families.
Some are endowed with extraordinary powers of intellect,
while others exhibit the melancholy spectacle of drivelling
idiotcy. Why these distinctions among men whose moral
characters are naturally the same? No other answer can be
given but the sovereign pleasure of God. The Divine sove-
reignty in the distribution of favours is written in broad and
palpable characters upon all His dealings with men and
nations in the present course of His providence, and shall it
be thought a thing incredible that the same principle should
extend to their eternal interests ? Has God the right to bestow
or withhold temporal blessings, and not the right to bestow
eternal blessings? The very same objections which may be
raised against an election to life lie with- all their force
against the inequalities of Providence. The very same
arguments which are adduced to prove that one man cannot
be chosen to spiritual privileges while another is rejected,
apply just as strongly to the point that one man cannot be
born rich and another poor. The objections are raised to
the nature of the choice, and not to the character of the
blessings bestowed or withheld.

There is no other scheme which can be reconciled with the
doctrine of salvation by free grace. If anything be left for
the sinner to do, no matter how slight or insignificant the
work may be, the blessing ceases to be the gift of God and
becomes a matter of pactional debt. The Apostle testifies,
however, that eternal life is the gift of God through the
righteousness of Christ. Arminiggs endeavour to avoid the
difficulty by maintaining that the intrinsic value of salvation
far exceeds the merit of our works, so that the latter cannot
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be regarded as deserving the former; and inasmuch as our
faith and repentance dre not a strict equivalent for the bless-
ings of life, in a comparative scnsc our works are not merit-
orious. But suppose a man should expose for sale an article
worth a thousand dollars at the small price of one cent; the
man who pays the one cent becomes entitled to the article
on thescore of debt just as completely as though he had paid
the full value. The principle of debt is just this: a reward
in consideration of something done. It matters not how
slight that something may be. Now, when salvation is said
to be by grace in opposition to works or debt, it excludes
everything in the sinner himself as the ground of his title
to it, and leaves it to the mere disposal of God, so that it
shall not be of him that wilteth nor of him that runneth, but
of God that showeth mercy ; and this is the very principle
upon which election turns.

III. When the doctrines of absolute and ' unconditional
election and reprobation are proclaimed, the perverse and
rebellious hearts of the children of men are ready to conjure
up a thousand objections against them, There is seldom
any attempt made to overthrow the mass of positive, direct
testimony in their favour, drawn alike from the Scriptures
of truth, the character of God, the experience of the Chris-
tian and the uniform course of Divine Providence, because
this is felt to be absolutely impossible. A less ingenuous
method is resorted to. The prejudices of the carnal heart
against the truth are diligently fostered; horrible conse-
quences, revolting alike to reason and common sense, are

 perversely deduced ; hobgoblin terrors are excited ; bold and
reckless assertion is substituted for argument; and all this
miserable artifice is passed off as a refutation of Calvinism.
Take away from many Arminian writers their gross misrep-
resentations and disgraceful personal abuse, their pompous
rhodomontade against the « horrible decree,” and their fiery
declamatica against consequences which exist nowhere but
in their own brains, and what is left will be but a small
portion compared with the whole. It seems to be forgotten
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that mere objections, which constitute at best but a negative
testimony, cannot destroy positive evidence. If the truth is
to be sacrificed to difficulties, what will become of the doc-
trines of the Trinity, of the incarnation of the Son, and of
the residence of the Spirit in the hearts of believers? A
thousand objections have been raised against these glorious
truths just as plausible and fully as forcible as the objections
of the Arminians against the doctrine of .clection ; and yet
no Christian would think of doubting them, because, though
encumbered with difficulties, they are sustained by adequate
testimony and confirmed by positive evidence.

The great source of error in regard to Divine things is
ignorance. We are ignorant of God as He is in Himself,
and ignorant of the full economy of His government. “Ye
do err, not knowing the Scriptures nor the power of God,”
was the reply of our Saviour to the captious Sadducees when
they brought forward what they conceived to be an unan-
swerable argument against the resurrection of the dead.
The same reply may be justly given to those who are rebel-
lious against the sovereignty of God, and it ought to be
sufficient. If the Scriptures teach the doctrine, we may rest
satisfied that all our difficulties arise from our ignorance;
not from the subject itself in its own intrinsic nature, but
from our limited faculties and still more limited knowledge.
With this general observation the whole subject might be
dismissed ; but as a mode so summary of treating objections
might have a tendency to magnify them in the minds of
some beyond their just importance, it will probably be well
to give the more prominent and common ones a fuller dis-
cussion. Let it not be supposed, however, that objections
lie exclusively against the Calvinistic system. Men make
but a poor exchange in the -way of difficultics when they
renounce the good old doctrines of the Reformation for the
superficial schemes which depend essentially upon the sin-
ner’s free will. Arminians talk as confidently of the diffi-
culties of Calvinism as if their own system were perfectly
disencumbered of all objection, when the truth is that it has
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many difficulties in common with Calvinism, besides others
peculiar to itself.

The leading objections to the doctrine of election are
drawn from the moral character of God and from the moral
agency of man. We shall consider them in order.

Pirst. The attributes of God which are supposed to he
injured by this doctrine are, His justice, His impartiality,
and His fruth. It is enough to make the blood run cold to
read the terms of shocking and revolting blasphemy in
which these objections are sometimes brought forward ; and,
I must believe, in many instances duly for effect.

1. Tt is a standing theme of Arminian declamation that
election and reprobation are utterly inconsistent with
the justice of God; in other words, that God cannot be
sovereign in fixing the destinies of men without ceasing
to be just. It seems to be forgotten that there are two
recorded notices in Scripture of this very objection: (1.)
«What shall we say then? Is there unrighteousness with
God? God forbid.” Rom, ix. 14. Paul had, as we have
already secn, been asserting in unlimited terms the very
doctrine for which we are contending, and here, in verse
14, notices an objection which he was sure the flesh
would bring up: “Is there unrighteousness with God?”
“«How prodigious,” says Calvin, “is the frenzy of the
human mind, which rather accuses God of injustice than
convicts itself of being influenced by blindness!” It is
observable that Paul, in answering this objection, simply
appeals to the Scriptures of eternal truth. He shows that
God, in so many words, claimed to be sovereign in the dis-
tribution of His favours, and appeals to a celebrated instance

in which that sovereignty, in the withholding of favours,
was actually exercised. He takes it for granted that the
Scriptures are true, and that whatever God does must neces-
sarily be right. No matter in what difficulties or obscurity
the Divine dispensations may seem to be involved, yet God
is essentially just, and therefore cannot do an unrighteous
~act. " Now, the Scriptures do declare that God ““ hath mercy
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on whom He will have mercy, and whom He will He hard-
eneth ;” therefore such a procedure cannot possibly be unjust.
God does it, and on that account it must be right. This is’
the sum and substance of Paul’s answer to the objection,and
it ought to be satisfactory to every pious mind. ‘“The
thought,” as Calvin well observes in explaining the answer
of Paul, “deserves the utmost execration which believes
injustice to exist in the Fountain of all righteousness.” And
again: “The apology produced by Paul to show that God
was not unjust, because He is merciful to whom He thinks
fit, might appear cold ; but because God’s own authority,.as
it requires the aid and support of no other, is abundantly
sufficient of itself, Paul was content to leave the Judge of
quick and dead to avenge His own right.” I cannot forbear
to notice here how conclusively this objection evinces that
Paul’s doctrine and ours are precisely the same. It clearly
proves that the cause of God’s rejecting some and electing
others is to be sought for merely in His will and purpose;
for if the difference between these two characters depended
upon a regard to their works, Paul would have discussed the
question concerning God’s injustice in a very unnécessury
manner, since no suspicion could possibly arise against the
perfect justice of the Disposer of all things if He treats every
son and daughter of Adam according to their works.” If
the Scriptures do really teach this doctrine, it cannot injure
the justice of God, for the same Scriptures as clearly teach
that God is just. If we have any regard for the authority
of inspiration, we are bound to believe both truths. Suppose
we cannot reconcile them or understand how they are recon-
ciled, what then? It only follows that we are blind and
short-sighted, and “cannot see afar off.”” The objection,
then, according to the showing of an inspired A postle, is good
for nothing. But (2.) we have another authority on this sub-
ject. The Son of God Himself has condescended to notice this
objection, and, in effect, to pronounce it utterly worthless.
He put forth a parable, recorded in the twenticth chapter of
Matthew, for the purpose. of showing that God might dis-
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tribute peculiar and special Vfavour::l to some, without being
uilty of any sort of injustice to others.
; T lfe écopeyof this thole parable is definitely stated in the
gixteenth verse: “So the last shall be first, and the first
last; ‘for many be called, but few chosen.” The terms ﬁrst
and last, in a spiritual sense, are applied to those who, in
the judgment of men, would naturally be expected to be
first or last in receiving the blessings of the Gospel. The
“first” are -those who, in consequence of peculiar endow-
ments or adventitious circumstances, would seem to have
the fairest claims upon the Divine clemency. They are
sober, intelligent, respectable moral men. The “ l(wt.” are
those who notoriously have no shadow of claim, even in the
carnal judgment of men, upon the compassion of God.
They are decidedly and openly wicked. The moral and
scrupulous but yet self-righteous Jews may be taken as a
fair specimen of those whom our Saviour mwnt by the
«first;” the abandoned publicans and harlots may be
regarded  as appropriate examples of those whom H(,
intended by the “last.”  We should have expectn?d a priort
that the rigid descendants of Abraham would give a more
ready and welcome reception to the Gospel than the profli-
gate publicans or abandoned harlots; but yet facts, and the
positive assertion of the Saviour, show that the la,st were
first, and the first last. The same general truth. is taught
by Paul, 1 Cor. i. 26, 97: “ For ye see your calling, breth-
ren, how that not many wise men after the flesh, not many
mighty, not many noble are called; but God has.chosen
the foolish things of the world to confound the wise, and
God has chosen the weak things of the world to confound
the things which are mighty,” etc. Here Paul’s wis.e men
after the flesh, his noble and mighty, are the same with our
Saviour’s first, while his foolish and weak are the same with
our Saviour’s last. What is the reason that the first are
last and the last first? “Many are called, but few chosen.”
« God hath chosen,” etc., suys Paul. The meaning, then, o.f'
verse 16, which contains the scope of the whole parable, is
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simply this: While all are freely invited to partake of the
blessings of the Gospel, yet the sovereign choice of God
applies them effectually, not to those who, according to the
carnal judgment of men, would seem to have the greatest
claim on the Divine mercy, but to those whose utter desti-
tution of all shadow of claim would render God’s grace the
more remarkably conspicuous. To illustrate this principle,
which has been frequently exemplified in the history of the
Church, and to show that it is by no means inconsistent
with the Divine justice, seems to be the special purpose of
the parable. Our Saviour begins: “For the kingdom of
heaven is like unto a man that is an householder, which
went out early in the morning to hire labourers into his
vineyard.” Ver. 1. That is, the principle on which the
saving blessings of the Gospel are.conferred on men may
be illustrated by the case of a houscholder in employing
and rewarding labourers in his vineyard. “And when he
had agreed with the labourers for a penny a day, he sent
them into his vineyard. And he went out about the third
hour, and saw others standing idle in the market-place, and
said unto them, Go ye also into the vineyard, and whatso-
ever is right I will give you; and they went their way.
Again he went out about the sixth and ninth hour and did
likewise. And about the eleventh hour he went out and
found others standing idle, and saith unto them, Why stand
ye here all the day idle? They say unto him, Because no
man hath hired us, He saith unto them, Go ye also into
the vineyard, and whatsoever is right that shall ye receive.”
Verses 2-7. The circumstances of standing in the market-
place and hiring labourers are merely ornamental, being
designed to give life and costume to the narrative, but they
have no immediate connection with its scope. It is idle,
therefore, to attempt to seek, in our spiritual relations to
God, anything to correspond with these minute particulars.
The general truth designed to be conveyed is that the Lord
is our common Master, and that we have no claims whatever
upon Him except those to which He gives rise by His own
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gratuitous promise. The labourers had no claim to the
patronage and bounty of the householder, and. after' he had
employed them they had no right to expect a lxberaley from
him beyond the terms of their engagement. Their rela-
tions to him required on his part nothing more than sheer
justice. This was all they could ask. It may be asked
here, What is meant by labouring in the ymeyarc_l? I
answer that our Saviour by this meant simply to designate
the relations in which men stand to God. These are two-
fold—legal or gracious, according to the covenant under
which men are. As the labourers in the vineyard were
dealt with on the principles of justice or mercy, according
to the light or relationship in which the householder chose
to regard them, so men are dealt with by 'Grod upon the
same principles, according to the relations in whl.ch th.ey
stand to Him. The labouring in the vineyard is a oir-
cumstance in the narrative designed to teach only a rela-
tionship, without specifying precisely wha.t 'it; is, or at. all
intimating that it was the same in all. Th}s is most obvious
from the sequel of the narrative. Suffice it to say, that we
all stand to God in the general relationship of subjects to a
sovereign, without having any right or title to clemency fmd
grace. “So when the even was come, the Lord of t.he vine-
vard said unto his steward, Call the labourers and give them
their hire, beginning from the last unto the first. And
when they came that were hired about the eleventh hour,
they received every man a penny. But whe.n the first came
they supposed that they should have received more, but
they likewise received every man a penny.” V(:‘:rses 8-10.
Here the point of resemblance between the kingdom of
heaven and the houscholder is .introduced, and here the
principlc on which the destinies of men are d.etermined is
clearly developed. That principle is simply th'IS: God does
injustice to none, while He is peculiarly merciful to some.
The householder gave the labourers first employed th.elr
due. He was just to them, he withheld nothing to which
they had any claim. So God will eventually give repro-
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bate sinners their due; “the wages of sin is death;” they
virtually agreed for this, for they knew the necessary conse-
quence of guilt, and therefore God does them no injustice.
On the other hand, the labourers last employed, who repre-
sent the elect, are treated far beyond their deserts ; they are
dealt with on a principle of mercy, and through grace
receive what they have no personal right to expect. It will
be observed here that the labourers first employed answer,
in the spiritual sense of the narrative, to those who seem to
have some claims to the clemency and grace of God, while
the labourers last employed answer to those who are noto-
riously destitute of all shadow of claim. It will be fur-
ther observed that the penny simply denotes the idea of
wages, for that was the customary hire of a day-labourer.
From the fact that all received a penny we are simply to
understand that all were fairly and honourably reckoned
with. Some were dealt with on the principle of justice,
receiving the stipulated wages of day-labourers; others on
the principle of mercy, receiving what they had no right to
expect. In a spiritual sense the penny in one case would
be death, the stipulated wages of sin; in the other, eternal
life, the stipulated reward of grace. “ And when they had
received it, they. murmured against the good man of the
house, saying, These last have wrought but one hour, and
thou hast made them equal unto us, which have borne the
burden and heat of the day.” Verses 11,12. The force
of this objection is this: We have greater claims upon your
kindness than the others; we have been moral, upright
men, and in many cases had a zeal for God, while these
others have in too many instances been mere publicans and
harlots, the ignorant and abandoned of society. Our claim
is as much greater than theirs as the claim of labourers
who have “borne the burden and heat of the day” is greater
than the claim of idlers who have laboured only one hour.
They no more compare with us in the qualifications suited
to recommend them to God than such an idler can compare
with such a labourer.
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The men, it will be observed, who bad laboure(? longest
in the vineyard were literally first, and so had, it would
seem, the fairest claim on the favour of the householder,
but he judged differently, and consequently m'ade t}.le last
first : ¢ But he answered one of them and sa'xd, Friend, I
do thee no wrong. Didst thou not agree with me for. a
penny ?  Take that thine is and go tl.ly way. I will give
unto this last even as unto thee. Is it not la?vful for me
to do what I will with mine own? Is thine eye evil
because I am good ?  So the last shall be ﬁ’rst, and the first
last ; for many be called, but few ch(?sen.’ Verses 13-16.
Here the proposition is flatly mainta.med that goodness eflo
one implies no injusticd to another in the case supposed.
The reasons are—(1.) Because God is absolutely .sov.erel-gn,
and can do as He pleases in perfect consistency with justice.
(2.) Because sinners have no claims upon God.whateve}f.
(3.) Because they are actually dealt w1th' according to.t e
demands of justice—just as much so as ‘1f they ha(? stipu-
lated with God for the punishment which they will ulti-

tely receive. .
maToysay nothing of the first, the two last po_mts of our
Qaviour’s answer contain & triumphant refumFlon of this
vaunting objection, and thercfore we slu.xl.l co.nsxdcr t}}cm a
little more particularly. The first position 18 that sinners
have no sort of claim upon the Divine clfamency. Tt has
been already shown sufficiently that men 1D the flecree of
clection and reprobation were regarded as fallen 1n Adar}xll.
The fall, being a breach of the covenant of la.w, brought the
whole race under the sentence of condemnation and death.

«By the offence of onc judgment came upon all men }t:o
condemnation.” Rom. v. 18. “ And were by nature the

children of wrath even as others.” Eph. il 3 'Tlfe only

question of any importance here is, Was .thl‘s a mghtefous
sentence? The fact that God pronounced it 18 a sufficient
answer. Now if the whole race were rig}'lt(fous.ly c(.)ndemt.]ed
in the first instance, there could be no 1'n_]u.st1.ce in leaving
them under the sentence and in actually inflicting the curse.
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If the sentence itself was right, the execution of it cannot
be wrong. God might, then, most justly and righteously
have left every son and daughter of Adam to the terrible
course of law, and if He could have left all indiscrimi-
nately, surely He can leave some, and yet be just and right-
eous still. But the sinner is not only legally and right-
eously condemned, but he is also desperately corrupt. His
heart is deceitful above all things, being wholly alienated
from God, and holiness, and heaven. He is absolutely fit
by native depravity for nothing but banishment and eter-
nal separation from his Maker. His mind is enmity against
God, and therefore if introduced into heaven without a
moral renovation he would be supremely miserable. His
deep and malignant depravity is an object of abhorrence
to God and to all holy beings, and the fact that he has
destroyed himself cuts him off from all claim to the sym-
pathy and compassion of the Being whom he has so griev-
ously offended. The following remarks of Calvin deserve
a serious and attentive consideration, and they are purposely
introduced because that great and good man has been egre-
giously calumniated on this point: “ Therefore, if any one
attack us with such an inquiry as this, Why God has from
the beginning predestinated some men to death who, not yet
being brought into existence, could not yet deserve the sen-
tence of death, we will reply by asking them in return,
What they suppose God owes to man if He chooses to judge
of him from his own nature? As we are all corrupted by
sin, we must necessarily be odious to God, and that not from
tyrannical cruelty, but in the most equitable estimation of
justice. If all whom the Lord predestinates to death are
in their natural condition liable to the sentence of death,
what injustice do they complain of receiving from him?
Let all the sons of Adam come forward ; let them all con-
tend and dispute with their Creator because by His eternal
providence they were previously to their birth adjudged to
endless misery. What murmur will they be able to raise
against this vindication when God, on the other hand, shall
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mselves? If they have all been

taken from a corrupt 1ass, i is no wonder that they are
subject to condemnation. Let them not, therefore, accuse
God of injustice if His eternal decree has destined them
to death, to which they feel themselves, whatever be their
desire or aversion, spontaneously led forward by their own
pature. Hence appears the perverseness of their disposi-
tion to murmur, because they intentionally suppress the
cause of condemnation which they are constrained to acknow-
ledge in themselves, hoping to excuse themselves by charg-
ing it upon God.” These two facts—that sinners are by
nature odious and loathsome to God, and are under a right-
eous sentence of condemnation and Jdeath—establish beyond
all doubt the position of the Saviour that mone have any
claims upon the Divine clemency or mercy. The second
position s, that reprobate sinners are actually dealt with

according to the demands of justice. God withholds noth-

ing from them to which they have any claim, and He inflicts

a punishment no more severe than they had every reason
They are doomed to hell, but is not that the
righteous allotment of the wicked? They are banished
everlastingly from the presence of God, but did they not
despise His authority, and were they not alienated in heart
and affection from Him? Where is or can be the injustice
of punishing the wicked? Tt is true that God withholds
from them saving grace, because they have no right to
expect it and He is under no obligation to bestow it.
There is no injustice here—no more than there is injustice in
my withholding alms from a beggar who despises me and
calumniates my family.
Such scem to be the sen
our ‘adorable Redeemer.

call them to & review of the

to expect.

timents contained in the reply of
But it may be said that justice is
yiolated in the case of the elect, because they do not receive
the punishment which is due to them. The answer is ob-
vious: their glorious Qubstitute and Surety became a curse
for them in order to redeem them from the curse of the law.
Jesus suffered in their name and stead, and completely sat-
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isfied the demands of justice
e d , 0 that God j
}(:Stetlg,l i:stllsﬁ:; of‘ al! who believe on His Si)arr. b(IaIi] Tzi:l? h
bate, fhe ag freele Justice of God violated. Upon the re rzr
pereons tho o n:ougse, and they endure in their own pr(l)) .
persons th courseel'] 01}11s penalty of the law. Upon the elzf::
He endured the ul;lu:teiall))i‘s;?r()f tfl'leilr T apead, and
. ! se 0
:ﬁlel;f:;e,w’icz}llugpgintlx ask with Paltll,e ‘ﬁ?thi\:‘[: );:;V:i n}?tt ,
I know that Oth(;re e o o
here are caricatures of Calvini i
represent epocifio
Ofpdamnagr;)f 21 (lilavmg n.ladg man for the specific pl::?;(;z
fing b o il o a,;sr }f)uttmg forth a positive agency in fit-
helles, dopend . e repl‘o})ate are represented as poor
- ;V hOpin :ll:t creatl'lres in the hands of a bloodthirs ’
A t,o their ' ¢ e ﬁa‘st instance, makes them sinners cortl}-,
oo n Wi I, a.lbsolutely forcing them into trans-
gressio ,that heen, in spl'te of all their efforts, drives them
o pel ,s D caricn;ay delight himself with their torments;
ane n such aadu;'es the reprobate are often represented’
cies to soften a }:lear: vzlfy:;e::uri% ts et th e
o oft ; but yet the :
he;'Caﬁill:ss:s frowns upon them a,ndy sends t;}ll;al;jl c;}c‘)sil (;f
e he tEross and slanderous caricatures might asz
uon unthinkiney were not pa!med off upon the ignofant
e anthinki gt’has the genuine doctrines of Presbyte—l
Presbyterians dis:vgr:') r:fle}:rtinosfi;e:,}:ie ‘fv'hl(:le bt o
Presby disa . of being beli
Ong:lzy Ch(irgzd fit’x:t }Jlugges of their own princiﬁles, tﬁ:;da::
belng. e 1f thl.sgraceful cowardice, or taunted with
poing dshame c0h eir d.oc.trin.es. If it is to such carica-
i e the ¢ ::.rge of injustice is so confidently brought
o e mo otive to attempt an answer. It is .enof h
s the chan % hcannot be sustained against the genuine dog
2. Another v . .
vina, Another i:x:y common bl.]t‘ groundless objection to Cal-
s , ; imputes partiality to God, or makes Hi
of persons, while the Scriptures, on the other hlalzda
)
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declare that God is “ no respecter of persons.””  Now, there is
1o inconsistency at all in God’s appointing some to life and
others to death of His own sovereign will, and at the same
time being “ no respecter of persons,” in the scriptural sense
of the phrase. “By the word person the Scripture signifies
1ot a man, but those things in a man which, being conspicu-
ous to the eyes, usually conciliate favour, honour and dignity,
or attract hatred, contempt and disgrace. Such are riches,
wealth, power, nobility, magistracy, country, elegance of
form, on the one hand; and on the other hand, poverty,
necessity, ignoble birth, slovenliness, contempt and the like.
Thus Peter and Paul declare that God is not a respecter of
persons, boecause  ITe makes no differcnce between the Jew
and the Greck, to reject one and receive the other merely on
account of his nation. So James uses the same language
when he means to assert that God in His judgment pays no
regard to riches. And Paul, in another place, declares that,
in judging, God has no respect to liberty or bondage.” Ac-
cording to this definition or explanation of the phrase, God
cannot be regarded as a respecter of persons, unless His
choice of some and rejection of ‘others turn upon something
in the individuals themselves. But we have already seen
that God in this matter is wholly uninfluenced by anything
in man—He acts according to His own will. The motives
to favour are derived solely from His mere mercy. If the
motives of Divine action are derived entirely from the Divine
Being Himself, He has manifestly no respect to persons, but
only to His own will. The Scriptures declare that God
loved Jacob and hated Esau, but they declare at the same
time that there was nothing in Jacob to conciliate Divine
favour more than in his brother. Now, if God were deter-
mined in bestowing His favours by the birth, or blood, or
rank, or respectability, or station of men, He would be a
respecter of persons; but we have already seen that not
many wise or noble or honourable are called. So far is His
favour from being regulated by respect to persons. But it
may be asked, Why does He not treat all alike? I would
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answer this question by asking a few others. Has not God
an unquestionable right to manifest His mercy ? or is mercy
wholly denied to Him? Has He not an equal right to
exercise His justice ? or is that attribute also denied toDHim ?
.If He has a right to exercise both attributes, may He not do
it upon any subjects that in their own nature are fit to dis-
}?lay' them? If man is guilty, may not God exercise His
Ju.stxce in punishing ? if miserable, may not God exercise
His mercy in saving? If man is a fit subject for the display
of both attributes, may not God choose some men for the
manifestation of His mercy, and others for the manifestation
of His justice? An affirmative answer cannot be withheld
without denying one of the following propositions: Man is
not a fit subject either of wrath or mercy ; or, God cannot
manifest His justice and grace. Men must take one horn
of this dilemma, or confess that the Lord’s ways are cqual

even though He has mercy on whom He will have mercy’
and whom He will He hardeneth. Calvin, with his usuai
ability, observes: “The Lord, therefore, may give grace to
whom He will, because He is merciful ; and yet not give it
to all, because He is a just Judge; may manifest His free
grace.by giving to some what they never deserve, while by
not giving to all He declares the demerit of all.”

3. The doctrine of election is supposed to be inconsistent
with the sincerity of God in the general invitations and call
of the Gospel, and with His professions of willingness that
all should be saved. It is true that this doctrine is wholly
irreconcilable with the idea of a fixed determination on the
part of God to save, indiscriminately, the whole human race.
The plain doctrine of the Presbyterian Church is that God
has no purpose of salvation for all, and that He has not
decreed that faith, repentance and holiness, and the eternal
blessings of the Gospel, should be efficaciously applied to
all. The necessary consequence of such a decree would be
universal salvation. The Scriptures, which are supposed to
prove that God sent His Son into the world with the specific
intention of saving all without exception or limitation, it is
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confidently believed, teach, when correctly in:cerpret:ed, no
such doctrine. It is often forgotten that love is ascx:xbed to
God under two or three different aspects. Sometxfnes it
expresses the complacency and approbation with whu'ch He
views the graces which His own Spirit has prodl.xced in the
hearts of His children ; and in this sense it is plain tha:t GOfi
can be said to love only the saints. It is probably in this
sense that the term love is to be understood in J ude’s ex.hor-
tation : “ Keep yourselves in the love of God.” Sometimes
God’s benevolence or general mercy is inten(.ied, such as He
bestows upon the just and the unjust, the evil and the gom'i,
as in Psalms cxlv. 9: “The Lord is good to all, and His
tender mercies are over all His works.” The common
bounties of Providence may be referred to this }.1ea'd. Some-
times it expresses that peculiar and distinguxshmg favour
with which He regarded His elect from all et'ermty. In
this sense, the love of God is always connected vath the pur-
pose of salvation. Again, the word sometimes deno.t&
nothing more than God’s willingness to be reconciled to sin-
ners in and through Christ. In regard to the love of com-
placency or approbation, it.is manifest at once.that uncon-
verted sinners have no lot nor part in it. God is angry ?Vlt}:
them every day; “He hateth all WOI‘k(.EI'S of iniquity.
The special love of God is confined exclusively to‘th.e ele'ct.
The general benevolence of God is common, l.)ut it implies
no purpose of salvation at all; and therefore, in fshat sense,
God may be said to love the reprobate' and dlsobedlefxt.
Even the vessels of wrath fitted to destruction are borne with
in much long-suffering and patience. I'n ref.'er.ence to the
last, it is plain that God may be heartily willing to save

sinners in and through Christ—may determine to save all,

in other words, who receive the Saviour—withO}l-t positivel?'
decreeing to create in all men the necessary faith. In this
sense, therefore, God may be said to lov'e sinners, f:or whom,
however, He has no purpose of salvatlon.' Having estab-
lished an inseparable connection between faltl’f and salvation,
He will infallibly save all that, believe ; but it by no means
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follows that He will certainly bestow faith on all to whom
the Gospel is preached. Hence, another important distine-
tion, to be borne in mind, is between what is technically
called by divines the edapeoriu of God and His eddoxia.
By the first is meant that which God commands and is agree-
able to His precept—in other words, what He requires His
creatures to do; by the other is meant His own fixed pur-
pose or decree, or what He actually intends to do Himself.
The distinction is sométimes expressed by the terms precep-
tive and decretive, applied to the will of God. It was the
preceptive will of God that the Jews should not crucify the
Lord Jesus Christ. They acted in this matter contrary to
God’s command, and were therefore guilty ; still, it was His
decretive will that the Saviour should be crucified, for the
Jews and Roman soldiers did only what “ His hand and His
counsel determined before to be done.” The preceptive will
of God is the rule of duty to us; the decretive will, the plan
of operations to Himself. The distinction is plainly just,
natural and scriptural.

The preceptive will of God is sometimes called His revealed
will, and His decretive called His secret will. This distine-
tion does not suppose that the will of God in itself is com-
pound or divisible; on the contrary, it is one and most sim-
ple, and comprehends all things in one simple act. But as
this most simple will of God is employed about a variety of
objects, we are obliged, in accommodation to our weak
capacities, to recur to distinctions which exist not in the will
itself, but in the objects of volition. It is thercfore an ob-
jective and not a subjective distinction, which we have
already stated. T said that the distinction was scriptural.
This appears from the fact that both decrees and precepts
are called the will of God. Thus the precept is called God’s
will in Psalm cxliii. 10: “ Teach me to do Thy will”’—that
is, to obey Thy precept. The decree is called God’s will in
Rom. ix. 19: “Who hath resisted His will ?”—that is,
Who has frustrated His decree? ¢ Though the precept,”
says Turrettin, “ may fall under the decree, as to the propo-
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sition or prescribing of it, yet it does not fall under it as to
the fulfilment or execution ’—that is, to give or prescribe

the precept is a part of God’s decree, but to secure obedience

forms no necessary part of it at all.  “Hence,” continues

Turrettin, « the distinction is a just one—the decretive will
being that which determines the certainty of events; and the
preceptive will, that which simply prescribes duty to men.
If this distinction be just, God may, without contradiction,
be said to will preceptively, or in the way of command, what
He does not will decretively, or purpose to effect.””  “Thus
it was His preceptive will that Pharaoh should let the Ts-
raelites go, that Abraham should sacrifice his son, and that
Peter should not deny Christ;” but yet none of these things
were decreed. Tt was not the efficient purpose of God to
cause them be done, as is plain from the event. Yet we are
not to suppose that there is any contrariety in these wills, if
T may so speak. They are different, being employed about
different objects, but are not therefore contrary.

God cannot be said without absurdity to will and not will
the same thing in the same sense; but God may be said to
command a thing which He does not decree shall be done.
He decrces to give the command and to preseribe the rule
of duty, but He does not decree to give or secure obedience.
There is no contradiction here. God commanded Abraham
to offer up his son Isaac: this is God’s preceptive will. He
wills to give this precept as 2 trial of Abraham’s faith.  But
God decreed that Tsaac should not be offered up, as the event
manifestly proved : this is God’s decretive will.  Is there
any contradiction between them 2 Is there any inconsistency
in supposing that Grod should will to try Abraham’s faith by
such a command, and yet will at the same time that Isaac
should not be slain? T would just remark, in concluding
this point, that the preceptive will is the sole rule of duty to
man, as its name shows; and fearful guilt is always incurred
when the commands of God are disregarded or despised. It
is not my business to inquire whether God has a secret de-
cree—that T shall or shall not, in point of fact, comply with
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His injunctions ; it is enough that I am bound to do so, and
am justly held punishable if I do not obey. Whatever, rule
of operations He may prescribe to Himself, the one which
He has given to me is plain and intelligible, and His unre-
vealed purposes will afford me no shelter if I neglect or dis-
regard it.

Another important truth, which is necessary in this dis-
f:ussion, is, that man is now just as much under the author-
ity of God as he was previously to his fall. He is just as
.much the subject of command and law as ever he was, and
is consequently as much bound to render perfect and e,ntire
obedience to all the Divine precepts. It would be prepos-
terous to suppose that his own wilful sin had cancelled
moral obligation. If; then, God still continues to be man’s
rightful sovereign, and man God’s lawful subject, if the
Lord still possesses the power to command, and mm,l is still
under obligation to obey, it should not be thought strange
that God deals with man according to this re?ation ax?d
actually enjoins upon him an obedience to law Whic]’.’l He
has no determinate purpose to give. This can be regarded
as nothing more than the rightful exercise of lawful ;uthor-
ity on the part of God; and to deny that He can consist-
ently .do this without giving man the necessary grace to
obey, is just flatly to deny that God is a sovereign or that
man is a subject.

.Let these few preliminary remarks be distinctly borne in
n'und—-(l.) That there are various senses in which love, or
{slmilar affections, are attributable to God; (2.) that th’ere
is a j.ust, natural and scriptural distinction of the will of'
God into preceptive and decretive; (3.) that the relation
of sovereign and subject still remains unchanged between
God .and man—and I apprehentd that there willbbe very lit~
tle difficulty in refuting the Arminian hypothesis, that God -
actually wills or seriously intends the salvation o,f all men
The passages to which they most confidently appeal for su :
port may be ranged under two classes: First, those Whi(I.l)h
contain statements of general love or mercy; secondly,
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those in which they suppose an unlimited purpose of salva-
tion is actually revealed.
In regard to the passages of the first class, it is manifest
that where the universal epithets are to be taken in their
full latitude—which, however, is not always the case—noth-
ing more can be fairly deduced than God’s benevolence,
which leads Him to bestow blessings upon all men. There
is nothing specific about the character or nature of the
blessings, or whenever anything specific is stated it is found
to be only the common bounties of Providence that the
sacred writer had immediately in view. How preposter-
ous, therefore, from such texts to deduce a purpose of uni-
versal salvation, as though God could not send rain upon
the wicked and unjust without designing to save them! It
is vain to allege that such general goodness is never referred
to God’s love. The Saviour settles the point in Matthew v.
44, 45. There He commands His disciples to love their
enemies, to bless them that curse them, to do good to them
that hate them, ete. Why? “That ye may be the children
of your Father which is in heaven; for He maketh His
sun to rise on the evil and on the good, and sendeth rain on
the just and on the unjust.” Here the disciples are com-
manded to love their enemies, that they might be like God.
But how does it appear that God loves His enemies? “He
maketh His sun to rise on the evil and on the good, and
sendeth rain on the just and on the unjust;” in other words,
from the common bounties of Providence. With such a plain
illustration of the fact that God can be said to love without
intending to save, it is amazing that such passages as the
following should ever have been adduced to prove a pur-
pose of universal salvation : «The Lord is good to all, and
His tender mercies are over all His works.” I would as
goon think of appealing to Romans ix. 22, because God is
there said to have endured the vessels of wrath fitted to
destruction with much long-suffering.
The second class of passages will be found to involve no
more difficulty than the first. We shall consider the most
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forcible, or those to which Arminians most frequently appeal.
The first which I shall notice is found in 2 Peter iii. 9
“Not willing that any should perish, but that all should
come to repentance.” I think it exceedingly doubtful
whether the words any and all have an indiscriminate
application in this passage. The context would seem to
confine them within the limits of the “us” spoken of just
above. This will appear by taking the whole verse in its
connection : “The Lord is not slack concerning His prom-
ise”—that is, the promise of His second coming—*as
some men count slackness, but is long-suffering to usward.”
To whom? We cannot refer the “us” to any but those
who in the eighth verse are addressed as “beloved.” It
would seem, then, to-designate only God’s elect. Now
why is God long-suffering to His elect? Because He i;
“not willing that any”’—that is, any of them—* should per-
ish,” but that all—that is, all of them—“should come to
repentance.”” In other words, Christ delays His second
coming, and will continue to delay it, until all His elect are
savingly gathered into His kingdom and His mystical body
completed. This, I confess, appears to me to be the most
natural and obvious interpretation of the passage. It cer-
tainly is grammatical, and harmonizes well with the con-
text. 1 am aware that Calvin and other respectable writers
have given a different interpretation. They make the latter
clause epexegetical of the first, and resolve the willingness
of God into His precept. The force of the passage inD this
view would be, “God has commanded men ever;where to
repent.” This interpretation does no violence to the words
of the passage, for they will certainly bear this meaning
but it seems to me to violate the grammatical connectiont
The next passage occurs in 1 Timothy ii. 4: “ Who will
have all men to be saved and to come unto the knowledge
of the truth.” It is difficult to conceive how this passage
can be supposed to prove a purpose of universal salvation.
It expresses simply the inseparable connection between sal-
vation and the knowledge of the truth, together with the
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solemn fact that God enjoins it upon all to receive the truth.
It is manifestly God’s preceptive will as revealed in the
offers and invitations of the Gospel which is here meant;
there is not a syllable about any purpose or decree to save
all men. Notice the expression: it is, “who will have St
expresses what God is willing or commands that men should
do, not what he intends to do Himself. If the latter had
been the meaning, the passage would be, © who will save all
men,” not “who will have all men to be saved.,” The sim-
ple distinction of the will of God into preceptive and decre-
tive divests this passage of all its difficulty.
The next which I shall notice is Ezek. xxxiii. 11: “ As
I live, saith the Lord God, I have no pleasure in the death
of the wicked, but that the wicked turn from his ways and
live ; turn ye, turn ye, from your evil ways, for why will ye
die, O house of Israel?” The remarks of Turrettin on this
passage are so just and appropriate that I cannot forbear to
translate them :  Although God here protests that He has
no pleasure in the death of the wicked, but rather that the
wicked should turn from his ways and live, it does not fol-
low that God willed or intended, upon any condition, the
conversion and life of each and every man. For, besides
that conversion cannot be conditional, it being the condition
of life itself, it is certain that the prophet is here speaking
of God’s preceptive and not His decretive will. The word
yon, which is here used, always denotes complacency or
delight. The passage then simply teaches that God is
pleased with, or approves, the conversion and life of the sin-
ner, as a thing in itself grateful to Him and suited to His
merciful nature. God is pleased with this rather than the
death of the sinner, and therefore enjoins it as a duty that
men be converted if they expect to be saved. But although
God takes no delight in the death of the sinner, considered
merely as the destruction of the creature, it does not follow
that He does not will and intend it as an exercise of His
own justice and as an occasion of manifesting His glory.
A pious magistrate takes no delight in the death of the
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guilty, but still he justly decrees the punishment demanded
by the laws. The interrogatory, ¢ Why will ye die?’.is
added because God would show to them in these words how
death was to be avoided, and that they, by voluntary impen-
itence, were the sole authors of their own ruin.”

The passages, however, which are most confidently relied
on as teaching a purpose of universal salvation are those
which relate to the atonement of Christ, and which seem to
give it an unlimited extent. It is freely admitted that the
doctrine of election falls to the ground if an universal atone-
ment—that is, a full satisfaction to law and justice for all the
sins of every individual—can be fairly demonstrated. There
are multiplied passages of Scripture in which the atonement
is confined to the elect. Christ, the Good Shepherd, lays
down His life only for the sheep. The song of the redeemed
in glory scems to proceed upon no other supposition but that
of a limited redemption: “Thou wast slain and hast re-
deemed us unto God by thy blood, out of every kindred, and
tongue, and people, and nation.” The general current of
Scripture appears to represent the incarnation and death of
the Redcemer as the grand means by which the great pur-
pose of electing love was gloriously accomplished.. Hence
we are said to be “chosen in Christ.” The texts which are
supposed to favour the doctrine of universal atonement
admit an explanation which does no violence to the laws of
language or the analogy of faith. Many of the passages
adduced to prove an unlimited design to save each and every
individual prove nothing more than an universal offer. No
one doubts that the Gospel offer is indiscriminate and general,
but this only supposes an all-sufficiency in Christ, without
at all implying that Christ actually intends to save all to
whom the Gospel is preached. The universal epithets in
other passages must be restricted by the immediate connection
or scope of the passage. Having made these preliminary
remarks, I proceed to examine the most prominent passages,
1 Tim. ii. 6: “Who gave Himself a ransom for all, to be
testified in due time.,” The common and familiar appli-
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cation of the word gave to the Gospel offer sufficiently
determines the meaning of this passage. It teaches only
that Christ is offered to the whole world as an abundant and
all-sufficient Saviour. The word festified, which has a
manifest allusion to the proclamation of the Gospel or the
public and indiscriminate exhibition of Christ as the Saviour
of sinners, who in “due time” should be preached to “every
creature,” seems to me to confirm this interpretation. Not
a word docs this passage then ‘contain about the design of
Christ to satisfy for the sins of each and every individual.
1 John ii. 2: “He is the propitiation for our sins, and not
for ours only, but also for the sins of the whole world.” A
reference to Romans iii. 25 explains sufficiently the meaning
of John : “ Whom God hath set forth to be a propitiation,”
ete. That is, Christ is held up to the acceptance of sinners
indiscriminately as the only medium of reconciliation with
God. He is “set forth,” placed before them as the way,
the truth, and the life.”” Here then is nothing but the in-
discriminate offer again. Hebrews ii. 9: “That He by the
grace of God should taste death for every man.”” The phrase
here is limited by the context. In the next verse they are
called % many sons,” whom Christ intended to bring to glory ;
and in the eleventh verse they are spoken of as one with
Him, and thercfore “He is not ashamed to call them
brethren.” “ Every man,” therefore, must mean each of
these “ many sons and brethren,” of whose salvation Christ
is “the Captain.” Such a limitation of the word every is
common in the Scriptures; compare Gen. vii. 21, Luke iv.
37, Psalms exix. 101; Prov. vii. 12, In all these passages
—and multitudes of others might be mentioned—the word
every is limited by the context or the necessity of the
case. In Romans v. 18, Christ and Adam are spoken of as
covenant heads. The Apostle is establishing the principle of
imputation, and illustrates our justification on account of
Christ’s merits by our condemnation on account of Adam’s
sin. The principle in both cases was the same—thcy were
both federal representatives.  The “all men,” then, in one
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case means all who were represented by Adam in the cove-
nant of works; in the other, all who were represented by
Christ in the covenant of grace. The same may be said of
1 Cor. xv. 22.
The next passage may be found in 2 Cor. v. 14,15: “ For
the love of Christ constraineth us; because we thus judge
tl}at if one died for all, then were all dead; and that ﬁe
died for all, that they which live should not henceforth live
unto themselves, but unto Him which died for them and
rose again,” To a candid mind this passage can present no
serious difficulty. Two facts are stated which serve mutually
to explain and interpret each other—1. Christ died for “ all,”
2. The “all” for whom He died do not “henceforth live
unto themselves, but unto Him which died for them and
rose again,” The result or end of Christ’s death, as stated
in the .last verse, actually determines the meaning of the
“all” in the fourteenth. Even Doddridge, one of the most
cz?,utious and timid interpreters of contested passages, has
given substantially this interpretation in his parapilrase
upon these verses: “ For the love of Christ, so illustriously
displayed in that redemption He hath wrought, constraineth
us; it bears us away like a strong and resistless torrent
while we thus judge, and in our calmest and most rationai
moments draw it-as a certain consequence, from the import-
?.nt principles which we assuredly know to be true, that
if one, even Christ, died for the redemption and salvati’on of
all who should sincerely believe in Him and obey Him, then were
all dead. And now we know that He died for all, that they
who live only in consequence of His dying love should not
}{enceforth from this remarkable period and end of their
lives, whatever they have formerly done, live to themselves
but that they should all agree that they will live to thé
honour, glory and interest of Him who died for .them, and
when He rose again from the dead retained the same affec-
tion for them, and is continually improving His recovered
life for their security and happiness.” I have quoted this
long paraphrase merely to show the mutual connection
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and dependence of the different parts of the passage, .whlch
require that the universal epithet should necessarily be
limited.! .

The ninctcenth verse of this same chapter 1 frequently
pressed into the service of an unlimited atoncment, but l:)y
a dreadful distortion of its real meaning. “ Goc.l was in
Christ reconciling the world unto Himself, not imputing
their trespasses unto them, and hath committed unto us the
word of reconciliation.””  Two circumstances in the context
show that the Apostle is here speaking only 'o.f the Gospel
offer, or the grant of Christ to sinners indefinitely as an all-
sufficient Saviour. The phrase, “ God was in Christ,” ete.,
means that God, for the sake of Christ, is willing to pardon
all who appropriate the Saviour’s merits. In oth.er words,
a1l who come to God in Christ—that is, by receiving Jesus
as their mediator and intercessor—will find God a recon-
ciled Father. This is the substance of the Gospel offer.
Now, that this is the meaning of the Apostle appears Plain!y
from the connection of this verse with the preceding, in
which it is said that God “hath given to us the ministry of
reconciliation—to wit, that God was in Christ,” ete. The
ministry of reconciliation, then, or the mere preachix')g o'f the
Gospel, or the offer of salvation in and through Cl%rlst, is th.e
Apostle’s own explanation of the passage in questl'on. ’ll‘hxs
appears still more evident from the latter part of the nine-
teenth verse itself: “ And hath committed unto us the word
of reconciliation.” Hence the Apostle in the t.wentieth verse
presses the Gospel invitation. The whole.dlﬂiculty of th.e
passage will disappear by simply recollecting that God is
never a God in Christ to any but a believing sinner. To
apprehend Him as a God in Christ is to apprehend Him l.)y
saving faith in the merits of His Son. Hence God in
Christ, reconciling the world unto Himself, can mean noth-

1 [Nore BY Eprror.—In the discussion on the Necessity and Nature

of Christianity immediately preceding the present, there may be found
(pp- 87, 91) a fuller explanation by the author of this passage.]
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ing but God urging it upon sinners to believe. This pas-
sage, therefore, lends no support whatever to the dogma of
universal atonement. It states only the universality of the
external call of the Word, and the solemn duty of sinners
to obey it.
The next and last passage which I shall consider is
John iii. 16: “For God so loved the world that He gave
His only-begotten Son, that whosoever believeth in Him
should not perish, but have eternal life.”” The idea which
our Saviour here intended to convey is, that the indefinite
offer of salvation in the Gospel is a testimony to the whole
world of God’s amazing love or grace. The offer of Christ
and salvation in Him is often expressed by words which
convey the general idea of an unconditional gift or grant.!
“My Father giveth you the true bread from heaven”—that
is, sets before you and invites you to partake. “T will also
give Thee for a light to the Gentiles, that thou mayest be my
salvation unto the ends of the earth.” “I will give Thee
for a covenant of the people”” Both of these passages
seem to refer to the universal publication of the Gospel.
The offer of Christ is called a gift, because it conveys to
sinners a fair, revealed right to receive and rest upen Him
for all the purposes of salvation. Such an offer of a Saviour
is a standing testimony to the whole world of God’s unmer-
ited grace. But there is not a word in this passage about a
purpose or decree to save all indefinitely. On the contrary,
the limitation of salvation in the close of the verse to
believers' only is a striking proof that God did not intend
to save all. That the giving spoken of in the verse relates
only to the Gospel offer is manifest from its being held out
as the: ground and warrant of faith ; the object of the gift
is, “that whosoever believeth should not perish, but have’
eternal life.” Now, as saving faith receives Christ “as He

! [Nore BY EpITor.—Dr. Thornwell, in after life, expressly condemned
the view of the “ Marrow men,” that God the Father makes a “grant”
of Christ as by a “deed of gift” to all men. Justice to him, therefore,
might warrant the excision of this sentence.]
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is offered” in the Gospel, it is manifest that this gift and
the Gospel offer must be the same.

The examination which has just been made of ithe favour-
ite texts of the Arminian writers is sufficient, it is believed,
to refute the. dogma that God has any purpose, either con-
ditional or unconditional, of saving all men indiscriminately.
There is no vevelation of any such intention in the Bible,
so that it becomes frivolous and absurd to oppose election
with any arguments whatever derived from tl.lis source.

The next point in the objection is, theft 1?‘ G.od has no
purpose of salvation toward all men, the invitations of the
Gospel become only a mockery. God cam}ot Pos&bly be
sincere in the indiscriminate offer of salvation if I.{e. does
not intend to bestow it upon each and every individual.
This specious objection proceeds upon a gratuitous assump-
tion that the external call of the Word conveys to every
sinner to whom it is directed a specific intimation that God
designs his own salvation in particular. But this .is far
from the truth. The Gospel offer is not an expression of

God’s purposes or decrees, but a plain and intelligible grc_)un.d
of duty to man. It comes to no one and says, “ You indi-
vidually and particularly are included in Grod.’s purpose of
saving mercy.” If this were the nature of 1t,. none could
pretend to reconcile its acknowledged universaht.:y ?Mh the
doctrines of election and reprobation. But this is so .far
from being the case that it simply gives to .sinners a right
to believe ; it gives them an adequate foundation, a Warrzj,nt.f-
able ground for the exercise of faith. In other WOI‘dS., it Is
such a general, indefinite, unconditional grant of Chnst.m
all His plenitude of grace as conveys to eac}} and every sin-
ner who hears the joyful sound an unquestlon.able right to
‘appropriate and apply the Saviour in al.l His' fullness to
his own individual case without presumption or blasphe{ny.
God, in the Gospel, holds up a Saviour in all respects suited
to the fallen condition of man, and abundantly able to heal
the diseases and relieve the miseries of every son and daugh-
ter of Adam. The Divine nature of the adorable Redeemer
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stamps an infinite value upon His doings and sufferings, so
that there can be no possible limitation of the all-sufficiency
of Christ. Holding up this Saviour.to sinners in the out-
ward dispensation of the Gospel, God conveys to,all indis-
criminately a plain right to appropriate Christ for all the
purposes of salvation, and at the samé time solemnly assures
men that all who do appropriate Him shall infallibly be
saved. From all this the general object of the Gospel
offer is sufficiently obvious: it is to afford a lawful ground
for faith. Saving faith is measured by the offer of Christ
in the Gospel, and no man could possibly be required to
believe if he had no lawful right to believe. The command
of God is positive that all men should believe; the Gospel
offer comes in as a handmaid to the command, and gives all
men adequate authority for believing. Now, in all this
God may be perfectly sincere, while He has no purpose of
actual salvation for all. He is sincere in giving the sinner
a warrant to believe on Christ, and God may certainly give
such a warrant without giving the sinner a disposition to
make use of it. God is sincere in all the promises of the
Gospel, because He will assuredly fulfil them to all who
scripturally embrace them—that is, embrace them as yea
and amen in Christ, the great Trustee of the Covenant, for
no promise is made scparate and apart from Him. God is

sincere in His invitations and entreaties, because He is only

urging the sinner to the faithful discharge of solemn and

imperative duty. And surely God as u Sovercign may

require of man and urge upon him the performance of duty

without duplicity or deceit, and yet withhold that strength
which man has basely forfeited, and is now guilty for need-
ing. If God gave sinners a right to believe on Christ, and
then by creating a positive inability should debar them from
believing, the Gospel offer would clearly be a mockery.
But this is not the case. God makes no man an unbeliever.
He commands and urges it upon all to believe, and debars
none from an access to the throne of grace. They wickedly
debar themselves, and the decree of reprobation leaves them
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to walk in the sight of their own eyes and the pride of their
own hearts. The Gospel offer, combined with the positive
command of God, renders the duty of believing imperative
upon all, and therefore leaves every unbeliever utterly with-
out excuse in the sight of God. An all-sufficient Saviour
has been held up before him, abundantly able to save all
that were ever invited to come; 2 door of access has been
opencd to the throne of grace, so that he might have gone
with boldness and sought for the mercy which he needed,
with the certain prospect of obtaining it. His duty was
plainly declared and solemnly enforced, and God put forth
no influence upon him to hold him from Christ, had he felt
a disposition to go. He is therefore without excuse. But
yet the doctrine of reprobation remains unaffected.  God
withheld grace which He was under no obligation to bestow,
and left the sinner to perish in his sins. He opened the
eyes of others to see the Saviour in His glory, and to read
their own right to receive and appropriate Him in the rec-
ord of the Word. Thus is election equally unaffected by
the nature and design of the Gospel offer.

Let it be borne in mind that the external call of the Gos-
pel simply points out & ground of duty, and all difficulty is
removed. This call merely represents God as a sovereign
Legislator and man a dependent subject—a truth with
which the doctrines of election and reprobation by no means
interfere. 'This external call says nota syllable about the
purposes of God in giving or withholding the grace of faith,
But when the call is proclaimed among men indefinitely,
then comes-in election and persuades some to reccive and
obey it, while others are left utterly without excuse for refus-
ing to do what they had a plain and unquestionable right
to do, and were moreover solemnly bound to do.

Secondly. The next leading class of objections to the sove-
reignty of God comprehends those which are derived from
the moral agency of man. They may be reduced to the fol-
lowing heads: 1. Election is inconsistent with liberty, and
consequently with accountability. 2. It destroys all solici-
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tude about personal holiness. 3. It renders the means of
grace entirely nugatory. These, I believe, are the most
prominent; at least, they are more frequently reiterated
than any others of this class. I will answer them in order.

1. Election is inconsistent with the moral agency and
accountability of man. It will be remembered that this is
one of the objections which the Apostle Paul notices in the
ninth of Romans: “Thou wilt then say unto me, Why doth
He yet find fault? for who hath resisted Hid will?”” Ver. 19.

'That the decrees of God do render events absolutely cer-
tain is beyond all doubt, but that they change the nature of
second causes can never be made out. All that is necessary
to'constltu'oe moral agency is to be a rational, intelligent
being ; to possess the faculties and affections which invari-
ably belong to spirit, and without which it would cease to
be spirit. Now, election or Divine sovereignty, in its full-
est extent, does not destroy the spiritual or intelligent nature
of man, and consequently does not destroy what alone is
essential to moral agency. Again, the decree of God docs
not force men to act contrary to their wills, They are con-
scious of pursuing the bent of their own thoughts and of
prosecuting their own plans. No man is dragged or reluc-
tantly driven by the purpose of God into a course of con-
duct which he does not choose to pursue. How then does
the Divine decree make man a mere machine? It is wholly
a gratuitous assumption that the nature of second causes is
at all changed by the purposes of God. Events are certain
the concurrence of causes in producing them is certainf
these things are determined, they must take place, there i;
no possibility of failure, but man still continues to be man
notwithstanding the decree.

In relation to the reprobate it is constantly denied by
Calvinists that God puts forth a positive agency in creating
their sinfulness. He does not make them sinners. He
does not infuse into their hearts that moral turpitude and
carnal enmity from which their actual rebellion proceeds.
He ordains their actions as natural events by decreeing to

Vor. I1.—12
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permit them, or by positively appointing them, but He does
not originate the sinner’s malignity and desperate aversion
to holiness. He finds them in the decree of reprobation
under the curse of a righteous law, and determines to leave
them in their ruin and depravity. He finds them sinners
and He leaves them sinners, with the settled purpose of
inflicting upon them the merited penalty of death. Where
is there any violence offered to their wills? There is mani-
festly none. They have all the freedom which their corrup-
tion and depravity will permit them to possess. They walk
in the “sight of their own eyes.”  “They kindle a fire and
walk in the light of their own sparks.” They love sin,
and freely indulge in it because they love it.

In reference to the elect, it is freely admitted that God by
a positive and direct influence is the author of every holy
affection in their hearts, It is frecly admitted that they are
passive in effectual calling until being quickened by His
grace they are enabled and inclined to answer the call.
But still it is denied that any violence whatever is offered
to their wills. This will appear by considering the separate
elements of effectual calling. (1) “The minds of the elect
are enlightened spiritually and savingly to understand the
things of God.” DBut surely the infusion of light into the
soul does not destroy its nature, does not make that a slave
which was free before. A new discernment of things does
not affect the accountability of man which grows necessarily
out of his relations to God. There is no reason why spirit-
ual knowledge, any more than natural knowledge, should
affect man’s moral agency considered in its own intrinsic
nature. Light in no sense can alter the spiritual constitu-
tion of the subject enlightened. How preposterous, then,
the idea that because man has spiritual light he ceases to be
a moral agent!

(2.) The next clement of effectual calling is, “ taking
away their heart of stone, and giving them a heart of flesh.”
This sentiment in Seripture is variously expressed, but the
influence which the Holy Spirit here puts forth is a creating
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influence. A new heart is created. Holy susceptibilities
are originated which did not exist before. But surely crea-
tion involves no contradiction to moral agency, otherwise no
created being could be a moral agent. If the mere fact of
creation destroyed moral agency, it would be impossible for
God to make a moral agent. Besides, the new heart does
not change the essence of the soul.

(3.) The third element is renewing their wills, and by
His Almighty power determining them to that which is
g?od.” Nor is man’s liberty at all infringed in this. Pre-
viously to the operations of the Spirit man could will nothing
but sin ; but his will is now renewed by an Almighty power
and determined to that which is good. Does the fact thai,:
man is inclined to good by a power which he has no disposi-
tLO?‘b to resist prove that he is not an accountable and moral
being? If man were reluctantly driven to the choice of
good, he would cease to act freely—that is, in conformity
fvith existing dispositions ; but when man delights in what
is gc_md, no matter from what cause this delight may have
originated, he acts freely in choosing it.

(4.) The last element is, ““effectually drawing them to
Jesus Christ, yet so as they come most freely, being made
willing by His grace.”” To this no objection can bebraised
as it flatly asserts man’s freeness and willingness in receiving;
(?‘hri'st. 1 apprehend that the cause of difficulty with many
lies in an oversight of the fact that man is passive in regen-
erz.xt%on, though active in believing. He is the subject of a
Divine influence ; and therefore it is no more reasonable to
suppose that his cssential constitution is changed by being
acted upon by God than in any other case of external inﬁub-
ence. It is true that the influence which God puts forth is
efficient ; it secures the intended result, but it is just as true
that man acts freely and spontaneously, since the result
intended was to determine the will to good. Previously to
the operations of the Spirit, the man was dead; he could
perform no spiritual action at all. God infuses into him
spiritual life. Now this implies -no violence. In conse-
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quence of this life being infused into his soul, he now freely
chooses and embraces that which is good. And here there
is no violence. Where, then, is the inconsistency between
Divine influence and moral agency ?

There is a sense in which moral agency is attributed to
man which, I freely confess, is irreconcilable with election.
It consists in making man’s will the sole originating cause
of his actions, without any regard to existing dispositions or
extrancous influences. The theory is, that the will can and
does determine itself; that the only reason why man adopts
one mode of action and not another is that his will, in con-
sequence of its own inherent power, so determined itself.
There is no such thing on this scheme as choice, deliberation,
disposition ; the will is arbitrary and sovereign, and submits
to no influence out of itsclf. To this theory there are insu-
perable objections: 1st. It makes man wholly independent
of God. The Supreme Being has no more control over the
actions of His creatures, according to this system, than if He
did not exist. The only dependence which they can feel
upon Him is simply for preservation. 2dly. It is incon-~
sistent with accountability. As well might a weather-cock
be held responsible for its lawless motions as a being whose
arbitrary, uncontrollable will is his only law. What can
the man account for? His actions have arisen from no
moral considerations whatever ; he acted because he acted ;
and this is the only account he can give. 3dly. It makes
man the author of his own spiritual renovation. Divine
grace, on this scheme, is not efficient; it does nothing.
Everything depends upon the sinner’s arbitrary will. God
may expostulate, and warn, and send His Spirit to operate
on the heart,’but all in vain unless the sinner’s will should
determine itself to Christ and salvation; in other words,
unless the sinner should convert himself. These are a speci-
men of the difficulties involved in this absurd theory of
moral agency, which strictly implies only that man is not a
fit subject for a government of laws.

The Scriptures are explicit in stating the unconditional
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decrees of God im connection with the responsibility and
moral agency of men. There was a plain decree in regard
to the death and sufferings of the Lord Jesus Christ, and
yet under that decree the agency of man was exerted in
deeds of darkness. So far was this decree from annulling
human responsibility that fearful guilt was incurred by the
Jews, and tremendous sufferings inflicted upon them.
“ Him, being delivered by the determinate counsel and
foreknowledge of God, ye have taken, and by wicked hands
have crucified and slain.” Acts ii. 23. “For, of a truth,
against Thy holy child Jesus, whom Thou hast anointed,
both Herod and Pontius Pilate, with the Gentiles and peo-
ple of Israel, were gathered together for to do whatsoever
Thy hand and Thy counsel determined before to be done.”
Acts iv. 27,28, Now here it is expressly said that the
enemies of our Lord acted only “according to the determi-
nate counsel and foreknowledge of God,” and did only what
His “hand and His counsel determined before to be done,”
and yet they are charged with guilt and wickedness: “ye
have taken, and by wicked hands have crucified and slain.”
Hence, the Apostle was clearly of opinion that the absolute
and sovereign predestination of God did not take away
responsibility from man or remove the guilt of his transgres-
sions. All the difficulties involved in the doctrine, or that
have ever been charged upon it, are involved in, and with
equal propricty may be charged upon, this particular case.
Election to grace is no stronger a feature of the absolute
predestination of God than the death and sufferings of
Christ ; and if all the circumstances connected with the one
could be positively decreed and rendered absolutely certain,
consistently with the liberty of moral and rational agents,
then all the circumstances connected with the other may also
be determined without the destruction or infringement of the
agency of man,

If efficient Divine influence is inconsistent with moral
agency, then men can never be confirmed in holiness beyond
the grave without ceasing to be moral agents. God cannot
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socure their holiness in heaven consistently with their
liberty, any more than He can determine their acti0n§ here.
The difficulty grows out of the sinner’s own mind-—hls' own
liberty of moral action ; and so long as thatliberty contlflu.es,
the same difficulty must continue. Upon the Arminian
hypothesis, then, it is a possible, if not a proleab‘le, case, th‘at.
a soul may have basked for myriads and myrlads. of years in
the rays of eternal glory, and then fall, and fall like Lumf?r,
never to rise again—suddenly exchanging its shouts cf praise
and alleluia for the wail of the damned, and dropping the song
of redeeming love for the gnashing of tecth and the ﬁen.d-
like yell of despair. These monstrous results necessarily
grow out of the position that election and moral agency are
incompatible, and carry along with them so complete a
denial of many promises of Scripture as at once to over-
throw the fundamental position on which they depend.
What then? We are compelled to receive election with its
inevitable concomitant, moral necessity, or resort to wild
and revolting theories of free-will with their cumbrous Frain
of absurdity and nonsense. We are compelled to veceive a
moral agency which is consistent with a m01.'a.1 necessity, or
adopt a hypothesis which destroys accountability at once. I
cannot forbear to mention here that the difficulty presses
just as hard in another form against the Arminia.ns. Thfay
deny the Divine decrees, but admit the essential omnis-
cience of God. Events, therefore, are certain ; they must
happen just as God knows that they will happen ; they can-
not possibly happen otherwise. Here, then, is a moral neces-
sity just as strong as the moral necessity of the Calvmx.sts.
But they reply that God does not produce the events.  Itisa
question of no manner of importance how the events are pro-
duced ; the difficulty lies in this, that they are necessarily pro-
duced. Arminians cannot evade it; their system involves
moral necessity as much as ours ; and it is as much their
business as ours to reconcile this necessity with moral agency.

9. The next objection of this class is that election destroys
all solicitude about personal holiness. It reduces men to a
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system of such stern necessity that there is no reason at all
why they should be concerned about their personal salva-
tion. It will be seen that this difficulty grows out of the
former, I shall make but two or three remarks upon it—
(1.) As the nature of second causes is not at all changed by
the Divine decree, the duties of man to God are just the
same that they would be if there were no election in the
case. Man’s relations to his Maker are the same; he is
still a creature and a subject. The connection of obedience
and life is.the same, and all the motives to activity and dili-
gence remain unchanged. With none of these things do
the decrees of God interfere. How then can election destroy
solicitude about personal salvation? It cannot justly do it
without destroying the inseparable connection between holi-
ness and happiness, and the duty of man to obey his sove-
reign. Exhortations are useful and proper, because man
ought to obey, and will be abundantly rewarded if he does.
(2.) It would contradict the very nature and design of elec-
tion if it made men careless and indifferent. The end con-
templated by election is holiness. The decree is that the
chosen ones shall believe, repent, be humble and exemplary in
their walk and conversation, and yet this has a tendency to
make them stupid, unconcerned and indifferent! Because
it is decreed that a man shall believe, therefore he will nat
believe ; because it is decreed that he shall be holy, therefore
he will be profligate and abandoned. What absurdity!
So long as holiness continues to be an indispensable element
of salvation, the election to grace cannot be an election to
sin. Election as much involves the certainty of personal
holiness as it does the certainty of heaven. (3.) My third
remark is, that it has directly a contrary tendency, and that
in several respects. It is an acknowledged principle of

human nature that when great interests are at’stake deep

solicitude is felt by men, if there is only a bare possibility

that they may be personally concerned. If the means of

knowing whether or not they are in fact concerned be within

their power, they will resort to them with eager avidity.
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"This is a plain principle of human nature. Appl?' t,hi's to
the case in hand. Here are solemn and commanding 1nte-
rests at stake. Heaven or hell will infallibly be the lot of
every child of Adam. Here are the means of knowing, 1o
the inspired volume, with certainty whether I am predesti-
nated to cternal life. If I really believed all 'thls, T would
chake heaven and earth in the great commotlon;.l W(?Uld
give no sleep to my eyes nor slumber to my e}fehds till I
had settled this solemn point. Just let me realize the cer-
tainty that heaven or hell is my porti.ox_l ,'and I COl.lld no Iﬁoﬁe
fold my arms under the bare possibility of going to hell,
while there was a prospect of escape, than I could take my
ease on a burning volcano. The certainty of one doom, but
the uncertainty in regard to which, has a natural tendency
to rouse the soul into vigorous efforts to throw off the
of suspense.
Pari%sthe Scrri)ptures pointed out by name and surname the
individuals elected and reprobated, there would be some
foundation for the objection, but they do no such thing.
They simply tell men that they belong to one class or tﬁe
other, and add as an encouragement to eﬂ“ox.'t that those w 10’
comply with the prescribed plan of salvation are (:‘ertau})
olected. Hence they call upon us to make our c?.lhr}g
and election sure”’ by receiving the Saviour and walking in
the way of His commandments. None know that,'theé arei
reprobates, and therefore none can know tha't their efforts
will be useless. I am fully satisfied that if men 'had a
deeper and more impressive sense of t;he truth of" this 1doc-
trine, there would be more earnest inquiry and serious a arr.n‘
among the careless and impeniten.t. But t.he mlsfor;olune is
that they do not feel the astounding certz.m.xty that heaven
or hell is theirs. They are radically Arminians; they have
the keys of both kingdoms in the pocket of thel.r own free-
will, and rest satisfied under the full put delusive lmlpres-
sion that they can determine the matter just when they please.
In reference to those who know that they are elected, it
cannot be maintained that election has a tendency to lull
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them into carnal security, unless it is also maintained that a
deep and clear sense of God’s love to us has a tendency to
call forth only hatred to Him. This would be to make a
Christian not only depraved, but unnatural in consequence
of conversion. The biography of the saints furnishes a run-
ning commentary upon the happy moral influence of Cal-
vinism in quickening and invigorating the graces of the
Spirit, and some Arminians have been candid enough to
confess that the charge of licentiousness is the offspring of
ignorance. It is obvious, in fact, that there are some graces
of the Christian character which a cordial belief of elec-
tion is wonderfully suited to cherish.

(1.) “Welove Him because He first loved us.” “ With-
out the doctrine of predestination,” says Zanchius, “ we can-
not enjoy a lively sight and experience of God’s special love
and mercy towards us in Christ Jesus. Blessings not pecu-
liar, but conferred indiscriminately on every man without
distinction or exception, would neither be a proof of pecu-
liar love in the donor, nor calculated to excite peculiar won-
der and gratitude in the receiver. For instance, rain from
heaven, though an invaluable benefit, is not considered as an
argument of God’s special and peculiar favour to some indi-
viduals above others, because it falls on all alike, as much
on the rude wilderness and the barren rock as on the culti-
vated garden and fruitful field. But the blessing of elec-
tion, somewhat like the Sibylline books, rises in value pro-
portionably to the féwness of its objects. From a sense of
God’s peculiar, eternal and unchangeable love to His peo-
ple their hearts are inflamed to love Him in return. Slen-
der indeed will be my motives to the love of God on the
supposition that my love to Him is beforehand with His to
me, and that the very continuance of His favour is sus-
pended on the weather-cock of my variable will, or on the
flimsy thread of my imperfect affection, Such a precarious,
dependent love were unworthy of God, and fitted to pro-
duce but scanty and cold reciprocation of love from man.
Would you know what it is to love God as your Father,
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Friend and Saviour, you must fall down before His electing
mercy. Till then you are only hovering about in quest of
true felicity. But you will never find the door, much less
can you enter into rest, till you are enabled to love Him
because He hath first loved you”” Tt is manifest that a
doctrine so friendly to the love of God cannot be unfriendly
to universal obedience, « for love is the fulfilling of the Law.”
The man who sincerely loves God, as a matter of course,
will desire conformity to His image, and as “ electing good-
ness is the very life and soul of love to God, good works
must flourish or decline in proportion as election is glori-
fied or obscured.”

(2.) This doctrine is peculiarly favourable to the cultiva-
tion of humility, and that in two respects. 1st. It lays the
axe at the root of all human merit, and ascribes to sovereign,
unmerited grace the whole glory of our salvation. It is
found from experience that the legality of the heart presents
a formidable barrier to the reception of the Gospel. Men’s
performances are s0 essential to their own self-complacency
¢hat it is hard to persuade them that all their righteousnesses
are as filthy rags, and that salvation is not the reward of
debt, but the gift of grace. This very natural pride of the
carnal heart can be humbled or removed by no truth so
effectually as the doctrine of election. When this is brought
home upon their minds, men can then understand that “it
is not of him that willeth, nor of him that runneth, but of
God that showeth mercy.” It strips them of all pretensions
to merit, shows them their deep and loathsome unworthiness,
and prostrates their souls in the very dust of self-abasement.
The following remarks of Zanchius are forcible and appro-
priate: “ Conversion and salvation must, in the very nature
of the things, be wrought and effected either by ourselves
alone, or by ourselves and God together, or solely by God
Himself, Pelagians were for the first, the Arminians are
for the second, true believers are for the last, bécause the
last hypothesis, and that only, is built on the strongest evi-
dence of reason, Scripture, and experience. It most effect-
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uall.y hides pride from man, and sets the crown of undivided
praise upon the head—or, rather, casts it at the feet—of that
glorlous Triune God ‘who worketh all in all” But this
is a crown which no sinners ever yet cast before the throne
of G(')d who were not first led into the transporting views
of His gracious decree to save freely, and of His o;n will
the people of His eternal love.” 2dly. This doctrine is not,;
only.fa\"ourable to humility by counteracting a -legal spirit
but 1.t is the very soul of dependence on Divine inﬂuence,
The. importance which the Scriptures attach to an uniform.
habitual dependence on the grace of God sufficiently appear;
frorP thc'a frequent and earnest exhortations to cultivate such
a disposition ; and if indeed it be so that the Holy Spirit is
the source of all pious and devout affections, this dependent
temper is the only one which is consistent with a Christian’s
true condition or his relations to God. Emptied as we are
by election of all that cannot abide the scrutiny of heaven

we are pointed to inexhaustible treasures at God’s right’;
hand, which are bestowed only upon those who habitually
depend upon His grace. Blind, naked and miserable in
ourselves, we take the counsel of the Holy Spirit and lean
upon the Lord for all that we need. Self-annihilation, as
Luther calls it, is the mainspring of uniform d&pende’nce
upon grace; and whatever has a tendency to drive us out
of ourselves has likewise a tendency to drive us to God.

(3.) The doctrine of election affords great encouragement
to prayer. 1st. Because prayer is the natural expres:ion of
dependence upon Divine influences. 2dly. Because election
repr.esents the grace of God as efficient. There would be no
motive to pray for spiritual blessings if our growth in grace
depended upon our own free wills and not upon the Spi:it of
Go.d. If Divine grace exerted no invincible efficacy in sub-
d}ung sin, mortifying lust and invigorating the principles of
piety, it would be hard to determine why the lifc of a Christian
s.hould be a life of habitual, unceasing prayer. 3dly. Elec-
tion is favourable to prayer, because it represents it as a gift
of God, and as the appointed medium of receiving Divine
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blessings. When God decrees to bestow a blessing upon
His people, He decrces also to give them the Spirit of prayer
and supplication, so that when they find this Spirit poured
out upon them they have every encouragement from the
usual order of Divine providence to “ask in faith, nothing
doubting.”

(4.) This doctrine is the sole foundation of a full assur-
ance of faith. It is the duty and privilege of Christians
not only to be assured of their present acceptance with God,
but also of their future, everlasting salvation. But this
assurance they never could possess if justification, sanctifi-
cation and glorification were not inseparably connected in
the Divine decree. That such an assurance is in the high-
est degree friendly to piety is manifest from the fact that
fuith itself, even in its lowest exercises, works by love and
purifies the heart.

Such are some of the obvious tendencies of election. I
have said nothing of the support which it yields in afflic-
tion and distress, the patience and submission with which it
inspires the soul in the gloomiest hours of adversity, and
the strong consolation it administers to the dying saint when
struggling ‘in the pangs of death. Enough has been said,
however, %o show that its tendencies are all in favour of
godliness, and I regard it as no proof of the spirituality of
the present age that amid our bustle and excitement, so little
is said of this precious doctrine of the Gospel.

That wicked and profane persons have perverted it to
their own eternal undoing I have no disposition to deny.
So has every doctrine of the Gospel been perverted. The
difficulty is not in the doctrine, but in the heart; swine will
trample on a jewel be it ever so precious.

3. The last objection under this head is that election ren-
ders the means of grace perfectly nugatory. If the elect
are to be saved théy will be saved, let them do what they
will ; if the reprobate are to be damned they will be damned,
Jet them do what they may. This objection involves a con-

tradiction.  Salvation implies faith, and repentance, and
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hol'iness, and it is perfect nonsense to say that men may
believe and repent let them be as skeptical and profligate as
they may. Faith necessarily supposes the Word, which is
the only ground of faith, and the Word is usually dispensed
!)y Preaching, and hence the indispensable necessity of an
instituted ministry. God’s decrees are accomplished through
the medium of second causes, and the means of grace are
the z?ppoinbed channels through which He dispenses the
blessings of the Gospel. They are a necessary part of the
decree. When God determines to save He determines to
senfl His Word and ordinances, and to render them effi-
cacious b}.’ the mighty operation of His Spirit. There is
no inconsistency in this. God decrees to send rain upon
the .earth, but He first collects the vapours into clonds. A
caviller might say, if it is to rain it will rain, whether
there be any clouds or not. ’

The means of grace in themselves have no efficiency.
The.zy cannot convert a single soul; all their efficacy is
derived from God and from His electing grace. They are
valuable only because He has decreed them as the medium
of His blessings. But yet it would seem as if the objectors
fxupposed that the means of grace possess in themselves an
inherent efficacy, for how else can election be opposed to
them? T shall conclude this head with two extracts from
Zz.mchius: “They who are predestinated to life are like-
wise predestinated to all those means which are indispens-
ably necessary in order to their meetness for entrance upon
and 'enjoyment of that life, such as repentance, faith, sancti-
ﬁc.atlon and perseverance in these to the end. Now,thou h
faith and holiness are not represented as the cause w’hereﬁie
the elect are saved, yet these are constantly represented as
the means through which they are saved, or as the appointed
way wherein God leads His elect to glory, these blessings
being always bestowed previously to that. Agreeable to
all which is that of Austin: ¢ Whatsoever persons are
t-h'roough the riches of Divine grace, exempted from thé
original sentence of condemnation are undoubtedly brought
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to hear the Gospel, and when heard, they are cauie% t(;
believe.’” The next extract is more to the point: m-
absolute predestination does not set z%s1de nor render suflser
fluous the use of preaching, exhortatxon,'etc., we prove;l 01;11
the examples of Christ Himself :and His apostl.es, who ad
taught and insisted upon the article of. predestl.natxon,,and
ot took every opportunity of preaching to SINNETS, an
enforced their ministry with proper rebukes, mv1tat10n.~"1
and exhortations as occasion required. T?lough they sllg\\lrfa(
unanswerably that salvation is the free gift of God zfx'nth leels’
entirely at His sovereign disposal, that men cafl 0 1 erh
selves do nothing spiritually good, and that 1t 18 G((i)( \\d 0
of His own pleasure works in them bot'h to \\.'111 an t}()) do,
yet they did not neglect to address their fiudm)rs .asl t;:mg
possessed of reason and conscicnee, nor O'HHt to reminc 1cm1
of their duties as such. Our Saviour Himself expx:essly and
in terminis gssures us that no man can come to Him excepﬁ
the Father draw him, and yet He says, Come .unto me, .zh
ye that labour. St. Paul declares it is not of him that wi h-
eth nor of him that runneth, and yet exhorts the Corinth-
jans so to run as to obtain the prize. He assures us.that we
know not what to pray for as we oug}.lt, a‘nd yet directs us
to pray without ceasing. St..James, in like n}anner,bz?;s
that every good and perfect gift cometh dov.vn rom da N )
and exhorts those who want wisdom to ask it of God. t{),
then, all these being means whereby tl}e elect are,ﬁl'qe.q?le:h y
enlightened into the knowledge of Christ, and by w'llc ezr1
are, after they have believed t:hrough grace, b.lll t up 1t
Him, and being means of theu" perseverance .1n'grz'a,§e (1
the end, they are SO far from being vain and insigmbican
that they are highly useful and Ifecessar.y, and answeli] rrlliny
valuable and important ends WlthOllt'ln the least shaking
the doctrine of predestination in particular or the analogy
ith in general.”
o é?:hhlaxire;g enow given what was promised ?,t the outset:
1. A plain statement of the doctrix}e o.f E.lectlon. as hel(}ll ‘b;y
the Presbyterian Church. 2. A vindication of its truth by
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an appeal to the Scriptures. And, 3. We have answered, as
we hope satisfactorily, the leading and prominent objections
of those who are opposed to Calvinism. The Essay must
now stand or fall by its own merits. If it maintains the
doctrines of the Bible, it is a comfort to think that God will
take care of His own truth, whatever may become of this
feeble effort to defend it ; if the doctrines here advanced are '
false, the sooner they fall to the ground-the better. Noth-
ing now remains to complete our design but the deduction
of a few obvious inferences.
1. This doctrine pre-eminently glorifies God, and that
in several respects. (1.) It glorifies the independence and
omnipotence of the Divine will. * Every other scheme ren-
ders the plans and purposes of God in some measure depend-
ent upon the conduct and determinations of his creatures,
and Arminians have no hesitation in avowing that the
designs of God are susceptible of failure, although He
solemnly declares, “ My counsel shall stand, and T will do all
my pleasure.” It is the will of God, we are told, that each
and every man should be saved. The fact that all are not,
and will not be, saved, shows one of two things—cither that
God could ot accomplish His own design, or that the
Divine will is dependent ou the will of the creature.  Hence
God either has no settled purpose of His own, or is unable
to carry it out as He would wish. This is the necessary
and unavoidable consequence of conditional decrees; they
virtually dethrone God by making the volitions of man of
equal importance in the government of the world with His
own. They destroy at once His independence and omnipo-
tence. But the doctrine of predestination ascribes to God
that which unquestionably belongs to Him, the supreme
disposal of all events “according to the counsel of His own
will.” “Our God is in the heavens, He hath done what-
socver He hath pleased. There is none that can stay Ilis
hand or say unto him, What doest Thou?” Creation and
Providence are nothing but the actual evolutions in time
of the secret purpose which lay in the bosom of God from
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all eternity. There is nothing fortuitous, nothing acciden-
tal, nothing unexpected, because nothing does or can take

place which has not been previously determined by “the
counsel and forcknowledge of Go »  While God as yet
existed alone, supremely glorious in Himself, before one
particle of matter had been called into being or @ solitary
soul was found to adore and reverence the perfection of
Deity, He scanned in the light of an infallible omniscience
and fixed by the power of an immutable decree all objects
and events, whether small or great, whether grand or
minute. He simply wills, and emptiness and desolation
become peopled with a thousand inhabitants of a thousand
ranks and gradations of being, the wheels of Providence
oll, and every creature, whether small or great,
organic or inorganic, material or intelligent, walks in the
track which an cternal purpose had settled and arranged.
« According, therefore, to the Scripture rgprcsentation,”
says Toplady, « Providence neither acts vaguely and a
random, like a blind archer who shoots uncertainly in the
dark as well as he can, nor yet pro re nata, oras the unfore-
seen exigence of offairs may require; like some blundering
statesman who plunges, it may be, his country and himself
into difficulties, and then is forced to unravel his cobweb
and reverse his plan of operations as the best remedy for
those disasters which the court-spider had not the wisdom to
foresce. But shall we say this of God? "Twere blasphemy !
He that dwelleth in the heavens laugheth all these mise-
rable afterthoughts to ScOrh. God who can neither be
overreached nor overpowered has all these post-expedients
in derision. He is incapable of mistake. He knows no
lovity of will. He cannot be surprised with any unforeseen
inconvenicnces. (His throne is in heaven, and His king-
dom ruleth over all>  Whatever, therefore, comes to pass,

comes to pass as a part of the original plan, and is the off-

spring of that prolific serics of causes and effects which
owes its birth to the ordaining and permissive will of Him

in whom ‘we all live, and move, and have our being.’

begin to r
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P;m;lldence %n time is the hand that delivers God’s purpose
of those beings and events with which that purpose wa
p;eingﬁnt from everlasting.”  All events hang upon the nos
of Jehovah, while His
: purposes and plans are depend
uI.)ﬁu’ ’nothmg but the “ unsearchable counsel of I‘%is of‘if
:Z;ZZ.H. He is the mighty Ruler of the universe, and His
o ,thezsbetem:ﬁl purpose, is supreme and irresistible through
oundless ranges of existence. Ami
' . . . id the seemi
;ll‘egflllxlalf"xt.}lr and confusion which distract the world ar:ig
e failures in human schemes and jons
. g . calculations which
il;:l gc(l]z:)lrlr); takl(rixg Elace, amid the horrors of war, the fall of
s and the ruins of empire, ti i
‘ , there is one grand
;xtxslchangeab.le purpose which never fails, but whichgmeet.;
e :ccomphshment alike in the frustration or-success of all
o :vsrrt[')oses.f I}Elvery event in nature or in grace is simply
ution of that grand purpose; and :
of this purpose be traced b imited et
: y the limited intellect i
all its bearings and i it
g relations, chaos would exhibi i
and order and harmon 1d ri NP A
y would rise from confusion. I
mony I . In fact
:xlllseeglorg{) 1of' the Divine independence and omnipotence is S(;
rianparz}m1 y connc?cf:ed with predestination that even Unita
tems wden descm.bmg the Divine majesty forget their sys-
" axfx‘ (sju})s‘ta.ntlally acknowledge the fundamental prin);i
Ié " ?v o alvinism. They cannot portray the majesty of
minstell-’s o;t it. HenceP the following extract from Buck
ermon on Providence ne i .
n : . \ ed not surprise us:
On}cleov: hmexpressxbly great is that Being who pengtrates IZt
boundlee recesses and c.ircumscribes within Himself the
boundle s ran%es of Creation ; who pierces into the profbun(i
medit .,:mi of the x.nost sublime intelligence above with the
s k;lo(;r ts Z;cl gﬁ 31:}(lzern€ the wayward projects of the child ;
e abortive imaginations and the wi :
1
f}iz}nli o}f; every creature that ever has thought or ese‘:lséﬁ
i 1;1hatt roughout Phe realms of intellect! bHow wondej'vf\'1 l.
- thep;ngl‘ which wields with equal ease the mio‘htie:t
eeblest agents, directs the resistless thundez;-bolt
]

or wafts a feather through .
VoL IL—18 gh the air; bursts out in the im-
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prisoned lava, or rests on the peaceful bosom of the lake;
rides on the rapid whirlwind, or whispers in the evening
air! Think, I pray you, of that wisdom which conducts at
the same moment the innumerable purposes of all His crea-
tures, and whose own grand purpose is equally accomplished
by the failure or success of all the plans of all His creatures.
Think of Him under whom all agents operate, because by
Him all beings exist. Think of Him who has but to will
it, and all moving Nature pauses in her course, chaos suc-
ceeds to the harmony of innumerable spheres and eternal
darkness overwhelms this universe of light. Yet in the
midst of darkness His throne is stable and all is light about
the seatof God!” Itis really'amazing that any one who has
correct apprehensions of the moral character of God should
be at all .opposed to the supremacy and iridependence of
His righteous will. Supremely just, and wise, and holy, it
ought to be a matter of thanksgiving and joy that such a
Being controls the armies of heaven and the hosts of earth,
and all should join the shout of the redeemed in glory,
* “ Hallelyjah, the Lord God Omnipotent reigneth !”’

(2.) This-doctrine not only glorifies the omnipotence and
independence of God’s will, but furnishes an illustrious dis-
play of :His grace. The Scriptures represent the grace and
mercy of God as the only sources from which all our bless-
ings are derived, and particularly the saving blessings of
the Gospel. 'We are everywhere described in the Bible as
having no claim upen God, but as being justly exposed to
His wrath and curse. Polluted and defiled by nature, we
are under a righteous sentence of condemnation, and all
holy beings would approve the severity of the Divine judg-
ment, if we, like the devils, were eternally cut off from all
hope of pardon or acceptance. This is the natural state of
every soul of man, and this is the light in which God saw
us when the purpose of salvation went forth in favour of
His elect. He saw them in their blood, and when nothing
could have been justly expected but vengeance and death,
He said unto them, “ Live.” Here was grace—pure, unmer-
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ited favour—breaking through all the barriers of their
dcprrfvity and guilt, and yearning toward them with an
amazing purpose of redemption and life. But the ques-
tions might well have heen asked, “Tow shall T put thee
among the children?”  “JIlow ghall I reconcile the con-
flicting claims of grace and justice and prepare my elect for
an inheritance among them that are holy ?” Here grace
becomes still more wonderful. It pitches upon the eternal
§on, the second person of the adorable Trinity, and enters
Into a rolemn covenant transaction with Him to redeem and
sanctify, and save. Ie undertakes, as the Substitute,aml
S}xrety of the elect, in the fullness of time to become their
kinsman by being born of a woman; to humble Himself
by being found in fashion as aman; to obey the law as a
covenant in their name, and to bring in an everlastine
righteousness; to redeem them from its awful curse by lmin:'
made a curse for them; and to satisfy completely in thr-i’:
behalf all the claims of Jjustice and of law, so that God
consistently with His adorable perfections eould regard
them with an eye of favour and acceptance,  The next’;u-p
in .this glorious economy of grace is the mission of the Holy
Spirit to apply the purchased redemption to the hearts of
the elect by His efficient, almighty operations. Here, then

is an astonishing display of grace, such as can consist with’
no other doctrine hut that of clection.  Here is a chain of
Divine love reaching from the great decree of salvation in
the counsels of eternity to its full accomplishment in the
regions of glory.  Not one link of this golden chain hanes
upon humnan merit—all, all from first to Jast i« pure, unm«-?--
ited grace.  No wonder that the Apostle, in speaking of

election, breaks forth into doxologies, for that (]rxirrir)c
erects an cternal monument to the glory of God’s grace,

It brings down every lofty imagination, abases every high

thought that exalts jteelf against God, and issues forth tTm

solemn and peremptory edict that “no flesh shall glory in

His presence.”  “ But of Iim are ye in Christ Jesus who

of God is mna i
made unto us wisdom, and righteousness, and sanc-
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tification, and redemption, that according as it is written, he
that glorieth let him glory in the Lord.” “Blessed be the
God and Father of our Lord Jesus Christ, who hath blessed
us with all spiritual blessings in heavenly places in Christ
Jesus, according as He hath chosen us in Him before the
foundation of the world, to the praise of the glory of His
grace, wherein He hath made us accepted in the Beloved.”
This grace becomes remarkably conspicuous, because it is
confined to the elect. Such a limitation of its objects shows
in the light of undeniable reality its utter undeservedness.
Had it been promiscuously extended to all, its freeness could
not have been so remarkably displayed, but by being with-
held from some the demerit of all is unanswerably estab-
lished, and just in proportion as that is established the free-
ness of Divine grace is exalted. Itis a flimsy cavil that
grace to be infinite must include every possible object ; then,
verily, the devils would be saved.  The plain truth is that
the Divine attributes are all infinite only as they exist in
God, and not in relation to the number or extent of the
objects on which they are exercised.

(3.) This doctrine glorifies God’s justice. ¢ But what if
God, willing to show His wrath and to make His power
known, endured with much long-suffering  the vessels of
wrath fitted to destruction?” Romans ix. 22. ¢“The two
objects,” says Professor Hodge, ¢«svhich Paul here specifies
as designed to be answered by the punishment of the wicked,
are the manifestation of the wrath of God and the exhibition
of His power. The word wrath is used here as in chapter i.
18, for the Divine displeasure against sin, the calm and holy
disapprobation of evil, joined with the determination to
punish those who commit it. Though the inherent ill desert
of sin must ever be regarded as the primary ground of the
infliction of punishment—a ground which would remain in
full force were no beneficial results anticipated from the
misery of the wicked—yet God has so ordered His govern-
ment that the evils which sinners incur shall result in the
manifestation of His character, and the consequent promo-
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tion of the holiness and happiness of His intelligent creatures
Phroughout eternity.” I would only add that if sin be an
infinite evil, the Divine displeasure against it must be signal
and (':onsp.icuous ; but if God had included the whole human
race in His gracious purpose of salvation, it might be a ques-
tion whether mercy had not eclipsed justice. But by gra-
c'lous.ly electing some and passing by others the Divine jus-
tice is doubly manifested : First, in the sufferings and dea1;h
of Christ as the Substitute of the elect ; and, secondly, in the
persons of the reprobate themselves. But be this as ;t may‘
the punishment of the wicked can never be regarded as’
otherwise than just; and so long as God continues to b;s
supremely holy and opposed to sin, it cannot be thought
strange that the terrors of His wrath should overtake the
guilty.

I have now shown, in these few and simple observations
!:hat the doctrine of Election glorifies God, particularly His’
independence, omnipotence, grace and justice. But I do not
mean to insinuate that God elected one and rejected another
for the purpose of merely displaying His character. This is
the natural and obvious result, but it by no means follows
that this was the cause. On the contrary, it is the plain and
undeniable doctrine of the Scriptures that ¢ His counsels are
unsearchable, and His ways past finding out.” The reasoné
of the Divine procedure are the secret things which are
known only to Himself. We know facts, and in many cases
we ‘can trace results; but we “know not the mind of the
Lord,” and cannot, without arrogance and presumption, un-
de'rtkae to inquire into the why and the wherefore 0;' the
Divine administration. He simply declares that He “ work-
eth all things according to the counsel of His own will.”

" This is all that He has revealed, and it is all that we are

able to ascertain. When we reach the will of God we must
stop; we can go no farther. Why He wills so and so is a
qufastion which we are utterly unable to solve, and it is dark-
ening counsel by words without knowledge when we pre-
sume to prate about the general good of the universe and
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the greatest happiness of the greatest number. No doubt
God has reasons for the conduct of His government, but we
know them not; His will is law to us and the utmost
boundary of our knowledge. Manifestly, the efficient cause
of election and reprobation, in the Scriptures, is referred only
to the sovereign will of Jehovah, as has been proved already
at considcrable length. But we should by no means con-
found this with the final cause or natural result which is
certainly the manifestation of His glory; or, as the Confes-
sion of Faith expresses it, election is “to the praise of His
glorious grace,” and reprobation “to the praise of His glo-
rious justice.”” By observing this necessary distinction
between efficient and final causes we shall sail clear of the
dangerous quicksands of Hopkinsian error.

9. The second inference which T would deduce from this
doctrine is the infallible perseverance of the saints. This
results necessarily from the immutability of God. His
counsel shall stand—His will cannot be defeated, and there-
fore all the objects of His special love must necessarily be
saved. The certainty of election is the ground of Paul’s
triumphant assurance in the eighth of Romans: ‘Who shall
separate us from the love of Christ? Shall tribulation, or
distress, or persecution, or famine, or nakedness, or peril, or
sword? Nay, in all these things we are more than con-
querors through Him that loved us. For I am persuaded
that neither death, nor life, nor angels, nor principalities,
nor powers, nor things present, nor things to come, nor
height, nor depth, nor any other creature, shall be able to
separate us from the love of God which is in Christ Jesus
our Lord.”

3. The next inference which may safely be drawn is the
doctrine of limited atonement. We have seen that God has
no purpose of salvation to all—that He has no design what-
ever of saving the whole human race; and, therefore, it is
preposterous to suppose that the satisfaction of His Son was
specifically intended for each and every individual. No
doubt it is sufficient, because, in consequence of the union of
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the two natures in the person of Christ, His sufferings pos-
sess an infinite value. No one denies the abundant sufficiency
of Christ’s merits to save this world and ten thousand others;
but the question is, whether or not the satisfaction of the
Saviour was designed for any but His own elect—whether it
was rendered in the name of any others, or'was intended to
be available to their salvation? Now, if the doctrine of
election and reprobation be true, such an unlimited design
would appear to be impossible. How can God intend to save
those toward whom He has no purpose of salvation? The
two doctrines are wholly irreconcilable,—if election and rep-
robation be true, universal atonement must fall to the ground;
if universal atonement be true, then election must be blotted
from the pages of the Bible. As a matter of course, [ speak
of the work of Christ in the light of a satisfaction to Divine
justice—the only light in which it is regarded in the word
of God. As to that refined system of error which makes the
atonement of Christ nothing but a pompous pageant, to amaze
and astonish a gazing universe, this is not the place to refute
its vapouring pretensions. It is at best a mere creature of
the fancy, and entitled to no more respect than the mad
ravings of a sick man’s dream. Now, if the atonement of

Christ is a strict satisfaction to the law and justice of God,
in the name and place of every sinner, it is impossible to
conceive how God, without manifest injustice, can pass any
by and doom them to punishment in their own proper per-

sons. They have already satisfied the law in the person of

Christ. How can they then be possibly condemned ? Does

justice require two satisfactions? We may safely say, then,

that universal atonement is not only inconsistent with the

doctrine of election, but absolutely incompatible with the

ultimate damnation of a single sinner; it is, in other words,

when legitimately carried out, nothing but the plain, unvar-

nished doctrine of universal salvation. It is not necessary,
in order to give a warrant of faith and to render it the duty

of every sinner to believe on Christ. The offer of the Saviour

in the Gospel, which has no reference on its face to the secret
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designs of God, is the only legitimate ground of faith, and
the command of God would render it binding upon every
soul to believe on the Saviour, even though He had died for
only one solitary sinner. 'The right of men t0 receive and
rest upon Christ depends not upon the unrevealed purposes
of God in regard to His death, but upon the broad and un-
Jimited grant which is contained in the Gospel record, with
its cheering invitations and pressing injunctions. 1n other
words, faith fastens on the preceptive and not the decretive
will of God. It would certainly imply a defect of some sort
in the economy of grace t0 suppose that Christ died indis-
criminately for all men; that is, with the specific design of
saving each and every individual, when, in point of fact, it
is generally conceded that all men will not be saved. It is
inuch more honourable to the Divine character to limit the
design to the number that will actually be redeemed, and to
maintain with the advocates of this scheme that the all-
sufficiency of the atonement is an adequate ground of a
general offer, and the sovereign authority of God an ade-
quate ground of a general obligation to believe.

T have now completed my original design. Tt is unneces-
sary to say that consequences of momentous importance, in-
volving the fundamental principles of the Gospel, hang upon
the reception or rejection of this doctrine. To the humble
Christian, who has been taught it by the Spirit of God—who
has been emptied of gelf in every form and shape, and
brought in deep prostration of soul to bow at the footstool
of sovereign merey—it is inexpressibly precious; and he
Kknows something of the spirit in which that song, so often
in his mouth, was dictated : “ Not unto us, O Lord, not unto
us, but unto Thy Name give the glory.”” In this precious
doctrine he finds constant food for humility, gratitude and
Jove; and when tempted to flag in his Christian course,
nothing affords a stronger stimulant to duty than'a deep
sense of God’s eternal, unmerited grace— Lo, T have loved
thee with an everlasting love.” This doctrine is emphatically
children’s bread. They are often supported by the nourish-
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ment it contains, and strengthened for the race set before
them, .when they can give no connected, metaphysical account
f)f ?heu‘ experiences or feelings. It is eminently devotional
in its tendencies; and it is to be regretted that we are so
ofbe:n co.mpelled to chastise the feelings which it naturall
ex.cwes, in order to enter the lists of cold-blood argumen)t’;
with jchose who would rob us of this jewel which ¢ur Master
has given us. We are often compelled to reason when the
heart would prompt us to adore. It is a scriptural duty to
contenfi, and contend earnestly, for the faith once delivered to
the saints. “Now, unto the King, eternal, immortal, invisi-

ble, the only wi
o e,r' A ]:E); .?’rlse God, be honour and glory for ever and
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