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|s There a Problem with Dispensationalism?

Before | understood the true nature of the Gospel and the significance of judtification by faith,
Bible prophecy was not at the heart of my interests. The subject dways seemed fraught with tenuous
gpeculation and conflicting opinions. It was not until God opened my heart to understand His Gospdl
that 1 began to see the teaching of my heritage from anew perspective. | was raised a dispensationdist
and redly didn’t know its Sgnificance. | don’'t mean that | didn’'t understand the basic teaching that
mede up dispensationalism. | mean that | didn’t redlize how much al my understanding of the Bible was
under the control of a dispensationd grid or worldview. Until the last year, | was not aware how my
view of the biblica truth of God's plan in history and eschatology were throttled by the dispensationd
view. As| began to study it, vis-a-vis the Gospdl, | cameto redlize that dispensationd thought isa
sgnificant problem for many of my friends and colleagues in my former faith. | redize now that my
former view of the plan of savation was largely determined by specific assumptions passed on to me by
dispensationaligt teaching. | write this paper in hopes that it will provoke some to examine and discover
just how much their view of God's redemptive plan is directed, clouded or obscured by

dispensationaism.

It is hard to escape the influence of dispensationdism. It is pervasive in contemporary American
Chridtianity. Its prevaence is what makes Digpensationaism a significant force in the way that many
Chrigtians read their Bibles:

We livein an eraflooded with dispensationa preaching, books, schoals, and even
study Bibles. The teaching of dispensationaism has successfully crossed the boundaries
of most mgor Protestant denominations. Turn on the radio and you will hear a steedy
diet of this teaching being broadcast from most evangdlica sations!
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Dispensationdism is an interpretive scheme for ordering the history of salvation and for reading
the Bible. The centra issue this article takes with dispensationdism isthat it distracts from and obscures
the biblicd Gospd. Digpensationdiam, as a system imposed on the Bible, has led a number of Chrigtian
groups to teach that there are a variety of ways to be saved throughout history and even since Christ’s
passion. To be balanced, | recognize that there are a number of orthodox dispensationaists who teach
that salvation is by grace through faith in Christ. Thisis more despite, rather than because of,
dispensationdism. Even for the most orthodox Chrigtians, dispensationdism can rest within their
theologicd thought processes with the potentia to midead them as they continue to read and apply the
Scriptures. The most tragic result of thisis the way the dispensationalist scheme has encouraged many
to relegate judtification by fath to only one eraof biblica higory, if that. Along with this; it aso
promotes aview of judtification by faith that is more often a caricature of the biblicd one. Judtification is
often consdered afirst step, initial stage or only a part of Chrigtian initiation. Many are led to believe
that more isrequired for areturn to the “full” or “whole’ gospd. [cp. “ Can the Gospel Be
Fractured?’]

To understand dispensationaism, one must have some knowledge of the active millennidism
which preceded, and subsequently was made popular by, pietists and revivalists in the early 19"
century. Following that, one should understand the role Adventism plays as a forerunner of
digpensationdism. Then one should look at a brief definition and history of dispensationdism. We will
look et al of these. Then we will examine how extensively Pentecostalism has been and is influenced by
dispensationd thought. After this we will address afew of the mgor problems we see with
dispensationdism. One of the greatest of these is how more radical interpretations of dispensationalism
cameto insart “digoensations’ into the Church Age, thus teaching different conditions for savation
within the “dispensation of grace.” Findly, we will contrast dispensationaism with the everlagting
Gospd of Jesus Chrigt astaught in Scripture.

Origins of Millennialism

Chrigians throughout history have included in their faith, the hope that God would providentidly
bring the world to completion in aunique way — just as He promised in the Bible. For many of these
Chrigtians the fascination with biblical prophecies and thair rdationship to end-time events led them to
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amplify and embdllish that which isfound in the Bible. They became preoccupied with trying to
determine, through minute inspection of these prophecies, the exact plan for the end of the world:

These are individuas who are deeply preoccupied with eschatology, who place it a
the center of their theologica speculations, and who teach that God at the beginning of
time determined a specific, detailed play for history’s last days - a plan reveded in the
Bible with minute particularity, though in symbolic language and veiled images. They are
committed (sometimes obsessvely s0) to eucidating these prophetic mysteries and
using them to illuminate and explain the course of contemporary history.?

A specific manifestation of this “ degp preoccupation” in the 19 century was called
millenarianiam, dso known as millennidism. Millennidism provided the soil out of which
dispensationdism grew. It begins with a bdief that the regn of Chrigt will be alitera one thousand years
(millennium: mille = thousand; annus = years). As a concept, millenniaism is pre-Christian and takes its
name from specific notions aout the millennium which originated in speculative Jewish gpocayptic
writings, such as |l Esdras. It developed among Jews who believed the promises of Y ahweh that He
would restore to them an earthly kingdom. However, because their people were oppressed by dl the
Gentile nations for centuries, some began to look for another way for the promise of God to be fulfilled.
They explored the prophetic books of the Old Testaments and came to the conclusion that the
Kingdom promised by God would be a*“heavenly kingdom” rather than an earthly one. They
disconnected God' s bringing of the Kingdom within the processes of human activity and history.

Instead they looked for cataclysmic, supernatural events outside the process of human history to usher
in the “true’ spiritud, heavenly kingdom of God.

Millennidism took hold shortly after the Reformation and strongly influenced many  pietidtic
branches and radica reformers of Chridtianity:

After the Reformation, it became afavorite doctrine of mystica enthusiasts and sects,
who looked upon it as a comfort in the disappointment of their wishes and hopes?

The Roman Catholic Church (RCC) leaders viewed the Church as avisble inditution which
fulfilled the reign of Chrigt on the earth. However, many within the RCC rejected this view because of
the corruption they saw in the inditutional Church. Some protestors claimed that the Pope was the
Antichrist?. Instead, they turned to apocalypticism and embraced aview that the true church was only a
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Spiritual body and that the physica reign of Christ wasin the future after Christ’s Second Coming. Men
like Joachim of Fiore (1135-1202)° and John Bonaventura® engaged in prophetic speculation,
predicting dates for the end of the world and the Second Coming of Christ. Others withdrew to
asceticism waiting for the judgment of God - the Day of the Lord - to come.

There were groups who joined the Protestant movement, coming out of Catholicism, who held
to gpocdyptic and millennidist interpretations of salvation history. One prominent person was J. A.
Bengd (1687-1752), a German L utheran scholar, who was the harbinger of modern dispensationa
thought today. He engaged in end-time speculation, predicting an exact date for the Second Coming of
Chrigt. He influenced the thinking of many digpensationdist in Britain and America through what is
cdled Adventism.” Two different streams of Adventist prophetic speculation devel oped. One was from
England and the other in America

Adventism a Forerunner of Dispensationalism

In America the most prominent exponents of Adventism was William Miller. He predicted that
Christ would return sometime between March 1, 1843 - March 1, 1844. Followers of Miller arrived at
the exact date of October 22, 1844. Many sold their property in anticipation. Some jumped from trees
and buildings a midnight in expectation they would be “raptured,” or taken up to Heaven. When Christ
“faled” to return they cdled it the “ Great Disgppointment.” From Miller’ s Adventist movement
emerged severd groups that are well known today. One of these is the Seventh-Day Adventists, who
identify closdly with the ministry of Ellen G. White. She dlaimed to have 2000 dreams and visons which
her followers hold as dightly less authoritative than Scripture. Another Adventist offshoot is the Church
of Jesus Chrigt of Latter-Day Saints. It was founded by Joseph Smith, who isfamous for his fantastic
and imaginative prophetic speculations. A third Adventist product is the Jehovah's Witnesses, which
was formed by Charles Taze Russdll in Fittsburgh, PA, under the origind name Internationd Bible
Students Association:

In 1872 he organized a group devoted to Bible sudy. In the same year he published a
amall book gtating that Christ would return, invisibly, in 1874 and that the world would
endin 19148
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The American tradition of Adventism is generaly rgected by many churches. On the other
hand, the British form of Adventism, became popular and accepted among Fundamentalist in America
British Adventism hasits roots in the teeching of Edward Irving (1792-1834). Many “lrvingites’ carried
forward his prophetic speculations. John Nelson Darby (1800-1882), once priest of the Anglican
Church of Irdand, who later founded the Plymouth Brethren, became the great-grandfather of modern
digpensationdism. He came to Americaand taught in anumber of prophecy conferences held by
Keswick and Fundamentdist leaders. Darby described the nature of the dispensations in this manner:

The detall of the history connected with these dispensations brings out many most
interesting displays, both of the principles and patience of God's dedlings with the evil
and falure of man; and of the workings by which He formed faith on His own thus
developed perfections. But the dispensations themselves dl declare some leading
principle or interference of God, some condition in which He has placed man, principles
which in themsdlves are everlastingly sanctioned of God, but in the course of those
digpensations placed respongbly in the hands of man for the display and discovery of
what he was, and the bringing in their infallible establishment in Him to whom the glory
of them dl rightly belonged . . . in every ingtance, there was totd and immediate failure
as regarded man, however the patience of God might tolerate and carry on by grace the
dispensation in which man hasthusfailed in the outset; and further, that thereis no
ingtance of the restoration of a dispensation afforded us, though there might be partia
revivas of it through faith.®

Darby’ s scheme held that there was a ditinction between the spiritua church and the visble
one - which was man-made. In this he was a pioneer of modern Dispensational thought:

For Darby, the end would come in two stages, the first being in the "rapture of the
church," a concept unknown even to the millenarians of the past. This period would be
followed by seven years of tribulation, and the find gppearance of the Kingdom of
God. Anima sacrifices would be revived dong with temple worship and God would
accept |sradl's obedience in exchange for their salvation.*®

One of Darby’ s students was James H. Brookes' (a Presbyterian minister) who popularized
Darby’ steaching in abook entitled, Maranatha, or The Lord Cometh (1870). A convert of Brookes
was the famous C. |. Scofield (1843-1921), whose reference Bible turned dispensationdism into a
Chrigtian household concept. His student, whom he ordained into the ministry, was Lewis Sperry
Chafer, who founded Ddlas Theological Seminary (1936) and systematized dispensationa thought.

5


http://www.inchristalone.org/EdIrvingStory.PDF

“Dispensationalism and the Everlasting Gospel” © May 29, 2000 By Bernie L. Gillespie All Rights Reserved.

Chafer’ s Systematic Theology was essentidly a defense and eaboration of Scofidd' s teaching.
Today, Chafer isthe authority often quoted by advocates of the dispensationa teaching. His teaching
has been perpetuated and augmented by three important dispensationaists at Ddlas Theologicd
Seminary, John F. Wavoord, J. Dwight Pentecost and Charles C. Ryrie.

Of dl the dispensationa teachers, next to Scofield, Clarence Larkin did the most to popularize
dispensationdism among many fundamentaist Christians. He spent three years preparing abook of
charts which provided visud images of the generd dispensationd schemes. His books sold extensvely
into many printings. Heis the father of the Bible prophecy chart-maker tradition so popular in the early
decades of the 20" century. (Cp Figure 1) This precticeis still very popular as exemplified by John
Hagee stelevison chart teaching.

How did the idea of the millennium come about? Chrigtian Millennidigts arrive at the exact
number of one thousand by citing Revelaion 20:1-17. In verse SiX it says.

Blessed and holy are those who have part in the first resurrection. The second degath
has no power over them, but they will be priests of God and of Christ and will reign
with him for athousand years. (NIV)

The Old Testament passage frequently cited to support thisis Hosea 6:2, “ After two days he
will revive us, on the third day he will restore us, that we may live in his presence” Thisverseis coupled
with Psalm 90:4, “For athousand yearsin your Sght are like aday that has just gone by, or likea
watch in the night,” and 2 Peter 3:8, “But do not forget this one thing, dear friends. With the Lord a day
islike athousand years, and athousand years are like aday.” Therefore sincea“day” for God isthe
equivaent, in the prophetic sense, to one thousand years, then the word “day” in Hoseameans a
thousand years. Dispensationalists take Hosea 6:2 to mean that for two thousand years after the Cross
(the Church Age) the Jewish nation will be set asde while God builds the Church. But, after this, He
will turn His attention back to Israel, and they will be restored to rule on the earth during the
Millennium. Thisversein Hosealis viewed as an Old Testament hint a what dl the other prophetsfailed
to see —the Church Age.
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In millennidism, the millennium is pictured as.

... aglorious period of peace and joy in which the dect shal dwell under the immediate
persond rulership of Chrigt, on earth, after his return and the close of the present
dispensation.

One has sad, “All millenarian movements outlive the non-fulfillment of their prophecies” Thisis
regrettably true. Thisfact isasource for skeptics and pundits who laugh at the redl promises of God in
the Bible. The Church must be very diligent to doubt al clams of persona prophecy which distort the
clear teaching of Scripture and lead to adiminishing of the Gospel of Chrigt and the eternd plan of God.
Cavin warned his readers,

We know our flights of ingenuity and how vain curiogity tickles us to know more than
we should. He wishes the day of His coming to be so hoped for that yet no one should
dare to ask when it will come. He ddliberately wished it kept hidden from us, that we
should never be so carefree as to neglect our unbroken lookout. The chief part of our
wisdom congists in keeping oursalves soberly within the bounds of the Word of God.

Before | go on, let me say, my complaint is not with the ideathat Christ will return, or that He
will reign on the earth, or that He will have a people who reign with Him. | dso don’t wish to be petty
about whether there isaliteral thousand years or not. | would say that, dong with many orthodox
scholars of the Bible, the thousand yearsis only indicative of avery long period of time, rather than an
exact one thousand years. | believe, after He returns, the reign of Christ will be forever. | don't see any
need to limit the time to an exact one thousand years. Nevertheless, the chief truth to which dl Chrigtian
mugt cling, isthat, Jesus promised to literaly return in human history.

Some may reed this article and come to the wrong conclusions about what | saying. Because |
guestion the interpretations of digpensationalism, it does not mean that | have rgjected the inerrancy and
tota ingpiration of Scripture. God forbid! Thisis often a criticiam laid on those who question
digpensationdism. | bdieve fully in the infdlibility of Scripture. | dso believe with dl my heart in the
Second Coming of Jesus Chrigt for his Church. That Chrigt will establish His eternd reign and kingdom
on this Earth is part of my faith. What | rgect are man-made interpretations which confuse and distort
the plain passages of Scripture, and in the process, obscure the hope which the biblica Gospel
promisesto dl who believe. | share the opinion of agreat man of God, George Mueller:
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My brother, | am a constant reader of my Bible, and | soon found that what | was
taught to believe (by Darby's doctrine) did not dways agree with what my Bible said. |
cameto seethat | must ether part company with John Darby, or my precious Bible,
and | choseto cling to my Bible and part from Mr. Darby.*®

What is Dispensationalism

Definition

What is dispensationalism? Digpensationa means something that has to do with dispensations.
Theword dispensation means, “A specific arrangement or system by which something is dispensed.”
The word “digpensation” is found in the Bible. The English word “dispensation” is used four timesin the
New Testament, and comes from the Greek word oiv konomia which means an “economy” or a
household adminidtration. It is used by Paul to refer to God' s arrangement of redemption’s plan.
Dispensation in this senseis Biblicd. The difference is when it becomes an “ism.” What the word
digpensation means within Digpensationdism is something different.

Dispensationalism is an elaborated system, promoting certain theological assumptions
extraneous to the Bible. Dispensationdism,** asan “ism,” is a scheme for reading Scripture [Cp. “How
Do We ‘Read' the Bibl€”]. It functions like stained glass Ietting in sunlight. It colors the light as it comes
through and even bathes everything it shines on with the color of the glass. In like manner, many groups
interpretations of the plan of savation are degply colored by the stained glass of dispensationdism, as
the light of Scriptureis refracted through it. Historically: “Dispensationdism is aform of premillennidism®®
originating among the Plymouth Brethren in the early 1830's°

It isasysem of Bible interpretation, distinct from Scripture itsdlf, that:

... builds on the idea of God's adminigtration of or plan for the world describing the
unfolding of that program in various dispensations, or stewardship arrangements,
throughout the history of the world. The world is seen as a household administered by
God in connection with severd stages of revelation that mark off the different economies
in the outworking of histota program.’
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The word dispensation means an “order of things regarded as established or controlled
by God” (Oxford Dictionary, 4th edition, p.233). According to Wavoord it isa* stage
in the progressve reveation of God condtituting a distinctive sewardship or rule of life.”
Ryrie saysit is a“distinguishable economy in the outworking of God's purpose.”*®

According to premillennia dispensationalism the present dispensation, the Church,
would end in judgment and the “historical kingdom of Christ on the earth [would] be
egtablished in a future millennium.”*°

Cyrus|. Scofield defines the idea of dispensationsin this manner:

These periods are marked off in Scripture by some change in God' s method of deding
with mankind, in respect to two questions: of sin, and of man’s respongbility. . . . Each
of the dispensations may be regarded as a new test of the natura man, and each endsin
judgment -- marking his utter failure in every dispensation.”®

Although early dispensationdism held to three dispensations, typica dispensations teaches seven
dispensations, which are: 1) Innocence (before the Fal); 2) Conscience (Fal to the Flood) 3) Human
Government (Noah to Abraham); 4) Promise (Abraham to Moses); 5) Law (Maoses to Christ); 6) Grace
(the church age), and 7) Kingdom, Millennid or Divine Government (the millennium).

Dispensationa theology centers upon the concept of God's dedlings with mankind being
divided into (usudly) saven distinct economies or "dispensations’, in which man is tested
asto his obedience to the will of God as revedled under each dispensation.?:

The key digtinction of dispensationdism is the teaching that God has two plans at work in
sdvation history: one for Isradl and one for the Church.

What separated dispensationdists from everybody € se was their novel method of
biblicd interpretation. Everything in the dispensationdist system seemed to rest on the
conviction that God had two completdly different plans operating in history: onefor an
earthly people, Isradl, and the other for a heavenly people, the church.?

The essence of dispensationdism, then, is the distinction between Isradl and the Church.
This grows out of the dispensationdists congstent employment of normd or plain
interpretation, and it reflects an understanding of the basic purpose of God in dl His
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dedlings with mankind as that of glorifying Himsdf through salvation and other purposes
aswel.®

Dispensationdists see God as pursuing two distinct purposes throughout history, one
related to an earthly god and an earthly people (the Jews), the other to heavenly gods
and a heavenly people (the church).?*

This cannot be understated: the dispensational distinction between Isragl and the Church creates
serious implications for the nature of the Church and the Gospd itsdlf. Since the Church is consdered by
dispensationdigts to be a*“ parenthesis’ in God's plan for |sradl, dispensationdists say the promisesto
Isradl in the Old Testament are not - cannot be - fulfilled in the Church. The Church came about because
Isradl rejected the Kingdom Chrigt offered to them. “God suspended his timetable for the Jews at the
end of Danidl’s sixty-ninth week and began building a new and heavenly people -- the church.”?®

The church, according to Darby, did not come into existence until Pentecost. Even from
the beginning it was never composed of “naturd branches’ (as were the Jews).
Moreover, the church was not even reveded in the Old Testament. |srael had been an
earthly kingdom with material promises and blessings. Christ came to fulfill the promises
and idedls of that earthly kingdom but was regjected by His people. When that happened,
God stopped the prophetic clock and ingtituted the church. Not until the rgpture of the
church will this clock start agin, a which time God again will resume His purposes for
His earthly people, Isradl. Because the church, asthe body of Chri, is heavenly, it must
be raptured out of the earth in order that God' s earthly program with Isragl might be
resumed.?

Thus, Christ went to the Cross to bring salvation to the Gentiles and create the Church. But,
sance God will not work with two peoples at once, He will not pick up His plan for Israd until after the
Church is raptured.?” These bdiefs: 1) that the prophecies for Isradl are not fulfilled in the Church, 2) that
the Church was a parenthesisin God' s plan, 3) and that the Church must be removed in order for God
to resume His plan for Israel, necessitated a new teaching (an uncommon teaching in the first 1800 years
of Church history?®): that Christ’s Second Coming will take place a two different times. Thefirg is
said to occur before the “Tribulation Period” (Daniel’s 70" Week) when Christ returnsin the air (for his
saints) to catch the Church up into Heaven. God' s program for the Jews then resumes with the
Tribulation, Antichrist, bowls of wrath, 144,000 Jews preaching the Gospel of the Kingdom and
Armageddon. Then, after the Tribulation, Christ returns (with his saints) to st up His earthly Kingdom
to rule Isradl and the world.

10
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It is extremdy important to understand that the idea of the “rapture’ asthe first stage of Christ’s
Second Coming grew out of thisissue of God having two plans for two different people (Israel and the
Church). It came about over a debate about the place the Old Testament bdievers held in God' s plan of
svation:

It must be emphasized that the crux of the debates that took place over the rapture was
amore fundamentd issue: the relationship between Old and New Testament saints.
Darby made aradica separation between the two groups of saints, positing that the
church (Pentecost to rapture) has a specid glory and that the Old Testament saints had
an inferior relationship to God.?®

| will addressthe error of this split between the Old and New Testament believers later. What is
necessary hereisto redlize that the divison of God' s plan into dispensations and, consequently, the clam
of two separate plans for the Church and Israel are the key distinctives of
dispensationdism. It is these distinctions which | believe have undermined the teaching of the Gospd in
many churches today.

The Impulses Behind Dispensationalism

In this section | have given a sketch of the bdliefs which distinguish dispensationd thought. Thisis
not enough to understand the nature of digpensationalism. One must go deeper below the surface of ages
schemes to see what drivesit. The waters which fill the lakes come down on the mountains and highland.
These waters pulled by the force of gravity, create streams and rivers which traverse various terrain,
picking up sediment, which they depost at their find destination. The same is true with ideas and beliefs.
They come to uswith ahistory. They dart a one point in history, they are drawn down through time by
the various people who adopt them, and they are shaped by the groups and historical context they
through which they flow. Dispensationdlism is the deposit of the flow of perssting ideas through certain
groups over time. We must recognize this process in order to understand what is behind the modern
teaching of digpensationaism.

What are the basic impul ses or ideas which dispensationalism seeks to preserve? Fird,
dispensationdism isan Millenarian movement. The impulse behind thisis the future triumph of the
Kingdom of God over the kingdoms of thisworld. This powerful force is behind dispensationdism.
Those who are dispensationalist ardent look for the future triumph of the Christian Kingdom.. Key to this
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coming kingdom is the coming King, Jesus Chrigt. Thus, the Adventist impulse, is aso behind
dispensationd thought. The Second Coming of Chrig isintegrd to the Triumph of the Kingdom and the
initiation of the Millennid reign of Chrid. It is the third impetus that reved's the degper currents from
which dispensationdism draw their convictions. It assumes with other Restorationists that Jesus will not
come until the Church is restored to the glory it possessed at the time of Jesus Ascension. In fact,
dispensationdist would say that Jesus cannot return until the Church isrestored to its origind date.

A more radica form of digpensationaism seesthis restoration taking place in Church history
through a sequence of stagesin which the Church was progressive returned to its origina condition.
They would say that Luther and the Reformation brought justification by faith, then Wedey restored the
doctrine of Holiness or Perfection, after this, the Pentecostal's restored tongues, gifts and hedling. Today,
“third wave’ Pentecostal/Charismatics would say that God has restored Apostles and Prophets. These
are necessaxry for the Church to be restored, for Christ to come, and the for the Kingdom to finaly
triumph.

A Brief History of Dispensationalism

The modern or classical form of dispensationdism, with which this paper is preoccupied, isa
recent movement in Church higtory:

About 1830, however, anew school arose within the fold of Pre-millenniaism that
sought to overthrow what, since the Apostolic Age, have been considered by al pre-
millennidists as established results, and to inditute in their place a series of doctrines that
had never been heard of before. The schoal | refer to is that of “The Brethren” or
“Plymouth Brethren,” founded by J. N. Darby.*

Dispensationdism has laterd roots in early American and British revivaism and the apocayptic
speculaion that accompanied itsradica forms. It is descended from the premillennialism® that emerged
at the time of French Revolution. Because many believed the revolution in France marked the end of the
world, they saw those events as the fulfillment of Danidl chapter seven, with Napoleon as the Antichrist.
For nearly 1800 years amgjority of Christians held to a“historicist®” view of Danidl and Revelation.
That is, the events of those books took place within the history of the Church. The more common
understanding was that the Church Age fulfilled the prophecies concerning the Millennium, and that
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Christ would return after this period of time was finished > But after the French Revolution, a“futurist”
view became more popular. That is, the events of Daniel and Reveation will occur at some future time
just prior to Chrigt’s Second Coming and at the end of the world.

Many prophecy students at this time looked for clues as to know when Christ would return.
Those involved with missions to the Jewish people taught that the Jews were the key to Christ’s Second
Coming. They were convinced that the converson of the Jewish people would usher in Christ’s earthly
Kingdom. As more attention was given to Isradl and the Church a number concluded that when the
prophets spoke about God's promises to Isradl they did not refer to the Church. They were convinced
that the dl prophecies made to Israel had to be fulfilled in Israd and not in the Church. They asserted
that their study of the prophets revealed a clean digtinction between God's plan for Israd and His plan
for the Church.

A more recent shaping of digpensationalism grew out of what is caled Adventism. Higtorica
Adventiam has two main branches. the American Adventism of William Miller in the early 1800s and the
British form advocated by Edward Irving, John Nelson Darby and Mary MacDonald (first person to
coin the word “rapture’) in the 1830s, and later C. |. Scofield at the turn of the 20" century. Miller and
hisform of premillennialism was generdly discredited because of other eccentric views and practices of
Miller' sfollowers. Ther failed predictions of the exact day of the Lord’s coming created greet cynicism
toward American Adventism. But, the British version was accepted and subsumed into evangelical
orthodoxy through certain Keswick and Fundamentdist leaders. It was brought to American soil through
the influence of John Nelson Darby, aleader of the Brethren movement, and through such men as
Dwight L. Moody and James H. Brookes. Darby visited North America seven times from 1862 to
1877. He spoke at the Niagara Bible Conferences on Bible prophecy (origindly the Believers Meeting
for Bible Study) held at Niagara-on-the-Lake, Ontario, Canada, where he influenced many future
fundamentdist leaders.

One of those influenced by Darby was James H. Brookes, who became president of the
Niagara Bible Conference and publisher of the officid periodica of premillennidism. He isfamousfor his
work systematizing Darby’s views. Darby’ s views were later popularized by C. |. Scofield, Brook’s
apprentice, through his Scofield Bible. Scofield saw dispensationadism as away to harmonize the
complexity of Scripture. He wrote: “ Augugtine said: * Digtinguish the ages, and the Scriptures
harmonize."** Scofield was encouraged by dispensationdist Arno C. Gabelein to place his notes on
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dispensationdism in astudy Bible. This changed history. If Scofield had placed them in a separate book,
he may have found only asmadl following. But, thousands of people read Scofidld’ s Bible as though his
notes were the literal meaning for the Scriptures. (My firg Bible, given to me by my grandfather, was a
Scofield Reference Bible) Thus, Christians across dl denominations propagated and proliferated Darby
and Scofidd’ s digpensationd teaching for severd generations.

Pentecostalism and Dispensational Teaching

The Pentecodtd faith was drawn from Millenniaist aspirations. Two substantive issues provided
the impetus for these hopes. On one side was the ominous threat posed to the American culture by
Modernisnt™. On the other, was the spiritua condition of the main-line churches. John N. Darby in the
late 1800s called consarvatives to leave the mainline denominations because he viewed them as
apogtate. At the turn of the 20™ century, the world was experiencing the ondaught of advancing
secularism brought on by the Enlightenment. German rationdism attacked the inspiration of Scripture.
Freud was advancing aradica view of human nature contrary to that of the Bible. Science was seen asa
rival authority to religion in answering life' s questions. Darwinism was presented as a replacement for
supernatura Crestion. Accelerated technologica advancement created a confidence in human ability
and potentid, leaving less room for dependance on supernaturd assstance. Industriaism, borne out of
esteem for hard work and materia success, chalenged populist Christian values. The socid pessmism
that followed the Civil War crested a*widespread loss of confidence in the powers of community.”

Wiebe describes the zeitgeist, soecifying how “ countless citizens in towns and cities
across the land sensed that something fundamentally was happening to their lives,
something they did not want, they responded by striking out at whatever enemies their
view of the world alowed them to see™®

The Civil War dl but destroyed the mainline denomination’s post-millennid optimism and
confidence that Chrigtianity would advance until the whole world was converted and the Kingdom of
Chrigt was ushered in. Modernism offered a humanistic approach to a better life now, as a subgtitute for
the Chrigtian hope of suffering now for other-worldly or eternd life. One of the results of this culturd shift
in Americawas that most mainline denominations (because of the post-millennia paradigm) embraced
Modernism in the form of Chrigtian Liberdiam.
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These Protestants attempted to find new interpretations of religious experience and an
understanding of history that could accommodate the implications of the theory of
evolution and discoveriesin psychology, archaeology, and ancient history.®

This was done partly because it was believed that the tools of Modernism could be used to
produce the Kingdom of Christ on the earth. Other liberals abandoned hope of “pie-in-the-sky” and saw
fulfillment in Chrigt as “thisworldly.” Thus, the Socid Gospel® replaced THE Gospel as was traditiondly
held by orthodox evangelical Chrigians. At thistime, J. Gresham Machen, who left Princeton and
founded Westmingter Theologica Seminary, wrote his famous book Christianity & Liberalism. He
denounced the accommodation of mainline churches to Modernism, defending orthodox Chrigtianity and
the Gospel. From this Modernist controversy, Fundamentalism® emerged as a violent reaction to
Modernism and Theologicd Liberalism. Fundamentdists saw the mainline denominations as
compromising the Gospd to the secular world through liberdism. They believed that these
denominations were apostate and caled for the ouster of liberd theologians and leaders from orthodox
Protestantism.

Pentecostalism and Fundamentalism were sibling branches of conservative Protestantism*® Their
roots overlapped and intertwined. They were both deeply troubled by the impact of secularism on
Americaand their churches. Both saw the beginning of the twentieth century as atime of greet crissfor
the American culture. Rather than hope in areformation of the visible culture or the conversion of
American society, they looked for God to end the present era of time in judgment, and usher in His
millennid Kingdom on the Earth. Thus, premillenialism became away of understanding the place of the
Church in chaotic times:

Evangdicals, now prone to see history spirding into chaos and destruction before Jesus
return, widely accepted the theology of premillenidism.*

Whereas Fundamentdists fought against Modern Science and the intellectua issues of the
culture, Pentecostals were Chrigtians of Smpler means and were not motivated to give intellectua
answers to the threat of Modernism. Rather, being descendants of revivaigtic and pietistic groups, they
sought assurance in experience and persond piety. Their particular answer took the form of an
individua, persond, ecstatic experience of the Holy Spirit, which to them, sgnaled the imminent return of
Chrigt, and the end of the world in its present state:
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Some turned inward, losing interest in societa reform, some flocked to the countless
new Holiness and Pentecostal sects, others practiced and promoted areligion of the
Holy Spirit (advocating hedling of the body and soul).*?

Rather than challenge the skeptics with biblical arguments, Pentecostal's sought to transcend the
debate by claming an irrefutable experience as confirming the Bible. They denounced skepticism and
retreated from secular society or the “world.” Their' swas amystic reaction to the threst of the world.
Rather than embrace Modernism, as did Liberdism, or fight Modernism for the minds of the culture, as
did Fundamentalism, Pentecostal's looked to escape Modernism’s advance by obtaining, what they
termed, the promised outpouring of the Spirit on the Church. Thiswould herad the end of the culture,
the Judgment of God, and usher in the Second Coming of Chrig.

From their reading of Scripture, Pentecostals determined that Christ could not return until the
“everlagting gospd”*® (Rev. 14:6-7) or “full” Gospdl,** was preached to the whole world. Pentecostals
saw their mission astwo-fold: 1.) Preach the gospd to the whole world; 2.) Announce the Second
Coming of Christ. They concluded that the wesk spiritual condition of the visble Church was the reason
the gospe had not reached the whole world. The Church was considered too spiritualy impoverished to
fulfill itsmisson. Logicdly, they asserted that the Church had to be restored before it could obey
Chrigt’s call to take his gospel to the whole world. Thus, Pentecostalism was driven irresistibly by a
restorationist yearning and mind s4t.

Latter Rain

In holding to both restorationism and dispensationaism, Pentecogtds had to face conflicting
ideas. Dispensationalism taught that the gifts such as prophecy and speaking with tongues were not for
this latter part of the Church Age. These, in stark contrast, were the hallmarks of Pentecostal
digtinctives. This forced Pentecostals to modify their dispensationalism to fit their Pentecosta experience
and faith. This was accomplished through the use of what is cdled the “Latter Rain” motif.

While they unquestioningly embraced most of Darby’sview of history, early
Pentecostds rejected his ingstence that the “ gifts’ had been withdrawn. They introduced
into his system their own dispensationd setting where the gifts could again operate in the
church: The device through which they legitimated those gifts was their teaching on the
|atter rain.*®
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“Latter Rain” was one of the chief metaphors from restorationism adopted by Pentecostds.
Taken from Deuteronomy 11:10-15, the “latter rain” was the promise of Y ahweh, that, if Israel would
serve Him with dl their heart and soul, He would give them rain for their land in its seasons. This
included both the “early” and the “latter rain.” The result would be a bountiful harvest. Holiness-
Pentecogtals saw this as a Old Testament type for the Church. If the Church was truly serving God with
al its heart and soul, God would give them a spiritud latter rain or revivd. Some taught that the latter rain
would match thefirst or early rain in intengity. Since they interpreted the Book of Acts as recording the
“early ran” of the Holy Spirit upon the earliest Church, then the “latter rain” must logicdly be a
recreation or recapitulation of the phenomena of the Book of Acts.

It was thisteaching of the latter rain, and its Pentecostal implications, which separated most
Pentecogtas from Fundamentdigts. “1t was the Pentecostd view of their place in history that most
basically set Pentecostal's apart from most other Protestants.”*® David Wesley Myland appears to be the
fird to articulate the importance of the latter rain concept in Pentecogtd thought. His explanations,
written in his book The Latter Rain Covenant (1910), became one of the first defenses of
Pentecogtalism within the Dispensationa framework. While Pentecostals held to most of Scofidd's
dispensationa scheme, Fundamentaists reacted quite vigoroudy to the Pentecosta digtortion of it inthe
“latter rain” doctrine:

Dispensationalism, as articulated by Scofield, understood the gifts of the Spirit to have
been withdrawn from the Church. Reecting the latter rain views by which Pentecostds
legitimated their place in God' s plan, dispensationdigts effectively diminated the biblica
bass for Pentecostd theology; and athough Pentecostals embraced most of Scofidld's
ideas (and enthusiastically promoted the Scofield Reference Bible in their periodicas),
they remained irrevocably distanced from fundamentalists by their teaching on the place
of spiritud gifts in the contemporary church.*’

The fact that Fundamentalist-Dispensationdist teachers rejected the Pentecostal modifications,
does not change the fact that their system of interpreting biblical history played amgor role a the
inception of Pentecostal eschatological thought. If the Kingdom of God was to come, it would not be
through the present apostate Church. 1t would have to come through the work of arestored, apostolic
Church, empowered by the “latter rain” outpouring of the Spirit. Then, enabled by the gifts of the Spirit,
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with manifestations of healing and power, this Church would be enabled to reach the whole world with
the “full” Gogpd.

Problems With Dispensationalism

| wish to state that | repect dispensationaism’s attempt to preserve historic Christian concepts
in the face of the ondaught of higher criticiam and liberdism. Its teachers are to be commended for this
motivation. In most cases, dispensationalists hold firmly to nearly dl of the tenets of orthodox
Chridianity. For this they must be highly regarded. The problems 1 find in dispensationaism have nothing
to do with the good things they believe, but with the ways their system causes a distortion of the Gospel.
Theinfluence of dispensationdism has led many Christians to believe that redemptive history was divided
up into a number of time periods or dispensations (usualy seven). Within these time periods a person
was saved conditiond to their obedience of the “revedled will of God” for that period:

A dispensation isaperiod of time during which man istested in respect of obedience to
some specific revelaion of the will of God.*®

One of thefirst problems of dispensationdism isthat it divides sdvation - it teaches more than
one plan of savation. Itsfad flaw isthe dividing of God's plan, separating His plan for Isragl from His
plan for the Church (see further information below). The ages of dipensationdism are taught as
temporary stages of savation. Each dispensation offers adistinct plan or way of savation. The nature of
sdvation in each varies according to that particular dispensation. Each dispensation concludes, and the
following one is necessitated, by the failure of Mankind to follow its terms, arrangements, or conditions.

In each of these chronological compartments: adistinct reveldion is given; men are
tested by this reveation; judgment follows upon the failure of men with referenceto this
stewardship.*

This scheme of dispensationalism presents salvation as coming about in aprogression. Itisas
though in each age God makes an improvement on the previous one. It teaches that God is working to
oet it right or find something that works while Humanity keeps defegting His attempts. God is seen as
developing aplan until He finaly succeeds (partidly) through Jesus Chrigt. The nation inherent in
dispensationaism isthat God has neither one sole eternd plan, nor the ultimate control and power by
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which He can provide and faithfully administer our salvation throughout human higtory. Instead, He has
avariety of plans which, dl but one, hasfailed. Thus, substitute plans or subsequent measures are
required.

In sharp contrast, the “ age schemes’ of the earliest Church divided the dispensations or ages by
Christ™. They believed that the basic dispensation division was between the Old and the New
Covenant. The divison rested upon the Person and Work of Christ. Alone with the view, the Church
was consdered the “organic successon” of Isragl. That is why the Church claimed the Hebrew or Older
Testament as her own. Even more importantly, the Bible presents God' s plan of savation assingle,
eterna and sttled from the foundation of the world:

For he chose us in him before the creation of the world to be holy and blamelessin his
sght. In love he predestined us to be adopted as his sons through Jesus Chrigt, in
accordance with his pleasure and will — to the praise of his glorious grace, which he has
fredy given usin the One he loves. In him we have redemption through his blood, the
forgiveness of sns, in accordance with the riches of God's grace that he lavished on us
with al wisdom and understanding. (Ephesians 1:4-8 NI1V)

All inhabitants of the earth will worship the beast-- al whose names have not been
written in the book of life belonging to the Lamb that was slain from the creation of
the world. (Revelation 13:8 NIV my itdics)

It has always been the same plan - sdlvation by faith in Jesus Chrigt. Prior to Christ’s coming,
those who trusted in the promise of Christ were saved by faith:

Abram believed the LORD, and he credited it to him as righteousness. (Genesis 15:6
NIV)

Through faith in God done, who promised them redemption in Chrig, the Old Testament
believers were assured of their salvation:

Blessad is he whose transgressions are forgiven, whose sins are covered. Blessed isthe
man whose sin the LORD does not count againgt him and in whaose spirit is no deceit.
(PsAm 32:1,2 NIV)
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They looked forward to the promise of Christ and embraced it by faith. After Christ’s coming
and redemptive work, al beieverslook back to the finished work of Christ and embrace the promise of
savation. Whether looking forward or looking back al beievers must ook to Christ done for sdvation.
There are no other ways or plans of sdvation:

Sdvation isfound in no one dsg, for there is no other name under heaven given to men
by which we must be saved. (Acts 4:12 NIV)

Thereisonly one Lord, and thus only one faith (Ephesians 4:5). This plan did not fail (John 6:37
All that the Father gives me will come to me, and whoever comesto me | will never drive away.),
because it is perfect (Hebrews 7:28). The Bible teaches that God' s power is effective to accomplish His
one, eterna plan of redemption.

The second problem, as dready mentioned, isthat it impugns the sovereignty of God. It
teaches that most al of God's plan(s) to save Mankind failed because it was thwarted by human
inability. That'swhy dispensationaism teaches that the Church age was a surprise to the prophets. They
did not anticipate that when Isradl failed to receive Chrigt that God would turn to the Gentiles. The truth
is, the Old Testament does teach that salvation would come to the Gentiles.>* And the failure of I1sragl
was not a surprise to God, but on the contrary, totally expected. He anticipated al Humanity to fall short
of Hisglory. That iswhy He determined to the save the world, both Jew and Gentile, dave and free,
mae and female, in and through Jesus Chrig.

Because of dispensationdism’s aversion to God' s sovereignty, and also being predicated on a
rigid form of Arminianism (savation necessary through free will rather than by God's grace), God is
viewed as less than amighty or capable of saving the world by himsdf. Thisis both abiblica, aswell as
asupreme theologica, error. Scripture clearly teaches that God is sovereign in effecting his plan of
svation:

It is not as though God's word had failed. For not all who are descended from Isradl are
Israel. Nor because they are his descendants are they al Abraham's children. On the
contrary, "It is through Isaac that your offspring will be reckoned.” In other words, it is
not the naturd children who are God's children, but it is the children of the promise who
are regarded as Abraham's offspring. For this was how the promise was stated: "At the
gppointed time | will return, and Sarah will have ason." Not only that, but Rebekah's
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children had one and the same father, our father Isaac. Y et, before the twins were born
or had done anything good or bad-- in order that God's purpose in eection might stand:
not by works but by him who cdls- shewastold, "The older will serve the younger.”
Just asit iswritten: "Jacob | loved, but Esau | hated.” What then shall we say? Is God
unjust? Not a dl! For he saysto Maoses, "l will have mercy on whom | have mercy,
and | will have compassion on whom | have compassion.” It does not, therefore,
depend on man's desire or effort, but on God's mercy. (Romans 9:6-16 NIV)

God succeeds and does what He wills. The twists and turnsin the river of sdvation history are
not created by the banks of human falure, but only to show that “God' s purpose in eection might
gand.” We must dways understand that sdvation is predicated, not on human ability, but on God's
integrity, sovereignty and omnipotence. The Psalmist gave praise to the one true God by saying, “to him
who aone does great wonders.” (Psalm 136:4 NIV)

Thethird problemisthat it leads one to believe that some are actudly saved because of their
obedience. This understanding of salvation is akin to Pdlagianisnt?, the Roman Catholic view of merit
(Semi-Pdagianisn™), and to the teachings of those like revivaist Charles Finney.>* This was not
Scofidd’ sintent when he published his reference Bible. He believed that salvation was of Christ alone:
“It isthis manifestation of Jesus Chrig, his Person as*“ God manifest in the flesh” (1 Tim. 3:16), his
sacrificia death, and his resurrection, which congtitutes the Gospel .”>® However, the way
dispensationalism was commonly taught undermined Scofidd’s Gospel belief and encouraged salvation
to be viewed as something obtained through obedience.

If Sdvation comes through obedience to the currently reveded plan, then it becomes something
earned by the “obey-er.” In dispensationaism, savation is given to those who meet the conditions:

If, indeed, man is tested in respect to obedience to the will of God in each of these
"dispensations’, what isthe reward - or punishment? If the reward is sdvation, as
obvioudy Scofield taught concerning the dispensation of Law, that sdvation is not of
grace but of works! The dispensationdist, misunderstanding the concept of Law and
Gospd, offers sdvation to those who meet the condition of the "dispensation” in which
they are tested, thus even in the dispensation of Grace, faith becomes awork which
entitles usto Chrigt. If one can only muster from the depths of one's heart enough "faith”,
one can megt the condition of this dispensation and be rewarded with salvation.*®

21



“Dispensationalism and the Everlasting Gospel” © May 29, 2000 By Bernie L. Gillespie All Rights Reserved.

A fourth problem with dispensationalism is that the Scofield tradition believes grace is only
available in the Church dispensation. People are saved by obedience in dl other dispensations. This may
appear to be innocuous, but the idea that obedience is necessary in other dispensations while only grace
is offered in the Church dispensation leads to serious theologicd distortions. The dispensationd view of
Law of Grace cregtes an improper distinction between Law and Gospel (see my article on this very
important subject “The Struggle to Balance Law & Grace). When Law and Gospel are not properly
related, it creates a false assumption among dispensationdistic groups that the Law does not have a
place in the present Chrigtian life. Thus, the door is open among many groups and churches to look to
their persond house rules for laws or principles by which to govern the lives of snnersand saints. The
truth isthat the Law is dill as much of aforce asit every was. It isin force during the age of the Church
to reved sn and bring sinnersto an awareness of their snful. God uses the Law to drive snnersto the
Cross. When the sinner redlizes that he or she is unable to meet the demands of the Law, which
represents God' s perfect holiness, then, they are broken and prepared for the heding of the Gospdl. In
the Church age, it isnot grace done. Itis Law for the unrepentant sinner, then grace for the repentant
sinner who turnsto and trust wholly in Jesus Chrigt. If this balance is confused then human rules and
perfection take the place of God's Law.

Asto grace only in the Church dispensation: modern Scofield followers have modified this
position and others have not.>” There are three components which identify every dispensation: 1) It
beginswith anew divine reveation; 2) A certain span of time which it covers; 3) Specific requirements
of savation for thosein that time period. Various sects and cults took this scheme and applied it to the
Church Age. They said that within Church history God makes sdvation available through progressive
revelation and human response to the given revelation. Notice how this scheme describes the initid
pattern followed by every Chrigtian sect. Since God dedls with humanity differently in every dispensation
there must be a new revelation discovered and proclaimed so that people know how to be saved in that
dispensation. The system sets up unwary Chrigtians to look past the aready revealed Gospdl (as
understood through justification), to something ever newly reveded.

A fifth, and most serious problem, can be seen in the teaching of Lewis Sperry Chafer:

Chafer, in kegping with the stlandard definition of a digpensation, sees the Atonement as
making grace possible throughout the various ages, which dlows salvation to be viewed
as gracious regardless of the added requirements of that specific dispensation.®®
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Thisissueis subtle but very sgnificant. Notice the language in this quote: “making grace
possble” To methisisone of the more ingdious problems with dispensationdism. While it spesks of
savation by grace, it actudly redefines grace. Grace in the biblica and orthodox senseis unmerited
favor. But in the Digpensationd senseit isfavor that is merited. God offers the “gift” of savation
differently in various digpensations. On€e s reception of this“gift” is determined by whether the
“requirements of that specific dispensation” are met. This means that one pays for the gift through
obedience. The pernicious dimenson of thisis that dispensationdism uses dl the orthodox language of
sdvation by grace through faith, but in many cases, does not mean the same thing. Itisredly grace
obtained through obedience. Too many groups today have inherited or adopted this definition of grace.

The digtinction between Isradl and the Church, isa sixth major problem with dispensationaiam.

Dispensationdism sees |sadl as an earthly people with earthly promises, and the church
as a heavenly people with heavenly promises. Membership in Isradl is by naturd birth.
One enters the church by supernaturd birth. Dispensationdists view |srad and the
church as having distinct eternd destinies. Isradl will recaive an eternd earthly Kingdom,
and the church an eternd heavenly Kingdom.>®

Thereis a serious problem with thisidea. The Bible teaches that God' s plan for Isradl isfulfilled
in the Church. Charles Ryrie, achief Dispensationalist, recognizes thisto be a crucia issue:

If the church isfulfilling Isragl’ s promises as contained in the new covenant of anywhere
in the Scripture, then [dispensational] premillennialism is condemned.®°

Thisis, in fact, the case. It can be easily demonstrated that the promises and prophecies spoken
to lsradl wereindeed fulfilled in the Church. The Promises To Israel Are Rulfilled in the Church  Thisisa
fundamental mistake of dispensationa teaching. They deny that these promises are fulfilled in the Church,
but rather mugt be fulfilled in Isradl, even if it necessitates rearranging the entire sequence of end time
events. Thisis exactly what dispensational teachers do.

The biblical teaching is that the promise to Isradl of the Kingdom comes through Jesus and is
fulfilled through the Church. God is not running two different plans of salvation. The covenant of works
was kept by only one, that was Jesus. The remnant of the true Isragl came down to one. That one was
Jesus the Messiah. At the end of Old Testament there was just one faithful member of the covenant.
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Jesuswasthe true Israel. The only way to be part of the faithful, obedient remnant of Isradl isto bein
Chrig. We arein Chrig by placing dl faith in him done. All of Isradl is saved only by trusting in him. The
surprising truth that the Jewish Christians had to wrestle with was that God aso accepted and saved the
Gentiles through their Messiah as well. All nations inherit the promise of the kingdom in and through
Jesus Chrigt. However, dispensationalism does not see this. By teaching two separate agendasin God's
plan, it encouraged later dispensational groups to adopt even more radical ideas, which effaced the
ample Gospd of Chrig.

Another very important problem with much of teaching accompanying dispensationdism is that
it is overweening in its speculaions. Too many tenuous or unsubstantiated conclusons are made about
the end-times. Very little or no textud support, mixed with enthusiastic imaginations, bred by
dispensationdistic impulses, have led to a number of unbiblica teachings. We must take greet care how
we treat certain isolated texts of Scripture as they relate to the end-times:

Much harm has been done by well-meaning but incautious zed ots who have dlowed
their enthusiasm to run riot in wild and dogmatic assertions upon points where
dogmatism isimpossible. Still more harm has been done by those who have seized upon
certain isolated texts and woven around them doctrines which are inconsstent with the
rest of Scripture. Any theory of the hereafter which modifies or weakens any doctrine
plainly stated elsewhere in Scripture is to be held suspect.®

Ladgtly, | am very concerned that the teaching of dispensationalism isnot essentially
comforting. It is not good news that God' s plan has been thwarted in the past. It is not good news that
God had to come up with an dternative plan since Isradl rgjected Chrigt. It makes the Gospd sound like
plan B. Thereis another aspect of thistha might be quite sengitive to readers of this paper. It’'sthe way
that too many dispensationdigts teach the Second Coming of Chrigt. Their presentation is oriented
toward fear for the Chrigtian rather than faith. Granted, the truth that Jesus will return and judge the earth
in righteousness ought to inspire fear and awe in Snners. It should drive them to their only hope -- Jesus
Chrigt. But, in many cirdesthisfear is urged as much upon bdievers asit is snners. Instead of ingpiring
the believer to faith that Christ will return and complete his sdvation, one is provoked to fear whether
they might be ready when the Lord returns. | have heard many people, who were raised under this
teaching, say that as a smdl child, they returned home (from schooal, etc.), found it unexpectedly empty,
and then were struck with anxiety attacks, out of fear of being left behind. Is this the comfort the Gospel
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gives? No! It isamessage of apprehension and insecurity. | believe dispensationd teaching contributes
to this message.

Thisiswdl illustrated in the book and movie “Left Behind.” The purpose, asgiven by Tim
LaHaye®, isto present afictiona representation of what might happen after the Rapture occurs. As with
other such attempts, as The Late Great Planet Earth by Hd Lindsey, A Thief in the Night by Russ
Doughten, or Michael Talkin's The Rapture, an element of fear is creasted over wha might happen to
those who miss the Rapture. | do not criticize any of these presentations which contain atrue, biblical
accounting of God's coming judgment on snners. Nor do | wish to diminish anything which announces
Chrid’ sreturn. These are biblica teachings. Having said this, the message of the Church is not merely
God' s judgment to come. It is even more about God' s sdvation from judgment through faith in Jesus
Chrigt. Jesus cameto save us from God' s judgment.

The Gospd is corrupted if there is an imbalanced teaching on judgment. It is aso a distortion of
the Gospd to preach fear rather than comfort to believers over the Lord’ s Coming. It is not good news
that one might be left behind when a secret “rapture’ takes place. This gives the gppearance of using a
truth, which is meant to be comforting to God' s saints, in order to licit adesired response from a crowd
or assembly of Chrigtians. | would admonish those who claim to represent Christ and yet preach fear in
the place of hope through Jesus Chrigt. Y ou have logt the main focus of the Gospd.

When Paul concluded his description of the Lord’ s return to the churches of Thessalonica, he
left them these words, “ Therefore, comfort one another with these words.” He did not say, “Now use
this information to scare the socks off people.” He did not imply that his account would be good subject
matter for getting alarge number to respond at an dtar cdl. He said, “ comfort one another with these
words.” Thisiswhat is comforting: that God has one never failing plan, and that plan is Jesus Chrig,
who will soon return a second time for dl who trugt in Him. That plan has no need of modification and it
will never need improvement. If you trust in Jesus Christ as your only hope of savation, be comforted —
Heis coming for you!
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Dispensationsin the Church Age:
More Than One Plan, Gospel and Kingdom?

Many of the Fundamentaist of the Keswick groups adopted a pre-millennid dispensationdism
which they passed on to their descendants in the later Pentecostal movement. Most Pentecostals today
are avid Dispensationdist even though the origind scheme of Scofied held that speaking with tongues
and other such gifts ceased in the Church Age when the canon of Scripture was completed. The
digtinction between Isragl and the Church and the blief in dispensationd ages was modified by
Pentecostals who divided the Church Age up into various stages of progressive revelation - a sort of
dispensationdism-within-dispensationaism.®® Therefore since some had only an increment of the full truth
“avalable’ to them, they were only responsible for the truth or “light” reveded by God in there era. One
was saved according to the how much they waked according to the “light available to them.” For
example, Luther is considered a greast man of God who received more light when he taught judtification
by faith. But, the truth of the Pentecosta experience, which came after Luther, was afuller revelaion
than what Luther knew. Luther cannot be judged for not speaking in tongues because it was not
“revedled” or was not “available’ in his day. However, we are responsible for the Pentecodtd truth. We
cannot merely rely on judtification by faith, because greater truth has been reveded. Since we have more
light, we must walk in thet light or lose what we dready have. Thisis the rationale of many Pentecodds.

This concept of “waking in dl the light revedled” is awell-traveled concept, going back to at
least the earliest pietistic groupsin America. This notion is based on acomplex of biblical passages
coupled with a dispensationd view of salvation. One passageis John 12:35,% where Jesus warns,
“Wak while ye have the light.” Another pardld verseis 1 John 1.7, where John tells usto “walk in the
light even asheisinthelight.” Hebrews 6:4 is used by some, because it speaks of “being enlightened” as
though it were a stage, from which a Christian isto go on to perfection. Others, like Phoebe Pamer,
refer to Jesus wordsin John 16:12, “I have yet many things to say unto you, but ye cannot bear them
now,” to support the idea that there are different levels or stages of “light” that a Christian moves
through. For Pamer, this passage explained why she could remain justified while lacking entire
sanctification.
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Phoebe Pamer used thisidea, possbly drawing from Charles Finney who used this language to
explain her experience of sanctification:

Could I gtand ill a this point, and remain in agate of judtification while refusing to
comply with what | knew to be the demand of God and in fulfilment of covenant
engagements long since made? | saw | could not; | must ether make the necessary
sacrifices, or | must Sin, and, by my disobedience, forfeit agtate of judtification. And it is
here judtification would have ended with me had | refused to be holy. Do you ask, How
did you retain a state of judtification before, when dl was not given up? Perhaps | cannot
answer your question better than by referring you to what the Saviour said to His
disciples, “I have many things to say unto you, but ye cannot bear them now.” | had, for
sometime previous to this, been answerable to the light as | had received it. The holy
Spirit had led me onward, reveding higher and yet higher duties, as | was able to bear
the, till 1 was brought up to the point described, and was unable to be answerable to my
covenant engagements, and yield my saf up entirely and irrevocably to God;*®

A primer on holiness written in 1918 states that the proper candidates for entire sanctification
are, “All who have been dearly converted, and are il walking in al the light.”®® Current holiness
teachers dill use this concept in their teaching on Chrigtian perfection and holiness:

A Chrigtian can make alot of mistakesin ignorance and gtill have a perfect heart. He (or
she) might blunder where he doesn't know better. But where he has the light, there he
walks. . . . Dorettawas as determined to follow Christ as any teenage convert | had ever
seen. And just as full of mistakes. But Dorettawas waking in dl the light she had. She
had a perfect heart. That iswhy she matured spiritudly. Aslight increased, so did her
Chrigtian growth.®’

At the 1997 Genera Conf. of the Church of God (Cleveland Tennessee), Paul S. Jernigan
dated: “There are yet things to be brought to light and reveded to the Church.” He exhorted the
conference: “Our cry in The Church of God is, "Lord, shine your light of truth upon us now.” He
criticized those who did not “wdk in dl thelight”:

We were confounded by the people that seemed to be well satisfied to just bein the
shadow of thetruth. . . . It s;emsto me some people are only happy with haf-truths, or
just enough light that doesn't bring them to that place of change.®®
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Another example of the abuse of the “waking in dl the light” concept | found was in this
Satement:

All it takes to be in God's organisation (S¢) is Sincere faith in him. Rdigious experts hate
sncerity; for it destroys their monopoly on God. They forget that, although the Good
Samaritan was wrong in his religion, he wasright in his heart, where it redly counts. A
cult member, Hindu, or atheist may be in the kingdom of heaven if waking in dl the light
that he or she has®

Thelogicd end of the “waking in thelight” is hard to dismiss. Since God reved s truth in stages
and oneisright with God by following that light, then those who don’t walk in dl the light are waking in
darkness. Therefore, those who were right with God previoudy, when they were faithful to al the truth
that was available, but subsequently fail to accept the new light, cease to fellowship with God. Hence,
those presently waking in dl the light are to rgect felowship with the “lesser lights”

So God's people are to fellowship together with only those who walk in the light as
Chrig isinthelight. And sncein Chrigt there is no darkness or error or fase doctrine at
al, then this Biblica test for fellowship would prevent God's people from worshipping
with any groups or churches who were not following, waking, or living in dl the truth,
but who had a mixture of truth and error within.™

Further proof of the exclusividtic trgectory this thinking takes comes from aministry web ste
which clams as its purpose “the preaching of the WHOLE gospel message of present truth.” It asserts:
"There are many precious truths contained in the Word of God, but it is PRESENT TRUTH' that the
flock needs now." “Present Truth” is a catch phrase in some more extreme quarters of the
Pentecostal/Charismatic movement. The Bible is consdered past truth. We need it and must believeit.
But, God aso gives “present truth” through modern apostles and prophets. Those who follow this path
of “Full Gospd” thought find themsalves chalenging the Protestant conviction of Scripture done. For
them, there is truth which goes beyond and in some ways improves on the knowledge the Bible
provides. These examples demongtrate how “ Full Gospd” teaching can be taken to extremes and how
whole or full gospd teaching can eventudly lead to sectarianism and various forms of spiritud ditism.

On arecent internet Christian discussion Site, one person took the “walking in the light” doctrine
toitslogica and fata conclusion. He asked: “If the Buddhist has never snned, and has waked in dl the

28



“Dispensationalism and the Everlasting Gospel” © May 29, 2000 By Bernie L. Gillespie All Rights Reserved.

light he or she has, then how can he be condemned?’ This points out the fatal mistake of determining
one' srespongbility to truth by adiding scale. If oneis only respongble for what light may be avalable
to them, then one who has never heard of Christ can clam sdvation outside of Christ on some other
basis. It dso points out the problems that occur when truth is thought of as being reveded in stages or
dispensations rather than in the objective words of Scripture and in the Person of Jesus Christ. Paul
clarified thisissue for the Greeksin Athens with these words:

"Therefore since we are God's offspring, we should not think that the divine being islike
gold or slver or stone-- an image made by man's design and skill. In the past God
overlooked such ignorance, but now he commands al people everywhere to repent. For
he has set a day when he will judge the world with justice by the man he has gppointed.
He has given proof of thisto al men by raising him from the dead."™

The whole world will be judged by Christ on the basis of hisresurrection. It is the revelation of
God' struth in objective, factud, and historicd form. The light thet is available to this generation and 4l
who have lived in the Age of the Church comes from Jesus Chrigt. Heisthe Light of theworld: "I amn the
light of the world. Whoever follows me will never wak in darkness, but will have the light of life” (John
812 NIV) AnditisthisLight by which dl nationswill be ether saved or judged.

What | have just shared illustrates how many Pentecostals gpplied the Dispensationd logic to the
Church Age. While Scofield and others saw sdvation as a progressive reveation in biblica history,
Pentecostals took it to radical extremes, teaching that there was progressive salvation in the Church
dispensation.  Thiswas not acceptable for most dispensationdigts, but it was strangely logical and
consstent to the method of dispensationalism. For certain Pentecogtal's the logic was: “ Since one could
arbitrarily divide the history of sdvation in the Bible into different economies of sdvation, why couldn’t
one do the same with the Church Age?’ If one accepts the former, there is little to prevent the latter.

| would challenge the unfounded concept that the Church Age contains severd different ways or
means to savation. Difference stages or levels of “light” do not exit in the age of the Gospd. Jesusisthe
only door (John 10). The Father draws al men through Jesus (John 6:44). We trust only Him. Jesusis
the Light (John 9:5). We only need walk in the Light (afigurative expression for living by faith in Christ)
to be saved. The notion of difference levels of “light” fails to be supported by the plain teaching of
Scripture. Thereisonly one Gospd (Gdatians 1:8,9). There is only one faith (Ephesians 4:5; Jude 3).
Chrigt isthe only way to God (John 14:6). We trust in only one Savior (1 Timothy 4:10; Jude 26). Any
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complication and confusion of these factsis created by aforeign system seeking to reconstruct God's
plan in order to vdidateitsdf. The mistake initiated by the dispensationd scheme (different means of
sdvation in different digpensations) eventudly bore the unbiblica fruit of digtorting the Gospel in the
Church Age (or dispensation).

This problem has afflicted Pentecostdl's as much or more than other Chrigtian groups. Many
Pentecostals, rooted in the restorationist tradition, have interpreted church history as a sequence of
restorative steps back to the pristine or Apostalic eraof the Church. Aimee Semple McPherson was
one prominent early Pentecostal who propagated thisidea. She shared these ideas in her book Lost and
Restored. McPherson claimed that she received this understanding by direct revelation without a
premeditative thought about it.”? In this book was a chart depicting the revelation she received about the
Church Age. (Figure 27)

This chart is based on Jod 1:4 and Jod 2:25 which she understood as referring the history or
dispensation of the Church. The firgt haf of Church history was a spiritua decline of the Church
illugtrated by the imagery of Jod’slocust devouring the tree. Aimee saw the Church’sfdling away as
garting after the time of the Apostles. From that time until the Middle Ages the Church was seen as
progressively faling into greeter gpostasy. The second hdf of the chart points to the restoration of the
Church as God returns the tree to its former state before the plague of locusts stripped it. Thisis seen as
beginning with the Reformation and progressively improving until the time of the Pentecosta outpouring
at the turn of the 20" century.

An dmogt exact recreation of Aimee's chart of the Church’sfdl and retoration, isfound in S.
C. McClain's Highlights in Church History (Figure 3%). His book has shaped many Oneness people's
views of Church higtory and its retoration. It aso has influenced their understanding of the place of
Oneness theology in Church higtory. McClain says that the Pentecosta movement brought “the
beginning of anew epoch in the higtory of the Chrigtian church. Many new organizations, standing for
different phases of gospdl truth, had sprung up as results from the greet revivals in the previous church
period, . . .”” McClain believed that within the Age of the Church itsdlf there were “ different phases of
gospd truth.”  Histeaching was merely the perpetuation of the impetus begun in dispensationd theology
and the subsequent modifications which emerged in Pentecostdism.
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Since there was more light revedled to each stage of Church Higtory, it was logicaly incumbent
upon dl Chrigtians to search out what new truth was waiting to be reveded from the Bible. This
contributed to the view of the Bible as truth-within-Truth [cp. How We Read the Bible for more amore
in-depth treatment of this subject]. Fused with the retorationist impulse of Holiness-Pentecostd
theology, digpensationdism encouraged many early Pentecostals to search the Bible for “new truth” to
be reveded in their day. This drive to discover something “new” became a hdlmark of Pentecostd piety,
asnoted by  Howard Goss, aearly leader of the Pentecostal movement:

Walking in the light of God's revelation was consdered the guarantee of unbroken
felowship with God. | fed that it fill is, for that matter. Consequently, a preacher who
did not dig up a new dant on some Scripture, or get some new reveation to his heart
every so often; one who did not propagate it, defend it, and let it be known that if
necessary he was prepared to lay down hislife for it, was considered dow, dull, and
unspiritud. Cdling aman a*“compromiser” killed his ministry far and wide. Because of
this, no doubt, many new revedations, which began to cause confusion, were
condoned.”™

The central figure in Oneness theology was G. T. Haywood. He wrestled with the state of those
who did not follow the New Birth doctrine held by many Oneness Pentecostadls. He resolved the conflict
in hismind by utilizing the “waking in dl the light” modd:

The one question that is 0 often asked is, ‘are dl those people who thought they were
born of the Spirit, and were nat, lost? No, not by any means. They shdl be given
eternd lifein the resurrection if they waked in dl the light that was given them while they
lived. God isajust Judge, and thereis not unrighteousness in Him. But those who refuse
to wak in the light shal be overtaken with darkness. (John 13:35, 36; see aso John
15:22-24).”"

The second figure in the development of Oneness teaching was A. D. Urshan. He used the same
logic as Haywood to resolve the same issue:

Q. Would these folks be logt if they had not gone on to the water and Spirit birth?
A. No, for when they continued to walk in the light they had, they consequently entered
into the deeper and higher divine experiences. 1 John 1:4-7. Also John 8:31-36.7
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Admittedly, many of these “revelations’ of light were no more than ingghts from biblica textsto
be gpplied in one' s Chrigtian life. However, there were sgnificant cases where much more was involved.
In some ingtances, more than merdly fresh understanding and application of the Gospd of Christ was
proposed. In some radical forms of dispensationalism anew order or economy of God' sworking in
sdvation was taught. Thisincluded the expectation by some of a better or “full” sdvation - greater light
which God requires of people which was not known previoudy in Church history. This understanding
lead to the whole “full gospe” movement which radicdly shaped the Protestant Church in America [cp.

“Can the Gospel be Fractured? for an extensive treatment of this subject.]

| am not saying that every dispensationdigts teaching is questionable or wrong. Many Gospe
preaching people have been and are digpensationdists. What | am saying is that dispensationdlismisa
system, brought to the Bible, rather than found in it. As a scheme exogenous™ to the Bibleit crestesa
redtrictive grid, that directs the reader to see certain biblical texts in ways that harmonize them with
dispensationd theology. Thisis a serious problem because the Gospd is either obscured, lost or some
other agenda, — even one' s doctrine of salvation — supplants the biblica one. | believe this has
happened in the case of the movement which produced the United Pentecostal Church. Their view of
sdvation and interpretation of Acts 2:38, both in origina conception, and now as they perpetuateiit, is
deeply conformed to and restrained by the dispensationdist view. | have yet to read any of their authors
address this issue. Obvioudy, this is because the dispensationa system is naturd to their theology and
would not come under question from someone within their belief sysem. Nevertheess, thereisacritica
need within Oneness Pentecostalism for biblica, historical and theologica reflection on dispensationa
theology’ simpact on Oneness Pentecostal theol ogy.

The Everlasting Gospel

The larger part of this paper has been a critique of Dispensationa theology and its influence. My
motivation does not grow out of antipathy for dispensationdism itsdf. Nor do | have a persond
prejudice againg those who hold to its tenets. My motivation isto defend the Gospd against those
teachings which distract from, neglect or dishonor its message. It is my conviction after a greet ded of
study, that the more one perssts in adispensationa conception of savation, the history of the church,
and the nature of the end-times, the more one will move away from the biblical Gospel, or subscribe it to
the periphery of on€'s attention and concern.
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| wish to make this very clear: It is not a prophetic scheme, the arrangement of ages, nor the
sequence of end-time events which preoccupies and dominates the biblica landscape. It isthe
everlaging Gospd. Thisisthe principd truth which governs dl the materid wefind in Scripture. It isthe
everlasting Gospd because it is not bound by time, ages, or dispensations. It was in the foreknowledge
of God before the world was made (Revelation 13:8), and it will be the song of the redeemed throughout
eternity (Revelation 7:10). It is the everlasting Gospel because it is about the Savior who isthe first and
the lagt, the Alphaand Omega, the beginning and the ending, who is, who was, and who is to come, the
Almighty. God planned our sdvation with Him in mind (Romans 8:29; Ephesans 1.5). Thewhole
universe dong with human higtory is moving toward Chrigt, who is the Omega point. Therefore, dl that
occurs between eternity past and future eternity is marked by Christ and His everlasting Gospe!:

All higtory bears the marks of Chrigt. The events of the Old Testament, with their
recurring pattern of captivity and restoration, point to that ultimate act of judgment and
ddiverance in the death and resurrection of Chrigt. Sdvation history reaches its end
(telos) inthe Christ event. It is concentrated in Jesus Christ. The whole stream of Old
Testament events — the Creation, the Flood, the Exodus, the Babylonian exile and
deliverance — is gathered up and recapitulated in Him who isthe Lord of history.®

TheIndivisible Link Between the Second and First Coming

If we are to understand the Second Coming of Christ, we must under stand what Jesus did
in hisFirst Coming. The Firs Coming of Jesusis good news. It is good news because of what he did
when he came. Thisiswhy it is cdled the Gospel. When he came, Jesus manifested God's salvetion,
the Kingdom of God, and announced the end of the world under the reign of sinners. He lived a perfect
life, meriting the total pleasure of his Father. He lived a perfect life of righteousness. Then, out of grace,
through the work of the Craoss, Jesus imputed that righteousness to those who believe in Him. He took
the wrath of God againgt our sin on the Cross. He destroyed the power of sin and Satan by dying on the
Cross. Heis risen, ascended and has received immortality and glory. Because of thisHe is able to pour
out His Spirit “upon dl flesh.” What Jesus did at his First Coming isthe heart of the Gospd. Thus, we
must dways alow the Gospel of Jesus to define our eschatology,®! not vice versa. The nature of the
Gospd —the First Coming — must inform our vision of the last days, even unto eternity, and not the
reverse. While the last days are not yet accomplished, the Gospd is. Jesus work on the Crossis
finished. This one and only Gospel comprehensively shapes and molds the last things, making them to
serve the purpose of the sdvation Christ obtained for us.
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The Gospd and the End-Times

It is absolutely necessary to understand what Jesus did at his First Coming if we areto
comprehend the meaning of his Second Coming. This means we must dlow that which isfinished to be
the guide of that which is not. The end time events are yet to be unfolded, but the Gospel of Jesusis
aready unfolded or reveded. Too often it islost upon Chrigians that the last things are adirect result of
the finished work of Jesus. The Second Coming of Chrigt isthe completion of what Christ obtained for
usa his Firs Coming. If we do not relate these properly, we will not properly connect the Gospel with
the last things. What happensin the end is an essentid consequence of what Jesus did in his deeth and
resurrection. Since he died, rose and ascended to the highest place, he will come again, receive his
Church and judge the world. By hiswork at his First Coming, Jesus earned the right to control the
events of the end-times (Acts 2:34-36). It is Jesus who pours out the Spirit in the last days (Acts 2:33).
It is Jesus, asthe Head of the Church, who directs the movements of the Church in history (Ephesians
1:22) . It is Jesus who comes and raises the dead to life and receives the Church into glory (1 Timothy
4:13-18). It is Jesus who judges dl Mankind (2 Timothy 4:1). It is Jesuswho reigns and rules in Heaven
and the New Earth forever (1 Timothy 6:15; Revelation 17:14; 19:16).

The Gospd of Jesusin not an after thought of God's plan. It is not the last tage in a series of
dispensations. It isthe everlasting Gospd. Isthe plan of God from eternity, and will echo into eternity to
come. It is God' s best and thus His only plan. It transcends al of human history, and yet it descends into
human higtory to direct it and give it meaning. The Gospel that Jesus brought is an ancient Gospdl. It
was promised by God to our firgt family as recorded in Genesis 3:15. It was promised to Abraham, the
father of the faithful, and al the patriarchs:

"Wetdl you the good news. What God promised our fathers he has fulfilled for us, their
children, by raising up Jesus. Asit iswritten in the second Psalm:™ Y ou are my Son;
today | have become your Father." The fact that God raised him from the dead, never to
decay, is stated in these words: “1 will give you the holy and sure blessings promised to
David.”®

All the promises God gave to Isradl through the prophets were fulfilled in Jesus Chrigt. “For no
matter how many promises God has made, they are 'Y es' in Chrigt. And so through him the "Amen” is
spoken by usto the glory of God.” (2 Corinthians 1:20 NIV) Theirony isthat many dispensationdists
are waiting, after two thousands years, for God to fulfill the promises made to Isradl when the many
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important ones are aready fulfilled in Jesus Christ. How can this be? It is because the Gospd is not
rightly related to the end-times (eschatology). It is not correctly understood that the Church isthe New
Isradl and the promises made to Isradl under the Old Covenant are fulfilled in Christ and the Churchin
the New (Galatians 3:11, 28, 6:16; Romans 2:28,29; Romans 10:12,13).

The“Already” and the “Not Yet”

All that Chrigt obtained for us through his work during his Firs Coming will be completely given
to us upon his Second Coming. At his First Coming Jesus announced from the Craoss, “It isfinished.”
What he meant was, dl he had to do to obtain our sdvation was finished. He did not mean that Sin was
obliterated from the earth, that the Devil could no longer work, nor that deeth ceased and that all men
were now immorta. These things were yet to be redized at afuture time — the time of Jesus Second
Coming. The Apostle John makes this clear:

Dear friends, now we are children of God, and what we will be has not yet been made
known. But we know that when he gppears, we shdl be like him, for we shdl seehim as
heis. (1 John 3:2 NIV)

We have “dready” obtained certain of the benefits of the salvation which Chrigt obtained. But
we have not received all the benefits. Now we are God' s children. However, what we “ will be” is“not
yet” reveded to us. We have benefits coming, dimensions of salvation which are “not yet.” The portion
of our salvation which we recelved between Chrigt’ s two comingsisonly partial. It is not complete or
become ultimate. It is only the earnest or down-payment for al that is promised. Thus, the Chrigtian
livesin the time of the “dready” and the “not yet.” Regrettably, many Chrigtians lack hope and assurance
because of one or two errors: 1) Some do not know what they “aready” have when they trust in Chrigt
done, 2) Othersfall to redize that there are benefits which are “not yet,” and thus attempt to claim them
prematurely.

Error of the Full Gospd

Thisisthe case with the “Full Gospd” theology (1 have written an extensive article on this
topic. If you wish to read more in-depth then compare: “Can the Gospel Be Fractured?”). This
isavery popular theology held by alarge segment of the Dispensationa movement. “Full Gospd”
theology is predicated upon certain teaching that confuses what is“dready” with the “not yet.” It
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assumes that there is athird state between the “dready” and the “not yet” which it cals“full” sdvation.
The problem with thisis that the Bible does not teach anything of the kind. Oneis saved, andisa
believer in the “ present date” with dl of its benefits, or oneisnot. Thereis no between condition, nor are
there various stages in between the present and the future state of the believer. Those who are believers
in the present sate are to look only for the future state as the fullness or completion of their savation.
They are not instructed to look for severd greater stages now in the present Chridtian life. Obvioudy,
there should be sgnificant growth in the life of dl Chrigtians. The Bible cdlsfor this. But that isdl part of
the present state, and not a higher “full svation” didinct from just “plan” salvation.

The error of the “Full Gospel” theology isthat it does not properly discern what belongs to the
Chrigtian in the present state, and confuses some of the future state with the present. It either lacks faith
to believe the Bible concerning what we have by faith in Christ now, or it misinterprets and thus
confounds that which is"not yet" with the "dready.” It confounds what we recaeive a Chrigt's Coming
with what we have now as Chrigtians before Christ's Coming. These mistakes are serious and
sometimes fatd for the life of many Chridians.

The Spirit as Down-Payment or Deposit

At the end of his First Coming, Jesus purchased our savation. In the Church Age, He gives us
the down-payment to keep us until his next and find return:

... St hissed of ownership on us, and put his Spirit in our hearts as a deposit,
guaranteeing what isto come. (2 Corinthians 1:22 NIV)

Now it is God who has made us for this very purpose and has given us the Spirit asa
deposit, guaranteeing what isto come. (2 Corinthians 5:5 NIV)

And you aso wereincluded in Christ when you heard the word of truth, the gospel of
your salvation. Having believed, you were marked in him with a sed, the promised Holy
Spirit, 14 who is a deposit guaranteeing our inheritance until the redemption of those
who are God's possession-- to the praise of hisglory. (Eph.1:13, 14 NIV)
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We have only the firdfruits of the Spirit now:

Not only so, but we ourselves, who have the firgfruits of the Spirit, groan inwardly as
we wait eagerly for our adoption as sons, the redemption of our bodies. For in this hope
we were saved. But hope that is seen isno hope at dl. Who hopes for what he dready
has? But if we hope for what we do not yet have, we wait for it patiently. (Romans 8:23-
24 NIV)

Just asthe Holy Spirit is given to the believer as adeposit S0 is righteousness imputed as a
covering or provison of that which the believer cannot produce themsdves. This brings up atruth that is
very hard for some to conceive and for others to accept. The Bible speaks of the forgiveness of sinsfor
those who trust in Jesus. But even more, it spesks of the righteousness of Jesus being imputed or
accounted (reckoned in the KJV) to the believer in the place of the believer’s own unrighteousness (or
righteousness - which is unrighteousness before God). The reason the righteousness of Christ isimputed
for salvation rather than the believer ingantaneoudy and miraculoudy made righteous is that such a
transformation will not take place until the Second Coming of Chrigt. In the mean time, we are covered
with the perfect righteousness of Christ. Then, on the Day when Jesus returns and we are made like unto
his glorious nature, we will be made actually righteous.

This same principle is true in many other ways. Paul told the Corinthians that they were made to
gt together in heavenly placesin Chrigt. But they were not in heaven when they heard those words. They
were Stting in house churches and synagogues. What Paul was saying was that because Christ was
gtting on the right hand of God (the place of power), and they were “in Christ” by faith, therefore, ina
spiritual sense, they were Stting in heaven with Jesus. However, the Apostle John in hisvision of
redemption sees the saints in heaven seated in the thrones that conjoin the throne of the Lamb, Jesus
Chrig. This pointsto the truth that while we “st in heavenly places’ spiritudly through Christ right now,
the time will come, in the Consummation, when Jesus returns, that we will St with Him in Histhrone,

The present ate of the believer is one of mortdity. Bdieversdie. Y e, Jesus says thet they have
eternd life. How can thisbe? It is the same principle as above. The eternd life of the resurrected Christ
isgiven us as adeposit or as ameasure. We are new cregtions “in Christ.” But, we are not crested
completely new yet. That redity will not occur until Jesus comes again. Then, those who trust in Him will
be transformed, made fully new, and take on immortality. Now, we are partially endowed with new life.
But then, we will be totally take on that new existence Christ promised us.
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It isthe“dready” portion of our savation which enables us as pilgrim people to complete our
journey in thislife. At his Second Coming, Chrigt will giveto us dl the benefits of our sdvation. In the
mean time, we walk by faith in what Chrigt has done, possessing the sed of our inheritance, with the
tagte of the world to come on our lips. The timewill come for usto inherit dl that Christ has done for us,
and that will occur at his Second Coming. Please don't misunderstiand me. | am not saying that Jesus did
not give us many of the benefits of our savation between his two the advents. He did. Still, we have not
comeinto dl that Chrigt obtained. We are fill in afdlen, snful, evil world. Degth sill hgppensto
believers. Satan ill tempts us. We do not have immortdity yet. We do not have the “crown of
righteousness’ yet. Oh, but we shall have dl of this and more. Jesus has obtained more than our present
eyes have seen and ears have heard.

| think an appropriate analogy to the “dready” but “not yet” dimensions of our savation can be
seen intheidea of the trugt fund. The famous singer Nat “King” Cole died leaving alarge estate for his
family. His daughter was a member of E. V. Hill’s church. She gpplied for ajob asthe church secretary.
Pastor Hill asked her why she would want ajob making two dollars an hour (minimum wage at that
time) when her father was amillionaire. Shetold him that her father has left her alarge sum of money ina
trust fund. But, she could not accessit until she was twenty-one. She was amillionaire, but she had not
“grown into” it yet. She enjoyed many of the blessings of being Nat Col€' s child, but she had not yet
received her inheritancein full. Therewas an “dready” and a“not yet” dimension to her life.

Thisis exactly the case for us as Chrigians today. We dl share an “dready” and a“ not yet”
dimengion of our salvation. What happened through Jesus at his resurrection was the firgt fruits or the
beginning of al that will happen when the Church is resurrected and given immortdity. Jesusisthe
beginning of redemption; we will be the ending of it. Heisthefirg fruits, we will be thefina harvest.
Although we presently, as Paul says, sit in heavenly places, we do not yet have dl that is promised to us.
We do not yet physicaly st in heavenly places. Chrigt now has the immortaity we will have in the end.
We possess thisimmortdity only by faith. By fath wetrust in Chrigt. By faith we are "in Chrig.” Being
"in Chrigt" we sharein hisvictory. Itis"in Chrigt" that we possess these blessings. Jesus Christ
possesses al power in heaven and earth now. However, dl the power and blessings will not be fully
our'suntil He returns. The promiseis now, the find redity is“not yet.”
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The Importance of Hope

Thisiswhy hopeis o important in the Chrigtian life. It isthe future aspect of our faith. Hopeis
not “I hope the Lord returns,” or “I hope I’'m ready when He comes.” It is the settled confidence that
what God has promised is true. When we say we hope, we mean that we are sure that Chrigt will return
and that He will save us, who trugt in Him.

Therefore, Snce we have been judtified through faith, we have peace with God through
our Lord Jesus Chrigt, through whom we have gained access by faith into thisgrace in
which we now stand. And we rgoice in the hope of the glory of God. Not only so, but
we aso rgjoice in our sufferings, because we know that suffering produces
perseverance; perseverance, character; and character, hope. And hope does not
disappoint us, because God has poured out hislove into our hearts by the Holy Spirit,
whom he hasgiven us. (Romans 5:1-5 NIV)

For the grace of God that brings salvation has appeared to al men. It teaches usto say
"No" to ungodliness and worldly passions, and to live self-contralled, upright and godly
livesinthis present age, 13 while we wait for the blessed hope -- the glorious
appearing of our great God and Savior, Jesus Chrig, (Titus 2:11-13 NIV)

Any scheme or view of the end-times which is more filled with fear or terror than it is with hope
is leaning away from the Gospd . The end-times are not about the Anti-christ. They are about Jesus
Chrigt. We are not to live in fear and awe of the Beast. We are to look with hope and reverence to the
Lamb. The teaching of the Second Coming of Jesus should be a comfort to children, and not a
frightening tool to bring them into the church out of fear. Hope is that which grasps the promises of God
before they are redized. We hope because God has promised and given us His Word. We are taught in
the Book of the Revelation of Jesus Christ that there is war between the Beast and the Lamb. And the
Lamb wind That iswhy we hope.

Weyearn for al of our salvation now. That isto be expected. This present ageis never
satidfying. At timesit is painful, trying and even grievous. Thisis how the Chridtian life is. There are two
dimensions to the Chridtian life® We have this “treasure in jars of clay.” On the one hand we are
forgiven, given the Spirit, made dive in Chrit, and set free from the power of sin. On the other, we il
gtruggle with the Evil One, wefight our flesh, we wrestle with principaities and powers. We il fed pain
and shed tears. Our loved ones Hill die. Thisistheredlity of living in the “dready” and the “not yet.”
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But we have thistreasure in jars of clay to show that this dl-surpassng power isfrom
God and not from us. We are hard pressed on every side, but not crushed; perplexed,
but not in despair; persecuted, but not abandoned; struck down, but not destroyed. We
aways carry around in our body the desth of Jesus, so that the life of Jesus may aso be
revedled in our body. For we who are dive are aways being given over to death for
Jesus sake, so that hislife may be reveded in our morta body. (2 Corinthians 4:7-11
NIV)

But we are not stalemated. We are more than conquerors. We st in heavenly placesin Chrigt.
We march in the victor's parade. We are joint-heirs with Christ. We are able to do “immeasurably more
than al we ask or imagine, according to his power that isa work withinus. . .” (Ephesians 3:20 NIV)
The ultimate victory is ours, because Christ has dready won it. But the final celebration and the full
sharing of the spailswill not take place until Jesus comes again.

Living Now . . . For the Future

Today, we nobly march toward what is ours - into what awaits us. We expectantly desire to
grasp what has been promised. Through faith in Christ we boldly move toward what our Fether has laid
up for us. We are pilgrims now. For a short season we sojourn. But, in that Day when our Lord begins
his holy peregrination from Heaven, in that eternal moment, al will be changed. We will receive the
glory which Jesus secured for us at his Passon:

Dear friends, now we are children of God, and what we will be has not yet been made
known. But we know that when he gppears, we shdl be like him, for we shal see him as
heis. Everyone who has this hope in him purifies himsdif, just as heis pure®*

One might ask, “Wdl if mogt of what we areliving for isin Heaven, why live thislife out.
Wouldn't it be better to forego thislife and go straight to Heaven? | must ask a question in response,
“Doesn’'t the knowledge of our inheritance to come make living this life more specid?’ To me, thislife
only has meaning because we are heading into a certain future where Chrigt will rule and we will be
clothed with immortdity. It makes this life that much more wonderful. Everything we do isfilled with
purpose because it matures us and prepares us for our future life. All that we do for othersin serviceis
not logt in the “ugly ditch of history.” 1t does matter whether we are heroes or villains. It makes a
difference that we help ingtead of hurt. The one without hope lives for the now only. He or she livesfor
what is persondly expedient. They don't think life is any more than their own persona surviva and well-
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being. But the person who has afuture can live for others. Life is @out more than me and mine. It is
about a cosmic plan of the Creator in which | have apart. Therefore, why fight over the little stuff. The
one with hope in the life to come can share what they have now, but they have so much for which to
look forward.

There is areason why when God saves us He does not resurrect us straight to Heaven. Thereis
reason why thislifeis necessary and must be lived out. God has a purpose for us here. Paul stated, “ For
| am in adrait betwixt two, having adesire to depart, and to be with Chrigt; which isfar better:
Nevertheless to abide in the flesh is more needful for you. (Philippians 1:23,24 KJV) We have aservice
in God's plan that we must perform in this mortd life. That iswhy God does not take us sraight to
Heaven. He gives us just enough of our salvation now to do what He has cdled usto do. Then, He gives
the hope of the world to come to direct and strengthen usin what we are called to do. Hefills our little
lives with the profound meaning of the life to come, in order to energize usin our mortal work now.

Not to long ago, a popular movie attempted to address how we take for granted the
preciousness of life. It was cdled The Sixth Sense. It was about a boy who could see the dead as
though they were dive. Theirony of the whole story was that the doctor, who was tregting him, was
actudly dead (al through the movie), but he didn’t know it (neither did the audience until the end). This
was to dramatize how everyday we can be like dead people moving around, oblivious to the areas of
our liveswhich are deed.

Having a*“sixth sensg’ about the redity of our lives is more than agood plot for amovie. We
suffer over dying much more than we conscioudy redize. In many ways we are dead and dying, but we
don’'t know it. The sheer findity of death is more chilling than we can ded with. We lose our youth, our
innocence, our hedth, even the parts of our bodies wear out. Aswe grow older our relationships age,
our dreams and visons smolder and redlity setsin. We are dying by degrees. It isan ominous force in
our lives. We know that we cannot defeat deeth in oursalves. It isthe “king of terrors” The Bible tellsus
that dl sinners are dead in Sin, with judgment hanging, like the sword of Damocles, over their heads—
and most don't redlly know it.

Since deeth is hanging over the world, how do we, as believers, live our livesfully in adying
world? | believe a powerful answer to this can be found in a story from the life of Chrigt. This story
means more than we might readily discern:
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Now a man named Lazarus was Sck. He was from Bethany, the village of Mary and her
sster Martha. This Mary, whose brother Lazarus now lay sick, was the same one who
poured perfume on the Lord and wiped hisfeet with her hair. So the sisters sent word to
Jesus, "Lord, the one you loveissick.” When he heard this, Jesus said, "This sckness
will not end in death. No, it isfor God's glory so that God's Son may be glorified through
it." Jesus loved Martha and her sster and Lazarus. Y et when he heard that Lazarus was
sck, he stayed where he was two more days. Then he said to his disciples, "Let usgo
back to Judea." "But Rabbi," they said, "a short while ago the Jews tried to stone you,
and yet you are going back there?' Jesus answered, "Are there not twelve hours of
daylight? A man who walks by day will not sumble, for he sees by thisworld's light. It is
when he waks by night that he sumbles, for he hasno light." After he had said this, he
went on to tell them, "Our friend Lazarus has falen adegp; but | am going there to wake
him up." Hisdisciples replied, "Lord, if he deegps, he will get better." Jesus had been
speeking of his deeth, but his disciples thought he meant natura deep. So then he told
them plainly, "Lazarusis dead, and for your sake | am glad | was not there, S0 that you
may believe. But let us go to him."Then Thomeas (caled Didymus) said to the rest of the
disciples, "Let us aso go, that we may die with him." (John 11:1-16 NIV)

Lazarus was an everyday ordinary person likedl of us But, life“killed” him. Maybe it was an
accident that got him, or anillness. May be he just worked himsdlf to death. Whatever -- something
killed him. The Bible says that we are dl under the power of death because we have sinned. You are
dying... andsoam|. Wediealittle every day. Just look in the mirror. Check out pictures from 10
years ago. Things are happening every day, killing us by degrees. A career crash, afalled marriage, a
fatal disease, achild gone astray. Death comes upon dl men. The world is groaning under this degth we
have brought upon it. And Jesus groaned over Lazarus.

When Mary and Marthaintercepted Jesus, He comforted them with the Gospel: “1 AM THE
RESURRECTION AND THE LIFE!” But, they did not understand this. Their grief blinded them to the
good news. They thought he meant something which fit better into their preconceived religious notions.
In essence, they responded, “1 know you could have hedled him,” (past tense) or “1 know he will rise on
thelast day.” (future tense) But, there was more to Jesus words than they could receive. Jesus was
saying that he isthe Resurrection for RIGHT NOW! The resurrection of Jesus has meaning for the

“dready.”

Jesus, once more deegply moved, came to the tomb. It was a cave with astone laid
across the entrance. "Take away the stone,” he said. "But, Lord,” said Martha, the sster
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of the dead man, "by thistime there is abad odor, for he has been there four days.”
Then Jesus said, "Did | not tell you that if you believed, you would see the glory of
God?" So they took away the stone. Then Jesus looked up and said, "Father, | thank
you that you have heard me. | knew that you aways hear me, but | said thisfor the
benefit of the people anding here, that they may believe that you sent me." When he
had said this, Jesus called in aloud voice, "Lazarus, come out!" The dead man came
out, his hands and feet wrapped with strips of linen, and a cloth around his face. Jesus
sad to them, "Take off the grave clothes and let him go." (John 11:38-44 NIV)

Jesus raised him from degth to live again. But, Lazarus was not raised to immortdity. After a
time he died again. Jesus raised him only to amortal exisence. WHY? Jesusdidn’t tell Lazarus, “This
day wilt thou be with me in Paradise” He said, “take off his grave clothes and let him go.” In essence he
sad, “Let him go back to finish hislifel” “Let him go back to hiswork, family, and friendd” HIS LIFE
WASNOT OVER. So often we give up when our life is not finished. Maybe its your marriage. It could
be your reationship with aloved one. It might be acareer or aministry. To you it is dead, and you
buried it. But Jesus says, “ , come out.” He redeemed you to resurrect your life and give it
back to you, 0 you can finish it.

Lazarus was not the only one raised to “mortality.” That iswhat the resurrection of Chrigtisto
our lives now. Although we do not have the fullness of the resurrection yet, that does not mean that
Chridt’ s resurrection is without power and meaning now. Christ’s resurrection means that we can finish
our lives. He raised us from the dead spiritually in order to send us out into the world to do awork for
His Kingdom.

Matt. 9:23 When Jesus entered the ruler's house and saw the flute players and the noisy
crowd, 24 he said, "Go away. The girl is not dead but adeep.” But they laughed at him.
25 After the crowd had been put outside, he went in and took the girl by the hand, and
she got up. 26 News of this spread through al that region.

Luke 7:12 As he approached the town gate, a dead person was being carried out-- the
only son of his mother, and she was awidow. And alarge crowd from the town was
with her. 13 When the Lord saw her, his heart went out to her and he said, "Don't cry.”
14 Then he went up and touched the coffin, and those carrying it stood till. He said,
"Young man, | say to you, get up!" 15 The dead man sat up and began to talk, and
Jesus gave him back to hismother. 16 They were dl filled with awe and praised God.
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"A great prophet has appeared among us," they said. "God has come to help his
people.”

Once Jesus had raised these to live out the rest of their mortd lives, they were forever touched
or impacted by the resurrection of Christ. They were not just “dead men waking” They were dive “in
Chrigt.”

NIV Ephesans 2:1 Asfor you, you were dead in your transgressonsand Sins, 2in
which you used to live when you followed the ways of thisworld and of the ruler of the
kingdom of the air, the spirit who is now a work in those who are disobedient. 3 All of
us dso lived among them a one time, gratifying the cravings of our anful nature and
following its desires and thoughts. Like the rest, we were by nature objects of wrath. 4
But because of his greet love for us, God, who isrich in mercy, 5 made usdive with
Christ even when we were dead in transgressions-- it is by grace you have been saved.
6 And God raised us up with Christ and seated us with him in the heavenly redmsin
Chrigt Jesus, 7 in order that in the coming ages he might show the incomparable riches
of hisgrace, expressed in hiskindnessto usin Christ Jesus.

The power of Jesus resurrection is certainly a power culmingting in immortdity — eternd life:

For God so loved the world that he gave his one and only Son, that whoever believesin
him shal not perish but have eternd life. (John 3:16 NIV)

But whoever drinks the water | give him will never thirst. Indeed, the water | give him
will becomein him aspring of water welling up to eternd life. (John 4:14 NIV)

| tell you the truth, whoever hears my word and believes him who sent me has eternd life
and will not be condemned; he has crossed over from degth to life. (John 5:24 NIV)

For my Father'swill is that everyone who looks to the Son and believesin him shdl have
eternd life, and | will raise him up a the last day. (John 6:40 NIV)

| give them eternd life, and they shdl never perish; no one can snatch them out of my
hand (John 10:28 NIV)

However, we dways think of this“eternd life’ aslife in the future. Neverthdess, thereisa
profound present dimension to the resurrection power of Jesus. By the working of His Spirit within us,
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we are made to live out our morta existence. Lazarus had not finished his mortd life. Therefore, Jesus
rased him so he could finish it. Jesus wants to empower you and me through the Gospd — not only to
livein eternity — but to live out or finish our morta lives. When Chrigt gives you back your lifeit' sto say
“Your lifeisnot over.” YOU HAVE TO FINISH IT! You can't give up on your life when God is not
finished with it.

| have been crucified with Chrigt and | no longer live, but Chrigt livesin me. Thelifel live

in the body, | live by faith in the Son of God, who loved me and gave himsdlf for me.
Gd. 2:20

The life we have to finish is now touched by the power of Jesus. We live our mortd life“IN
CHRIST,” and our purposeisto “reved him.” .

And if the Spirit of him who raised Jesus from the dead isliving in you, he who raised
Chrig from the dead will dso give life to your morta bodies through his Spirit, who lives
inyou. (Romans 8:11 NIV)

For we who are dive are aways being given over to deeth for Jesus sake, so thet hislife
may be revealed in our mortal body. (2 Corinthians 4:11 NIV)

Now, we are tasting of the powers of the world to come: “who have tasted the goodness of the
word of God and the powers of the coming age.” (Hebrews 6:5 NIV) We are like the | sraglites who
saw the lush and beautiful cluster of grapes brought back from the promised land by the ten spies. We
know only asample of what God has up ahead.

Now we gather weekly as the faithful flock. We come together to be reminded how to live in the
“dready” and to be refreshed about the “not yet.” We hear the Good News. We worship our Savior
who sits on Histhrone in the Heavenlies. And he invites us to take his Supper, while we look forward to
the time when he shares it anew in the Kingdom. We take the cup and the bread. As we partake, we
see the smple dements of our lives represented by the bread and the cup. Our lives are small, smple
and short. It isssmple wine and bread. And we are but a“ bite of bread.” We are just a“drink.” But, the
Lord’s Supper represent the eternad work of Christ. We are given the taste of eternity on our lips. This
earthly supper symbolizes the profound eements of Christ’s body and blood in mere bread and wine.
He givesit and as we take it we savor elernd things. It isavery smdl med. Still, it creates ahunger in us
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for more - for the Marriage Supper of the Lamb. It isapromise of the great supper we will share with al
God s peaple in Heaven. It will be ours. . . when he comes. Then time will be no more, and dl that will
reman will be the fruit of the everlasting Gospd.

For the perishable mugt clothe itsdlf with the imperishable, and the morta with
immortality. When the perishable has been clothed with the imperishable, and the mortal
with immortdity, then the saying that is written will come true: "Degth has been
swalowed up in victory." (1 Corinthians 15:53,54 NIV)
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