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A DISCOURSE

ON

THE DECREE OF ELECTION.

NAAAANAAN

Ernesiaxs i 4, 5,—According as he hath chosen us in
him, before the foundation of the world; that we
should be holy and” without blame before him in
love; having predestinated us unto the adoption of
children by Jesus Christ to himself, according to the
good pleasure of his will.

TuaT there is a Supreme and Eternal Being, and
that he is possessed of all infinite perfections, are
truths so visible by the light of nature, that to call
these into question, 1s not only weakness and igno-
rance, but the height of stupidity and madness,
¢« T'he invisible things of him from the creation of
the world are clearly seen, being understood by
the things that are made, even his eternal power
and Godhead.” DBut then we are soon covered with
thick darkness, when we begin to inquire into the
maunner of his existence and operations. We
have clear light to discover that he is, and that he
Is infinite ; yet none but his own infinite mind can
fully understand what he is, or how he exists.
Here the inquiries of the most exalted creatures
b}



6 THE DECREE

are unavailing, and the angels are charged with
folly. What haughty arrogance is it, therefore,
for poor worms to pretend to soar to these bound-
less heights, to bring the glorious properties of
the divine nature to a trial at the bar of their own
reason ; and confidently to contradict what they
cannot fully understand. Such bold attempts,
through the successive ages of Christianity, have
brought great dishonour to God, and confusion to
the Church of Christ; and perhaps in nothing
more than in the unsearchable mysteries of the
decrees of God. I have been ever astonished at
the daring boldness and presumption of the dis-
putants on this tremendous subject; and at their
confident assurance, that the counsels of that
great God must be according as they imagine it is
fit they should be. Here the schoolmen and
metaphysicians bring in their curious learning as
a test of this doctrine; as though the nature of
God himself was to be tried by their vain phi-
losophy, and opposition of science, falsely so
called. Ilere some asserters of absolute decrees
have too boldly arraigned the sovereignty of God,
as though he could not have an absolute dominion
over his creatures, if they mistake in some of
their nice and abstracted speculations. Here the
opposers of this doctrine have presumptuonsly
ventured to put the justice, goodness, and truth of
God upon a level with their schemes; and to
assert that he cannot be just and good, nor his
promises true, in a contrariety to their sentiments.
Thus «“vain man would be wise, though he be
born like the wild ass’s colt.”

These considerations should awaken in us a
most solemn caution, not to look too boldly into
this ark, nor venture too curiously to inquire into,
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nor too confidently to define, what is infinitely
above our reach. We should not, it is true, be
contentedly ignorant of what God has revealed
of himself, in his word and works, because his
nature is incomprehensible.  We are bound firmly
to believe, frequently to meditate, and humbly to
adore so much of his nature and counsels, as he
has manifested to us ; though the greatest modesty,
humility, and reverence become us, in our con-
sideration of those deep things of God. 1 shall
accordingly endeavour to treat the arduous theme,
which my text leads me to contemplate, with an
humble sense, that God is in heaven, and I upon
earth ; and to avoid plunging into this ocean be-
yond my depth, I shall purposely overlook all the
curious questions and scholastic distinctions, so
commonly found in authors upon this subject, as
things too wonderful for me, which I know not ;
and with all the plainness and perspicuity I am
capable of, consider the doctrine as it is set before
us in the words of the text; in which is worthy
our notice—

1. The eternity of God’s electing love. ¢ Before
the foundation of the world.” This expression
does mnot, I confess, necessarily imply a strict
eternity. Millions of ages before the foundation
of the world, fall infinitely short of that; but the
nature of the thing makes it necessary, that the
words should be thus understood in this text.  All
time and even eternity itself being always present
in the infinite mind of God, whatever counsels
were at any time entertained, must have been at
all times, and even before all time, entertained by
him. But of this more hereafter.

2. Here is set in view the object of the decree
of election. ¢ According as he hath chosen us
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having predestinated us to the adoption of chil-
dren ;” by which cannot be understood the Ephe
sians only, to whom this epistle was immediately
directed, but all that then were, or ever shall
be true believers in Christ, and adopted into
the number of his children, and none but such;
or in other words, all, and only those who ever
have been, or ever shall be heirs of eternal salva-
tion. The text plainly shows us, that election
and adoption are of equal extent. For if these
Ephesians were, all others likewise were, ¢ pre-
destinated to the adoption of children,” who are
privileged with so near a relation to God. And
as all the children of God, and none but they,
shall inherit eternal life, so all that shall inherit
eternal life, and none but they, were predestinated
to the adoption of children.

3. These words also set before us what are the
predestinated and fore-determined price and terms
of salvation to all the elect. They are « chosen
in him;” and predestinated ¢to the adoption of
children by Jesus Christ.” The means and the
end were united in the divine decree. God never
designed salvation to any unbeliever: but eter-
nally determined to give his own Son a ransom
for the elect; and to give an interest in him by
faith, and thereby a title 1o eternal life, unto all
those that are chosen to it.

4. We have here likewise the pre-determined
qualifications of all the elect, by which they shall
be made meet to partake of the salvation appointed
for them. ¢ That we should be holy, and with-
out blame before him in love,” Those who are
chosen to salvation, are chosen also to holiness of
life, as a necessary preparation for it. It is by
God’s decree as well as by his révealed will an
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established truth, that without holiness no man
shall see the Lord.  And it is further remarkable
in the words, that none are chosen to salvation,
because God foresaw they would be holy : but we
are chosen “ that we should be holy.” The holi-
ness of the elect is not the cause, but the con-
sequence of the decree. 'T'his brings me to the
last thing 1 would take notice of in the words,
which is,

5. The only motive (if I may so, speak) by
which God was actuated in the decree of election :
¢ According to the good pleasure of his will.”
He was himself his own motive and end. As
there was nothing eternally existing but God, so
there could be nothing out of himself to influence
his eternal counsels. But of this I shall after-
wards have occasion to speak more particularly.
Thus I have given a brief and general view of
the words before us; and shall now attempt a
more distinet consideration of them under these
propositions :

1. That God has according to the good plea-
sure of his will, from all eternity, elected some to
everlasting life.

2. All that God has elected, are chosen to sal-
vation by and through the Lord Jesus Christ.

3. All who are thus chosen to salvation, shall
be sanctified and made meet to partake of it.

Pror. I.  God has according to the good plea-
sure of his will, from all eternity, elected some
of mankind to everlasting life. The main busi-
ness before me is to clear up this proposition ;
I shall therefore be somewhat particular in con-
sidering what we are to understand by the de-
cree of election ; in confirming this truth ; and in
answering some objections that lie in our way.
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1. I shall attempt a description of this decree.
And by the decree of election [ understand God’s
eternal purpose, according to the good pleasure
of his will, to give grace and glory to a certain
number of the children of men. 1 shall here
only consider the decree of God, as my text does,
with relation to men, and not to angels, as the
objects of it. For though the eternal counsels of
God must have considered and determined the
state of all his creatures, whether of a superior
or inferior nature, yet it does not so much con-
cern us, what were his dispensations towards the
angels, as towards ourselves; nor is this so par-
ticularly revealed to us in his word. That [ may
give a clearer view of what I intend by this
description, I shall consider the several parts of
it somewhat distinctly, with some evidences of the
justice and propriety of each of them. This is
not the place to prove the truth of the propo-
sition, and to offer the evidences of such a decree
of God, but upon the supposition of such a deeree,
to consider what it is necessary, from the nature
and word of God, to understand by it.

I describe God’s decree to be his eternal coun-
sel. For though we have no adequate idea of
eternity, nor of Him who inhabits eternity, yet we
must suppose, either that all God’s determinations
with respect to us were eternal, or that they had
a beginning in time. If the latter, there must
have been a time wherein God did not know, or
did not conclude, what the future state of his
creatures should be; which I think none dare
suppose. We may not imagine the counsels of
an infinite mind like our own, gradual and suc-
cessive, temporary and mutable. This were to
attribute to the glorious God a state of forgetful-
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ness and inactivity, or doubtfulness and uncer-
tainty, before he came to a result in his mind how
he would be glorified in his works, which is infi-
nitely unworthy of him. Besides, we nust con-
sider of the decrees of God as of God himself
decreeing, and consequently if he himsell be eter-
nal, his decrees must likewise be eternal. To
conceive of God’s knowledge and will to be some-
thing distinct {rom his nature, is to suppose him a
composition of parts and powers, which is alto-
gether inconsistent with his being infinite ; and if
we consider these as the necessary result of his
nature, they must be, as his nature is, eternal.
The special acts of God’s purpose or counsel can-
not, indeed, be considered as essential to God.
His choosing Peter, (for instance) to salvation,
does not appear so necessarily to flow from his
essence. He might have been the same God, if
Peter had not been elected. But that will of God,
by which Peter was chosen to salvation, does be-
long to his being, and must necessarily act from
eternity, in that way which is most agreeable lo
all the perfections of his nature. Thus, in what-
ever view we consider this case, the decree of
God must be his eternal counsel : ¢« He hath from
the beginning (i. e. from eternity) chosen us to
salvation.” 2 Thess. ii. 13.

I consider the decree of election as an act of
sovereignty, according to the good pleasure of his
will ; and so it is considered in the text, as I ob-
served before. Lvery rational agent must, in all
he does, be always actuated and influenced by the
highest motive and inducement before him. But
to supposc an higher motive to the eternal God
than himself, is to suppose something higher than
the highest, which is absurd. To imagine any
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cause of God’s will or decree out of himself] is to
suppose something in God which is an effect, and
s0 to assign a cause of the first cause, which is
equally absurd. We cannot, indeed, in propriety
of speech, attribute any motive or end to God
after the manner that they are found in us, but
only in a way of analogy. We must, neverthe-
less, speak of God after the manner of men, or
we cannot speak of him at all. But then, when
we do speak after this manner, we must remem-
ber, that nothing below God himself can be his
end. He could not, from eternity, have any
motive but his mere good pleasure to give exist-
ence to any future beings; and therefore could
have no other inducement to determine their kind
of existence, or what circumstances he would
place them . All beings in the world, but God
himself, were, before the creation, nothing, their
future existence and manner of existence were
nothing, but the good pleasure of God concerning
them ; and therefore, there could be nothing but
his good pleasure as a motive to the decree. I
may add to this, that God must be considered as
being from eternity the absolute proprietor, as
well as the rector and governor of the future
world with all its inhabitants. As he has in time
made all things for himself, so he must from eter-
nity have designed to make all things for himself;
and therefore to be governed, guided, and ordered
by himself according to his own pleasure. More-
over, the Judge of all the earth must have deter-
mined to act right with respect to his creatures;
but there could be no other rule of rectitude but
his own good pleasure. I he had any other mo-
tive besides his own will, it must have been a
finite motive, and therefore not only unworthy of



OF ELECTION. 13

an infinite mind, but such as could not be infi-
nitely good, and consequently might be in some
instance wrong and irregular. But we must by
no means attribute any possibility of mistake
either to the purposes or operations of God.
From all which it is apparent, that the eternal
counsels of God must be wholly resolved into
this—Even so, Father, for so it seemed good in
thy sight. Matt. xi. 26—Being predestinated ac-
cording to the purpose of him, who worketh
all things after the counsel of his own will.
Eph. i. 11.

It may possibly be objected to this, that the
decree of election was the acting of grace and
love to the objects of it, and not merely an act of
sovereignty. God is accordingly said to love his
people with an everlasting love. Jer. xxxi. 3.—
And they are called with an holy calling, accord-
ing to his own purpose and grace, which was
given them in Christ Jesus before the world began.
2 Tim. i. 9—It is sufficient answer to this objec-
tion to observe, that this eternal grace and love
of God was arbitrary and sovereign, and could be
excited by nothing but his own will. It is true,
God had eternal designs of mercy and compas-
sion to the elect; but it is equally true, that his
own will and pleasure were both the fountain and
end of these gracious designs; there could be
nothing else.  And the apostle accordingly re-
solves it into this—Rom. 1x. 15. <« [ will have
mercy on whom I will have mercy, and [ will
have compassion on whom [ will have compas-
sion.”

I have described the decree of election to be
God’s purpose to give grace and glory to the
‘elect : and it is for want of a due attention to this,

2
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that so many objections have arisen in men’s
minds against the doctrine now before us.  Should
we conceive of the decree of God, as his unalter-
able determination to give eternal life to any par-
ticular persons, without giving them previous
qualifications for it, this would plunge us intc
difficulties that we could not get out of. If he
absolutely determined the eternal salvation of any,
whether they were prepared for it or not, where
were his holiness 7 If he designed to save some,
and leave others that would be equally meet sub-
jects of his saving mercy, where were the recti-
tude of his moral government? If he purposed
salvation to any, upon other terms or conditions
than those proposed in the gospel, where were the
truth of his word? But if we consider him as
having no design to save any but gracious and
sanctified persons ; if we consider him as deter-
mining to give grace to the elect, and thereby to
make them meet for glory, all these difficulties
vanish at once. And thus the Scripture, thus
the nature of the thing represents the case to us.
Whom he did foreknow, he also did predestinate
to be conformed to the image of his Son. Rom.
vili. 20—God hath from the beginning chosen
you to salvation, through sanctification of the
spirit and belief of the truth. 2 Thess. ii. 13—
We have repeated assurance from the whole tenor
of the gospel, that repentance, faith, and new
obedience, are necessary qualifications for eternal
life ; and if God has made these necessary to sal-
vation, he eternally decreed that they should be
so. He has not decreed one way of salvation in
time and another {rom eternity. And how can
any man obtain these gracious qualifications, un-
less God be pleased to give them? Or how can



OF ELECTION, 15

God be supposed to give them, if he had not eter-
nally designed it? unless we suppose him te be
actuated by different, and even repugnant views,
which were blasphemy to imagine. It is, there.
fore, most evident, that God did decree to sanctify
the elect, in order to their glorification ; to give
them new hearts, that they might be fitted for
future happiness ; and to give them faith in Christ,
and thereby an interest in his righteousness, that
they might be entitled to it. There is not, it is
true, in God any first and last, any succession of
purposes or contrivances ; these are incompatible
to an infinite mind, to whotn all things are pre-
sent at one view. DBut yet, though God did not
first determine to give grace to the elect, and
by a successive act of his will, decree to glorify
them, he did by that one eternal act of his will,
decree to sanctify them, that they might thereby
be made meet for an inheritance with the saints
in light. And we must conceive of the decrees
of God in this order, if we would have any right
apprehensions of them.

I have considered the objects of the decree to
be a certain number of the children of men. The
whole world of mankind could not equally be the
objects of electing love, for then there could be
no choice. For all to be chosen is a contradic-
tion in terms; a choice necessarily implying a
preference of one to another. The number of the
eleet could not be indefinite and undetgrmined,
unless we attribute doubtfulness and uncertainty
to God, which were to suppose him altogether
such an one as ourselves. The decree of elec-
tion must have respected every individual person
that shall ever be saved, or else there will some
obtain salvation whom God did not eternally pur-
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pose to save, which must argue want of foresight
or change of purpose in God, both of which are
unworthy of him.

I know of but one considerable objection against
this doctrine, which is, that the decree might be
conditional ; they who are chosen to salvation,
might be chosen upon condition of their faith and
repentance ; and their number could not therefore
be certain, since it depended upon conditions that
were in themselves uncertain.

To which 1 answer, that if this doctrine be
true, there could be no election of any at all to
eternal salvation ; for God knows, and did eter-
nally know, that none of us can ever obtain either
faith or repentance, or other condition of salva-
tion unless he gives them; and a decree founded
upon such conditions as can never be fulfilled,
leaves the case hopeless and remediless for ever.
To suppose any chosen to salvation upon impos-
sible conditions, is to suppose those designed for
salvation in God’s eternal counsel, whose perdi-
tion 1s absolutely necessary from that very decree,
which is the height of absurdity. If any should
answer to this, that God might decree to give men
ability to comply with these conditions, this sup-
position obviates the objection at once, and shows
that the decree could not be conditional ; for if
God has absolutely decreed to sanctify the elect,
he has absolutely decreed to save them ; sanctifi-
cation and eternal salvation being necessartly con-
nected in the nature of things. If he has not
absolutely decreed to sanctily them, he has not
decreed to give them ability to be saved ; for he
knows they have no power to sanctify themselves,
Iior is there any possibility of salvation without
sancufication, If it should be yet further urged
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in this case, that God decreed to save those, that
should duly improve those powers which they
have in common with the rest of the world, and
none but those, this would not help the case; for
our grand impotency lies in our wills, and God
knew from eternity that none of us would ever
have a will to comply with even these terms of
salvation, unless he should work in us both to will
and to do of his own good pleasure. Irom these
premises it appears to me necessary, that the ob-
jects of the decree of election must have been a
certain number, and that there could have been
no uncertain precarious conditions in God’s eter-
nal counsel. But since conditional decrees have
been so warmly espoused even by some men of
figure in the learned world, it may be proper to
consider this case yet more particularly.

If the decrees of God are conditional, the foun-
dation of those conditions must be either in God,
or in man, or in both; but if it be made evident
that it can be in neither God nor man, I think
the consequence must necessarily follow, that
there are no conditions in the divine decrees, but
that the objects of the decrees are a definite
certain number.

That the foundation of these conditions cannot
be in God, appears to me most certain, from the
following considerations :—It is, [ think, allowed
by all that bave any just idea of the divine per-
fections, that the will of God is his essence, or
an essential principle of operation in him. God
cannot be a composition of parts, powers, or
properties, and therefore his will cannot be any
thing distinct from his essence, consistently with
his infinite nature, as | have obscrved before.
From whence it follows, that to suppose any con-

9 *
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ditions of the will of God, or of the decree of
God, (which is his will with respect to us,) is to
suppose conditions of the divine nature and
essence: that is, that God may be or may not
be what he is, upon certain conditions ; which is
too shocking to a serious mind, to need any ani-
madversions. Besides, if the eterral counsel of
God was infinitely right, just, and good, it could
admit of no conditions ; for infinite rectitude must
always be invariably the same, whatever con-
ditions can be supposed. There can be nothing
better, and the counsels of God cannot be worse,
than infinite rectitude ; his counsel must, therefore,
without any conditions, be always the same, and
the elect must be a certain and definite number.
I add to this, the absolute will of God is both the
first cause, and the ultimate end of the salvation
of the elect, as has been already considered. It
must be the first cause, because their very being,
their qualifications for salvation and their salvation
itself wholly depend upon his will, and had neither
of them ever been, if he had not willed them. It
must be his last end, because there was nothing
eternally existing but himsell, and a non-entity
could not be an higher end and motive than his
own will. There could be no future end and mo-
tive in his creatures superior to his will, since they
all depended upon his good pleasure for their ex-
istence and all their valuable qualifications, as
has been observed. Now for the first cause of
our salvation to be the absolute will of God, and
yet that first cause to be conditional, is a contra-
diction in terms. To imagine any previous con-
ditions to the will of God, is to suppose something
prior to the first cause, which is likewise a con-
tradiction. To suppose any subsequent conditions
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to the will of God, is to suppose the first cause to
be precarious and uncertain, mutable and liable
to the control of some other cause; or, in a word,
to be the first cause, and yet no certain cause at
all, which is equally absurd. And if we consider
the will of God as the last end of our salvation,
the sane absurdity will follow from the suppo-
sition of any conditionality therein. For if’ God’s
will be the last end, there can be no other end
superior to it, that can control or change it, that
is, it can have no conditions. If God’s ultimate
end be conditional, it is because there may be
some other motive greater than that, which may
prompt him to change his mind ; which supposes
that there may be in God an end or motive
higher than the highest, which is too gross an
absurdity to meet with any entertainment. Thus,
I think, [ have shown that if we have any
reverent conceptions of the divine nature, we can
find there no foundation for a conditional decree.

I proceed to consider whether there be any
foundation for such conditionality in the decrees
of God fromn the nature of man. If there be any
thing in man, that could occasion any conditions
in God’s electing love, it must be some good quali-
fications, foreseen in him, upon the condition
whereof he is chosen to salvation. This, [ think,
is what the advocates for conditional decrees al-
ways suppose. They imagine that God chooses
men to salvation upon condition of their faith, re-
pentance, and holiness of life; that he foresees
who will believe in Christ, repent of their sins,
and live to God; and upon such foresight, de-
termines their eternal happiness. But could God
foresee any good in man before he willed to them
their first good; or any power to be or do good,
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before he willed to give them such power 7 Could
he foresee their improvement of such powers as
he determined, before he determined them that as-
sistance by which alone they should be able to
improve them? It is impossible to imagine
greater absurdities than these are. If there were
any conditions from the nature of man, in the
will and counsel of God, these conditions must
exist, or at least the foresight of them must be
supposed before God’s eternal counsel; and so
there must be something older than eternity, and
something existing before the will and counsel of
God, which suppositions need no refutation. If
(God foresaw these conditions in us before he
willed them, he foresaw them before they had any
foundation ; and consequently before they were
future. For I think that there is nothing more
certain, than that the only eternal foundation and
cause of the futurity of any good in us, was the
will of God to give us that good, and to enable us
to improve it. Besides, it God foresaw these con-
ditions in us before he willed them, his foreknow-
ledge must be prior in time to his will, and con-
sequently his will must not be eternal; there
must be successive properties and faculties in
God; which are utterly inconsistent with his
eternal uncompounded nature.

From what has been said, I think 1 may now
safely come to a concluslon, that the decree of
election necessarily implies, that God has without
any conditions in his will and counsel, chosen a
certain number to grace here and glory hereafier.
Thus the foundation of God standeth sure, having
this seal, The Lord knoweth them that are his.
2 Thm. ii. 19.

After all, it must be acknowledged, although
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there can be no conditions in God’s decrees, yet
he has decreed, that the salvation even of the
elect themselves shall be conditional : that they
shall be saved upon the only conditions of their
faith in Christ, and other corresponding graces ;
which conditions he has decreed to give them,
that they may be meet for the salvation to which
they are designed. There is nothing more cer-
tain than that God has proposed these conditions
of salvation in his word to all that shall ever be
saved; and it is from thence certain that he de-
creed so to do; for his will is always the same.
There are therefore conditions of the event, though
there be no conditions of the decree. Nor is the
event the less certain because of the conditions,
since God has immutably decreed to give them
also; to enable all the elect to believe to the sal-
vation of their souls. It may be perhaps for want
of a due attention to this, that many are preju-
diced against the doctrine of absolute decrees.
Because they do not consider, that though the
will of God in itself has no condition, yet the
effects of his will have conditions. T'here are even
in the counsel of God conditions of our salvation,
though none of our election. God has decreed to
the elect necessary qualifications for salvation,
without which they shall never obtain it. And so
the secret and the revealed will of God are always
and in all things the same.

Thus [ have briefly shown what we are to
understand by the decree of election, upon the
supposition of such a decree: and I have endea-
voured to explain and confirm each part of my
description.

II. T am next to consider what evidence we
have that this doctrine is true, which I have
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hitherto taken for granted. I have indeed been
already led to take occasional notice of some of
those arguments, that are now to be offered in
confirmation of the proposition. It is, however,
necessary to endeavour to set those arguments in
a closer view and stronger light, that we may
more clearly see the truth and importance of the
doctrine I am pleading for. Repetitions are pre-
ferable to obscurity, and I had rather be censured
for repeating the same things, than for falling
short in point of evidence, and thus leaving the
cause doubtful and uncertain.

1. It is necessary from the very first idea we
have of an infinite God, that he is omniscient,
The supposition of the least degree of ignorance
in an infinite mind, is an affront to common sense.
An infinite being with but a finite knowledge, is
the greatest contradiction. So that we must ne-
cessarily allow an omniscient God, or no God at
all. This appears evident at the first view, and
admits of no debate. It must therefore be allowed,
that all things future were eternally open ‘to the
view of this omniscient mind. e could not have
been omniscient, if any thing present or future
was from eternity unknown to him. I shall not
here concern myself with the debate among the
schoolmen, how or in what manner all futurities
were eternally present with God. That is a sub-
ject vastly above the inquiry of such short-sighted
creatures as we are; for «God is higher than
heaven, what can we know ?”  We may safely,
and must necessarily conclude, that the know-
iedge of God is equal to his infinite nature ; and
that he must consequently forcknow whatsoever
shall come to pass, though we know not how.
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Thus far we go upon firm ground ; a step further
plunges us into an vnfathomable depth.

To apply this to the present purpose: God’s
foreknowledge of the sanctification and eternal
salvation of all that shall ever be saved, renders
those events certain and necessary ; that they will
not, they cannot be otherwise than he foreknew
they should be. If God’s foreknowledge were
not certain, it would not have been knowledge,
but conjecture. If God’s foreknowledge was
certain, the event must be likewise certain and
necessary. How could he otherwise certainly
foreknow it? If God did not eternally forelnow
these ‘events in all their circumstances, just as
they would come to pass, it would not have been
knowledge, but mistake ; and if he did foreknow
these events, Just as they would come to pass,
they must necessarily come to pass, just as he
foreknew they would. A necessity of infalli-
bility must therefore be unavoidably connected to
the foreknowledge of God. And whether we
can form any just notion how the several perfec-
tions of the divine natuve did eternally co-operate
with respect to our future salvation, or not, it must
follow from these considerations, that there was
with God from all eternity, an infallible certainty
and necessity of the whole progress of the salva-
tion, both in grace and glory, of every individual
person that will ever be saved. It is absolutely
impossible, that the salvation of any one of them
can fail (the certainty of their salvation being
founded upon the nature of God) unless we dare
suppose even God himself to be fallible.

I presume that even the opposers of absolute
decrees will themselves generally allow the fore-
knowledge of God, with these undoubted conse-
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" quences of it. How unreasonable is it, therefore,

to quarrel with the doctrine of absolute decrees,
when they must allow the absolute certainty of
the event, or deny the foreknowledge of God?
and whatever objection can be imagined against
an absolute decree, the same can, with the same
force, and upon the same grounds, be urged
against a certain and absolute foreknowledge ?
For it is the same thing, and the same conse-
quences in all possible instances will follow, if
the certainty and infallibility of the event do flow
from the knowledge, or the will of God. Those
objections can therefore be no just reason with
such men against God’s pre-determination, that
equally militate against his prescience, which is
what they dare not deny.

It has indeed been objected against this doce
trine, that the salvation of particular persons is
in itself a contingency ; what may be, or what
may not be, according to their compliance or nop-
compliance with the terms and conditions of sal-
vation proposed in the gospel ; and, therefore, that
it must necessarily have been forcknown of God
to be a contingent and uncertain event; for such
it certainly is, and God foreknew it to be as it is.

To which I answer, that although the event be
contingent with respect to us, while we do not
certainly know whether we shall comply with
these terms of salvation, or not; it could not be
contingent with respect to God, who from eternity
did certainly know whether we should comply
with these conditions, or not; and therefore did
certainly know what the issue and consequence
of our compliance or non-compliance would be.
God could not have been omniscient, if he did
not eternally foreknow all the minutest circum-
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stances of our whole conduct with their conse-
quences, all our dispositions, affections, and con-
versations here in this world, as well as our eter-
nal state in the world to come. He must have
foreknown these events, as they would be in
themselves, when they come to pass; and not as
they would be to such short-sighted creatures as
we are, before they come to pass. These events
will be no longer contmgem or uncertain to us,
when they are fully accomplished ; and therefore
could never be contingent or uncertain to God, who
did from eternity as well foresee their full accom-
plishment, as the conditions on which they depend.

T'o conclude this head, if God did not eternally
foreknow all events, and the accomplishment of
all circumstances and cenditions of events, with
respect to all his creatures, it must be either from
defect of knowledge in God, or from some ob-
struction or obstacle in the creature, that hid the
event from the view of an omniscient eye. Not
the former; ¢ Let no such arrogancy come out
of your mouth; for the Lord is a God of know-
ledge, and by him actions are weighed.” 1 Sam.
1. 3.—Not the latter ; a finite being cannot control
an infinite nature ; nor cast any obscurity in the
‘way of infinite knowledge. It is in vain ¢ to seek
deep to hide our counsel from the Lord. If we
say, the darkness shall cover us, even the n.ght
shall be light about him ; yea, the darkness hideth
not from him; but the night shineth as the day,
the darkness and the light are both alike to him.”
Psal. cxxxix. 11, 12.—¢ Neither is there any
creature, that is not manifest in his sight, but all
things are naked and open unto the eyes of him
with whom we have to do.” Heb. iv. 13.

And now I think, I am got safely thus far.

3
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And there can no objection lie in the way of this
truth, that God did eternally and certainly foresee
the salvation of all that will ever be saved; and
that this foresight of his renders their salvation
necessary and infallible. I therefore proceed a
step further.

2, It is also necessary that the eternal God be
a perfect being ; and that all the perfections of his
nature should always concur in all his operations.
The holiness (for instance) and the goodness, the
truth, the mercy, the justice, so likewise the know-
ledge and the will of God, do most necessarily
agree together, in all his dispensations. Some of
God’s attributes are indeed very different, and
even contrary in their exercise upon the creatures.
It is a vastly different thing to us, to be the objects
of God’s favour, or of his justice, wrath, and dis-
pleasure : that we must consider some of the
operations of God towards us, as the actings of
one and not of another of his glorious attributes,
Thus his bestowing salvation upon any, is an act
of his grace and not of his justice; and punish-
ing any with eternal destruction, is an act of his
justice and not of his grace. Yet all his attri-
butes must always unite and agree in his own in-
finite mind. His grace is not in the instance
mentioned, inconsistent with his justice, nor his
justice inconsistent with his grace. There can
be no contrariety, no opposition or repugnancy in
the divine nature. This must not be supposed of
an infinitely perfect being. To suppose that God
ever ceased in any one act to be holy, to be just,
to be good and merciful, or to have every one of
his essential properties in exercise, s to suppose
that he ceased to be God. For he must be an
amniscient God, a holy God, a merciful God, a
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just God, &c. at all times, and in all instances, or
be no God at all.  Whatever attributes or proper-
ties necessarily belong to the Divine nature, are
either essential to him, or else God may cease to
be what he is, or be at one time what he is not at
another. But this is what no man dare suppose.
And if all the attributes or properties which neces-
sarily belong to the divine nature, are essential to
him, no one of them can ever be removed, not so
much as in one instance, or one moment, without
the destruction of his being. To apply this to
the case before us. The decree of election is not
to be supposed an act of God’s knowledge sepa-
rate and distinct from his other essential perfec-
tions ; but an eternal act of his mind, wherein
they all unitedly concur. If God did eternally
foreknow the salvation of the elect, he did fore-
know it in a manner agreeable to all his essential
properties ; and consequently in a manner agree-
able to his will, which is one of them. \What-
ever difficulties there may be in our minds with
respect to the eternal concurrence of God’s will
with his knowledge, relating to some things that
either have or will come to pass, and were conse-
quently the objects of his prescience; it is cer-
tain that in some way or other, their futurity was
agreeable to his will, or else his knowledge and
will would have been at disagreement, which may
by no means be imagined. What is God’s know-
ledge, but God himself knowing? And what is
God’s will, but God himself willing? To sup-
pose these at disagreement, is therefore to suppose
God at disagreement with himself, which is the
highest blasphemy.

It is also impossible from the very nature of
God, that he could eternally foreknow cur future
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salvation in a way repugnant to his will, not only
because all his perfections and consequently his
knowledge and will must always agree ; but also
because it is impossible that our salvation should
have been future, contrary to his will. [t was
certainly in his power to have hindered it, 1’ he
had not willed it; and then it never would have
been, and consequently would not have been fore-
known. Nay, it is certain that the salvation of
all that shall ever be saved, did eternally depend
upon the will of God, as the first cause of it ; as [
have observed before. There could be nothing
else from eternity to make our salvation possible ;
and therefore it could not have been the object of
God’s knowledge, if it had not been the object of
his will. This, [ think, is clearly evident, that
the future salvation of every individual person
that shall ever obtain it, did eternally depend
either upon God or the creature, as the causc of
it ; for an effect, without a cause, is a flat contra-
diction, It could not depend upon the creature,
who had no existence, nor could have power to
give either grace or glory when existing. It
must, therefore, have necessarily depended upon
God, as the only possible cause. And if so, it
must either have depended upou his will, or upon
some other of his divine perfections without his
will, and agreeable to it ; upon something in him-
self, that should necessarily constrain him to be-
stow salvation upon the elect, whether he would
or not. But this none dare imagine. 1t must
therefore have depended upon the will of God, or
upon nothing at all, for its futurity and possibility.
From which it necessarily follows, that if the
future salvation of the elect could not possibly
have been, God could not have eternally fore-
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known that it would have been, except he had
willed it. "T'his is also evident from the very
nature of the decree of election ; if God has
eternally chosen any to salvation (as is asserted
in our text) he has eternally willed their salva-
tion, willing and choosing being the same thing.
To choose any thing, and not to will the object of
such choice, is a contradiction in terms.

[From all these cousiderations it is, I ‘think,
manifestly true, that God hath eternally known
and eternally willed the whole future salvation of
each individual heir of everlasting life and glory,
and that their salvation, being founded upon the
foreknowledge and will of God, is like his glori-
ous nature necessary and infallible, which is the
thing to be proved. 'I'he salvation of the elect is
the mystery of his will, according to his good
pleasure, which he hath purposed in himself,
Eph. i. 6.

3. It is also necessary, that an infinite God
must be an immutable being, and that there can-
not be in any of his perfections, the least varia-
tion or possibility of change. All the counsels
and purposes of God must have been from eter-
nity infinitely wise, infinitely holy, and infinitely
good ; there can, therefore, be no possible reason
why they should change, since there can be no
change for the better, and we cannot suppose that
infinite Wisdom should change his purposes with-
out any reason for it. Nor, indeed, is it possible
that they should change or alter in- the least in-
stance or degree, such change necessarily imply-
ing that God would cease to be infinite. How
can God be infinite, if’ he be in any respect what
he was not before, unless we allow a diflerent
kind or different degree of infinite Being, which is

g%
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absurd? <« e s the Lord, he changes not”
Mal. iii. 6. ¢« 1o is the same yesterday, to-day
and for cver” Heb, xiii. 8.« With hiin s
no vapableness, neither  shadow of  turning.”
Junes 1. 17.

Where the Scriptures speak of God’s changing
hig purposes or counsels, they spenk after the
munner of men, and represent to us that God aets
in those enses, as we do when we chunge our pur-
poses.  As a chnngo of purpose in us proenres a
change ol conduct, so a change ol conduct to-
words us is represented as a chnnge ol purpose in
Gaod, by wany of condescension to our wenk capit-
citics.  ‘I'ho change i reality is in us, and not in
God = this ocensions an alterntion in his provi-
dence townrds us, though there can be none in
hig nature or will.  «’'I'he strength of Isencl will
not lie, nor repent 5 for he is not a man that he
should repent.” t Sam, xv. 29, «The gifts and
calling ol God are without repentance.”  Rom.
xi, 20,

And now what hinders our coming to a safo
and certain conclusion, that God has deereed in
his eternnl purpose, ¢ according to the good plea-
sure of his will,” to give grace and glory to a
certain munber of the children of men!? T have
proved from the very natare of Gad, that he nst
cternally, certainly, and ifallibly forcknow the
state of cach individual heir of salvation, and be
fally nequainted, from cternity, with the whole
progress ol their grace here, aml theie glory here-
alter, 1 have proved that this forcknowledge of
God wis aeeording to his cternal will ond plea-
snce. It conld not be disagreeable to, but in the
order of onr conceptions must be founded npon
mis will, since it would not have been, and conse-
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quently would not have heen the object of his
knowledge and foresight, il he had not willed it,
I have proved that God’s forcknowledge and will
are, like all other perfections of his nature, im-
nintable, and that they arve the same now, and will
be the sme for ever, that they were from all eter-
nity,  And when these premises are pot together,
does not the conclusion necessarily follow ! Ad.
mitting these premises to be true, (and 1 think ]
have proved that (hey are true) we st ol con-
sequence admit the truth of the proposition which
wits 10 he proved.,

Having  thns considered the evidence of  this
proposition, as being fonnded upon the nature of
God, I proceed in the next place,

T'o consider whether it he not also a truth
clearly manifest from plain declarations of the
word of God.

I Legin with the consideration of that text in
Lomans viit, 29, 30, « For whomn he did fore-
know, he also did predestinate to he conforimed to
the image of his Son.  Morcover, whom he did
predestinate, them he also called 5 and whon ho
called, thew he also justified 5 and whom he justi-
fied, them he also glorified.”  In which words we
find the forcknowledoe of God, his pre-deterni-
nation, the sunctification, justification, and cternal
sulvation of the eleet, as somany links inoan in-
separable chain, necessarily connected together ;
and of necessary consequence we here lind the
truth ol the proposition belore us inade most cer-
tain and evident, ' God did {oreknow and pre-
destinate the fiture state of every heir of salvi.
tion, if he does actually eall, justify, and glo-
rify every one that was forckuown and predesti-
nated in his cternal counsely then God has (rom
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all eternity elected a certain number to everlast-
ing life, which is the thing to be proved. But the
former is asserted in the text, and therefore the
latter is true. I can here see no room for any plau-
sible evasion.. The words are plain, full, and
pertinent to the purpose. To question the truth
of the doctrine I am pleading for, is to question
the truth of this sacred text.

The like evidence of this truth is also found in
Acts xili. 48. ¢ As many as were ordained to
eternal life, believed.” Here the decree, and the
consequences of it, are both asserted, and shown
to be of equal extent. For if all that were or-
dained to eternal life believed, all that were or-
dained to eternal life shall be certainly saved;
faith being salvation begun, and salvation being
every where in the gospel promised to true be-
lievers.

Nothing can be clearer to the same purpose,
than that in Romans ix. 23. ¢« That he might make
known the riches of his glory on the vessels of
mercy, which he had afore prepared unto glory.”
That this fore-preparation unto glory, here spoken
of, was in God’s eternal counsel, appears mani-
fest from the instance of God’s decree with re-
spect to Jacob and Esau, from which the apostle
draws the consequence here before us. It was
before they had done either good or evil, that the
purpose of God according to election might stand.
Verse 11.—That this preparation unto glory was
an act of God’s sovereign counsel, is strongly
asserted in verse 15, ¢ He will have mercy on
whom he will have merey.”—That it is an act of
his eternal and unchangeable purpose, is asserted
in the cited text. He actually makes known the
riches of his glory on all those vessels of mercy
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which he had, in his eternal purpose, afore pre-
pared unto glory. Were it even granted unto the
opposers of this doctrine, that the decree of God
with respect to Jacob and Esau, from whence the
apostle argues throughout this chapter, referred
only to their temporal circumstances, it would
nothing affect the cause. For if the apostle
thought it to be just arguing from thence, to
God’s decree of making known the riches of his
glory on the vessels of mercy, we should think
S0 too.

"This truth is likewise confirmed from Romans
xi. 5, 7. «Even so then at this present time
also, there is a remnant according to the election
of grace. The election hath obtained it, and the
rest were blinded.” If it was true then, it is
true now, and at all times, that the remnant of
God’s children are according to the election of
grace; and consequently that he hath eternally
chosen all that shall ever be his children. If it
be true, that the election obtain, and the rest are
blinded, it thence follows, that all the objects of
his electing love shall obtain salvation, and none
but they.

But the time would fail me, to consider particu-
larly all the texts of Scripture, where this doc-
trine is clearly revealed. 1 shall therefore but
just hint at some few of the many other scrip-
tural evidences of this truth. If it be true, that
the elect ¢ are predestinated according to the pur-
pose of him, who worketh all things after the
counsel of his own will ;” as is asserted in Eph. i.
11; if it be true, that « God hath appointed them
to obtain salvation, by our Lord Jesus Christ,” ac-
cording to that in 1 Thess. v. 9; if it be true,
that « God hath from the beginning chosen them
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to salvation,” according to 2 Thess. ii, 13; if
¢ God has saved them, and called them with an
holy calling ; not according to their works, but
according to his own purpose and grace, which
was given them in Christ Jesus before the world
began,” as in 2 Tim. i. 9; if they are ¢ elect ac-
cording to the foreknowledge of God the Father,”
as in 1 Pet. i. 2 ;—it must then necessarily be
true, that God hath according to the good pleasure
of his will, from all eternity, elected a certain
number to everlasting life, which was the thing to
be proved.

I have not hitherto been considering, nor at-
tempting to remove the difliculties that lie in the
way of this doctrine ; but have only endeavoured
to explain it, and to inquire into its truth and cer-
tainty. It is soon enough to consider and solve
the scruples that arise in our minds upon the sup-
position of any fact, when the fact jtself is estab-
lished and received. There is no occasion to ex-
ercise our minds with difficulties about that which
we have no reason to believe. It is not, there-
fore, the question now before us, How can these
things be? but whether this doctrine be the
truth of God or not. If it be evidently true, we
must receive it for truth, whatever objections arise
in our minds, and not reject it because we do not
fully understand it. If we suspend our assent
unto every truth until all the difficulties concern-
ing it are removed, we must remain sceptics as
long as we live, and never fully consent to the
being of a God, nor even to our own being;
for there will always remain insuperable diffi-
culties with respect to both. Here then we should
make a pause, and review without prejudice the
arguments which have been oflered, and con-
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sider their force; and let our assent to this
doctrine be as strong as the evidence of its truth.
If it be founded upon the nature and word of
God, there is no room to dispute it. If it be
founded upon neither of these, there is no reason
to believe it.

I do not speak this to discourage all proper and
modest endeavours to obviate the difficulties that
may arise in our minds from the contemplation
before us. For though we cannot expect to
search out and comprehend the perfections of
God, so as to have a full and clear view of
the eternal operations of his infinite mind ; yet
we may find sufficient answers to all the objec-
tions that can be thrown in the way, to satisfy a
sober and humble inquirer after truth.

III. I shall now accordingly endeavour to refute
some of the chief of these objections that lie in
our way ; and I hope I shall at least be able to
make it appear that there are no absurdities in the
doctrine of absolute decrees.

One of the chief objections against this doc-
trine is, that it takes away the liberty of the
creature ; is inconsistent with that freedom that
must necessarily be supposed of a rational and
accountable being. If God has absolutely de-
creed the event, and the salvation of the elect is
by virtue of that decree absolutely necessary, that
it cannot fail of accomplishment, it is in itself un-
avoidable, and the elect must be saved whether
they will or not. And what liberty or frecdom
can there be then left them in the affair of their
salvation ?

This being a principal objection, upon which
the most of the difficulties that are raised against



36 THE DECREE

this doctrine do very much depend, 1 shall be
somewhat particular in answering it.

And [ would first ask of the objector, whether
he does not find himself at full liberty in all
his actions. Let him look into the operations
of his own mind, and inquire whether he has
any force or constraint put upon his affections,
appetites, or inclinations, in any case whatso-
ever ; and whether he does not act voluntarily
and spontaneously in all his moral conduct. [
think every one will in this case answer in the
affirmative. And what room can there then be
for this objection? He cannot perhaps see how
this is consistent with an absolute decree. What
then! Must we dispute against a plain mani-
fest fact, because we do not know how it can be?
We cannot see how it is consistent with an imma-
terial spirit, to have any relation to space; or to
act upon matter. Must we therefore dispute the
union of the soul and body, and the subjection of
our bodily members to the dictates of our minds,
because we cannot sée the consistency of it ?  Are
there not a thousand undoubted realities in the
material world, wherein there are such apparent
inconsistencies, as we cannot see through?  Must
we therefore reject the greatest certainties, be-
cause we are but short-sichted creatures ?—I
think [ have proved from the infinite nature and
perfections of God, that the decrees are certainly
absolute, and without any possible conditions ; and
that the futurity of the decreed event must be cer-
tain and infallible. And yet we find by experi-
ence, that we are at full liberty and freedom, that
we act in all our moral behaviour according to
our own wills. And does not this consideration
make it necessary, that the liberty of the creature
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is consisteut with the decree of God, whether we
can see torough it or not ?

It is a great deal too bold and assuming, for
any man to say, that it cannot be; for how
does he know that it cannot be? Is it a neces-
sary consequence that because God is infinite,
because his knowledge and his will are infi-
nite, and must always agree together; and be-
cause the objects of both are consequently cer-
tain and infallible, that therefore he cannot make
a creature in a state of freedom and liberty ?
If this be possible, if God can make a crea-
ture at full liberty, notwithstanding his prede-
termining what he would make him for, how he
would be glorified in him, and what his state
should be, there is then no inconsistency be-
tween an absolute decree and the liberty of the
creature, And who dare venture to say, that
God cannot make a creature in a state of free-
dom, and be, notwithstanding, possessed of these
infinite perfections of his nature? Nay, these
infinite perfections of his nature make it neces-
sary, that God can make a creature in a state
of perfect liberty. If his knowledge and will
are infinite, his power must be also infinite. He
cannot be infinite in one, and not in all his
essential properties : and it cannot be impossi-
ble to Omnipotence, to make a creature at full
liberty, if he pleases. What then becomes of
this objection ?

If it be replied to this, that it is a contradiction,
to suppose, that such a decree as makes men’s
salvation unavoidable and necessary, whether they
will or no, is consistent with liberty and freedom ;
that this therefore cannot be argued even from the

4
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omnipotence of God, for God cannot perform con-
tradictions or absnrdities ;—

I answer, who ever dreamed of such a decree as
would make men’s salvation thus unavoidable, or
that will save them whether they will or no? I
have shown already, that God as well decreed to
give grace, as to give glory to all the elect ; and
that their interest in Christ, with all the blessed
consequences of it, was decreed to be the object
of their own free choice, and earnest pursuit;
what they should frecly choose, and diligently
labour after, in all the methods of God’s appoint-
ment ; and in that way, and that only, obtain it.
And this is so far from contradicting the freedom
of the elect, that it fully establishes it. It is ne-
cessary even from the decree of God, that they
shall act freely and at full liberty, in choosing
their own salvation, <“and working it out with
fear and trembling.” Where then is the contra-
diction? s it a contradiction, for any event to be
infallibly necessary with respect to a rational
being ; and that being to be notwithstanding in a
state of freedom? Is it not infallibly necessary
for the saints in heaven to be everlastingly glo-
rious and happy; and do not they nevertheless
enjoy the perfection of freedom? Is it not in-
fallibly necessary, that the glorious God shall be
eternally infinite? and dare any man imagine,
that God himself is not at full freedom and
liberty to act according to his own good pleasure ?

It is yet further urged, that according to this
doctrine of the decrees, there is a necessity
that the elect shall w:// the means of their salva-
tion, since God has decreed to give them such a
will ; and the same necessary certainty, that those
who are not clected shall not i/l the means of
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salvation’; and is it not a contradiction, that either
the one or the other should be in a state of free-
dom, since they cannot wi// the contrary to what
they do?

In answer to this [ must observe, that a power
to will, or not to will, any particular object of
choice, or a power to choose indifferently either
the one or the other of two contrary objects, is so
far from freedom, that it is utterly inconsistent
with it ; and is what cannot be predicated of any
keing that is perfectly free. We could not be free
agents, if we had not a power to will what appears
to us from our present view of things most fit to
be chosen; or if we had a power to will what ap-
pears to us from our present view of things unfit to
be chosen. For either of these supposes the will
itself to be the effect of scme constraint from
something without us; and not to be the result
of our own understandings, affections, and appe-
tites, as it always is in every free agent. This is
equally true, whether our wills are always ex-
cited and actuated by some apparent good, as has
been generally supposed; or whether they are
commonly actuated by some present uneasiness,
as has also been supposed; or whether by both
of these. Freedom therefore cannot be opposed
to necessity. Every free agent must necessarily
will what his understanding, appetites and affec-
tions, represent to him the most fit object of
choice ; he cannct do otherwise. To suppose a
power to do otherwise, is t6 suppose a power that
is extrinsecal to him, that must move his will as a
<clock or watch is moved ; and is therefore utterly
inconsistent witk freedom. 1If freedom consists
in a power to will or not to will what appears to
the mind, in its present view of things, the fittest
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object of choice, then the holy angels and glori-
fied saints are not {ree: for they cannot help but
will the glory of God, and their own holiness and
happiness. Nay, the blessed God himself, upon
this supposition, cannot be free: for he cannot do
otherwise than eternally will the glorious perfec-
tions of his own excellent nature; he cannot will
any event, the futurity of whichis not in some way
agreeable to them. Freedom, therefore, is only
opposed to coaction or constramt. IHe that can
act according to his own will, and do what he
does—of choice, without any constraint, is therein
free ;. though perhaps he may not be capable to
do every thing that he would do, if it were in his
power. Thus, the merchant acts freely, who by
his trade advances his estate but a hundred a
year, because he acts of choice, and is under no
constraint, though he may probably desire to
double the increase. And thus the believer acts
freely, in his acceptance of Christ, and living to.
him; for that is according to his own will and
choice, without any constraint ; though he is not
capable of all those gracious attainments, which.
he desires. Thus likewise impenitent sinners act
freely, because they act voluntarily, in all their
sinful indulgences, though they may be incapable
to obtain some particular sinful gratifications,
which their lusts prompt them to. In a word, he
that acts voluntarily and without any compulsion
or constraint, acts freely; and he that has a
power so to do, is in a state of freedom and
liberty ; for freedom consists in nothing else.
The freecdom of a creature does not consist in a
power to do every thing which he might choose
to do, (that seems to be the peculiar prerogative
of God himself, and implies omnipotence) but in &
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powsr to act of choice in all that he does do.
From which it necessarily follows, that the infal-
libility of the decree ef God can no ways obstruct
the liberty of the creature; in that every rational

" agent does nevertheless always act voluntarily in
all his moral conduct; and is therefore always in
a state of freedom and liberty.

I know that it has been the common doctrine of
divines, that the will of man has [ull freedom with
respect to things natural, yet not in things spirit-
ual; but that in these things it requires super-
nataral grace to move and influence it. However,
I cannot but think, (with Mr. Locke) that it is a
very inzccurate and obscure way of speaking, to
attribute freedom, or want of freedom, to the will.
The will being but a property or faculty of the
mind, can no more than any other of our intellec-
tual powers, be the subject of other properties or
faculties.  Free agency implies personality, which
1 think no man applies to the will. On the con-
trary, every one will allow, that there is a great
difference between an act, and an intelligent agent;
and that it is the latter only, that can properly be
the subject of [reedom, or want of freedom. And
therefore to attribute either of these to the will, is
to make that the agent, or person, when it is in-
deed no meore than a personal act, or the person
acting in a way of choice :—the confusion of
which is obvious, and has been too manifest by the
multiplied 1mpertinent debates upon this subject.
i nevertheless fully agree with the meaning of
these divines, if I understand them. T agree, that
no man has a power to will the exercise of saving
grace, and a life of holiness and picty, until the
Spirit of God, by his supernatural influences, re-
presents these to him as most fit to be chosen, and

4% i
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makes such a powerful impression upon his mind,
as conquers his natural aversion, and excites him
to will them, [t is evident in every man’s expe-
rience, that our natural propensity to evil is only
to evil, and that continually. DBut these things
that are evil, appear in a false light to our carnal
minds, especially to our appetites and affections, as
things most fit to be chosen ; and while they thus
appear to us good and eligible, we could not be
free, if we did not will them. While we act as
rational and free agents, we must will and choose
what appears to us from our present view of things
most worthy our choice. And it is therefore be-
cause we are 1n a state of freedom, with respect to-
{the aflairs of a spiritual and moral nature, that we
cannot habitually choose a gracious, spiritial, and
heavenly life, until by the powerful agency of di-
vine grace we have such an habitual 1mpression
upon our minds, as overcomes our contrary in-
clinations, and represents such a life most worthy
of our approbation and pursuit. Though we may
sometimes want freedom and liberty in things na-
tural (a man in a dungeon cannot be said to be in
a state of f{reedom) yet a rational creatuve, while
such, can never want freedom in things spiritual
and moral ; since whatever he acts in those con-
cerns, he acts voluntarily, and therefore freely. [t
is true indced, that siriners may in some sense be
said to be in bondage to their lusts : that is, they
freely and willingly perform their base and sordid
drudgery, and capnot will to do otherwise while in
an uvnsanctified state. Nothing but *the law of
the spirit of life in Christ Jesus,” can make us free
from a chosen subjection to ¢ the law of sin and
death.” T'he man is notwithstanding in a state of
freedom, even in this vassalage of his affections.

'y
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For though a life of sin and sensuality is in itsell
of the nature of thraldom and bondage, the sinner
does not esteem it so; but freely puts and keeps
the yoke on his own neck. He does but what he
wills to do, in his subjection to his lusts; and the
believer does what he wills to do, in his subjection
to the Lord Jesus Christ; both act freely, though
both are voluntary servants, It is impossible, that
a rational creature should act otherwise than {ree-
ly, while he acts by counsel, whatever the decrees
of God are concerning him.

A right apprehension of the decrees of God will
make them appear to be so far from taking away
the freedorn and liberty of the creature, that they
must make it absolutely necessary, that every ra-
tional agent shall act freely in his whole moral
behaviour, If God in his eternal counsel did join
the means and the end together (as [ have already
proved that he did) then he did decree, that the
elect should be saved by faith in Christ and other
concomitant graces, which are in themselves free
and voluntary acts of the renewed mind, and that
they should voluntarily and of choice comply
with the terms of salvation. He did also decree,
that those who are not elected, shall be finally
punished for sin freely and voluntarily committed.
And consequently the freedom and liberty both
of one and the other are infallibly necessary even
from the decrees of God. Which consideration
alone might have been sufficient answer to this
objection.

‘it may be further objected against this doctrine,
that if’ God has infallibly decreed to give grace
and glory to a certain number of mankiud, and
to none but them, he is then a respecter of per-
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sons; which is directly contrary to his word.
Acts x. 34,

To which I answer : To he a respecter of per
sons implies an unequal distribution of justice,
from favour and affection ; and not an unequal dis-
tribution of benefits, by a benefactor and absolute
proprietor.  When a judge is chargeable with par-
tiality or injustice, because biassed by something
in the person or circumstances of the party before
him, such as greatness, riches, relation, or flattery,
&ec. he is a respecter of persons. But when an
absolute proprictor, and sovereign disposer of his
own benefits, bestows an undeserved kindness
upon one, and not upon another, he is no respecter
of persons. Thus, if God should forgive and save
one penitent believer, and not another, out of a
partial respect to the one or the other, because they
were or were not Jew or Geutile, of high or low
circumstances in the world, or the like (notwith-
standing they both stand on a level in the gospel
covenant, and have equal rights belonging to them
in the court of governing grace) he might in this
case be denominated a respecter of persons.  DBut
inasmuch as he will equally and indiflerently adopt,
Justify, and finally glorify all penitent believers,
whatever their external circumstances may be, he
cannot be charged with respect of persons, how
differently soever he distributes, among a world of
rebels, such unmerited favours and benefits, as no
man can have a right to by any law, covenant,
or rule of justice,

Thus in the quoted fext, he is said to be no res-
pecter of persons, because ¢ in cvery nation he
that feareth God and worketh righteousness, is
accepted of him.” As he is the ruler and judge
of the world, he is equal and impartial in bestow-
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ing his rewards, according to his law and cove-
nants of promise, which he has made the rule of
his dispensations towards us. As he is a sovereign
proprietor and benefactor, he bestows his benefits
how and where he pleases, without being a re-
specter of persons; for he is absolute master of
bis own favours.

It is plainly visible, to every man’s observation
and experience, that God does not bestow his bene-
fits equally upon all that are of equal demerit.
He has not made every man an angel ; nor every
angel an archangel. He has not made every stone
a beast ; nor every beast a man. e has not given
to every man equal powers or faculties of mind ;
nor equal advantage to get riches or honour, health
or comfort in the world. And dare any man call
him to an account for these aets of his sovercignty,
as a respeeter of persons?

If we apply this to the case before us, there will
be found no room at all for this objection. In the
decree of election God aeted as a sovereign bene-
factor ; and had he not a right as such, to ¢« have
merey upon whom he would have merey,” when
he was under no obligation by any law, covenant,
or promise, or by any thing else but his own sove-
reign pleasure? Could he not determine who
should be the objeets of his special grace and fa-
vour, without respect of persons? Though ¢ many
are called and but few chosen, is our eye therefore
evil beeause he is good 7 Is it not lawful for him
to do what he will with his own?" As our Lord
argues in this very case. Matt. xx. 15, 16.

It has been objected also against this doctrine,
that it cuts the sinews of all endeavours to obtain
salvation ; and brings presumption into the world,
For if we are elected, we shall be sure to chtain
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salvation, do what we will ; and if not, we shall
be sure not to obtain it, do what we can. It is
therefore to no purpose to strive.

In answer to which | would observe, that if this
objection be just from the infullibility of God’s
eternal counsel and purpose, it is equally just
from the infallibility of God’s eternal foreknow-
ledge. Lor the foreknowledge of God reuders the
event as certain and necessary, as his eternal
counsel can do.  What God did foreknow should
come to pass, must certainly and infallibly come
to pass, or else he could not have foreknown it,
as has been considered before. And now let the
objector consider whether he dare deny the om-
niscience of God, upon such kind of reasoning as
this in the objection; whether he dare venture
to say, that God cannot be omniscient, that he
could not foreknow all future events ; for if he did
foreknow our salvation, we shall be saved, do
what we will ; or if he foreknew that we shall not
be saved, we shall not be saved, do what we can.
I presume there are but few will venture so far as
to deny the knowledge of God, from such vain
imaginations of their own. How then dare they
venture to deny the decrees of God, from such
reasonings as prove a great deal too much, if
they prove any thing at all, and which must be
wholly impertinent, if they do not prove that God
cannot be infinite? This therefore shows that
the objection caunot be well grounded, how
plausible soever it may appear, since it militates
against the perfections of God, and even against
his very Being: for a God without omniscience
is no God.

I must further observe, that this whole objection
is founded upon a mistaken apprehension of the
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decrees of God. God has not decreed to save
any but persevering saints; and he has deereed
tc save all such: hence there can bz no room for
supposal, that any shall be saved, do what they
will ; or that others shall perish, do what they
can. If God has chosen any man tossalvation,
he has chosen him also to sanctification; he has
decreed that by faith in Christ, by a life of holi-
ness, and by perseverance in both, and in no other
way, he shall obtain eternal life; as [ have par-
ticularly shown above. And what grounds can
there then be for these consequences? What
grounds for presumption, in this doctrine of the
decrees?  When it is certain, not only from the
word, but from the decrees of God, that no finally
impenitent unbeliever shall ever get to Heaven ;
and that no persevering saint shall ever fall short
of it. The latter make their election, and the
former their reprobation sure. They who are
chosen to salvation, are chosen to it in a way of
faith and holiness ; and therefore, they who have
these qualifications, are certainly elected, and
shall be eternally saved. DBut they who want
these qualifications, who finally continue to reject
an offered Saviour, and to live slothful and irre-
ligious lives, have no decree in their favour.—
They will never obtain salvation by virtue of God’s
decree, that do not obtain it upon the terms pro-
posed in the gospel; for God has never decreed
salvation to any man upon other terms.

These things being considered, it will appear,
the absolute decrees of God are so far from en-
couraging presumption, that they are in themselves
a powerful argument to the utmost diligence and
activity in the concerns of our souls and their
eternal safety. If God ‘as never decreed salva-
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tion to any man in any other way but this, may
I hope to be saved in the neglect of this only ap-
pointed means to obtain it? Does it not concern
me to be in earnest in this matter, since I am cer-
tain from the nature and counsels, as well as from
the word of God, that [ must inevitably perish,
unless [ give up myselfto Christ, and live to God
in all hol y conversation and godlmessx7 In this
way I may make sure to myself that [ was eter-
nally chosen to salvation; but in the contrary
way, my eternal perdition will be most certain and
unavoidable.  Does not therefore my eternity de-
pend upon most active diligence ¢to make my
calling and election sure 1”’

If we should consider this objection with a
reference to the common affairs of life, it may
perhaps set the unreasonableness and injustice of
it in a fuller and clearer light. We read, Job
xiv. 5.—¢That our days are determined, the
number of our months is with God, he has ap-
pointed our bounds that we cannot pass.,” Now
will any man argue from hence, that there is no
occasion to eat or drink, or use any means for the
support or preservation of his life ; for if the con-
tinuance of his life be decreed, he shall live, do
what he will; and if not, he shall die, do what he
can? Does not every one see that their lives are
preserved, and consequently that God decreed
they should be preserved, by meat, drink, medi-
cine, and other methods of support and sustenta-
tion; and that there is no decree will preserve
them in the neglect of these? And do not they
act accordingly? Our secular affairs were cer-
tainly the objects of God’s decrees, as well as the
more important concerns of our souls’ eternal inter-
ests. Even the hairs of our head are all numbered,
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in the counsel of God. And will any man argue
from hence, that there is no need to plough or
sow ; that if God has decreed him a harvest, he
shall have it, do what he will; if not, he shall
have none, do what he can? Does not every one
see, that the decree of God will not till the
ground, sow the seed, or bring them a crop,
while they loiter away their time, and neglect
their business? Do not all men see, that if God
has decreed them a harvest, he has decreed that
they shall obtain it in the use of the appointed
means, and not otherwise; that if they do not sow,
they cannot hope to reap? And do not they
betiave accordingly ? How unreasonable then is
this objection ! Ilow unreasonable a presumption
would it be, for any to venture their eternity upon
such an issue, as they dare not venture their lives
or their estates upon !

Having thus obviated the common objections
that have been thrown in our way, I must pro-
ceed now to the consideration of the other propo-
sitions before mentioned. But inasmuch as these
have been occasionally anticipated in the foregoing
discourse, | shall be very brief in their discussion,

Prop. II. ¢« All that God has elected to eternal
life, he has chosen to salvation by and through
the Lord Jesus Christ.”

*We do see, in fact, that the whole race of man-
kind are fallen creatures; and that if any of them
do attain eternal life, they must be saved from a
lost, perishing condition.  And it is consequently
evident, that man was considered as a fallen crea-
ture, in God’s eternal counsel ; and that the elect
were chosen ‘to be saved from this lost, undone
state, which the fall has brought us all into. Now,
if fullen man was the object of God’s electing love,

5
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he must be chosen to salvation in a way agreeable
to all the perfections of the divine nature. Since
therefore we find from the word of God, that our
salvation by the merits and mediation of Christ is
the method, whereby God has provided to have
mercy and truth meet together, and righteousness
and peace kiss each other ; we may safely conclude
that this is the way in which God eternally
determined the salvation of the elect. In this way
he has in time provided, and therefore eternally
determined, ¢ to declare his righteousness, that he
might be just, and the justifier of him which be-
lieveth in Jesus ;” according to Rom. iii. 26. We
are “accordingly told that the crucifixion of Christ
was ¢« by the determinate counsel and foreknow-
ledge of God.” Acts ii. 23— What his hand and
counsel determined before to be done.” Acts iv.
28—That the elect had < their names written in
the book of life, of the Lamb slain from the foun-
dation of the world.” Rev. xiii. 8.—And that
< their salvation is according to God’s own pur-
pose and grace, which was given them in Christ
Jesus before the world began.” 2 Tim. i. 9.

This then is the way of salvation, which God
has decreed : this the only foundation of our hope.
Both the decrees of God, and the gospel of our
Lord Jesus Christ, secure salvation to the belicver
in this way; and in no other. Whoever are
chosen to eternal salvation, will be brought to see
their undone state and inability to help themselves;
to despair of salvation by anything they can do;
to receive the Lord Jesus Christ by faith; and to
depend upon him as their wisdom, righteousness,
sanctification, and redemption. Until they thus
lead the life that they live here in the flesh, by
the faith of the Son of God, they can have no evi-
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dence at all of their election. But I pass to the
other and last head.

Proe. lII. «All who are chosen to eternal
salvation in and by the Lord Jesus Christ, shall
be sanctified, and thereby made meet to ‘partake
of it.”

The marks and evidences of their election nust,
in ordinary, be found with all the elect, even in
this life. ¢ They are chosen in Christ, that they
should be holy and without blame before him in
love.”—I am not now considering the case of
elect infants, who die in infancy. He who has
told us, *“of such is the kingdom of heaven,”
knows how to give them a title to it; and does
doubtless qualify them for salvation by the sancti-
fying influences of his Spirit. Nor shall [ venture
to limit the holy One of Israel, by determining, as
some have done, that none can be converted in the
last hours of their lives, and never have opportunity
to evidence their election, to themselves or others,
bya life of holiness. But as we may safely conclude,
nat this 1s not God’s ordinary method of dealing
with us, and that such conversions are always to
as suspicious and doubtful ; so we may certainly
sonclude, that in adult persons a holy life is the
natural, and, in ordinary cases, the necessary
fruit and consequence of God’s electing love. He
that has not been brought to submit to God, and
walk humbly with the Lord, and to mourn for his
sins, to hate and forsake them : he that does not
cut off’ his right hand or foot, and pluck out his
richt eye, if it offend him: he that does not
habitually watch over his heart and life, and hate
every false way ; that does not seriously and dili-
gently attend all the ordinances of religious wor-
ship, and live in the exercise of every grace, and
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the practice of every duty towards God and man ;
that does not, after all, lament the imperfections
which necessarily accompany his highest attain-
ments in this imperfect state, and ¢ look for the
mercy of our Lord Jesus Christ to eternal life;”
such an one, I say, has not the marks and char-
acters of God’s electing love upon his soul, nor
sufficient grounds to conclude upon his interest in
it. He has no grounds indeed to conclude the
contrary, because he is yet in his state of proba-
tion; and though he has not obtained, he may
yet obtain the sanctifying influences of the Spirit
of grace, that will both incline and enable him to
live a life of holiness, and thereby evidence his
election of God. This, however, is to be received
for an undoubted truth, that the will of God is
always invariably the same ; and that what he has
revealed to be his will in his word, was his will
from all eternity ; and, consequently, since God’s
word requires holiness, as the way to happiness,
they who are a chosen generation, are also ¢“an
holy nation, a peculiar people, that they should
show forth the praises of him that has called
them out of darkness into his marvellous light.”
1 Pet. ii. 9.

There is so little reason to fear the decrees of
God, when rightly considered, will prompt to a
life of carelessness and security, wickedness and
impiety, that they evidently have every way the
strongest tendency to the contrary. They who,
from sanctification, have no evidences of their
election, had need use earnest diligence to obtain
them ; for, as 1 have already shown, they can be
obtained no other way ; and they can have no
grounded comfort or reason to conclude_ either
their election or salvation, while they live in a



OF ELECTION, 53

habit of wilful negligence or impiety. They who
have good evidences of their election do not only
live a life of holiness in course, without which
they cannot possibly have any such evidences ;
but they must necessarily, from the principles of
their renewed nature, take pleasure and delight in
a conformity to the whole will of God. In a
truly sanctified soul, ¢“old things are passed
away, and all things are become new.” The
understanding, the will, affections and dispositions
of the renewed mind are all spiritual; whence
he cannot but approve, choose, and delight in a
new and spiritual life and conversation. <« He is
God’s workmanship, created in Christ Jesus unto
good works, which God hath before ordained that
he should walk in them.” Eph. ii. 10.—Satisfy-
ing evidences of God’s eternal love will fill the
mind with admiring, adoring thoughts of such dis-
tinguishing kindness, and be a continued source
of love, thankfulness, and obedience in the soul
that lives under the light of God’s countenance.
They who know the love of Christ, which passeth
knowledge, are thereby filled with all the fulness
of God. Eph. iii. 19.— The love of Christ con-
straineth vs.” 1 Cor. v. 14.

I shall now proceed to make some reflections
upon what has been said, by way of improve-
nient., }

Use I. It is, I think, a natural inference from
what' has been said and proved, that there is a
certain number of mankind, who are not elected
to eternal life, and who will, of consequence, cer-
tainly fall short of it.—I shall not here undertake
the dispute, whether all that perish, are by a posi
tive and absolute decree of God predetermined to
a life of sin, and to eternal destruction for their

5 *



54 THE DECREE

sin. There has been such bold disputing on both
sides of this question, and such bold consequences
drawn from the ideas, which both parties have
entertained of the nature of God, that | cannot
read those controversies without horror. And
what occasion is there for these over-curious in-
quiries?  Cannot such poor dust as we, be con-
tented to acknowledge our ignorance of these un-
searchable mysteries of the divine nature? Me-
thinks the apostle’s solemn reprimand might be
sufficient to stop our mouths, and silence our con-
fident metaphysical disputes about the operations
of the mind of God, and the manner how his infi-
nite perfections concur in the decree of reproba-
tion. Rom. ix. 20. « Nay, but, O man, who art
thou, that repliest against God? Shall the thing
formed say to him that formed it, Why hast thou
made me thus?’—As there is nothing more
clearly revealed in the Seripture, nothing is a
more necessary deduction from the essential per-
fections of God, as I have shown above, than
God’s absolute choice of a certain number to
grace and glory ; it is from hence certain, that the
number of the elect can neither be increased nor
diminished. Their number is no more capable
of change, than the®eternal counsel by which
they are chosen. Thus the foundation of God,
with respect to each individual of that chosen
number, standeth sure. So likewise, on the con-
trary, God’s electing a certain number does néces-
sarily imply his not electing of the rest, whose
number must be equally certain to God; and
therefore equally incapable of increase or diminu-
tion. As those will certainly be saved, so these
will certainly fall short of salvation. The cer-
tainty of the salvation of the elect depends upon
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God’s decree to give them eternal life, and by
grace to qualify them for it. Is there not then an
equal certainty, that they will not obtain salvation,
to whom God has not determined to give these
gracious qualifications?  Whoever obtains eternal
salvation, must be made mect for it by faith in
Christ, and holiness of heart and life. But
fallen creatures can have neither of these, nei-
ther the will nor the deed, unless God change
their hearts, and renew them in the spirit of their
minds. And can we suppose that God will do
this for them, if he has not pre-determined to do
it? This were to suppose a change of purpose
in God ; which is inconsistent with all his per-
fections.

[ am sensible that very great difficulties may
arise in our minds from the contemplation of this
awful subject, which perhaps may never be fully
and clearly removed, until we come where we
shall ¢« know even as also we are known.”. A’
reconciliation of all the mysteries of God’s eter-
nal counsel, with his revealed will, seems to be
reserved for one of the employments and enjoy-
ments of the heavenly world. In the mean time,
it becomes us with humble adoration, to fall down
at the footstool of God’s sovereignty, with such
language as that, Rom. xi. 33, 34. ¢ O the depth
of the riches both of the wisdom and knowledge
of God! How unsearchable are his judgments ;
and his ways past finding out! For who hath
known the mind of the Lord, or who hath been
his connsellor 7’

I think, however, that God has not left us with-
out sufficient light to clear it up to every humble
mind, that God’s ways are equal, and our ways
are unequal.
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If it here be objected, that this seéms mcon-
sistent with the goodness and justice of God, to
make our sin and guilt necessary, and punish us
eternally for what we cannot help,

I answer, if God’s decrees were the cause of
our sin and guilt, there might then perhaps be
some foundation for this objection. But inasmuch
as the decrees of God have no causality at all,
either of the sin or perdition of wicked men, the
objection is groundless.—Though we cannot fully
understand the order and manner of the divine
counsels, with respect to the perdition of those
that are not chosen fo salvation by Christ; but
this, like the appearance in Ezekiel’s vision, is
high and dreadful ; yet we may certainly know,
that God never decreed the destruction and perdi-
tion of any man, but for final continuance in sin.
And we are likewise certain, that he cannot by
his decree, or in any other way, be the cause and
author of that sin which he will finally punish.
The former of these is certain from the word of
God, where we are assured, that ¢« the soul that
sins shall die;” that ¢ God hath no pleasure in
the death of the wicked ;”” and that he will eter-
nally punish none but those, who ¢ after their
hardness and impenitent heart, treasure up wrath
against the day of wrath ;” and consequently that
he decreed to punish none but such. The latter
of these is certain from the nature of God, who is
of purer eyes than to behold iniquity ; and conse-
quently cannot be the author of what his soul
hates. The sins of the reprobate are from Satan
and their own hearts ; their fature punishment
will be for the sins which they have voluntarily
committed and impenitently continued in. The
decrees of God have no hand in procuring either
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the one or the other. How then can we say,
that the way of the Lord is not equal? Cer-
tainly it will appear in the conclusion, that the Judge
of all the earth hath done right. e will < be jus-
tified when he speaks, and clear when he judges.”

T'he certainty and infallibility of the event does
indeed follow from the decrees of God, consider
them in what sense we will. If we allow no
more than God’s foreknowledge of the sin and
punishiment of the reprobate, that makes the futu-
rity of both most certain ; as I have fully proved
already. But by what consequence will it follow,
that God cannot be good and just, because he is
omniscient ? s it not, on the contrary, most cer-
tain that he must be good and just, because he is
omniscient 7 For if he be infinite in one, he must
be infinite in every one of his perfections. This
makes it evident, that there may be from the de-
crees of God an infallible certainty of the sinner’s
perdition, consistent with the divine justice and
goodness. And we must not venture to suppose
such a decree, as is necessarily inconsistent with
either.

The common occasion of the confusion of men’s
minds upon this subject is this. They do not
distinguish between the necessity or infallible cer-
tainty of the event from the decrce of God, and
God’s causing, compelling, or some way or other
bringing to pass that event by his decree. But in
the present case®there is an infinite difference be-
tween these two ideas. The former implies no
more than the cternal operations of God’s mind
within himself’ (if I may so speak) without any
influence upon the creature, and ntterly unknown
to him. The latter supposes God’s agency upon
the mind of the creature, inclining him to sin
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and thereby constraining him to perish. The
former is a necessary deduction from God’s infi-
nite nature, as I have shown : the latter is tre-
mendous blasphemy, to be rejected with abhor-
rence. 'There i1s no necessity to be supposed in
w this case from the decrees of God; but a ne-
cessity of infallibility ; that is, that the event will be
zertain and cannot fail. But how does that imply
any compulsion upon the creature, whereby the
event is brought about, and he constrained to sin
and perish ? There is no connexion between such
necessity and constraint, as I have proved already.
Men may act in this sense necessarily ; and yet
act most {reely and voluntarily, without any com-
pulsion. They cannot be compelled by the eter-
nal counsel of God, which could not act upon
them infinite ages before they had any being.
They cannot be compelled by God’s influencing
them to sin: for ¢ God cannot be tempted of
evil ; neither tempteth he any man.” James i.
13. And why is not this sufficient to satis[y our
minds ?  What occasion can there be for our per-
plexing ourselves with uvnnecessary difficulties,
about the hidden and unsearchable counsel of God ?

It may perhaps be further objected ; that this
does not appear consistent with the general calls
and offers of salvation in the gospel. How can
these be sincere, when God knows that a great
part of the world of mankind can never accept
them? He has not determined to give them
grace; and it is therefore necessary that they
must live and die in a graceless state. And is it
not a mockery, to propose such conditions to them
which they cannot comply with; and yet punish
them for their non-compliance with these i lmpossp.-
ble conditions ?
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To this I answer : How comes it to pass, that
thev cannot comply with these proposals of the
Gospel T The decree of God is no cause of their
impotency, any more than it is the cause of their
s'n. God made man upright, capable of obedi-
ence to his whole will concerning him ; and his
not decreeing to give him grace, is no cause of
his wanting this primitive perfection. If God’s
not decreeing to give Adam persevering grace,
was the cause of his apostasy, then the cause
of his apostasy was in God himself; and God
was the author of his sin ; which is blasphemy to
suppose. The cause therefore of our first apos-
tasy, and of all the impotency flowing from 1t, is
{rom man himself. And must God change his
law, or retract his demands of obedience from us,
because by our own fault we are become incapa-
ble of obedience 7 If a master in a morning com-
mand his servant his work till night, is the ser-
vant guiltless and unworthy of punishment, if he
wilfully break his axe or spade, and thercby ren-
der himself incapable of obedience ! If God had
left all the sinful progeny of Adam to perish in a
graceless state, we should have had no cause to
find fault; for he owed no grace to any of us.
If he gives grace to some and not to others, he
acts as a sovereign benefactor, that may do what
he will with his own. If he require perfect obe-
dience from an impotent creature, he requires no
more than what is due to him by the law of na-
ture ; and the impotence of the creature being his
fault, deserves punishment ; and not the reward
of sanctifying grace from God. The sum of the
matter then is, that God makes proposals of sal-
vation indifferently to all. They that comply
with them shall reap the benefit; and as far
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others, whether they are considered as impotent,
that they cannot, or obstinate, that they will not
comply, the fault is their own ; and God 