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THE IMMUTABILITY OF GOD

SERMON NO. 1

DELIVERED ON SABBATH MORNING, JANUARY 7TH,
1855,

AT NEW PARK STREET CHAPEL, SOUTHWARK.

“I amtheLord, | change not; therefore ye sons of Jacob are not
consumed.” — ¥\ alachi 3:6

It has been said by some one that “the proper study of mankind isman.” |
will not oppose the idea, but | believeit isequally true that the proper study
of God's elect is God; the proper study of a Christian isthe Godhead. The
highest science, the loftiest speculation, the mightiest philosophy, which
can ever engage the attention of a child of God, isthe name, the nature, the
person, the work, the doings, and the existence of the great God whom he
cals his Father. Thereis something exceedingly improving to themind in a
contemplation of the Divinity. It isasubject so vast, that al our thoughts are
lost in itsimmensity; so deep, that our pride is drowned in itsinfinity. Other
subjects we can compass and grapple with; in them we feel akind of self-
content, and go our way with the thought, “Behold | am wise.” But when
we come to this master-science, finding that our plumb-line cannot sound its
depth, and that our eagle eye cannot see its height, we turn away with the
thought, that vain man would be wise, but heislike awild ass's colt; and
with the solemn exclamation, “| am but of yesterday, and know nothing.”
No subject of contemplation will tend more to humble the mind, than
thoughts of God. We shall be obliged to feel —

“Great God, how infinite art thou,
What worthless worms are we!”

But while the subject humbles the mind it also expandsit. He who often
thinks of God, will have alarger mind than the man who ssimply plods
around this narrow globe. He may be a naturalist, boasting of his ability to
dissect a beetle, anatomize afly, or arrange insects and animals in classes
with well nigh unutterable names; he may be a geologist, able to discourse
of the megatherium and the plesiosaurus, and all kinds of extinct animals,
he may imagine that his science, whatever it is, ennobles and enlarges his
mind. | dare say it does, but after all, the most excellent study for expanding
the soul, isthe science of Christ, and him crucified, and the knowledge of
the Godhead in the glorious Trinity. Nothing will so enlarge the intellect,
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nothing so magnify the whole soul of man, as a devout, earnest, continued
investigation of the great subject of the Deity. And, whilst humbling and
expanding, this subject is eminently consolatory. Oh, thereis, in
contemplating Christ, abalm for every wound; in musing on the Father,
thereisaquietusfor every grief; and in the influence of the Holy Ghost,
thereisabalsam for every sore. Would you lose your sorrows? Would you
drown your cares? Then go, plunge yourself in the Godhead’ s deepest sea;
belost in hisimmensity; and you shall come forth as from a couch of rest,
refreshed and invigorated. | know nothing which can so comfort the soul;
so calm the swelling billows of grief and sorrow; so speak peaceto the
winds of trial, as a devout musing upon the subject of the Godhead. It isto
that subject that | invite you this morning. We shall present you with one
view of it, — that is the immutability of the glorious Jehovah. “1 am,” says
my text, “Jehovah,” (for so it should be trandated) “I am Jehovah, | change
not: therefore ye sons of Jacob are not consumed.”

There are three things this morning. First of all, an unchanging God;
secondly, the persons who derive benefit from this glorious attribute, “the
sons of Jacob;” and thirdly, the benefit they so derive, they “are not
consumed.” We address ourselves to these points.

| . First of al, we have set before us the doctrine of THE IMMUTABILITY OF
Gopb. “I am God, | change not.” Here | shall attempt to expound, or rather
to enlarge the thought, and then afterwards to bring afew argumentsto
prove its truth.

1. I shall offer some exposition of my text, by first saying, that God is
Jehovah, and he changes not in his essence. We cannot tell you what
Godhead is. We do not know what substance that is which we call God. It
IS an existence, it isabeing; but what that is, we know not. However,
whatever it is, we call it his essence, and that essence never changes. The
substance of mortal thingsis ever changing. The mountains with their
snow-white crowns, doff their old diadems in summer, in rivers trickling
down their sides, while the storm cloud gives them another coronation; the
ocean, with its mighty floods, loses its water when the sunbeams kiss the
waves, and snatch them in mists to heaven; even the sun himself requires
fresh fuel from the hand of the Infinite Almighty, to replenish his ever
burning furnace. All creatures change. Man, especially asto hisbody, is
aways undergoing revolution. Very probably thereisnot asingle particlein
my body which wasin it afew years ago. This frame has been worn away
by activity, its atoms have been removed by friction, fresh particles of
matter have in the mean time constantly accrued to my body, and so it has
been replenished; but its substance is atered. The fabric of which thisworld
Ismade is ever passing away; like a stream of water, drops are running
away and others are following after, keeping the river still full, but aways
changing in its elements. But God is perpetually the same. He is not
composed of any substance or material, but is spirit — pure, essential, and



4

ethereal spirit— and therefore he isimmutable. He remains everlastingly
the same. There are no furrows on his eternal brow. No age hath passed
him; no years have marked him with the mementoes of their flight; he sees
ages pass, but with him it isever now. Heisthe great | AM — the Great
Unchangeable. Mark you, his essence did not undergo a change when it
became united with the manhood. When Christ in past years did gird
himself with mortal clay, the essence of his divinity was not changed; flesh
did not become God, nor did God become flesh by areal actual change of
nature; the two were united in hypostatical union, but the Godhead was till
the same. It was the same when he was a babe in the manager, asit was
when he stretched the curtains of heaven; it was the same God that hung
upon the cross, and whose blood flowed down in a purple river, the self-
same God that holds the world upon his everlasting shoulders, and bearsin
his hands the keys of death and hell. He never has been changed in his
essence, not even by hisincarnation; he remains everlastingly, eternally, the
one unchanging God, the Father of lights, with whom thereis no
variableness, neither the shadow of a change.

2. He changes not in his attributes. Whatever the attributes of God were of
old, that they are now; and of each of them we may sing “Asit wasin the
beginning, is now, and ever shall be, world without end, Amen.” Was he
powerful ? Was he the mighty God when he spake the world out of the
womb of nonexistence? Was he the Omnipotent when he piled the
mountains and scooped out the hollow places for the rolling deep? Yes, he
was powerful then, and hisarm is unpalsied now, heisthe same giant in
his might; the sap of his nourishment is undried, and the strength of his soul
stands the same for ever. Was he wise when he constituted this mighty
globe, when he laid the foundations of the universe? Had he wisdom when
he planned the way of our salvation, and when from all eternity he marked
out his awful plans? Y es, and he iswise now; heis not less skillful, lie has
not less knowledge; his eye which seeth al thingsis undimmed; his ear
which heareth all the cries, sighs, sobs, and groans of his people, is not
rendered heavy by the years which he hath heard their prayers. Heis
unchanged in his wisdom, he knows as much now as ever, neither more
nor less; he has the same consummate skill, and the same infinite
forecastings. He is unchanged, blessed be his hame, in hisjustice. just and
holy was he in the past; just and holy is he now. He is unchanged in his
truth, he was promised, and he bringsit to pass; he hath saith it, and it shall
be done. He varies not in the goodness, and generosity, and benevolence of
his nature. He is not become an Almighty tyrant, whereas he was once an
Almighty Father; but his strong love stands like a granite rock, unmoved by
the hurricanes of our iniquity. And blessed be his dear name, heis
unchanged in hislove. When he first wrote the covenant, how full his heart
was with affection to his people. He knew that his Son must dieto ratify the
articles of that agreement. He knew right well that he must rend his best
beloved from his bowels, and send him down to earth to bleed and die. He
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did not hesitate to sign that mighty covenant; nor did he shun its fulfillment.
He loves as much now as he did then, and when suns shall cease to shine,
and moons to show their feeble light, he shall love on for ever and for ever.
Take any one attribute of God, and | will write semper idem on it (always
the same). Take any one thing you can say of God now, and it may be said
not only in the dark past, but in the bright future it shall always remain the
same: “1 am Jehovah, | change not.”

3. Then again, God changes not in his plans. That man began to build, but
was not able to finish, and therefore he changed his plan, as every wise man
would do in such a case; he built upon a smaller foundation and commenced
again. But hasit ever been said that God began to build but was not able to
finish? Nay. When he hath boundless stores at his command, and when his
own right hand would create worlds as numerous as drops of morning dew,
shall he ever stay because he has not power? and reverse, or alter, or
disarrange his plan, because he cannot carry it out? “But,” say some,
“perhaps God never had aplan.” Do you think God is more foolish than
yourself then, sir? Do you go to work without a plan?“No,” say you, “I
have always a scheme.” So has God. Every man has his plan, and God has
aplan too. God is a master-mind; he arranged everything in his gigantic
intellect long before he did it; and once having settled it, mark you, he never
dtersit. “This shall be done,” saith he, and the iron hand of destiny marks it
down, and it is brought to pass. “Thisis my purpose,” and it stands, nor
can earth or hell after it. “Thisismy decree,” saith he, promulgate it angles,
rend it down from the gate of heaven ye devils; but ye cannot alter the
decreg; it shall be done. God altereth not his plans; why should he? Heis
Almighty, and therefore can perform his pleasure. Why should he? Heis
the All-wise, and therefore cannot have planned wrongly. Why should he?
He isthe everlasting God, and therefore cannot die before hisplanis
accomplished. Why should he change? Y e worthless atoms of existence,
ephemeraof the day! Y e creeping insects upon this bayleaf of existence! ye
may change your plans, but he shall never, never change his. Then has he
told me that hisplanisto save me?If so, | am safe.

“My name from the palms of his hands
Eternity will not erase;
Impress'd on his heart it remains,

In marks of indelible grace.”

4. Yet again, God isunchanging in his promises. Ah! we love to speak
about the sweet promises of God; but if we could ever suppose that one of
them could be changed, we would not talk anything more about them. If |
thought that the notes of the bank of England could not be cashed next
week, | should decline to take them; and if | thought that God’ s promises
would never befulfilled — it | thought that God would seeit right to alter
some word in his promises — farewell Scriptures! | want immutable things:
and | find that | have immutable promises when | turn to the Bible: for, “by
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two immutable thingsin which it isimpossible for God to lie,” he hath
signed, confirmed, and sealed every promise of his. The gospel is not “yea
and nay,” it is not promising today, and denying tomorrow; but the gospel
is“yea, yea,” to the glory of God. Believer! there was a delightful promise
which you had yesterday; and this morning when you turned to the Bible
the promise was not sweet. Do you know why? Do you think the promise
had changed? Ah, no! Y ou changed; that is where the matter lies. Y ou had
been eating some of the grapes of Sodom, and your mouth was thereby put
out of taste, and you could not detect the sweetness. But there was the same
honey there, depend upon it, the same preciousness. “ Oh!” says one child
of God, “I had built my house firmly once upon some stable promises; there
cameawind, and | said, O Lord, | am cast down and | shall belost.” Oh!
the promises were not cast down; the foundations were not removed; it was
your little “wood, hay, stubble’ hut, that you had been building. It was that
which fell down. Y ou have been shaken on the rock, not the rock under
you. But let me tell you what is the best way of living in the world. | have
heard that a gentleman said to aNegro, “I can’t think how it isyou are
always so happy in the Lord and | am often downcast.” “Why Massa,” said
he, “1 throw myself flat down on the promise — there lie; you stand on the
promise — you have alittle to do with it, and down you go when the wind
comes, and then you cry, ‘Oh! | am down;” whereas | go flat on the
promise at once, and that iswhy | fear no fall.” Then let us always say,
“Lord thereisthe promise; it isthy businessto fulfill it.” Down | go on the
promise: and remember, every promiseis arock, an unchanging thing.
Therefore, at hisfeet cast yourself, and rest there forever.

5. But now comes one jarring note to spoil the theme. To some of you God
isunchanging in histhreatenings. If every promise stands fast, and every
oath of the covenant isfulfilled, hark thee, sinner! — mark the word —
hear the death-knell of thy carnal hopes; see the funeral of thy fleshly
trustings. Every threatening of God, as well as every promise shall be
fulfilled. Talk of decrees! | will tell you of a decree: “He that believeth not
shall be damned.” That is adecree, and a statute that can never change. Be
as good as you please, be as moral as you can, be as honest as you will,
walk as uprightly as you may, — there stands the unchangeabl e threatening:
“He that believeth not shall be damned.” What sayest thou to that, moralist?
Oh, thou wishest thou couldst alter it, and say, “He that does not live a holy
life shall be damned.” That will be true; but it does not say so. It says, “He
that believeth not.” Hereis the stone of stumbling, and the rock of offense;
but you cannot alter it. Y ou must believe or be damned, saith the Bible; and
mark, that threat of God is an unchangeable as God himself. And when a
thousand years of hell’ s torments shall have passed away, you shall look on
high, and see written in burning letters of fire, “He that believeth not shall
be damned.” “But, Lord, | am damned.” Neverthelessit says “shall be’
still. And when amillion ages have rolled away, and you are exhausted by
your pains and agonies, you shall turn up your eye and still read “ SHALL BE
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DamMNED,” unchanged, unaltered. And when you shall have thought that
eternity must have spun out its last thread — that every particle of that
which.we call eternity, must have run out, you shall still seeit written up
there, “ SHALL BE DamNED.” O terrific thought! How dare | utter it? But |
must. Ye must be warned, sirs, “lest ye a'so come into this place of
torment.” Y e must be told rough things; for if God's gospdl is not arough
thin and the law is arough thing; Mount Sinai is arough thing. Woe unto
the watchman that warns not the ungodly! God is unchangingin his
threatenings. Beware, O sinner, for “it isafearful thing to fall into the
hands of the living God.”

6. Wemust just hint at one thought before we pass away and that is—
God is unchanging in the objects of hislove— not only in hislove, but in
the objects of it.

“If ever it should come to pass,
That sheep of Christ might fall away.
My fickle, feeble soul, alas,
Would fall athousand times a day.”

If one dear saint of God had perished, so might it al; if one of the covenant
ones belost, so may all be, and then thereis no gospel promise true; but the
Bibleisalie, and thereis nothing in it worth my acceptance. | will be an
infidel at once, when | can believe that a saint of God can ever fdl finaly. If
God hath loved me once, then he will love me for ever.

“Did Jesus once upon me shine,
Then Jesusisfor ever mine.”

The objects of everlasting love never change. Those whom God hath called,
he will justify, whom he has justified, he will sanctify; and whom he
sanctifies, he will glorify.

1. Thus having taken a great deal too much time, perhaps, in simply
expanding the thought of an unchanging God, | will now try to prove that
He is unchangeable. | am not much of an argumentative preacher, but one
argument that | will mention isthis: the very existence, and being of a God,
seem to me to imply immutability. Let me think a moment. Thereis a God,;
this God rules and governs al things; this God fashioned the world: he
upholds and maintainsit. What kind of being must he be? It does strike me
that you cannot think of a changeable God. | conceive that the thought is so
repugnant to common sense, that if you for one moment think of a changing
God, the words seem to dash, and you are obliged to say, “ Then he must be
akind of man,” and get aMormoniteideaof God. | imagineit isimpossible
to conceive of achanging God; it is so to me. Others may be capable of

such anidea, but | could not entertain it. | could no morethink of a
changing God, than | could of around square, or any other absurdity. The
thing seems so contrary, that | am obliged, when once | say God, to include
the idea of an unchanging being.
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2. Wéll, | think that one argument will be enough, but another good
argument may be found in the fact of God’ s perfection. | believe God to be
aperfect being. Now, if he is a perfect being, he cannot change. Do you not
see this? Suppose | am perfect tomorrow after the alteration? If | changed, |
must either change from a good state to a better — and then if | could get
better, | could not be perfect now — or else from a better state to aworse —
and if | wereworse, | should not be perfect then. If | am perfect, | cannot
be altered without being imperfect. If | am perfect today, | must keep the
same tomorrow if | am to be perfect then. So, if God is perfect, he must be
the same; for change would imply imperfection now, or imperfection then.

3. Again, thereisthe fact of God' sinfinity, which puts change out of the
guestion. God is an infinite being. What do you mean by that? Thereis no
man who can tell you what he means by an infinite being. But there cannot
be two infinities. If one thing isinfinite, there is no room for anything else;
for infinite means al. It means not bounded, not finite, having no end.
WEll, there cannot be two infinities. If God isinfinite today, and then
should change and be infinite tomorrow, there would be two infinities. But
that cannot be. Suppose he isinfinite and then changes, he must become
finite, and could not be God; either he isfinite and then changes, he must
become finite, and could not be God; either heisfinite today and finite
tomorrow — all of which suppositions are equally absurd. The fact of his
being an infinite being at once quashes the thought of his being a changeable
being. Infinity has written on its very brow the word “immutability.”

4. But then, dear friends, let uslook at the past: and there we shall gather
some proofs of God’simmutable nature. “Hath he spoken, and hath he not
doneit? Hath he sworn, and hath it not come to pass?’ Can it not be said of
Jehovah, “He hath done al hiswill, and he hath accomplished all his
purpose?’ Turn ye to Philistia; ask where sheis. God said, “How Ashdod,
and ye gates of Gaza, for ye shall fal;” and where are they? Whereis
Edom? Ask Petraand its ruined walls. Will they not echo back the truth that
God hath said, “Edom shall be aprey, and shall be destroyed?” Whereis
Babel, and where Nineveh? Where Moab and where Ammon? Where are
the nations God hath said he destroy? Hath he not uprooted them and cast
out the remembrance of them from the earth? And hath God cast off his
people? Hath he once been unmindful of his promise? Hath he once broken
his oath and covenant, or once departed from his plan? Ah! no. Point to one
instance in history where God has changed! Y e cannot sirs; for throughout
all history there stands the fact that God has been immutablein his
purposes. Methinks | hear some one say, “1 can remember one passagein
Scripture where God changed!” And so did | think once. The case | mean,
Isthat of the death of Hezekiah. Isaiah came in and said, ‘ Hezekiah, you
must die, your disease isincurable, set your house in order.” He turned his
faceto the wall and began to pray; and before Isaiah was in the outer court,
he was told to go back and say, “ Thou shalt live fifteen years more.” You
may think that proves that God changes; but really | cannot seein it the
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dlightest proof in the world. How do you know that God did not know that?
Oh! but God did know it; he knew that Hezekiah would live. Then he did
not change, for if he knew that, how could he change? That iswhat | want
to know. But do you know one little thing? — that Hezekiah’'s son
Manasseh, was not born at that time, and that had Hezekiah died, there
would have been no Manasseh, and no Josiah and no Christ, because Christ
came from that very line. Y ou will find that Manasseh was twelve years old
when his father died; so that he must have been born three years after this.
And do you not believe that God decreed the birth of Manasseh, and
foreknew it? Certainly. Then he decreed that | saiah should go and tell
Hezekiah that his disease was incurable, and then say also in the same
breath, “But | will cureit, and thou shalt live.” He said that to stir up
Hezekiah to prayer. He spoke, in the first place asaman. “According to all
human probability your diseaseisincurable, and you must die.” Then he
walited till Hezekiah prayed; then came alittle“but” at the end of the
sentence. Isaiah had not finished the sentence. He said, *Y ou must put your
house in order for there is no human cure; but” (and then he walked out.
Hezekiah prayed alittle, and then he camein again, and said) “But | will
heal thee.” Where isthere any contradiction there, except in the brain of
those who fight against the Lord, and wish to make him a changeable being.

| 1. Now secondly, let me say aword on THE PERSONS TOWHOM THIS
UNCHANGEABLE Gob IsA BENEAT. “I am God, | change not; therefore ye
sons of Jacob are not consumed.” Now, who are “the sons of Jacob,” who
can rgioicein an immutable God?

1. First, they arethe sons of God’s election; for it iswritten, “ Jacob have |
loved, and Esau have | hated, the children being not yet born neither having
done good nor evil.” It was written, “The elder shall serve the younger.”
“The sons of Jacob” —

“Are the sons of God's election,
Who through sovereign grace believe;
Be eternal destination
Grace and glory they receive.”

God's elect are here meant by “the sons of Jacob,” — those whom he
foreknew and fore-ordained to everlasting salvation.

2. By “the sons of Jacob” are meant, in the second place, persons who
enjoy peculiar rights and titles. Jacob, you know, had no rights by birth; but
he soon acquired them. He changed a mess of pottage with his brother

Esau, and thus gained the birthright. | do not justify the means; but he did
also obtain the blessing, and so acquired peculiar rights. By ‘the sons of
Jacob” here, are meant persons who have peculiar rights and titles. Unto
them that believe, he hath given the right and power to become sons of

God. They have an interest in the blood of Christ; they have aright to “enter
in through the gates into the city;” they have atitle to eterna honors; they
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have a promise to everlasting glory; they have aright to call themselves sons
of God. Oh! there are peculiar rights and privileges belonging to the “ sons
of Jacob.

3. But, then next, these “sons of Jacob” were men of peculiar
manifestations. Jacob had peculiar manifestations from his God, and thus
he was highly honored. Once at night-time he lay down and slept; he had
the hedges for his curtains, the sky for his canopy, a stone for his pillow,
and the earth for his bed. Oh! then he had a peculiar manifestation. There
was aladder, and he saw the angels of God ascending and descending. He
thus had a manifestation of Christ Jesus, as the ladder which reaches from
earth to heaven, up and down which angels came to bring us mercies. Then
what a manifestation there was at Mahanaim, when the angels of God met
him; and again at Peniel, when he wrestled with God, and saw him face to
face. Those were peculiar manifestations; and this passage refersto those
who, like Jacob, have had peculiar manifestations.

Now then, how many of you have had personal manifestations? “Oh!” you
say “that is enthusiasm; that is fanaticism.” Well, it is a blessed enthusiasm,
too, for the sons of Jacob have had peculiar manifestations. They have
talked with God as a man talketh with his friend; they have whispered in the
ear of Jehovah; Christ hath been with them to sup with them, and they with
Christ; and the Holy Spirit hath shone into their souls with such a mighty
radiance, that they could not doubt about special manifestations. The “sons
of Jacob” are the men, who enjoy these manifestations.

4. Then again, they are men of peculiar trials. Ah! poor Jacob! | should not
choose Jacob’slot if | had not the prospect of Jacob’s blessing; for a hard
lot hiswas. He had to run away from his father’ s house to Laban’s; and
then that surly old Laban cheated him all the years he was there — cheated
him of hiswife, cheated him in his wages, cheated him in his flocks, and
cheated him all through the story. By-and-bye he had to run away from

L aban, who pursued him and overtook him. Next came Esau with four
hundred men to cut him up root and branch. Then there was a season of
prayer, and afterwards he wrestled, and had to go all hislife with histhigh
out of joint. But alittle further on, Rachael, his dear beloved, died. Then his
daughter Dinah isled astray, and the sons murder the Shechemites. Anon
thereis dear Joseph sold into Egypt, and afamine comes. Then Reuben
goes up to his couch and pollutes it; Judah commits incest with hisown
daughter-in-law; and all his sons become a plague to him. At last Benjamin
is taken away; and the old man, amost broken-hearted, cries, “Joseph is
not, and Simeon is not, and ye will take Benjamin away.” Never was man
more tried than Jacob, all through the one sin of cheating his brother. Al
through hislife God chastised him. But | believe there are many who can
sympathize with dear old Jacob. They have had to pass through trials very
much like his. Well, cross-bearers! God says, “I change not; therefore ye
sons of Jacob are not consumed.” Poor tried souls! ye are not consumed
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because of the unchanging nature of your God. Now do not get fretting,
and say, with the self-conceit of misery, “I am the man who hath seen
afliction.” Why “the Man of Sorrows’ was afflicted more than you; Jesus
was indeed amourner. Y ou only see the skirts of the garments of affliction.
Y ou never havetriaslike his. Y ou do not understand what troubles means;
you have hardly sipped the cup of trouble; you have only had a drop or two,
but Jesus drunk the dregs. Fear not saith God, “I am the Lord, | change not;
therefore ye sons of Jacob,” men of peculiar trials, “are not consumed.”

5. Then one more thought about who are the “sons of Jacob,” for | should
like you to find out whether you are “ sons of Jacob,” yourselves. They are
men of peculiar character; for though there were some things about Jacob’s
character which we cannot commend, there are one or two things which
God commends. There was Jacob’ s faith, by, which Jacob had his name
written amongst the mighty worthies who obtained not the promises on
earth, but shall obtain them in heaven. Are you men of faith, beloved? Do
you know what it isto walk by faith, to live by faith, to get your temporary
food by faith, to live on spiritual manna— all by faith? Isfaith the rule of
your life?if so, you are the “sons of Jacob.”

Then Jacob was a man of prayer — aman who wrestled, and groaned, and
prayed. There isaman up yonder who never prayed this morning & before
coming up to the house of God. Ah! you poor heathen, don’t you pray?
No! he says, “I never thought of such athing; for years| have not prayed.”
Well, | hope you may before you die. Live and die without prayer, and you
will pray long enough when you get to hell. Thereis awoman: she did not
pray this morning; she was so busy sending her children to the Sunday
School, she had no timeto pray. No time to pray? Had you time to dress?
Thereisatimefor every purpose under heaven, and if you had purposed to
pray, you would have prayed. Sons of God cannot live without prayer.
They are wrestling Jacobs. They are men in whom the Holy Ghost so
works, they can no more five without prayer than | can live without
breathing. They must pray. Sirs, mark you, if you are living without
prayer, you are living without Christ; and dying like that, your portion will
be in the lake which burneth with fire. God redeem you, God rescue you
from such alot! But you who are “the sons of Jacob,” take comfort, for
God isimmutable.

[11. Thirdly, I can say only aword about the other point — THE BENERIT
WHIcH THESE “ SoNs OF JacoB” RecEIVE FROM AN UNCHANGING GOD.
“Therefore ye sons Jacob are not consumed.” “Consumed?’ How? how can
man be consumed? Why, there are two ways. We might have been
consumed in hell. If God had been a changing God, the “ sons of Jacob”
here this morning, might have been consumed in hell; but for God's
unchanging love | should have been afaggot in the fire. But thereisaway
of being consumed in thisworld; there is such athings as being condemned
before you die— * condemned already;” there is such athing as being alive,
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and yet being absolutely dead. We might have been left to our own devices,
and then where should we have been now? Revelling with the drunkard,
blaspheming Almighty God. Oh? had he |eft you, dearly beloved, had he
been a changing God, ye had been amongst the filthiest of the filthy, and the
vilest of the vile. Cannot you remember in your life, seasons similar to
those | have felt? | have gone right to the edge of sin; some strong
temptation has taken hold of both my arms, so that | could not wrestle with
it. I have been pushed alone, dragged as by an awful satanic power to the
very edge of some horrid precipice. | have looked down, down, down, and
seen my portion; | quivered on the brink of ruin. I have been horrified, as,
with my hair upright, | have thought of the sin | was about to commit, the
horrible pit into which | was about to fall. A strong arm hath saved me. |
have started back and cried, O God! could | have gone so near sin, and yet
come back again? Could | have walked right up to the furnace and not fallen
down, like Nebuchadnezzar’ s strong men, devoured by the very heat? Oh!
isit possible | should be here this morning, when | think of the sins| have
committed, and the crimes which have crossed my wicked imagination?
Yes, | am here, unconsumed, because the Lord changes not. Oh! if he had
changed, we should have been consumed by ourselves; for after all, Mr.
Self isthe worst enemy a Christian has. We should have proved suicides to
our own souls; we should have mixed the cup of poison for our own
spirits, if the Lord had not been an unchanging God, and dashed the cup out
of our hands when we were about to drink it. Then we should have been
consumed by God himself if he had not been a changeless God. We call
God a Father; but there is not afather in this world who would not have
killed al his children long ago, so provoked would he have been with them,
if he had been half as much troubled as God has been with hisfamily. He
has the most troublesome family in the whole world — unbelieving,
ungrateful, disobedient, forgetful, rebellious, wandering, murmuring, and
stiffnecked. Well it isthat heislongsuffering, or else he would have taken
not only the rod, but the sword to some of uslong ago. But there was
nothing in usto love at first, so, there cannot be less now. John Newton
used to tell awhimsical story, and laugh at it too, of a good woman who
said, in order to prove the doctrine of Election, “Ah! sir, the Lord must have
loved me before | was born, or €l se he would not have seen anything in me
to love afterwards.” | am sureit istrue in my case, and true in respect most
of God' s people; for thereislittle to love in them after they are born, that if
he had not loved them before then, he would have seen no reason to choose
them since their good works did not win his affection, bad works cannot
sever that affection; since their righteousness did not bind his love to them,
so their wickedness cannot snap the golden links. He loved them out of
pure sovereign grace, and he will love them still. But we should have been
consumed by the devil, and by our enemies — consumed by the world,
consumed by our sins, by our trials, and in a hundred other ways, if God
had ever changed.
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Well, now, timefailsus, and | can say but little. | have only just cursorily
touched on the text. | now hand it to you. May the Lord help you “sons of
Jacob” to take home this portion of meat; digest it well, and feed upon it.
May the Holy Ghost sweetly apply the glorious things that are written! And
may you have “afeast of fit things, of wines on the lesswell refined!”
Remember God is the same, whatever is removed. Y our friends may be
disaffected, your ministers may be taken away, every thing may change, but
God does not. Y our brethren my change and cast out your name as vile: but
God will loveyou still. Let your station in life change, and your property by
gone,; let your whole life be shaken, and you become weak and sickly; let
everything flee away — there is one place where change cannot put his
finger; there is one name on which mutability can never be written; thereis
one heart which never can dter; that heart is God's— that name Love.

“Trust him, hewill ne'er deceive you.
Though you hardly of him deem;
He will never, never leave you,
Nor will et you quite leave him.”
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THE REMEMBRANCE
OF CHRIST

SERMON NO. 2

DELIVERED ON SABBATH EVENING, JANUARY 7TH,
1855,

AT NEW PARK STREET CHAPEL, SOUTHWARK.
“Thisdo in remembrance of me.” — “1 Corinthians 11;24.

IT SEEMS, then, that Christians may forget Christ. The text impliesthe
possibility of forgetfulness concerning him whom gratitude and affection
should constrain them to remember. There could be no need for thisloving
exhortation, if there were not afearful supposition that our memories might
prove treacherous, and our remembrance superficid in its character, or
changing inits nature. Nor isthis abare supposition: it is, alas, too well
confirmed in our experience, not as a possibility, but as alamentable fact. It
seems at first sight too gross acrimeto lay at the door of converted men. It
appears amost impossible that those who have been redeemed by the blood
of the dying Lamb should ever forget their Ransomer; that those who have
been loved with an everlasting love by the eternal Son of God, should ever
forget that Son; but if startling to the ear, it isaas, too apparent to the eyeto
allow usto deny the fact. Forget him who ne’ er forgot us! Forget him who
poured his blood forth for our sins! Forget him who loved us even to the
death! Can it be possible? Yesit isnot only possible, but conscience
confessesthat it istoo sadly afault of al of us, that we can remember
anything except Christ. The object which we should make the monarch of
our hearts, isthe very thing we are most inclined to forget. Where one
would think that memory would linger, and unmindfulness would be an
unknown intruder, that is the spot which is desecrated by the feet of
forgetfulness, and that the place where memory too seldom looks. | appeal
to the conscience of every Christian here: Can you deny the truth of what |
utter? Do you not find yourselves forgetful of Jesus? Some creature steals
away your heart, and you are unmindful of him upon whom your affection
ought to be set. Some earthly business engrosses your attention when you
should have your eye steadily fixed upon the cross. It is the incessant round
of world, world, world; the constant din of earth, earth, earth, that takes
away the soul from Christ. Oh! my friends, isit not too sadly true that we
can recollect anything but Christ, and forget nothing so easy as him whom
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we ought to remember? While memory will preserve a poisoned weed, it
suffereth the Rose of Sharon to wither.

The cause of thisisvery apparent: it liesin one or two facts. We forget
Christ, because regenerate persons as we really are, still corruption and
death remain even in the regenerate. We forget him because we carry about
with us the old Adam of sin and death. If we were purely new-born
creatures, we should never forget the name of him whom we love. If we
were entirely regenerated beings, we should sit down and meditate on all
our Savior did and suffered; al heis; al he has gloriously promised to
perform; and never would our roving affections stray; but centered, nailed,
fixed eternaly to one object, we should continually contemplate the death
and sufferings of our Lord. But alas! we have aworm in the heart, a pest-
house, a charnel-house within, lusts, vile imaginations, and strong evil
passions, which, like wells of poisonous water, send out continually
streams of impurity. | have a heart, which God knoweth, | wish | could
wring from my body and hurl to an infinite distance; a soul which isacage
of unclean birds, a den of loathsome creatures, where dragons haunt and
owls do congregate, where ever evil beast of ill-omen dwells; a heart too
vileto have a parallel — “deceitful above al things and desperately
wicked.” Thisisthe reason why | am forgetful of Christ. Nor isthisthe
sole cause; | suspect it lies somewhere else too. We forget Christ because
there are so many other things around us to attract our attention. “But,” you
say, “they ought not to do so, because though they are around us, they are
nothing in comparison with Jesus Christ: though they are in dread proximity
to our hearts, what are they compared with Christ?” But do you know, dear
friends, that the nearness of an object has a very great effect upon its
power? The sun is many, many times larger than the moon, but the moon
has a greater influence upon the tides of the ocean than the sun, smply
because it is nearer, and has a greater power of attraction. So | find that a
little crawling worm of the earth has more effect upon my soul than the
glorious Christ in heaven; a handful of golden earth, a puff of fame, a shout
of applause, athriving business, my house, my home, will affect me more
than al the glories of the upper world; yea, than the bestific vison itself:
simply because earth is near, and heaven is far away. Happy day, when |
shall be borne aloft on angels’ wings to dwell for ever near my Lord, to
bask in the sunshine of hissmile, and to be lost in the ineffable radiance of
hislovely countenance. We see then the cause of forgetfulness; let us blush
over it; let us be sad that we neglect our Lord so much, and now let us
attend to hisword, “This do in remembrance of me,” hoping that its solemn
sounds may charm away the demon of base ingratitude.

We shall speak, first of all, concerning the blessed object of memory;
secondly, upon the advantages to be derived from remembering this Person;
thirdly, the gracious help, to our memory — “This do in remembrance of
me;” and fourthly, the gentle command, “ This do in remembrance of me.”
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May the Holy Ghost open my lips and your hearts, that we may receive
blessings.

| . First of all, we shall speak of the glorious and precious object of
memory — “Thisdo in remembrance of me.” Christians have many
treasuresto lock up in the cabinet of memory. They ought to remember their
election — “Chosen of God ere time began.” They ought to be mindful of
their extraction, that they were taken out of the miry clay, hewn out of the
horrible pit. They ought to recollect their effectua calling, for they were
called of God, and rescued by the power of the Holy Ghost. They ought to
remember their special deliverances— all that has been done for them, and
all the mercies bestowed on them. But there is one whom they should
embam in their souls with the most costly spices— one who, above al
other gifts of God, deservesto be had in perpetual remembrance. Onell
said, for | mean not an act, | mean not adeed; but it is a Person whose
portrait | would frame in gold, and hang up in the state-room of the soul. |
would have you earnest students of al the deeds of the conquering Messiah.
| would have you conversant with the life of our Beloved. But O forget not
his person; for the text says, “Thisdo in remembrance of me.” It isChrist’s
glorious person which ought to be the object of our remembrance. It ishis
image which should be enshrined in every temple of the Holy Ghost.

But some will say, “How can we remember Christ’s person, when we
never saw it? We cannot tell what was the peculiar form of hisvisage; we
believe his countenance to be fairer than that of any other man — athough
through grief and suffering more marred — but since we did not see it, we
cannot remember it. We never saw his feet asthey trod the journeys of his
mercy; we never beheld his hands as he stretched them out full of
lovingkindness; we cannot remember the wondrous intonation of his
language, when in more than seraphic eloguence, he awed the multitude,
and chained their ears to him; we cannot picture the sweet smile that ever
hung on hislips, nor that awful frown with which he dealt out anathemas
againgt the Pharisees; we cannot remember him in his sufferings and
agonies, for we never saw him.” Well, beloved, | supposeit istrue that you
cannot remember the visible appearance, for you were not then born; but do
you not know that even the apostle said, though he had known Christ after
the flesh, yet, thenceforth after the flesh he would know Christ no more.
The natural appearance, the race, the descent, the poverty, the humble garb,
were nothing in the apostle’ s estimation of hisglorified Lord. And thus,
though you do not know him after the flesh, you may know him after the
spirit; in this manner you can remember Jesus as much now as Peter, or
Paul, or John, or James, or any of those favored ones who oncetrod in his
footsteps, walked side by side with him, or laid their heads upon his
bosom. Memory annihilates distance and over leapeth time, and can behold
the Lord, though he be exalted in glory.
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Ah! let us spend five minutesin remembering Jesus. Let us remember him
in his baptism, when descending into the waters of Jordan, a voice was
heard, saying, “Thisis my beloved Son, in whom | am well pleased.”
Behold him coming up dripping from the stream! Surely the conscious
water must have blushed that it contained its God. He slept within its waves
amoment, to consecrate the tomb of baptism, in which those who are dead
with Christ are buried with him. Let us remember him in the wilderness,
whither he went straight from hisimmersion. Oh! | have often thought of
that scene in the desert, when Christ, weary and way-worn, sat him down,
perhaps upon the gnarled roots of some old tree. Forty days that he fasted,
he was an hungered, when in the extremity of his weakness there came the
evil spirit. Perhaps he had veiled his demon royalty in the form of some
aged pilgrim, and taking up a stone, said, “Way-worn pilgrim, if thou be
the Son of God command this stone to be made bread.” Methinks | see him,
with his cunning smile, and his malicious leer, as he held the stone, and
said, “If,” — blasphemous if, — “If thou be the Son of God, command that
this stone shall become ameal for me and thee, for both of us are hungry,
and it will be an act of mercy; thou canst do it easily; speak the word, and it
shall be like the bread of heaven; we will feed upon it, and thou and | will
be friends for ever.” But Jesus said — and O how sweetly did he say it —
“Man shall not live by bread alone.” Oh! how wonderfully did Christ fight
the tempter! Never was there such a battle asthat. It was aduel foot to foot
— asingle-handed combat — when the champion lion of the pit, and the
mighty lion of the tribe of Judah, fought together. Splendid sight! Angels
stood around to gaze upon the spectacle, just as men of old did sit to see the
tournament of noted warriors. There Satan gathered up his strength; here
Apollyon concentrated all his satanic power, that in this giant wrestle he
might overthrow the seed of the woman. But Jesus was more than a match
for him; in the wrestling he gave him a deadly fall, and came off more than a
conqueror. Lamb of God! | will remember thy desert strivings, when next |
combat with Satan. When next | have a conflict with roaring Diabolus, |
will look to him who conquered once for all, and broke the dragon’s head
with his mighty blows.

Further, | beseech you remember him in all his daily temptations and hourly
trials, in that life-long struggle of his, through which he passed. Oh! what a
mighty tragedy was the death of Christ! and hislife too? Ushered in with a
song, it closed with ashriek. “Itisfinished.” It began in amanger, and
ended on a cross; but oh, the sad interval between! Oh! the black pictures of
persecution, when his friends abhorred him; when his foes frowned at him
as he passed the streets; when he heard the hiss of calumny, and was bitten
by the foul tooth of envy; when dander said he had a devil and was mad:
that he was a drunken man and a wine-bibber; and when his righteous soul
was vexed with the ways of the wicked. Oh! Son of God, | must remember
thee; | cannot help remembering thee, when | think of those years of toil and
trouble which thou didst live for my sake. But you know my chosen theme
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— the place where | can always best remember Christ. It is a shady garden
full of olives. O that spot! | would that | had eloquence, that | might take
you there. Oh! if the Spirit would but take us, and set us down hard by the
mountains of Jerusalem, | would say, see there runs the brook of Kedron,
which the king himself did pass; and there you see the olive trees. Possibly,
at the foot of that olive, lay the three disciples when they dept; and there,
ah! there, | see drops of blood. Stand here, my soul, a moment; those drops
of blood — dost thou behold them? Mark them; they are not the blood of
wounds; they are the blood of a man whose body was then unwounded. O
my soul picture him when he knelt down in agony and sweat, — sweat,
because he wrestled with God, — sweat, because he agonized with his
Father. “My Father, if it be possible, let this cup passfrom me.” O
Gethsemane! thy shades are deeply solemn to my soul. But ah! those drops
of blood! Surely it isthe climax of the height of misery; it isthe last of the
mighty acts of this wondrous sacrifice. Can love go deeper than that? Can it
stoop to greater deeds of mercy? Oh! had | eloquence, | would bestow a
tongue on every drop of blood that is there; that your hearts might risein
mutiny against your languor and coldness, and speak out with earnest
burning remembrance of Jesus. And now, farewell, Gethsemane.

But | will take you somewhere else, where you shall still behold the “Man
of Sorrows.” | will lead you to Pilate’ shall, and let you see him endure the
mockeries of cruel soldiers: the smitings of mailed gloves; the blows of
clenched fists; the shame; the spitting, the plucking of the hair: the cruel
buffetings. Oh! can you not picture the King of Martyrs, stript of his
garments; exposed to the gaze of fiend-like men? See you not the crown
about his temples, each thorn acting as alancet to pierce his head? Mark you
not his lacerated shoulders, and the white bones starting out from the
bleeding flesh? Oh, Son of Man! | see thee scourged and flagellated with
rods and whips, how can | henceforward cease to remember thee? My
memory would be more treacherous than Pilate, did it not every cry, Ecce
Homo, — “Behold the man.”

Now, finish the scene of woe by aview of Calvary. Think of the pierced
hands and the bleeding side; think of the scorching sun, and then the entire
darkness; remember the broiling fever and the dread thirst; think of the death
shriek, “Itisfinished!” and of the groans which wereits prelude. Thisisthe
object of memory. Let us never forget Christ. | beseech you, for the love of
Jesus, let him have the chief placein your memories. Let not the pearl of
gresat price be dropped from your careless hand into the dark ocean of
oblivion.

| cannot, however, help saying one thing before | leave this head: and that
IS, there are some of you who can very well carry away what | have said,
because you have read it often, and heard it before; but still you cannot
spiritually remember anything about Christ, because you never had him
manifested to you, and what we have never known, we cannot remember.
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Thanks be unto God, | speak not of you al, for in this place thereisa
goodly remnant according to the election of grace, and to them | turn.
Perhaps | could tell you of some old barn, hedge-row, or cottage; or if you
have lived in London, about some garret, or some dark lane or street, where
first you met with Christ; or some chapel into which you strayed, and you
might say, “Thank God, | can remember the seat where first he met with
me, and spoke the whispers of love to my soul, and told me he had
purchased me.”

“Dost mind the place, the spot of ground,
Where Jesus did thee meet?”

Yes, and | would love to build atemple on the spot, and to raise some
monument there, where Jehovah-Jesus first spoke to my soul, and
manifested himself to me. But he has revealed himself to you more than
once — has he not? And you can remember scores of places where the Lord
hath appeared of old unto you, saying, “Behold | have loved you with an
everlasting love.” If you cannot al remember such things, there are some of
you that can; and | am sure they will understand me when | say, come and
do thisin remembrance of Christ — in remembrance of al hisloving
vigitations, of his sweet wooing words, of hiswinning smiles upon you, of
al he has said and communicated to your souls. Remember all these things
tonight, if it be possible for memory to gather up the mighty aggregate of
grace. “Blessthe Lord. O my soul, and forget not all his benefits.”

| 1. Having spoken upon the blessed object of our memory, we say,
secondly, alittle upon the benefits to be derived from aloving remembrance
of Christ.

Love never says, “Cui bono?’ Love never asks what benefit it will derive
from love. Love from its very nature is a disinterested thing. It loves; for the
creature’ s sake it loves, and for nothing else. The Christian needs no
argument to make him love Christ; just as amother needs no argument to
make her love her child. She doesit becauseit is her nature to do so. The
new-born creature must love Chrigt, it cannot help it. Oh! who can resist the
matchless charms of Jesus Christ? — the fairest of ten thousand fairs, the
loveliest of ten thousand loves. Who can refuse to adore the prince of
perfection, the mirror of beauty, the majestic Son of God? But yet it may be
useful to usto observe the advantages of remembering Christ, for they are
neither few nor small.

And first, remembrance of Jesus will tend to give you hope when you are
under the burden of your sins. Notice afew characters here tonight. There
comesin apoor creature. Look at him! He has neglected himsalf this last
month; helooks asif he had hardly eaten his daily bread. What is the matter
with you?“Oh!” says he, “I have been under a sense of guilt; | have been
again and again lamenting, because | fear | can never be forgiven; once |
thought | was good, but | have been reading the Bible, and | find that my
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heart is ‘ deceitful above all things, and desperately wicked; | havetried to
reform, but the more | try, the deeper | sink in the mire, thereis certainly no
hope for me. | fed that | deserve no mercy; it seemsto me that God must
destroy me, for he has declared, ‘ The soul that sinneth it shall die;” and diel
must, be damned | must, for | know | have broken God's law.” How will
you comfort such a man? What soft words will you utter to give him peace?
I know! | will tell thee that there is one, who for thee hath made a complete
atonement; if thou only believest on him thou art safe for ever. Remember
him, thou poor dying, hopeless creature, and thou shalt be made to sing for
joy and gladness. See, the man believes, and in ecstasy exclaims, “ Oh!
come all yethat fear God, and | will tell you what he hath done for my
soul.”

“Tell it unto sinners, tell,
| am, | am out of hell.”

Hallelujah! God hath blotted out my sinslike athick cloud! That is one
benefit to be derived from remembering Christ. It gives us hope under a
sense of sin, and tells us there is mercy yet.

Now, | must have another character. And what does he say?“I cannot stand
it any longer; | have been persecuted and ill-treated, because | love Chrigt; |
am mocked, and laughed at, and despised: | try to bear it, but | really
cannot. A man will be aman; tread upon aworm and he will turn upon you;
my patience atogether failsme; | am in such apeculiar position that it is of
no use to advise me to have patience, for patience | cannot have; my
enemies are slandering me, and | do not know what to do.” What shall we
say to that poor man? How shall we give him patience? What shall we
preach to him? Y ou have heard what he has to say about himself. How shall
we comfort him under this grest trial ? If we suffered the same, what should
we wish some friend to say to us? Shall wetell him that other persons have
borne as much? He will say, “Miserable comfortersareye al!” No, | will
tell him, “Brother, you are persecuted; but remember the words of Jesus
Christ, how he spake unto us, and said, ‘Rejoice in that day, and leap for
joy, for great is your reward in heaven, for so persecuted they the prophets
that were before you.” My brother! think of him, who, when he died,
prayed for his murderers, and said, “ Father, forgive them, for they know
not what they do.” All you have to bear, is as nothing compared with his
mighty sufferings. Take courage; face it again like aman; never say die. Let
not your patience be gone; take up your cross daily, and follow Christ. Let
him be your motto; set him before your eyes. And, now, receiving this,
hear what the man will say. He tells you at once — “Hail, persecution;
welcome shame. Disgrace for Jesus shall be my honor, and scorn shall be
my highest glory.
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“*Now, for thelove | bear his name,
What was my gain | count my loss,
| pour contempt on all my shame,
And nail my glory to hiscross.’*

There is another effect, you see, to remembering Christ. It tends to give us
patience under persecution. It isagirdle to brace up the loins, so that our
faith may endure to the end.

Dear friends, | should occupy your time too much if | went into the several
benefits; so | will only just run over one or two blessings to be received. It
will give us strength in temptation. | believe that there are hours with every
man, when he has a season of terrific temptation. There was never avessel
that lived upon the mighty deep but sometimesit had to do battle with a
storm. There sheis, the poor barque, rocked up and down on the mad
waves. See how they throw her from wave to wave, and toss her to mid
heaven. The winds laugh her to scorn. Old Ocean takes the ship in his
dripping fingers, and shakesit to and fro. How the mariners cry out for
fear! Do you know how you can put oil upon the waters, and al shall be
still? Y es. One potent word shall do it. Let Jesus come; et the poor heart
remember Jesus, and steadily then the ship shall sail, for Christ has the
helm. The winds shall blow no more, for Christ shall bid them shut their
mighty mouths, and never again disturb his child. There is nothing which
can give you strength in temptation, and help you to weather the storm, like
the name of Jesus Christ, the incarnate Son of God. Then again, what
comfort it will give you on asick bed — the name of Christ! It will help you
to be patient to those who wait upon you, and to endure the sufferings
which you have to bear; yea, it shall be so with you, that you shall have
more hope in sickness than in health, and shall find a blessed sweetnessin
the bitterness of gall. Instead of feeling vinegar in your mouth, through
your trouble, you shall find honey for sweetness, in the midst of all thetrial
and trouble that God will put upon you, “For he giveth songsin the night.”

But just to close up the advantages of remembering Christ, do you know
where you will have the benefit most of all”? Do you know the place where
chiefly you will rejoice that you ever thought of him? | will take you toit.
Hush! Silence! Y ou are going up stairsinto alonely room. The curtains
hang down. Some one stands there weeping. Children are around the bed,
and friends are there. See that man lying? That is yourself. Look at him; his
eyes are your eyes, his hands are your hands. That is yourself. You will be
there soon. Man! that isyourself. Do you seeit? It isa picture of yourself.
Those are your eyes that soon will be closed in death — your hands, that
will lie stiff and motionless — your lips that will be dry and parched,
between which they will put drops of water. Those are your words that
freezein air, and drop so slowly from your dying lips. | wonder whether
you will be able to remember Christ there. If you do not, | will picture you.
Behold that man, straight up in the bed; see his eyes starting from their
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sockets. His friends are all alarmed; they ask him what he sees. He
represses the emotion; he tells them he sees nothing. They know that there
is something before his eyes. He starts again. Good God! what isthat | see
— | seem to see? What isit? Ah! one sigh! The soul isgone. The body is
there. What did he see? He saw a flaming throne of judgment; he saw God
upon it, with his scepter; he saw books opened; he beheld the throne of
God, and saw a messenger, with a sword brandished in the air to smite him
low. Man! that isthyself; there thou wilt be soon. That picture isthine own
portrait. | have photographed thee to the life. Look at it. That is where thou
shalt be within afew years— ay, within afew days. But if thou canst
remember Chrigt, shall | tell thee what thou wilt do? Oh! thou wilt smilein
the midst of trouble. Let me picture such aman. They put pillows behind
him; he sits up in bed, and takes the hand of the loved one, and says,
“Farewell! weep not for me; the kind God shall wipe away all tears from
every eye.” Those round about are addressed, “Prepare to meet your God,
and follow me to the land of bliss.” Now he has set his house in order. All
is done. Behold him, like good old Jacob, leaning on his staff, about to die.
See how his eyes sparkle; he claps his hands; they gather round to hear
what he has to say; he whispers“Victory!” and summoning alittle more
strength, he cries, “Victory!” and at last, with hisfinal gasp, “Victory,
through him that loved us!” and he dies. Thisis one of the great benefitsto
be derived from remembering Christ — to be enabled to meet death with
blessed composure.

I'I'l. Wearenow arrived at the third portion of our meditation, whichisa
SweeT AiID TOMEMORY.

At schools we used certain books, called “Aidsto Memory.” | am sure they
rather perplexed than assisted me. Their utility was equivalent to that of a
bundle of staves under atraveller’sarm: true he might use them one by one
to walk with, but in the mean time he carried a host of others which he
would never need. But our Savior was wiser than all our teachers, and his
remembrances are true and real aids to memory. Hislove tokens have an
unmistakeable language, and they sweetly win our attention.

Behold the whole mystery of the sacred Eucharist. It is bread and wine
which are lively emblems of the body and blood of Jesus. The power to
excite remembrance consists in the appeal thus made to the senses. Here the
eye, the hand, the mouth, find joyful work. The bread is tasted, and
entering within, works upon the sense of taste, which is one of the most
powerful. The wineis sipped — the act is palpable. We know that we are
drinking, and thus the senses, which are usually clogs to the soul, become
wingsto lift the mind in contemplation. Again, much of the influence of this
ordinanceisfound in its simplicity. How beautifully smple the ceremony is
— bread broken and wine poured out. Thereis no calling that thing a
chalice, that thing a paten, and that a host. Here is nothing to burden the
memory — hereisthe simple bread and wine. He must have no memory at
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all who cannot remember that he has eaten bread, and that he has been
drinking wine. Note again, the mighty pregnancy of these signs— how full
they are of meaning. Bread broken — so was your Savior broken. Bread to
be eaten — so his flesh is meat indeed. Wine poured out, the pressed juice
of the grape — so was your Savior crushed under the foot of divine justice:
his blood is your sweetest wine. Wine to cheer your heart — so does the
blood of Jesus. Wine to strengthen and invigorate you — so does the blood
of the mighty sacrifice. Oh! make that bread and wine to your souls tonight
a sweet and blessed help of remembrance of that dear Man who once on
Calvary died. Like the little ewe lamb, you are now to eat your Master’s
bread and drink from his cup. Remember the hand which feeds you.

But before you can remember Christ well here, you must ask the assistance
of the Holy Spirit. | believe there ought to be a preparation before the

Lord s Supper. | do not believe in Mrs. Toogood' s preparation, who spent
aweek in preparing, and then finding it was not the Ordinance Sunday, she
said she had lost al the week. | do not believe in that kind of preparation,
but | do believein aholy preparation for the Lord’ s Supper: when we can
on a Saturday if possible, spend an hour in quiet meditation on Christ, and
the passion of Jesus; when, especially on the Sabbath afternoon, we can
devoutly sit down and behold him, then these scenes become redlities, and
not mockeries, asthey are to some. | fear greatly that there are some of you
who will drink the wine, and not think of his blood: and vile hypocrites you
will be while you do it. Take heed to yourselves, “He that eateth and
drinketh” unworthily, eateth and drinketh — what? — “damnation to
himself.” Thisisaplain English word; mind what you are doing! Do not do
it carelesdly; for of al the sacred things on earth, it is the most solemn. We
have heard of some men banded together by drawing blood from their arms
and drinking it al round; that was most horrid, but at the same time most
solemn. Here you are to drink blood from the veins of Christ, and sip the
trickling stream which gushed from his own loving heart. Is not that a
solemn thing? Ought anybody to trifle with it? To go to church and take it
for sixpence? To come and join us for the sake of getting charities? Out
uponit! It isan awful blasphemy against Almighty God; and amongst the
damned in hell, those shall be among the most accursed who dared thusto
mock the holy ordinance of God. Thisisthe remembrance of Christ. “This
do in remembrance of me.” If you cannot do it in remembrance of Christ, |
beseech you, as you love your souls, do not do it at al. Oh! regenerate man
or woman, enter not into the court of the priests, lest Isragl’ s God resent the
intrusion.

| V. And now to close up. Hereis asweet command: “Thisdoin
remembrance of me.” To whom does this command apply?“Thisdo ye.” It
isimportant to answer this question — “Thisdo ye,” Who are intended? Ye
who put your trust in me. “ This do ye in remembrance of me.” Well, now,
you should suppose Christ speaking to you tonight; and he says, “ This do
ye in remembrance of me.” Christ watches you at the door. Some of you go
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home, and Christ says, “I thought | said, ‘ This do ye in remembrance of
me.”* Some of you keep your seats as spectators. Christ sits with you, and
he says, “I thought | said, ‘ This do ye in remembrance of me.* “Lord, |
know you did.” “Do you love methen?’ “Yes, | lovethee; | love, Lord,
thou knowest | do.” “But, | say, go down there — eat that bread, drink that
wine.” “I do not liketo, Lord; | should have to be baptized if | joined that
church, and | am afraid | shall catch cold, or be looked at. | am afraid to go
before the church, for | think they would ask some questions | could not
answer.” “What,” says Christ, “isthisall you love me?Isthisall your
affection to your Lord. Oh! how cold to me, your Savior. If | had loved you
no more than this, you would have been in hell: if that were the full extent
of my affection, | should not have died for you. Great love bore great
agonies, and isthis all your gratitude to me?’ Are not some of you ashamed,
after this? Do you not say in your hearts, “it isreally wrong?’ Christ says,
“Do thisin remembrance of me,” and are you not ashamed to stay away? |
give afreeinvitation to every lover of Jesusto cometo thistable. | beseech
you, deny not yourselves the privilege by refusing to unite with the church.
If you still live in sinful neglect of this ordinance, let me remind you that
Christ has said, “Whosoever shall be ashamed of mein this generation, of
him will | be ashamed, when | come in the glory of my Father.” Oh, soldier
of the cross, act not the coward’ s part!

And not to lead you into any mistakes, | must just add one thing, and then |
have done. When | speak of your taking the ordinance of the Lord’'s
Supper, do not imagine that | wish you for one moment to suppose that
thereisanything saving in it. Some say that the ordinance of baptismis
non-essential, so is the ordinance of the Lord's Supper, it is non-essential,
If welook upon it inthelight of salvation. Be saved by eating a piece of
bread! Nonsense, confounded nonsense! Be saved by drinking a drop of
wine! Why, it istoo absurd for common sense to admit any discussion
upon. Y ou know it is the blood of Jesus Chrigt; it isthe merit of his
agonies; it isthe purchase of his sufferings; it iswhat he did, that alone can
save us. Venture on him; venture wholly, and then you are saved. Hearest
thou, poor convinced sinner, the way of salvation? If | ever meet thee in the
next world, thou mightest, perhaps, say to me, “I spent one evening, sir, in
hearing you, and you never told me the way to heaven.” Well, thou shalt
hear it. Believe on the Lord Jesus Christ, trust in his righteousness, and
thou art saved beyond the vengeance of the law, or the power of hell. But
trust in thine own works, and thou art lost as sure as thou art alive.

Now, O ever glorious Son of God, we approach thy table to feast on the
viands of grace, permit each of us, in reliance upon thy Spirit, to exclamin
the words of one of thine own poets:
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“Remember thee, and all thy pains,
And all thy love to me —
Yes, while a pulse or breath remains,
I will remember thee.

And when these failing lips grow dumb,
And thought and memory flee;
When thou shalt in thy kingdom come,
Jesus, remember me!”
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THE PERSONALITY OF
THEHOLY GHOST

SERMON NO. 4

DELIVERED ON SABBATH MORNING, JANUARY 21,
1855,

AT NEW PARK STREET CHAPEL, SOUTHWARK.

“And | will pray the Father, and he shall give you another
Comforter, that he may abide with you forever; even the Spirit of
truth; whom the world cannot receive, because it seeth him not,
neither knoweth him; but ye know him; for he dwelleth with you,
and shall bein you.” — “*®John 14:16-17

Y ou will be surprised to hear me announce that | do not intend this morning
to say anything about the Holy Spirit as the Comforter. | propose to reserve
that for another discourse. In thisdiscourse | shall endeavor to explain and
enforce certain other doctrines, which | believe are plainly taught in this
text, and which | hope God the Holy Ghost may make profitable to our
souls. Old John Newton once said, that there were some books which he
could not read — they were good and sound enough; but, said he, “they are
books of halfpence; you have to take so much in quantity before you have
any value; there are other books of silver and others of gold, but | have one
book that is abook of bank-notes; and every leaf is a bank-note of immense
value.” So, | found with this text, that | had a bank-note of so large a sum
that | could not tell it out all this morning. | should have to keep you several
hours before | could unfold to you the whole value of this precious
promise, one of the last which Christ gave his people.

| invite your attention to this passage because we shall find in it some
instruction on four points: first, concerning the true and proper personality
of the Holy Ghost; secondly, concerning the united agency of the glorious
Three Persons in the work of our salvation; thirdly we shall find something
to establish the doctrine of the in-dwelling of the Holy Ghost in the souls of
al believers; and, fourthly, we shall find out the reason why the carnal mind
rejects the Holy Ghost.

| . First of all, we shall have some little instruction concerning the proper
personality of the Holy Spirit. We are so much accustomed to talk about the
Influence of the Holy Ghost and his sacred operations and graces, that we
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are apt to forget that the Holy Spirit istruly and actually a person — that he
is a subsistence — an existence; or, aswe Trinitarians usually say, one
person in the essence of the Godhead. | am afraid that, though we do not
know it, we have acquired the habit of regarding the Holy Ghost as an
emanation flowing from the Father and the Son, but not as being actualy a
person himself. I know it is not easy to carry about in our mind the idea of
the Holy Spirit asa person. | can think of the Father as a person, because
his acts are such as | can understand. | see him hang the world in ether; |
behold him swaddling a new-born seain bands of darkness; | know it ishe
who formed the drops of hail, who leadeth forth the stars by their hosts,
and calleth them by their name; | can conceive of him as a person, because |
behold his operations. | can realize Jesus, the Son of Man, asareal person,
because he is bone of my bone, and flesh of my flesh. It takes no great
stretch of my imagination to picture the babe in Bethlehem, or behold the
“man of sorrows and acquainted with grief,” of the king of martyrs, as he
was persecuted in Pilate’ s hall, or nailed to the accursed tree for our sins.
Nor do | find it difficult at times to realize the person of my Jesus sitting on
his throne in heaven; or girt with clouds and wearing the diadem of all
creation, calling the earth to judgment, and summoning us to hear our final
sentence. But, when | come to deal with the Holy Ghost, his operations are
so mysterious, his doings are so secret, his acts are so removed from
everything that is of sense, and of the body, that | cannot so easily get the
idea of his being a person; but a person heis. God the Holy Ghost is hot an
influence, an emanation, a stream of something flowing from the Father; but
he is as much an actual person as either God the Son, or God the Father. |
shall attempt this morning alittle to establish the doctrine, and to show you
the truth of it — that God the holy Spirit is actually a person.

Thefirst proof we shall gather from the pool of holy baptism. Let me take
you down, as | have taken others, into the pool now concealed, but which |
wish were always open to your view. Let me take you to the baptismal font,
where believers put on the name of the Lord Jesus, and you shall hear me
pronounce the solemn words, “| baptize thee in the name, “ — mark, “in the
name,” not names — “of the Father, and of the Son, and of the Holy
Ghost.” Every one who is baptized according to the true form laid down in
Scripture, must be a Trinitarian: otherwise his baptismisafarceand alie,
and he himself is found a deceiver and a hypocrite before God. Asthe
Father is mentioned, and as the Son is mentioned, so is the Holy Ghost; and
the whole is summed up as being a Trinity in unity, by its being said, not
the names, but the “name,” the glorious name, the Jehovah name, “ of the
Father, and of the Son, and of the Holy Ghost.” Let me remind you that the
same thing occurs each time you are dismissed from this house of prayer. In
pronouncing the solemn closing benediction, we involve on your behalf the
love of Jesus Christ, the grace of the Father, and the fellowship of the Holy
Spirit; and thus, according to the apostolic manner, we make a manifest
distinction between the persons, showing that we believe the Father to be a
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person, the Son to be a person, and the Holy Ghost to be a person. Were
there no other proofsin Scripture, | think these would be sufficient for
every sensible man. he would see that if the Holy Spirit were amere
influence, he would not be mentioned in conjunction with two, whom we
all confess to be actual and proper persons. A second argument arises from
the fact that the Holy Ghost has actually made different appearances on
earth. The Great Spirit has manifested himself to man: he has put on aform,
so that, whilst he has not been beheld by mortal men, he has been so veiled
in an appearance that he was seen, so far as that appearance was concerned,
by the eyes of al beholders. See you Jesus Christ our Savior? Thereisthe
river Jordan, with its shelving banks and its willows weeping at its side.
Jesus Christ, the Son of God, descends into the stream, and the holy
Baptist John plunges him into the waves. The doors of heaven are opened; a
miracul ous appearance presentsitself; a bright light shineth from the sky,
brighter than the sun in all its grandeur, and down in aflood of glory
descends something which you recognize to be adove. It rests on Jesus —
it sits upon his sacred head, and as the old painters put a halo round the
brow of Jesus, so did the Holy Ghost shed a resplendence around the face
of him who came to fulfill al righteousness, and there fore commenced with
the ordinance of baptism. The Holy Ghost was seen as adove, to mark his
purity and his gentleness, and he came down like a dove from heaven to
show that it is from heaven aone that he descendeth. Nor isthis the only
time when the Holy Ghost has been manifest in avisible shape. Y ou see
that company of disciples gathered together in an upper room; they are
waiting for some promised blessing, and bye-and-bye it shall come. Hark!
thereisasound as of arushing, mighty wind; it fillsall the house where
they are sitting, and astonished, they look around them, wondering what
will come next. Soon abright light appears, shining upon the heads of each:
cloven tongues of fire sat upon them. What were these marvelous
appearances of wind and flame but a display of the Holy Ghost in his
proper person? | say the fact of an appearance manifests that he must be a
person. An influence could not appear — an attribute could not appear: we
cannot see attributes — we cannot behold influences. The Holy Ghost
must, then, have been a person; since he was beheld by mortal eyes, and he
came under the cognizance of mortal sense.

Another proof isfrom the fact, that the personal qualities are in Scripture
ascribed to the Holy Ghost. First, let me read to you atext in which the
Holy Ghost is spoken of as having understanding. In the 1st Epistle to the
Corinthians, chap. 2 you will read, “But asit iswritten, eye hath not seen,
nor ear heard, neither hath it entered into the heart of man, the things which
God hath prepare for them that love him.” But God have revea ed them unto
us by his Spirit: for the Spirit searcheth al things, yea, the deep things of
God. For what man knoweth the things of a man, save the spirit of man
which isin him? Even so the things of God knoweth no man, but the Spirit
of God. Here you see an understanding — a power of knowledgeis
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ascribed to the Holy Ghost. Now, if there be any persons here whose
minds are of so preposterous a complexion that they would ascribe on
attribute to another, and would speak of a mere influence having
understanding, then | give up all the argument. But | believe every rational
man will admit, that when anything is spoken of as having an
understanding, it must be an existence — it must, in fact, be a person. In
the 12th chapter, v. 10, of the same Epistle, you will find awill ascribed to
the Holy Spirit. “But all these worketh that one and the self-same spirit,
dividing to every man severaly ashewill.” So it is plain that the Spirit hasa
will. he does not come from God ssimply at God' swill, but he has awill of
his own, which is alwaysin keeping with the will of the infinite Jehovah,
but is, nevertheless, distinct and separate; therefore, | say heisaperson. In
another text, power is ascribed to the Holy Ghost, and power isathing
which can only be ascribed to an existence. In “®Romans 15:13, it is
written,

“Now the God of hopefill you with all joy and peace in believing,
that ye may abound in hope through the power of the Holy Ghost.”

| need not insist upon it, because it is self-evident, that wherever you find
understanding, will, and power, you must also find an existence; it cannot
be a mere attribute, it cannot be a metaphor, it cannot be a personified
influence; but it must be a person.

But | have a proof, which, perhaps, will be more telling upon you than any
other. Acts and deeds are ascribed to the Holy Ghost; there fore, he must be
aperson. You read in the first chapter of the Book of Genesis, that the
Spirit brooded over the surface of the earth, when it was as yet all disorder
and confusion. Thisworld was once a mass of chaotic matter, there was no
order; it was like the valley of darkness and of the shadow of death. God
the Holy Ghost spread hiswings over it; he sowed the seeds of lifein it; the
germs from which all beings sprang were implanted by him; he impregnated
the earth so that it became capable of life. Now, it must have been a person
who brought order out of confusion: it must have been an existence who
hovered over thisworld and made it what it now is. But do we not read in
Scripture something more of the Holy Ghost? Y es, we are told that “holy
men of old spake as they were moved by the Holy Ghost.” When Maoses
penned the Pentateuch, the Holy Ghost moved his hand; when David wrote
the Psalms, and discoursed sweet music on his harp, it was the Holy Spirit
that gave hisfingers their seraphic motion; when Solomon dropped from his
lips the words of the proverbs of wisdom, or when he hymned the Canticles
of love, it was the Holy Ghost who gave him the words of knowledge and
hymns of rapture. Ah! and what fire was that which touched the lips of the
eloguent Isaiah? What hand was that which came upon Daniel? What might
was that which made Jeremiah so plaintivein his grief? or what was that
which winged Ezekiel and made him, like an eagle, soar into mysteries
aloft, and see the Mighty Unknown beyond our reach? Who was it that



30

made Amos, the herdsman, a prophet? who taught the rugged Haggai to
pronounce his thundering sentences? who showed Habakkuk the horses of
Jehovah marching through the waters? or who kindled the burning
eloguence of Nahum? who caused Malachi to close up the book with the
muttering of the word curse? Who was it in each of these save the Holy
Ghost? and must it not have been a person who spake in and through these
ancient witnesses? We must believe it. We cannot avoid believing it when
we read that “holy men of old spake as they were moved by the Holy
Ghost.”

And when has the holy Ghost ceased to have an influence upon men? We
find that still he deals with his ministers and with al his saints. Turn to the
Acts, and you will find that the Holy Ghost said, “ Separate me Paul and
Barnabas for the work.” | never heard of an attribute saying such athing.
The Holy Spirit said to Peter, “Go to the Centurion, and what | have
cleansed, that call not thou common.” The Holy Ghost caught away Philip
after he had baptized the Eunuch, and carried him away to another place;
and the Holy Ghost said to Paul; “Thou shalt not go into that city, but shall
turn into another.” And we know that the Holy Ghost was lied unto by
Ananias and Sapphira, when it was said, “ Thou hast not lied unto man, but
unto God.” Again, that power which we feel every day, who are called to
preach — that wondrous spell which makes our lips so potent — that power
which gives us thoughts which are like birds from a far-off region, not the
natives of our soul — that influence which | sometimes strangely feel,
which, if it does not give me poetry and eloquence, gives me amight |
never felt before, and lifts me above my fellow-man — that majesty with
which he clothes his ministers, till in the midst of the battle they cry ahal
like the war-horse of Job, and move themselves like leviathans in the water
— that power which gives us might over men, and causes them to sit and
listen asif their ears were chained, asif they were entranced by the power
of some magician’s wand — that power must come from a person; it must
come from the Holy Ghost.

But isit not said in Scripture, and do we not fedl it, dear brethren, that itis
the Holy Ghost who regenerates the soul? It is the Holy Ghost who
quickens us. “Y ou hath he quickened who were dead in trespasses and
sins.” Itisthe Holy Spirit who imparts the first germ of life, convincing us
of sin, of righteousness, and of judgment to come. And isit not the Holy
Spirit, who, after that flame iskindled, still fans it with the breath of his
mouth and keepsit alive? Its author isits preserver. Oh! can it be said that it
is the Holy Ghost who strivesin men’s souls; that it is the Holy Ghost who
brings them into the sweet place that is called Calvary — can it be said that
he does all these things, and yet is not a person? It may be said, but it must
be said by fools; for he never can be awise man who can consider these
things can be done by any other than a glorious person — adivine
existence.
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Allow meto give you one more proof, and | shall have done. Certain
feelings are ascribed to the Holy Ghost, which can only be understood upon
the supposition that he is actually a person. In the 4th chapter of Ephesians,
v. 30, itissaid that the Holy Ghost can be grieved: “ Grieve not the Holy
Spirit of Go, whereby ye are sealed unto the day of redemption.” In Isaiah,
chap. ¥63:10, it is said that the Holy Ghost can be vexed:

“But they rebelled, and vexed his Holy Spirit; therefore he was
turned to be their enemy., and he fought against them.”

In Acts, chap. “%7:51, you read that the Holy Ghost can be resisted:

“Y e dtiff-necked and uncircumcised in heart and ears, ye do aways
resist the Holy Ghost; as your fathers did, so do ye.”

And in the “®5th chapter, v. 9, of the same book, you will find that the
Holy Ghost may be tempted. We are informed that Peter said to Ananias
and Sapphira, “How isit that ye have agreed together to tempt the Spirit of
the Lord?’ Now, these things could not be emotions which might be
ascribed to a quality or an emanation; they must be understood to relate to a
person; an influence could not be grieved, it must be a person who can be
grieved, vexed, or resisted.

And now, dear brethren, | think | have fully established the point of the
personality of the Holy Ghost; allow me now, most earnestly, to impress
upon you the absolute necessity of being sound on the doctrine of the
Trinity. | knew aman, agood minister of Jesus Christ heisnow, and |
believe he was before he turned his eyes unto heresy — he began to doubt
the glorious divinity of our blessed Lord, and for years did he preach the
heterodox doctrine, until one day he happened to hear a very eccentric old
minister preaching from the text, “But there the glorious Lord shall be unto
us a place of broad rivers and streams, wherein shall go no galley with oars,
neither shall gallant ship pass thereby. Thy tacklings are loosed; they could
not well strengthen their mast, they could not spread the sail.” “Now,” said
the old minister, “you give up the Trinity, and your tacklings are |oosed,
you cannot strengthen your masts. Once give up the doctrine of three
persons, and your tacklings are all gone; your mast, which ought to be a
support to your vessel, isarickety one, and shakes.” A gospel without the
Trinity! itisapyramid built upon its apex. A gospel without the Trinity! itis
arope of sand that cannot hold together. A gospel without the Trinity! then,
indeed, Satan can overturn it. But give me agospel with the Trinity, and the
might of hell cannot prevail against it; no man can any more overthrow it
than a bubble could split arock, or afeather break in halves a mountain. Get
the thought of the three persons, and you have the marrow of al divinity.
Only know the Father, and know the Son, and know the Holy Ghost to be
one, and all things will appear clear. Thisisthe golden key to the secrets of
nature; this is the silken clue of the labyrinths of mystery, and he who
understands this, will soon understand as much as mortals € er can know.
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I'I. Now for our second point — the united agency of the three personsin
the work of our salvation. Look at the text, and you will find al the three
persons mentioned. “1” — that isthe Son — “will pray the Father, and he
shall give you another Comforter.” There are the three persons mentioned,
all of them doing something for our salvation. “I will pray,” saysthe Son.
“1 will send,” saysthe Father. “1 will comfort,” says the Holy Ghost. now,
let us, for afew moments, discourse upon this wondrous theme — the
unity of the three persons with regard to the great purpose of the salvation
of the elect. When God first made man, he said, “Let us make man,” not let
me, but, “Let us make man in our own image.” The covenant Elohim said to
each other, “Let us unitedly become the creator of man.” So, when in ages
far gone by, in eternity, they said, “Let us save man:” it was not the Father
who said, “Let me save man, “but the three persons conjointly said, with
one consent, “Let us save man.” It isto me a source of sweet comfort to
think that it is not one person of the Trinity that is engaged for my salvation;
it isnot ssimply one person of the Godhead who vows that he will redeem
me; but it isaglorioustrio of Godlike ones, and the three declare, unitedly,
“Wewill save man.”

Now, observe here, that each person is spoken of as performing a separate
office. “1 will pray,” saysthe Son; that isintercession. “I will send,” says
the Father; that is donation. “1 will comfort,” saysthe Holy Spirit; that is
supernatural influence. O! if it were possible for usto see the three persons
of the Godhead, we should behold one of them standing before the throne,
with outstretched hands, crying day and night, “O, Lord, how long?’ We
should see one girt with Urim and Thummim, precious stones, on which
are written the twelve names of the tribes of 1sragl; we should behold him,
crying unto his Father, “Forget not thy promises, forget not thy covenant;”
we should hear him make mention of our sorrows, and tell forth our griefs
on our behalf, for heis our intercessor. And could we behold the Father,
we should not see him alistless and idle spectator of the intercession of the
Son, but we should see him with attentive ear listening to every word of
Jesus, and granting every petition. Where isthe Holy Spirit all the while? Is
he lying idle? O no; heisfloating over the earth, and when he seas aweary
soul, he says, “Come to Jesus, he will give you rest;” when he beholds an
eyefilled with tears, he wipes away the tears, and bids the mourner ook for
comfort on the cross; when he sees the tempest-tossed believer, he takes the
helm of his soul and speaks the word of consolation; he hel peth the broken
in heart, and bindeth up their wounds; and, ever on his mission of mercy,
he flies around the world, being everywhere present. Behold, how the three
persons work together. Do not then say, “I am grateful to the Son” — so
you ought to be, but God the Son no more saves you that God the Father.
Do not imagine that God the Father is a great tyrant, and that God the Son
had to die to make him merciful. It was not to make the Father’slove
towards his people. Oh, no. One loves as much as the other; the three are
conjoined in the great purpose of rescuing the elect from damnation.
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But you must notice another thing in my text, which will show the blessed
unity of the three — the one person promises to the other. The Son says, “I
will pray the Father.” “Very well,” the disciples may have said, “we can
trust you for that.” “And he will send you.” Y ou see, here is the Son
signing a bond on behalf of the Father. “He will send you another
Comforter.” Thereisabond on behalf of the Holy Spirit too. “And he will
abide with you forever.” One person speaks for the other, and how could
they, if there were any disagreement between them? If one wished to save,
and the other not, they could not promise on another’ s behalf. But whatever
the Son says, the Father listens to; whatever the Father promises, the Holy
Ghost works; and, whatever the Holy Ghost injects into the soul, that God
the Father fulfills. So, the three together mutually promise on one another’s
behalf. There is abond with three names appended — Father, Son, and
Holy Ghost. By three immutable things, as well as by two, the Christian is
secured beyond the reach of death and hell. A Trinity of securities, because
thereisaTrinity of God.

[ I'l. Our third point is, the indwelling of the Holy Ghost in believers.
Now, beloved, these first two things have been matters of pure doctrine;
thisisthe subject of experience. The indwelling of the Holy Ghost | a
subject so profound, and so having to do with the inner man, that no soul
will be able truly and really to comprehend what | say, unlessit has been
taught of God. | have heard of an old minister, who told afellow of one of
the Cambridge colleges, that he understood a language that he never learned
inal hislife. “I have not,” he said, “even a smattering of Greek, and |
know no Latin, but thank God, | can talk the language of Canaan, and that
is more than you can.” So, beloved, | shall now haveto talk alittle of the
language of Canaan. If you cannot comprehend me, | am much afraid it is
because you are not of Israglitish extraction; you are not a child of God, nor
an inheritor of the kingdom of heaven.

We aretold in the text, that Jesus would send the Comforter, who would
abide in the saints forever; who would dwell with them, and bein them. Old
Ignatius, the martyr, used to call himself Theophorus, or Godbearer,
“because,” said he, “| bear about with me the Holy Ghost.” And truly every
Christian is a Godbearer. “Know ye not that ye are the temples of the Holy
Ghost? for he dwelleth in you.? That man is no Christian who is not the
subject of the indwelling of the Holy Spirit; he may talk well, he may
understand theology, and be a sound Calvinist; he will be the child of nature
finely dressed, but not the living child. He may be a man of so profound an
intellect, so gigantic a soul, so comprehensive amind, and so lofty an
imagination, that he may dive into al the secrets of nature, may know the
path which the eagl€e’s eye hath not seen, and go into depths where the ken
of mortals reacheth not, but he shall not be a Christian with all his
knowledge, he shall not be a son of God with al his researches, unless he
understands what it isto have the Holy Ghost dwelling in him and abiding
in him; yea, and that for ever.
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Some people call thisfanaticism, and they say, “Y ou are a Quaker; why not
follow George Fox?’ Well, we would not mind that much: we would
follow any one who followed the Holy Ghost. Even he, with all his
eccentricities, | doubt not, was, in many cases, actually inspired by the
Holy Spirit; and whenever | find aman in whom there rests the Spirit of
God, the spirit within me leaps to hear the spirit within him, and we feel that
we are one. The Spirit of God in one Christian soul recognizes the Spirit in
another. | recollect talking with agood man, as | believe he was, who was
insisting that it was impossible for us to know whether we had the Holy
Spirit within us or not. | should like him to be here this morning, because |
would read this verse to him, “But ye know him, for he dwelleth with you,
and shall beinyou.” Ah! you think you cannot tell whether you have the
Holy Spirit or not. Can | tell whether | am alive or not? If | were touched by
electricity, could | tell whether | was or not? | suppose | should; the shock
would be strong enough to make me know where | stood. So, if | have God
within me — if | have Deity tabernacling in my breast — if | have God the
Holy Ghost resting in my heart, and making atemple of my body, do you
think I shall know it? Call it fanaticism if you will, but | trust that there are
some of uswho know what it is to be always, or generally, under the
influence of the Holy Spirit — alwaysin one sense, generaly in another.
When we have difficulties, we ask the direction of the Holy Ghost. When
we do not understand a portion of Holy Scripture, we ask God the Holy
Ghost to shine upon us. When we are depressed, the Holy Ghost comforts
us. You cannot tell what the wondrous power of the indwelling of the Holy
Ghost is; how it pulls back the hand of the saint when he would touch the
forbidden thing; how it prompts him to make a covenant with his eyes, how
it binds hisfeet, lest they should fall in a dlippery way; how it restrains his
heart, and keeps him from temptation. O ye, who know nothing of the
indwelling of the Holy Ghost, despise it not. O despise not the Holy Ghost,
for it isthe unpardonable sin. “He that speaketh aword against the Son of
Man, it shall be forgiven him, but he that speaketh against the Holy Ghost,
it shall never be forgiven him, either in thislife, or that which isto come.”
So saith the Word of God. Therefore tremble, lest in anything ye despise
the influences of the Holy Spirit.

But before closing this point, thereis one little word that pleases me very
much, that is“forever.” Y ou knew | should not miss that; you were certain |
could not let it go without observation. “Abide with you forever.” | wish |
could get an Armenian hereto finish my sermon. | fancy | see him taking
that word “forever.” Hewould say, “for — forever;” he would have to
stammer and stutter; for he could never get it out all at once. He might stand
and pull it about, and at last he would have to say, “ The trandation is
wrong.” And | suppose the poor man would have to prove that the origina
was wrong too. Ah! but blessed be God we can read it — “He shall abide
with you forever.” Once give me the Holy Ghost, and | shall never lose him
till “forever” has run out; till eternity has spun its everlasting rounds.
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| V. Now we haveto close up with a brief remark on the reason why the
world rejects the Holy Ghost. It is said, “Whom the world cannot receive,
because it seeth him not, neither knoweth him.” Y ou know what is
sometimes meant by “the world” — those whom God in his wondrous
sovereignty passed over when he chose his people: the preterite ones; those
passed over in God' s wondrous preterition — not the reprobates who were
condemned to damnation by some awful decree; but those passed over by
God, when he chose out his elect. These cannot receive the Spirit. Again, it
means al in acarnal state are not able to procure themselvesthisdivine
influence; and, thusit istrue, “Whom the world cannot receive.”

The unregenerate world of sinners despises the Holy Ghost, “because it
seeth him not.” Yes, | believe thisisthe great secret why many laugh at the
idea of the existence of the Holy Ghost — because they see him not. Y ou
tell the worldling, “I have the Holy Ghost within me.” He says, “I cannot
seeit.” Hewantsit to be something tangible — a thing he can recognize
with his senses. Have you ever heard the argument used by a good old
Christian against an infidel doctor? The doctor said there was no soul, and
asked, “Did you ever seeasoul?” “No,” said the Christian. “Did you ever
hear asoul?” “No.” “Did you ever smell asoul?” “No.” “Did you ever taste
asoul?’ “No.” “Did you ever feel asoul?” “Yes,” said the man— “I fedl |
have one within me.” “Well,” said the doctor, “there are four senses against
one; you only have one on your side.” “Very well,” said the Christian, “Did
you ever seeapain?’ “No.” “Did you ever hear apain?’ “No.” “Did you
ever smell apain?’ “No.” “Did you ever tasteapain?’ “No.” “Did you ever
feel apan? “Yes.” “And that is quite enough, | suppose, to provethereisa
pan?’ “Yes.” Sotheworldling saysthereis no Holy Ghost, because he
cannot seeit. Well, but we fedl it. Y ou say that is fanaticism, and that we
never felt it. Suppose you tell me that honey is bitter, | reply, “No, | am
sure you cannot have tasted it; taste it and try.” So with the Holy Ghost; if
you did but feel hisinfluence, you would no longer say thereis no Holy
Spirit, because you cannot see it. Are there not many things, even in nature,
which we cannot see? Did you ever see the wind? No; but ye know thereis
wind, when you behold the hurricane tossing the waves about, and rending
down the habitations of men; or when, in the soft evening zephyr, it kisses
the flowers, and maketh dew-drops hang in pearly coronets around the
rose. Did ye ever see electricity? No; but ye know there is such athing, for
it travels along the wires for thousands of miles, and carries our messages,
though you cannot see the thing itself, you know thereis such athing. So
you must believe thereisaHoly Ghost working in us, both to will and to
do, even though it is beyond our senses.

But the last reason why worldly men laugh at the doctrine of the Holy
Spirit, is, because they do not know it. If they know it by heartfelt
experience and if they recognized its agency in the soul; if they had ever
been touched by it; if they had been made to tremble under a sense of sin; if
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they had had their hearts melted, they would never have doubted the
existence of the Holy Ghost.

And now, beloved, it says, “He dwelleth with you, and shall bein you.”
We will close up with that sweet recollection — the Holy Ghost dwellsin a
believers and shall be with them.

One word of comment and advice to the saints of God, and to sinners, and |
have done. Saints of the Lord! ye have this morning heard that God the
Holy Ghost is a person; ye have had it proved to your souls. What follows
from this? Why, it followeth how earnest ye should be in prayer to the Holy
Spirit, aswell asfor the Holy Spirit. Let me say that thisis an inference that
you should lift up your prayers to the Holy Ghost: that you should cry
earnestly unto him; for heis able to do exceeding abundantly above all you
can speak or think. See this mass of people. What is to convert it? See this
crowd? Who is to make my influence permeate through the mass? Y ou
know this place now has a mighty influence, and, God blessing us, it will
have an influence not only upon this city, but upon England at large; for we
now employ the press as well as the pulpit; and certainly, | should say,
before the close of the year, more than two hundred thousand of my
productions will be scattered through the land — words uttered by my lips,
or written by my pen. But how can this influence be rendered for good?
How shall God’ s glory be promoted by it? Only by incessant prayer for the
Holy Spirit; by constantly calling down the influence of the Holy Ghost
upon us; we want him to rest upon every page that is printed, and upon
every word that is uttered. Let us then be doubly earnest in pleading with
the Holy Ghost, that he would come and own our labors; that the whole
church at large may be revived thereby, and not ourselves only, but the
whole world share in the benefit.

Then, to the ungodly, | have this one closing word to say. Ever be careful
how you speak of the Holy Ghost. | do not know what the unpardonable
sinis, and | do not think any man understands it; but it is something like
this. “He that speaketh aword against the Holy Ghost, it shall never be
forgiven him.” 1 do not know what that means; but tread carefully! Thereis
danger; thereis apit which our ignorance has covered by sand; tread
carefully! you may bein it before the next hour. If thereis any strifein your
heart to-day, perhaps you will go to the ae-house and forget it. Perhaps
thereis some voice speaking in your soul, and you will put it away. | do not
tell you will be resisting the Holy Ghost, and committing the unpardonable
sin; but it is somewhere there. Be very careful. O, thereis no crime on earth
so black asthe crime against the Holy Spirit! Y e may blaspheme the Father,
and ye shall be damned for it, unless ye repent; ye may blaspheme the Son,
and hell shall be your portion, unless ye are forgiven; but blaspheme the
Holy Ghost, and thus saith the Lord: “ Thereis no forgiveness, either in this
world nor in the world which isto come.” | cannot tell youwhat it is; | do
no professto understand it; but there it is. It is the danger signal; stop! man,
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stop! If thou has despised the Holy Spirit — if thou hast laughed at his
revelations, and scorned what Christians call hisinfluence., | beseech thee,
stop! This morning seriously deliberate. Perhaps some of you have actually
committed the unpardonable sin; stop! Let fear stop you; sit down. Do not
drive on so rashly as you have done, Jehu! O slacken your reins! Thou who
are such aprofligate in sin — thou who hast uttered such hard words
against the Trinity, stop! Ah! it makes us all stop. It makesus all draw up,
and say, “Have | not perhaps so done?’ Let usthink of this; and let us not at
any time stifle either with the words or the acts of God the Holy Ghost.
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THE COMFORTER

SERMON NO. 5

DELIVERED ON SABBATH EVENING, JANUARY 21, 1855,

AT NEW PARK STREET CHAPEL, SOUTHWARK.

“But the Comforter, which is the Holy Ghost, whom the Father will
send in my name, he shall teach you all things and bring all thingsto
your remembrance, whatsoever | have said unto you.” —

“®John 14:26.

Good old Simeon called Jesus the consolation of Isragl; and so he was.
Before his actual appearance, his name was the day-star; cheering the
darkness, and prophetic of the rising sun. To him they looked with the same
hope which cheers the nightly watcher, when from the lonely castle-top he
sees the fairest of the stars, and hails her as the usher of the morn. When he
was on earth, he must have been the consolation of all those who were
privileged to be his companions. We can imagine how readily the disciples
would run to Christ to tell him of their griefs, and how sweetly, with that
matchless intonation of his voice, he would speak to them, and bid their
fears be gone. Like children, they would consider him as their Father; and
to him every want, every groan, every sorrow, every agony, would at once
be carried; and he, like awise physician, had abalm for every wound; he
had mingled a cordial for their every care; and readily did he dispense some
mighty remedy to allay all the fever of their troubles. Oh! it must have been
sweet to have lived with Christ. Surely, sorrows were then but joysin
masks, because they gave an opportunity to go to Jesus to have them
removed. Oh! would to God, some of us may say, that we could have lain
our weary heads upon the bosom of Jesus, and that our birth had been in
that happy era, when we might have heard his kind voice, and seen hiskind
look, when he said, “L et the weary ones come unto me.”

But now he was about to die. Great prophecies were to be fulfilled; and
great purposes were to be answered; therefore, Jesus must go. It behoved
him to suffer, that he might be made a propitiation for our sins. It behoved
him to dumber in the dust awhile, that he might perfume the chamber of the
graveto makeit —

“No more a charnel .house to fence
Therelics of lost innocence.”



39

It behoved him to have aresurrection, that we, who shall one day be the
dead in Christ, might risefirst, and in glorious bodies stand upon earth.
And if behoved him that he should ascend up on high, that he might lead
captivity captive; that he might chain the fiends of hell; that he might lash
them to his chariot-wheels, and drag them up high heaven’ s hill, to make
them feel a second overthrow from his right arm, when he should dash
them from the pinnacles of heaven down to the deeper depths beneath. “Itis
right | should go away from you,” said Jesus, “for if | go not away, the
Comforter will not come.” Jesus must go. Weep, ye disciples; Jesus must
be gone. Mourn, ye poor ones, who are to be left without a Comforter. But
hear how kindly Jesus speaks: “1 will not leave you comfortless, | will pray
the Father, and he shall send you another Comforter, who shall be with
you, and shall dwell in you forever.” He would not leave those few poor
sheep aone in the wilderness; he would not desert his children, and leave
them fatherless. Albeit that he had a mighty mission which did fill his heart
and hand; abeit he had so much to perform, that we might have thought that
even his gigantic intellect would be overburdened; albeit he had so much to
suffer, that we might suppose his whole soul to be concentrated upon the
thought of the sufferings to be endured. Y et it was not so; before he left, he
gave soothing words of comfort; like the good Samaritan, he poured in oil
and wine, and we see what he promised: “I will send you another
Comforter — one who shall be just what | have been, yea, even more; who
shall console you in your sorrows, remove your doubts, comfort you in
your afflictions, and stand as my vicar on earth, to do that which I would
have done had | tarried with you.”

Before | discourse of the Holy Ghost as the Comforter, | must make one or
two remarks on the different trandations of the word rendered “ Comforter.”
The Rhenish trandation, which you are aware is adopted by Roman
Catholics, has left the word untranslated, and givesit “Paraclete.” “But the
Paraclete, which is the Holy Ghost, whom the Father will send in my name,
he shall teach you all things.” Thisisthe original Greek word, and it has
some other meanings besides “ Comforter.” Sometimes it means the monitor
or instructor: “I will send you another monitor, another teacher.” Frequently
it means“ Advocate;” but the most common meaning of the word is that
which we have here: “1 will send you another Comforter.” However, we
cannot pass over those other two interpretations without saying something
upon them.

“I' will send you another teacher.” Jesus Christ had been the official teacher
of his saintswhilst on earth. They called no man Rabbi except Christ. They
sat at no men’sfeet to learn their doctrines; but they had them direct from
the lips of him who “ spake as never man spake.” “And now,” says he,
“when | am gone, where shall you find the gresat infallible teacher? Shall |
set you up a pope at Rome, to whom you shall go, and who shall be your
infallible oracle? Shall | give you the councils of the church to be held to
decide al knotty points?’ Christ said no such thing. “I am theinfalible



40

paraclete, or teacher, and when | am gone, | will send you another teacher,
and he shall be the person who isto explain Scripture; he shall be the
authoritative oracle of God, who shall make all dark things light, who shall
unravel mysteries, who shall untwist all knots of revelation, and shall make
you understand what you could not discover, had it not been for his
influence.” And, beloved, no man ever learns anything aright, unless heis
taught of the Spirit. Y ou may learn election, and you may know it so that
you shall be damned by it, if you are not taught of the Holy Ghost; for |
have known some who have learned el ection to their soul’ s destruction; they
have learned it so that they said they were of the elect, whereas, they had no
marks, no evidences, and no works of the Holy Ghost in their souls. There
isaway of learning truth in Satan’s college, and holding it in licentiousness,
but if so, it shall be to your souls as poison to your veins and prove your
everlasting ruin. No man can know Jesus Christ unless he is taught of God.
There is no doctrine of the Bible which can be safely, thoroughly, and truly
learned, except by the agency of the one authoritative teacher. Ah! tell me
not of systems of divinity; tell me not of schemes of theology; tell me not of
infallible commentators, or most learned and most arrogant doctors; but tell
me of the Great Teacher, who shall instruct us, the sons of God, and shall
make us wise to understand al things. He is the Teacher; it matters not what
this man or that man says; | rest on no man’ s boasting authority, nor will
you. Y e are not to be carried away with the craftiness of men, nor seight of
words; thisis the authoritative oracle — the Holy Ghost resting in the hearts
of hischildren.

The other trandation is advocate. Have you ever thought how the Holy
Ghost can be said to be an advocate? Y ou know Jesus Christ is called the
wonderful, the counsellor, the mighty God; but how can the Holy Ghost be
said to be an advocate? | suppose it isthus; he is an advocate on earth to
plead against the enemies of the cross. How was it that Paul could so ably
plead before Felix and Agrippa? How was it that the Apostles stood unawed
before the magistrates, and confessed their Lord? How hasit come to pass,
that in all times God’ s ministers have been made fearless as lions, and their
brows have been firmer than brass; their hearts sterner than steel, and their
words like the language of God? Why, it was ssmply for this reason; that it
was not the man who pleaded, but it was God the Holy Ghost pleading
through him. Have you never seen an earnest minister, with hands uplifted
and eyes dropping tears, pleading with the sons of men? Have you never
admired that portrait from the hand of old John Bunyan? — a grave person
with eyeslifted up to heaven, the best of books in his hand, the law of truth
written on hislips, the world behind his back, standing asif he pleaded
with men, and a crown of gold hanging over his head. Who gave that
minister so blessed a manner, and such goodly matter? Whence came his
skill? Did he acquire it in the college? Did he learn it in the seminary? Ah,
no. He learned it of the God of Jacob; he learned it of the Holy Ghost; for
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the Holy Ghost isthe great counsellor who teaches us how to advocate his
cause aright.

But, beside this, the Holy Ghost is the advocate in men’s hearts. Ah! | have
known men reject a doctrine until the Holy Ghost began to illuminate them.
We, who are the advocates of the truth, are often very poor pleaders; we
spoil our cause by the words we use; but it isamercy that the brief isin the
hand of a specia pleader, who will advocate successfully, and overcome the
sinner’ s opposition. Did you ever know him fail once? Brethren, | speak to
your souls; has not God in old times convinced you of sin? Did not the
Holy Ghost come and prove that you were guilty, although no minister
could ever get you out of your self-righteousness? Did he not advocate
Chrigt’ srighteousness? Did he not stand and tell you that your works were
filthy rags? And when you had well-nigh still refused to listen to hisvoice,
did he not fetch hell’ s drum and make it sound about your ears; bidding you
look through the vista of future years, and see the throne set, and the books
open, and the sword brandished, and hell burning, and fiends howling, and
the damned shrieking forever? And did he not convince you of the judgment
to come? He is amighty advocate when he pleadsin the soul — of sin, of
righteousness, and of the judgment to come. Blessed advocate! Plead in my
heart; plead with my conscience. When | sin, make conscience bold to tell
me of it; when | err, make conscience speak at once; and when | turn aside
to crooked ways, then advocate the cause of righteousness, and bid me sit
down in confusion, knowing by guiltiness in the sight of God.

But there is yet another sense in which the Holy Ghost advocates, and that
IS, he advocates our cause with Jesus Christ, with groanings that cannot be
uttered. O my soul! thou art ready to burst within me. O my heart! thou art
swelled with grief. The hot tide of my emotion would well-nigh overflood
the channels of my veins. | long to speak, but the very desire chains my
tongue. | wish to pray, but the fervency of my felling curbs my language.
There isagroaning within that cannot be uttered. Do you know who can
utter that groaning? who can understand it, and who can put it into heavenly
language, and utter it in a celestial tongue, so that Christ can hear it? O yes,
it is God the Holy spirit; he advocates our cause with Christ, and then
Christ advocates it with his Father. He is the advocate who maketh
intercession for us, with groanings that cannot be uttered.

Having thus explained the Spirit’ s office as a teacher and advocate, we now
come to the trandation of our version — the Comforter; and here | shall
have three divisions: first, the comforter; secondly, the comfort; and thirdly,
the comforted.

| . First, then, the ComroRTER. Briefly let me run over in my mind, and in
your minds too, the characteristics of this glorious Comforter. Let me tell
you some of the attributes of his comfort, so that you may understand how
well adapted heisto your case.
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And first, we will remark, that God the Holy Ghost isavery loving
Comforter. | amin distress, and | want consolation. Some passer-by hears
of my sorrow, and he steps within, sits down, and essays to cheer me; he
speaks soothing words, but he loves me not; he is a stranger; he knows me
not at al; he has only comeinto try his skill. And what is the consequence?
Hiswords run o’ er me like oil upon adab of marble — they are like the
pattering rain upon the rock; they do not break my grief; it stands unmoved
as adamant, because he has no love for me. But let some one who loves me
dear as his own life, come and plead with me, then truly hiswords are
music; they taste like honey; he knows the password of the doors of my
heart, and my ear is attentive to every word; | catch the intonation of each
gyllable asit falls, for it is like the harmony of the harps of heaven. Oh!
thereisavoicein love, it speaks alanguage which isits own; it hasan
idiom and a brogue which none can mimic; wisdom cannot imitate it;
oratory cannot attain unto it; it is love alone which can reach the mourning
heart; loveisthe only handkerchief which can wipe the mourner’ stears
away. And is not the Holy Ghost aloving comforter? Dost thou know, O
saint, how much the Holy Spirit loves thee? Canst thou measure the love of
the Spirit? Dost thou know how great is the affection of his soul towards
thee? Go measure heaven with thy span; go weigh the mountainsin the
scales; go take the ocean’ s water, and tell each drop; go count the sand upon
the sea’ s wide shore; and when thou hast accomplished this, thou canst tell
how much he loveth thee. He has |oved thee long, he has loved thee well,
he loved thee ever, and he still shall love thee; surely he isthe person to
comfort thee, because he loves. Admit him, then, to your heart, O
Christian, that he may comfort you in your distress.

But next, heis afaithful Comforter. Love sometimes proveth unfaithful.
“Oh! sharper than a serpent’ s tooth” is an unfaithful friend! Oh! far more
bitter than the gall of bitterness, to have afriend turn from mein my
distress! Oh! woe of woes, to have one who loves me in my prosperity,
forsake mein the dark day of my trouble. Sad indeed; but such is not God's
Spirit. He ever loves, and loves even to the end — afaithful Comforter.
Child of God, you areintrouble. A little while ago, you found him a sweet
and loving Comforter; you obtained relief from him when others were but
broken cisterns; he sheltered you in his bosom, and carried you in hisarms.
Oh, wherefore dost thou distrust him now? Away with thy fears; for heisa
faithful Comforter. “Ah!, but,” thou sayest, “I fear | shall be sick, and shall
be deprived of hisordinances.” Nevertheless he shall visit thee on thy sick
bed, and sit by thy side, to give thee consolation. “Ah! but | have distresses
greater than you can conceive of; wave upon wave rolleth over me; deep
calleth unto deep, at the noise of the Eternal’ s waterspouts.” Nevertheless,
he will be faithful to his promise. “Ah! but | have sinned.” So thou hast, but
sin cannot sever thee from hislove; he loves thee still. Think not, O poor
downcast child of God, because the scars of thine old sins have marred thy
beauty, that he loves thee less because of that blemish. O no! He loved thee
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when he foreknew thy sin; he loved thee with the knowledge of what the
aggregate of thy wickedness would be; and he does not love thee less now.
Cometo himin al boldness of faith; tell him thou hast grieved him, and he
will forget thy wandering, and will receive thee again; the kisses of hislove
shall be bestowed upon thee, and the arms of his grace shall embrace thee.
Heisfaithful; trust him, he will never deceive you; trust him, he will never
leave you.

Again, heisan unwearied Comforter. | have sometimes tried to comfort
persons, and have been tired. Y ou, now and then, meet with acase of a
nervous person. You ask, “What isyour trouble?’ Y ou are told; and you
essay, if possible, to remove it; but while you are preparing your artillery to
battle the trouble, you find that it has shifted its quarters, and is occupying
quite adifferent position. Y ou change your argument and begin again; but
lo, it isagain gone, and you are bewildered. Y ou fedl like Hurcules, cutting
off the evergrowing heads of the Hydra, and you give up your task in
despair. Y ou meet with persons whom it isimpossible to comfort,
reminding one of the man who locked himself up in fetters, and threw the
key away, so that nobody could unlock him. | have found somein the
fetters of despair. “O, | anthe man,” say they, “that has seen affliction; pity
me, pity me, O, my friends;” and the more you try to comfort such people,
the worse they get; and, therefore, out of al heart, we leave them to wander
alone among the tombs of their former joys. But the Holy Ghost is never
out of heart with those whom he wishes to comfort. He attempts to comfort
us, and we run away from the sweet cordial; he gives us some sweet
draught to cure us, and we will not drink it; he gives some wondrous potion
to charm away all our troubles, and we put it away from us. Still be pursues
us; and though we say that we will not be comforted, he says we shall be,
and when he has said, he does it; he is not to be wearied by all our sins, nor
by al our murmurings.

And oh, how wise a Comforter is the Holy Ghost. Job had comforters, and
| think he spoke the truth when he said, “Miserable comfortersareye all.”
But | dare say they esteemed themselves wise; and when the young man
Elihu rose to spesk, they thought he had aworld of impudence. Were they
not “grave and reverend seigniors?’ Did not they comprehend his grief and
sorrow? If they could not comfort him, who could? But they did not find
out the cause. They thought he was not really a child of God, that he was
self-righteous, and they gave him the wrong physic. It is abad case when
the doctor mistakes a disease and gives awrong prescription, and so
perhaps kills the patient. Sometimes, when we go and visit people, we
mistake their disease; we want to comfort them on this point, whereas they
do not require any such comfort at all, and they would be better |eft alone,
than spoiled by such unwise comforters as we are. But oh, how wise the
Holy Spirit isl He takes the soul, lays it on the table, and dissectsitin a
moment; he finds out the root of the matter, he sees where the complaint is,
and then he applies the knife where something is required to be taken away,
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or puts a plaster where the soreis; and he never mistakes. O how wise isthe
blessed Holy Ghost; from ever comforter | turn, and leave them all, for thou
art he who alone givest the wisest consolation.

Then mark, how safe a Comforter the Holy Ghost is. All comfort is not
safe, mark that. Thereis ayoung man over there very melancholy. You
know how he became so. He stepped into the house of God and heard a
powerful preacher, and the word was blessed, and convinced him of sin.
When he went home, his father and the rest found there was something
different about him, “Oh,” they said, “John is mad, heiscrazy;” and what
said his mother? “ Send him into the country for aweek; let him go to the
ball or the theater.” John, did you find any comfort there?“ Ah no; they
made me worse, for while | was there | thought hell might open and
swallow me up.” Did you find any relief in the gayeties of the world?“No,”
say you, “I thought it was idle waste of time.” Alas! thisis miserable
comfort, but it isthe comfort of the worldling; and, when a Christian gets
into distress, how many will recommend him this remedy and the other.
“Go and hear Mr. So-and-so preach;” “have afew friends at you house;”
“Read such-and-such a consoling volume;” and very likely it isthe most
unsafe advice in the world. The devil will sometimes come to men’s souls
as afalse comforter; and he will say to the soul, “What need is there to make
all this ado about repentance? you are no worse than other people;” and he
will try to make the soul believe, that what is presumption, isthe red
assurance of the Holy Ghost; thus he deceives many by false comfort. Ah!
there have been many, like infants, destroyed by elixirs, given to lull them
to leep; many have been ruined by the cry of “peace, peace,” when thereis
no peace; hearing gentle things, when they ought to be stirred to the quick.
Cleopatra s asp was brought in abasket of flowers; and men’sruin often
lurksin fair and sweet speeches. But the Holy Ghost’s comfort is safe, and
you may rest on it. Let him speak the word, and thereis areality about it; let
him give the cup of consolation, and you may drink it to the bottom; for in
its depths there are no dregs, nothing to intoxicate or ruin, itisall safe.

Moreover, the Holy Ghost is an active Comforter; he does not comfort by
words, but by deeds. Some comfort by, “Be ye warmed, and be ye filled,
giving nothing.” But the Holy Ghost gives, he intercedes with Jesus; he
gives us promises, he gives us grace, and so he comforts us. Mark again,
he is aways a successful Comforter; he never attempts what he cannot
accomplish.

Then, to close up, heis an ever-present Comforter, so that you never have
to send for him. Y our God is always near you; and when you need comfort
in your distress, behold the word is nigh thee; it isin thy mouth, and in thy
heart. He is an ever-present help in time of trouble. | wish | had timeto
expand these thoughts, but | cannot.
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| . The second thing is the ComFoRT. Now there are some persons who
make a great mistake about the influence of the Holy Spirit. A foolish man,
who had afancy to preach in a certain pulpit, though in truth he was quite
incapable of the duty, called upon the minister, and assured him solemnly,
that it had been reveaed to him by the Holy Ghost that he was to preach in
his pulpit. “Very well,” said the minister, “1 suppose | must not doubt your
assertion, but asit has not been revealed to me that | am to let you preach,
you must go your way, until itis.” | have heard many fanatical persons say
the Holy Spirit revealed this and that to them. Now, that is very generally
revealed nonsense. The Holy Ghost does not reveal anything fresh now. He
brings old things to our remembrance. “He shall teach you all things, and
bring al things to your remembrance, whatsoever | have told you.” The
canon of revelation is closed, thereis no more to be added; God does not
give afresh revelation, but he rivets the old one. When it has been
forgotten, and laid in the dusty chamber of our memory, he fetchesit out
and cleans the picture, but does not paint anew one. There are no new
doctrines, but the old ones are often revived. It isnot, | say, by any new
revelation that the Spirit comforts. He does so by telling us old things over
again; he brings a fresh lamp to manifest the treasures hidden in Scripture;
he unlocks the strong chests in which the truth has long lain, and he points
to secret chamber filled with untold riches; but he coins no more, for
enough is done. Believer! thereis enough in the Bible for thee to live upon
forever. If thou shouldst outnumber the years of Methuselah, there would
be no need for afresh revelation; if thou shouldst livetill Christ should
come upon the earth, there would be no need for the addition of asingle
word; if thou shouldst go down as deep as Jonah, or even descend as David
said he did into the belly of hell, still there would be enough in the Bible to
comfort thee without a supplementary sentence. But Christ says, “He shall
take of mine, and show it unto you.” Now, let me just tell you briefly what
itisthe Holy Ghost tells us.

Ah! does he not whisper to the heart, “ Saint, be of good cheer; thereis one
who died for thee; look to Calvary, behold his wounds, see the torrent
gushing from his side — there is thy purchaser, and thou art secure. He
loves thee with an everlasting love, and this chastisement is meant for thy
good; each stroke is working thy healing; by the blueness of the wound thy
soul is made better.” “Whom he loveth he chasteneth, and scourgeth every
son whom he receiveth.” Doubt not his grace, because of thy tribulation; but
believe that he loveth thee as much in seasons of trouble, asin times of
happiness. And then, moreover, he says, “What isal thy suffering
compared with that of thy Lord’ s? or what, when weighed in the scales of
Jesus' agonies, isall thy distress? And especialy at times does the Holy
Ghost take back the veil of heaven, and lets the soul behold the glory of the
upperworld! Then it isthat the saint can say, “ O thou art a Comforter to
mel”
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“Let careslike a wild deluge come,
And storms of sorrow fall;
May | but safely reach my home,
My God, my heaven, my all.”

Some of you could follow, were to tell of manifestations of heaven. You,
too, have left sun, moon, and stars at your feet, while, in you flight,
outstripping the tardy lightning, you have seemed to enter the gates of pearl,
and tread the golden streets, borne aoft on wings of the Spirit. But here we
must not trust ourselves; lest, lost in reverie, we forget our theme.

I1'l. And now, thirdly, who are the comforted persons? | like, you know,
at the end of my sermon to cry out, “Divide! divide!” There are two parties
here — some who are comforted, and others who are the comfortless ones
— some who have received the consolations of the Holy Ghost, and some
who have not. Now let us try and sift you, and see which is the chaff and
which isthe wheat; and may God grant that some of the chaff may, this
night, be transformed into his wheat!

Y ou may say, “How am | to know whether | am arecipient of the comfort
of the Holy Ghost?’ Y ou may know it by onerule. If you have received one
blessing from God, you will receive all other blessingstoo. Let me explain
myself. If | could come here as an auctioneer, and sell the gospdl off in lots,
| should dispose of it al. If | could say, hereisjustification through the
blood of Christ — free; giving away, gratis, many aone would say, “1 will
have justification; give it to me; | wish to bejustified; | wish to be
pardoned.” Suppose | took sanctification, the giving up of al sin, a
thorough change of heart, leaving off drunkenness and swearing; many
would say, “I don’t want that; | should like to go to heaven, but | do not
want that holiness; | should like to be saved at last, but | should like to have
my drink still; 1 should like to enter glory, but then | must have an oath or
two on the road.” Nay, but, sinner, if thou hast one blessing, thou shalt
have all. God will never divide the gospel. He will not give justification to
that man, and sanctification to another — pardon to one, and holiness to
another. No, it all goestogether. Whom he call, them he justifies; whom he
justifies, them he sanctifies; and whom he sanctifies, them he also glorifies.
Oh; if I could lay down nothing but the comforts of the gospel, ye would fly
to them asflies do to honey. When ye cometo beill, ye send for the
clergyman. Ah! you al want your minister then to come and give you
consoling words. But, if he be an honest man, he will not give some of you
aparticle of consolation. He will not commence pouring oil, when the knife
would be better. | want to make aman feel hissinsbefore | daretell him
anything about Christ. | want to probe into his soul and make him feel that
heislost before | tell him anything about the purchased blessing. It isthe
ruin of many to tell them, “Now just believe on Christ, and that isall you
haveto do.” If, instead of dying, they get better, they rise up white-washed
hypocrites— that isall. | have heard of a city missionary who kept arecord
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of two thousand persons who were supposed to be on their death-bed, but
recovered, and whom he should have put down as converted persons had
they died; and how many do you think lived a Christian life afterwards out
of the two thousand? Not two. Positively he could only find one who was
found to live afterwards in the fear of God. Isit not horrible that when men
and women come to die, they should cry, “Comfort, comfort?’ and that
hence their friends conclude that they are children of God, while, after al,
they have no right to consolation, but are intruders upon the enclosed
grounds of the blessed God. O God, may these people ever be kept from
having comfort when they have no right to it! Have you the other blessings?
Have you had the conviction of sin? Have you ever felt your guilt before
God? Have your souls been humbled at Jesus feet? And have you been
made to look to Calvary alone for your refuge? If not, you have no right to
consolation. Do not take an atom of it. The Spirit isaconvincer before heis
a Comforter; and you must have the other operations of the Holy Spirit,
before you can derive anything from this.

And now | have done. Y ou have heard what this babbler hath said once
more. What has it been? Something about the Comforter. But let me ask
you, before you go, what do you know about the Comforter? Each one of
you, before descending the steps of this chapel, let this solemn question
thrill through your souls— What do you know of the Comforter? O! poor
souls, if ye know not the Comforter, | will tell you what you shall know —
Y ou shall know the Judge! If ye know not the Comforter on earth, ye shall
know the Condemner in the next world, who shall cry, “Depart, ye cursed,
into everlasting firein hell.” Well might Whitefield call out, “O earth, earth,
earth, hear the word of the Lord!” If ye wereto live here forever, ye might
dight the gospel; if ye had alease of your lives, ye might despise the
Comforter. But, sirs, ye must die. Since last we met together, probably
some have goneto their long last home; and ere we meet againin this
sanctuary, some here will be amongst the glorified above, or amongst the
damned below. Which will it be? Let you soul answer. If to-night you fell
down dead in your pews, or where you are standing in the gallery, where
would you be?in heaven or in hell? Ah! deceive not yourselves; let
conscience have its perfect work; and if in the sight of God, you are obliged
to say, “I tremble and fear lest my portion should be with unbelievers,”
listen one moment, and then | have done with thee. “He that believeth and is
baptized shall be saved, and he that believeth not shall be damned.” Weary
sinner, hellish sinner, thou who art the devil’ s castaway, reprobate,
profligate, harlot, robber, thief, adulterer, fornicator, drunkard, swearer,
Sabbath-breaker — list! | speak to thee aswell asto the rest. | exempt no
man. God hath said there is no exemption here. “Whosoever believeth on
the name of Jesus Christ shall be saved.” Sinisno barrier; thy guiltisno
obstacle. Whosoever — though he were as black as Satan, though he were
filthy as afiend — whosoever this night believes, shall have every sin
forgiven, shall have every crime effaced; shall have ever iniquity blotted out;
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shall be saved in the Lord Jesus Christ, and shall stand in heaven safe and
secure. That isthe glorious gospel. God apply it to your hearts, and give
you faith in Jesus!

“We have listened to the preacher —
Truth by him has now been shown;
But we want a GREATER TEACHER,
From the everlasting throne;

AprLICATION |s the work of God aone.”
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SWEET COMFORT
FOR FEEBLE SAINTS

SERMON NO. 6

DELIVERED ON SABBATH MORNING, FEBRUARY 4,
1855,

AT NEW PARK STREET CHAPEL, SOUTHWARK.

“A bruised reed shall he not break, and smoking flax shall he not quench,
till he send forth judgment unto victory” — “*Matthew 12:20.

Babbling fame ever lovesto talk of one man or another. Some there be
whose glory it trumpets forth, and whose honor it extols above the heavens.
Some are her favorites, and their names are carved on marble, and heard in
every land, and every clime. Fameis not an impartia judge; she has her
favorites. Some men she extols, exalts, and amost deifies; others, whose
virtues are far greater, and whose characters are more deserving of
commendation, she passes by unheeded, and puts the finger of silence on
her lips. You will generally find that those persons beloved by fame are men
made of brass or iron, and cast in arough mould. Fame caresseth Caesar,
because he ruled the earth with arod of iron. Fame loves Luther, because he
boldly and manfully defied the Pope of Rome, and with knit brow dared
laugh at the thunders of the Vatican. Fame admires Knox; for he was stern,
and proved himself the bravest of the brave. Generally, you will find her
choosing out the men of fire and mettle, who stood before their fellow-
creatures fearless of them; men who were made of courage; who were
consolidated lumps of fearlessness, and never knew what timidity might be.
But you know there is another class of persons equally virtuous, and
equally to be esteemed — perhaps even more so — whom fame entirely
forgets. Y ou do not hear her talk of the gentle-minded Melancthon — she
says but little of him — yet he did as much, perhaps, in the Reformation, as
even the mighty Luther. Y ou do not hear fame talk much of the sweet and
blessed Rutherford, and of the heavenly words that distilled from hislips;
or of Archbishop Leighton, of whom it was said, that he was never out of
temper in hislife. She loves the rough granite peaks that defy the storm-
cloud: she does not care for the more humble stone in the valley, on which
the weary traveler resteth; she wants something bold and prominent;
something that courts popularity; something that stands out before the
world. She does not care for those who retreat in shade. Henceit is, my
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brethren, that the blessed Jesus, our adorable Master, has escaped fame. No
one says much about Jesus, except his followers. We do not find his name
written amongst the great and mighty men; though, in truth, he isthe
greatest, mightiest, holiest, purest, and best of men that ever lived; but
because he was “ Gentle Jesus, meek and mild,” and was emphatically the
man whose kingdom is not of this world; because he had nothing of the
rough about him, but was al love; because his words were softer than
butter, his utterances more gentle in their flow than oil; because never man
spake so gently as this man; therefore he is neglected and forgotten. He did
not come to be a conqueror with his sword, nor aMohammed with hisfiery
eloguence; but he came to speak with a* still small voice,” that melteth the
rocky heart; that bindeth up the broken in spirit, and that continually saith,
“Come unto me all yethat are weary and heavy laden;” “ Take my yoke upon
you and learn of me, for | am meek and lowly of heart, and ye shall find
rest unto your souls.” Jesus Christ was all gentleness; and thisiswhy he
has not been extolled amongst men as otherwise he would have been.
Beloved! our text isfull of gentleness; it seemsto have been steeped in love;
and | hope | may be able to show you something of the immense sympathy
and the mighty tenderness of Jesus, as| attempt to speak from it. There are
three things to be noticed: first, mortal frailty; secondly, divine compassion;
and thirdly, certain triumph — “till he send forth judgment unto victory.”

| . First, we have before us aview of MorTAL FRAILTY — bruised reed and
smoking flax — two very suggestive metaphors, and very full of meaning.
If it were not too fanciful — and if itis| know you will excuse me — |
should say that the bruised reed is an emblem of a sinner in the first stage of
his conviction. The work of God’s Holy Spirit begins with bruising. In
order to be saved, the fallow ground must be ploughed up; the hard heart
must be broken; the rock must be split in sunder. An old divine saysthereis
no going to heaven without passing hard by the gates of hell — without a
grest deal of soul-trouble and heart-exercise. | take it then that the bruised
reed is apicture of the poor sinner when first God commences his operation
upon the soul; he is as a bruised reed, ailmost entirely broken and consumed,;
thereis but little strength in him. The smoking flax | conceiveto be a
backdiding Christian; one who has been a burning and a shining light in his
day, but by neglect of the means of grace, the withdrawal of God' s Spirit,
and faling into sin, hislight is almost gone out — not quite — it never can
go out, for Christ saith, “I will not quench it;” but it becomes like alamp
when ill supplied with oil — almost useless. It is not quite extinguished —
it smokes — it was a useful lamp once, but now it has become as smoking
flax. So | think these metaphors very likely describe the contrite sinner as a
bruised reed, and the backsliding Christian as smoking flax. However, |
shall not choose to make such adivision as that, but | shall put both the
metaphors together, and | hope we may fetch out afew thoughts from them.

And firgt, the encouragement offered in our text applies to weak ones. What
in the world is weaker than the bruised reed, or the smoking flax? A reed
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that groweth in the fen or marsh, let but the wild duck light upon it, and it
snaps, let but the foot of man brush against it and it is bruised and broken;
every wind that comes howling across the river makes it shake to and fro,
and well nigh tearsit up by the roots. Y ou can concelve of nothing more
frail or brittle, or whose existence depends more upon circumstances that a
bruised reed. Then look at smoking flax — what isit? It has a spark within
it, itistrue, but it isamost smothered; an infant’ s breath might blow it out;
or the tears of amaiden quench it in amoment; nothing has amore
precarious existence than the little spark hidden in the smoking flax. Weak
things, you see, are here described. Well, Christ says of them, “The
smoking flax | will not quench; the bruised reed | will not break.” Let me go
in search of the weaklings. Ah! | shall not haveto go far. There are many in
this house of prayer this morning who are indeed weak. Some of God's
children, blessed be his name, are made strong to do mighty works for him;
God hath his Samsons here and there who can pull up Gaza' s gates, and
carry them to the top of the hill; he hath here and there his mighty Gideons,
who can go to the camp of the Midianites, and overthrow their hosts; he
hath his mighty men, who can go into the pit in winter, and slay the lions;
but the majority of his people are atimid, weak race. They are like the
starlings that are frightened at every passer by; alittle fearful flock. If
temptation comes, they fall beforeit; if trial comes, they are overwhelmed
by it; their frail skiff is danced up and down by every wave; and when the
wind comes, they are drifted along like a sea-bird on the crest of the
billows; weak things, without strength, without force, without might,
without power. Ah! dear friends, | know | have got hold of some of your
hands now, and your hearts too; for you are saying, “Weak! Ah, that | am.
Full often | am constrained to say, | would, but cannot sing; | would, but
cannot pray; | would, but cannot believe.” Y ou are saying that you cannot
do anything; your best resolves are weak and vain; and when you cry, “My
strength renew,” you feel weaker than before. Y ou are weak, are you?
Bruised reeds and smoking flax? Blessed be God, this text isfor you then. |
am glad you can come in under the denomination of weak ones, for hereisa
promise that he will never break nor quench them, but will sustain and hold
them up. | know there are some very strong people here — | mean strong in
their own ideas. | often meet with persons who would not confess any such
weakness as this. They are strong minds. They say, “Do you think that we
gointosin, sir? Do you tell usthat our hearts are corrupt? We do not believe
any such thing; we are good, and pure, and upright; we have strength and
might.” To you | am not preaching this morning; to you | am saying
nothing; but take heed — your strength is vanity, your power isadelusion,
your might is alie— for however much you may boast in what you can do,
It shall pass away; when you come to the real contest with death, you shall
find that you have no strength to grapple with it: when one of these days of
strong temptation shall come, it will take hold of you, moral man, and down
you will go; and the glorious livery of your morality will be so stained, that
though you wash your hands in snow water, and make yourselves never so
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clean, you shall be so polluted that your own clothes shall abhor you. |
think it is a blessed thing to be weak. The weak one is a sacred thing; the
Holy Ghost has made him such. Can you say, “No strength have |7 Then
thistext isfor you.

Secondly, the things mentioned in our text are not only weak, but worthless
things. | have heard of a man who would pick up a pin as he walked along
the street, on the principle of economy; but | never yet heard of a man who
would stop to pick up bruised reeds. They are not worth having. Who
would care to have a bruised reed — a piece of rush lying on the ground?
We all despiseit asworthless. And smoking flax, what is the worth of that?
It is an offensive and noxious thing; but the worth of it is nothing. No one
would give the snap of afinger either for the bruised reed or smoking flax.
WEell, then, beloved, in our estimation there are many of uswho are
worthless things. There are some here, who, if they could weigh
themselvesin the scales of the sanctuary, and put their own heartsinto the
balance of conscience, would appear to be good for nothing — worthless,
useless. There was atime when you thought yourselves to be the very best
people in the world — when if any one had said that you had more than you
deserved, you would have kicked at it, and said, “I believe | am as good as
other people.” Y ou thought yoursel ves something wonderful — extremely
worthy of God’'slove and regard; but you now feel yourselvesto be
worthless. Sometimes you imagine God can hardly know where you are,
you are such a despicable creature — so worthless — not worth his
consideration. Y ou can understand how he can look upon an animalculein a
drop of water, or upon agrain of dust in the sunbeam, or upon the insect of
the summer evening; but you can hardly tell how he can think of you, you
appear so worthless— a dead blank in the world, a useless thing. Y ou say,
“What good am |I? | am doing nothing. Asfor aminister of the gospel, heis
of some service; as for adeacon of the church, heis of some use; asfor a
Sabbath-school teacher, he is doing some good; but of what service am |7’
But you might ask the same question here. What is the use of a bruised
reed? Can aman lean upon it? Can a man strengthen himself therewith?
Shall it be apillar in my house? Can you bind it up into the pipes of Pan,
and make music come from a bruised reed? Ah! no; it is of no service. And
of what use is smoking flax? the midnight traveler cannot be lighted by it;
the student cannot read by the flame of it. It is of no use; men throw it into
the fire and consumeit. Ah! that is how you talk of yourselves. You are
good for nothing, so are these things. But Christ will not throw you away
because you are of no value. You do not know of what use you may be,
and you cannot tell how Jesus Christ values you after al. Thereisagood
woman there, amother, perhaps, she says, “Well, | do not often go out — |
keep house with my children, and seem to be doing no good.” Mother, do
not say so, your position isahigh, lofty, responsible one; and in training up
children for the Lord, you are doing as much for his name as yon eloquent
Apollos, who so valiantly preached the word. And you, poor man, all you
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can doisto toil from morning till night, and earn just enough to enable you
to live day by day, you have nothing to give away, and when you go to the
Sabbath-school, you can just read, you cannot teach much — well, but unto
him to whom littleis given of him littleis required. Do you not know that
thereis such athing as glorifying God by sweeping the street crossing? If
two angels were sent down to earth, one to rule an empire, and the other to
sweep a street, they would have no choice in the matter, so long as God
ordered them. So God, in his providence, has called you to work hard for
your daily bread; do it to hisglory. “Whatsoever ye do, whether ye eat or
drink, do all to hishonor.” But, ah! | know there are some of you here who
seem useless to the Church. You do all you can; but when you have doneit,
it is nothing; you can neither help us with money, nor talents, nor time, and,
therefore, you think God must cast you out. Y ou think if you were like Paul
or Peter you might be safe. Ah! beloved, talk not so; Jesus Christ saith he
will not quench the useless flax, nor break the worthless bruised reed; he
has something for the useless and for the worthless ones. But mark you, |
do not say this to excuse laziness — to excuse those that can do, but do not;
that isavery different thing. There isawhip for the ass, a scourge for idle
men, and they must have it sometimes. | am speaking now of those who
cannot do it; not of Issacher, who is like a strong ass, crouching down
between two burdens, and too lazy to get up with them. | say nothing for
the sluggard, who will not plough by reason of the cold, but of the men and
women who really feel that they can be of little service — who cannot do
more; and to such, the words of the text are applicable.

Now we will make another remark. The two things here mentioned are
offensive things. A bruised reed is offensive, for | believe thereisan
alusion here to the pipes of Pan, which you all know are reeds put together,
along which a man moves his mouth, thus causing some kind of music.
Thisisthe organ, | believe which Jubal invented, and which David
mentions, for it is certain that the organ we use was not then in use. The
bruised reed, then, would of course spoil the melody of al the pipes; one
unsound tube would so let the air out, as to produce a discordant sound, or
no sound at all, so that one’simpulse would be to take the pipe out and put
in afresh one. And, as for smoking flax, the wick of a candle or anything
of that kind, | need not inform you that the smoke is offensive. To me no
odour in al the world is so abominably offensive as smoking flax. But
some say, “How can you speak in so low astyle?’ | have not gone lower
than | could go myself, nor lower than you can go with me; for | am sure
you are, if God the Holy Ghost has really humbled you, just as offensive to
your own souls, and just as offensive to God as a bruised reed would be
among the pipes, or as smoking flax to the eyes and nose. | often think of
dear old John Bunyan, when he said he wished God had made him atoad,
or afrog, or asnake, or anything rather than a man, for he felt he was so
offensive. Oh! | can concelve anest of vipers, and | think that they are
obnoxious; | canimagine apool of all kinds of loathsome creatures,
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breeding corruption, but there is nothing one half so worthy of abhorrence
as the human heart. God spares from all eyes but his own that awful sight
— ahuman heart; and could you and | but once see our heart, we should be
driven mad, so horrible would be the sight. Do you fed like that? Do you
feel that you must be offensive in God’ s sight — that you have so rebelled
against him, so turned away from his commandments, that surely you must
be obnoxiousto him? If so, my text isyours.

Now, | can imagine some woman here this morning who has departed from
the paths of virtue; and, while sheis standing in the throng up there, or
sitting down, shefeelsasif she had no right to tread these hallowed courts,
and stand among God'’ s people. She thinks that God might almost make the
chapel break down upon her to destroy her, sheis so great asinner. Never
mind, broken reed and smoking flax! Though thou art the scorn of man,
and loathsome to thyself, yet Jesus saith to thee, “Neither do | condemn
thee; go, and sin no more, lest aworse thing come unto thee.” Thereis
some man here who hath something in his heart that | know not of — who
may have committed crimes in secret, that we will not mention in public; his
sins stick like aleech to him, and rob him of al comfort. Here you are
young man, shaking and trembling, lest your crime should be divulged
before high heaven; you are broken down, bruised like areed, smoking like
flax. Ah! I have aword for thee too. Comfort! comfort! comfort! Despair
not; for Jesus saith he will not quench the smoking flax, he will not break
the bruised reed.

And yet, my dear friends, there is one thought before | turn away from this
point. Both of these articles, however worthless they may be, may yet be of
some service. When God puts his hand to a man, if he were worthless and
useless before, he can make him very valuable. Y ou know the price of an
article does not depend so much upon the value of the raw material to begin
with — bruised reeds and smoking flax; but by Divine workmanship both
these things become of wondrous value. Y ou tell methe bruised reed is
good for nothing; | tell you that Christ will take that bruised reed and mend
it up, and fit it in the pipes of heaven. Then when the grand orchestra shall
send forth its music, when the organs of the skies shall peal forth their
deep-toned sounds, we shall ask, “What was that sweet note heard there,
mingling with the rest?” And some one shall say, “It was a bruised reed.”
Ah! Mary Magdalene’ s voice in heaven, | imagine, sounds more sweet and
liquid than any other; and the voice of that poor thief, who said “Lord,
remember me,” if it isadeep bass voice, is more mellow and more sweet
than the voice of any other, because he loved much, for he had much
forgiven him. This reed may yet be of use. Do not say you are good for
nothing; you shall sing up in heaven yet. Do not say you are worthless; at
last you shall stand before the throne among the blood-washed company,
and shall sing God'’s praise. Ay! and the smoking flax too, what good can
that be? | will soon tell you. Thereisaspark in that flax somewhere; itis
nearly out, but still aspark remaineth. Behold the prairie on fire! See you
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the flames come rolling on? See you stream after stream of hot fire deluging
the plaintill al the continent is burnt and scorched — till heaven is reddened
with the flame. Old night’ s black face is scarred with the burning, and the
stars appear affrighted at the conflagration. How was that mass ignited? By
apiece of smoking flax dropped by some traveler, fanned by the soft wind,
till the whole prairie caught the flame. So one poor man, one ignorant man,
one weak man, even one backdliding man, may be the means of the
conversion of awhole nation. Who knows but that you who are nothing
now, may be of more use than those of us who appear to stand better before
God, because we have more gifts and talents? God can make a spark set a
world on fire— he can light up awhole nation with the spark of one poor
praying soul. Y ou may be useful yet; therefore be of good cheer. Moss
groweth upon gravestones; the ivy clingeth to the mouldering pile; the
mistletoe groweth on the dead branch; and even so shall grace, and piety,
and virtue, and holiness, and goodness, come from smoking flax and
bruised reeds.

| I'. Thus, then, my dear friends, | have tried to find out the parties for
whom this text is meant, and | have shown you somewhat of mortal frailty;

Now | mount a step higher — to DiviNe COMPASSION.

“The bruised reed he will not break,
the smoking flax he will not quench.”

Notice what isfirst of all stated, and then let me tell you that Jesus Christ
means a great deal more than he says. First of al, what does he say? He
says plainly enough that he will not break the bruised reed. Thereisa
bruised reed before me — a poor child of God under a deep sense of sin. It
seems asif the whip of the law would never stop. It keeps on, lash, lash,
lash; and though you say, “Lord, stop it, and give me alittle respite,” still
comes down the cruel thong, lash, lash, lash. You feel your sins. Ah! |
know what you are saying thismorning: “If God continuesthisalittle
longer my heart will break: | shall perish in despair; | am almost distracted
by my sin; if | lie down at night | cannot sleep; it appears asif ghosts were
in the room — ghosts of my sins— and when | awake at midnight, | see
the black form of death staring at me, and saying, ‘ Thou art my prey, | shall
have thee;” while hell behind seemsto burn.” Ah! poor bruised reed, he will
not break you; conviction shall be too strong; it shall be great enough to melt
thee, and to make thee go to Jesus’ feet; but it shall not be strong enough to
break thy heart altogether, so that thou shouldst die. Thou shalt never be
driven to despair; but thou shalt be delivered; thou shalt come out of the fire,
poor bruised reed, and shalt not be broken.

So there is abackdider here this morning; heis like the smoking flax. Y ears
gone by you found such happiness in the ways of the Lord, and such
delight in his service, that you said, “ There | would for ever stay.
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‘What peaceful hours| then enjoyed;
How sweet their memory still!
But they have left an aching void,
The world can never fill.”

Y ou are smoking, and you think God will put you out. If | were an
Arminian, | should tell you that he would; but being a believer in the Bible,
and nothing else, | tell you that he will not quench you. Though you are
smoking, you shall not die. Whatever your crime has been, the Lord says,
“Return ye backdliding children of men, for | will have mercy upon you.”
He will not cast thee away, poor Ephriam; only come back to him — he will
not despise thee, though thou hast plunged thyself in the mire and dirt,
though thou art covered from head to foot with filthiness; come back, poor
prodigal, come back, come back! Thy father calls thee. Hearken poor
backdlider! Come at once to him whose arms are ready to receive thee.

It says he will not quench — he will not break. But there is more under
cover than we see at first sight. When Jesus says he will not break, he
means more than that; he means, “1 will take that poor bruised reed; | will
plant it hard by the rivers of waters, and (miracle of miracles) | will make it
grow into atree whose leaf shall not wither; | will water it every moment; |
will watch it; there shall be heavenly fruits upon it; | will keep the birds of
prey from it; but the birds of heaven, the sweet songsters of paradise shall
make their dwellings in the branches.” When he says that he will not break
the bruised reed, he means more; he means that he will nourish, that he will
help, and strengthen, and support and glorify — that he will execute his
commission on it, and make it glorious for ever. And when he saysto the
backdider that he will not quench him, he means more than that — he
means that he will fan him up to aflame. Some of you, | dare say, have
gone home from chapel and found that your fire had gone nearly out; |
know how you deal with it; you blow gently at the single spark, if thereis
one, and lest you should blow too hard, you hold your finger beforeit; and
if you were alone and had but one match, or one spark in the tinder, how
gently would you blow it. So, backslider, Jesus Christ deals with thee; he
does not put thee out; he blows gently; he says, “I will not quench thee;” he
means, “| will be very tender, very cautious, very careful;” hewill put on
dry material, so that by-and-by alittle spark shall come to aflame, and blaze
up towards heaven, and great shall be the fire thereof.

Now | want to say one or two things to Little-Faiths this morning. The little
children of God who are here mentioned as being bruised reeds or smoking
flax are just as safe as the great saints of God. | wish for amoment to
expand this thought, and then | will finish with the other head. These saints
of God who are called bruised reeds and smoking flax are just as safe as
those who are mighty for their Master, and great in strength, for several
reasons. First of al, thelittle saint isjust as much God' s elect asthe great
saint. When God chose his people, he chose them all at once, and
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altogether; and he elected one just as much asthe other. If | choose a certain
number of things, one may be less than the rest, but one is as much chosen
asthe other; and so Mrs. Fearing and Miss Despondency are just as much
elected as Great-Heart, or Old Father Honest. Again: thelittle onesare
redeemed equally with the great ones! the feeble saints cost Christ as much
suffering as the strong ones; the tiniest child of God could not have been
purchased with less than Jesus' precious blood; and the greatest child of
God did not cost him more. Paul did not cost any more than Benjamin — |
am sure he did not — for | read in the Bible that “there is no difference.”
Besides, when of old they came to pay their redemption-money, every
person brought a shekel. The poor shall bring no less, and the rich shall
bring no more than just a shekel. The same price was paid for the one as the
other. Now then little child of God, take that thought to thy soul. Y ou see
some men very prominent in Christ’s cause — and it is very good that they
should be — but they did not cost Jesus a farthing more than you did; he
paid the same price for you that he paid for them. Recollect again, you are
just as much a child of God as the greatest saint. Some of you have five or
six children. There is one child of yours, perhaps, who is very tall and
handsome, and has, moreover, gifts of mind; and you have another child
who isthe smallest of the family, perhaps has but little intellect and
understanding. But which isthe most your child? “The most!” you say;
“both aike are my children, certainly, one as much as the other.” And so,
dear friends, you may have very little learning, you may be very dark about
divine things, you may but “see men as trees walking,” but you are as much
the children of God as those who have grown to the stature of menin Christ
Jesus. Then remember, poor tried saint, that you are just as much justified
as any other child of God. | know that | am completely justified.

His blood and righteousness
My beauty are, my glorious dress.

| want no other garments, save Jesus doings, and his imputed
righteousness.

The boldest child of God wants no more; and | who am “less than the least
of dl saints,” can be content with no less, and | shall have no less. O
Ready-to-Halt, thou art as much justified as Paul, Peter, John the Baptist,
or the loftiest saint in heaven. Thereis no difference in that matter. Oh! take
courage and rejoice.

Then one thing more. If you were lost, God’' s honor would be as much
tarnished asif the greatest one were lost. A queer thing | onceread in an old
book about God’ s children and people being a part of Christ and in union
with him. The writer says— “A father sitteth in his room, and there cometh
in astranger; the stranger taketh up a child on his knee, and the child hath a
sore finger; so he saith, ‘My child, you have asore finger;’ ‘Yes!” ‘“Well, let
me take it off, and give thee agolden one!’” The child looketh at him and
saith, ‘1 will not go to that man any more, for he talks of taking off my



58

finger; | love my own finger, and | will not have a golden one instead of
it.”* Sothe saint saith, “I am one of the members of Christ, but | am like a
sore finger, and he will take me off and put a golden one on.” “No,” said
Christ, “no, no; | cannot have any of my members taken away; if the finger
be asore one, | will bind it up; I will strengthen it.” Christ cannot alow a
word about cutting his members off. If Christ lose one of his people, he
would not be awhole Christ any longer. If the meanest of his children could
be cast away, Christ would lack a part of hisfullness; yea, Christ would be
incomplete without his Church. If one of his children must be lost, it would
be better that it should be a great one, than alittle one. If alittle one were
lost, Satan would say, “Ah! you save the great ones, because they had
strength and could help themselves; but the little one that has no strength,
you could not save him.” Y ou know what Satan would say; but God would
shut Satan’ s mouth, by proclaiming, “They are al here, Satan, in spite of
thy malice, they are al here; every oneis safe; now lie down in thy den for
ever, and be bound eternally in chains, and smokein fire!” So shall he
suffer eternal torment, but not one child of God ever shall.

One thought more and | shall have done with this head. The salvation of
great saints often depends upon the salvation of little ones. Do you
understand that? Y ou know that my salvation, or the salvation of any child
of God, looking at second causes, very much depends upon the conversion
of some one else. Suppose your mother is the means of your conversion,
you would, speaking after the manner of men, say, that your conversion
depended upon hers; for her being converted, made her the instrument of
bringing you in. Suppose such-and-such a minister to be the means of your
calling; then your conversion, in some sense, though not absol utely,
depends upon his. So it often happens, that the salvation of God’ s mightiest
servants depends upon the conversion of little ones. There is a poor mother;
no one ever knows anything about her; she goes to the house of God, her
name is not in the newspapers, or anywhere else; she teaches her child, and
brings him up in the fear of God; she prays for that boy; she wrestles with
God, and her tears and prayers mingle together. The boy grows up. What is
he? A missionary — aWilliam Knibb — a Moffat — a Williams. But you
do not hear anything about the mother. Ah! but if the mother had not been
saved, where would the boy have been? Let this cheer the little ones; and
may you rejoice that he will nourish and cherish you, though you are like
bruised reeds and smoking flax.

Now, to finish up, there is a CERTAIN VICTORY.
“Till he send forth judgment unto victory.”

Victory! There is something beautiful in that word. The death of Sir John
Moore, in the Peninsular war, was very touching; he fell in the arms of
triumph; and sad as was hisfate, | doubt not that his eye was it up with
lustre by the shout of victory. So also, | suppose, that Wolfe spoke atruth
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when he said, “I die happy,” having just before heard the shout, “they run,
they run.” | know victory even in that bad sense — for | look not upon
earthly victories as of any value — must have cheered the warrior. But oh!
how cheered the saint when he knows that victory ishis! | shal fight during
al my life, but | shall write “vici” on my shield. | shall be “more than
conqueror through him that loved me.” Each feeble saint shall win the day;
each man upon his crutches; each lame one; each one full of infirmity,
sorrow, sickness, and weakness, shall gain the victory. “ They shall come
with singing unto Zion; as well the blind, and lame, and halt, and the
woman with child, together.” So saith the Scripture. Not one shall be left
out; but he shall “send forth judgment unto victory.” Victory! victory!
victory! Thisisthelot of each Christian; he shall triumph through his dear
Redeemer’ s name.

Now aword about thisvictory. | speak first to aged men and women. Dear
brethren and sisters, you are often, | know, like the bruised reed. Coming
events cast their shadows before them; and death casts the shadow of old
age on you. You feel the grasshopper to be a burden; you fedl full of
weakness and decay; your frame can hardly hold together. Ah! you have
here a specia promise. “The bruised reed | will not break.” “I will
strengthen thee.” “When thy heart and thy flesh faileth, | will be the strength
of thy heart and thy portion for ever.”

Even down to old age, all my people shall prove
My sovereign, eternal, unchangeable love;
And when hoary hairs shall their temples adorn,
Like lambs they shall still in my bosom be borne.

Tottering on thy staff, leaning, feeble, weak, and wan; fear not the last
hour; that last hour shall be thy best; thy last day shall be a consummation
devoutly to be wished. Wesak asthou art, God will temper the trial to thy
weakness; he will make thy pain less, if thy strength be less; but thou shalt
sing in heaven, Victory! victory! victory! There are some of us who could
wish to change places with you, to be so near heaven — to be so near
home. With all your infirmities, your grey hairs are a crown of glory to you;
for you are near the end as well as in the way of righteousness.

A word with you middle-aged men, battling in thislife’' srough storm. Y ou
are often bruised reeds, your religion is so encumbered by your worldly
callings, so covered up by the daily din of business, business, business,
that you seem like smoking flax; it is as much as you can do to serve your
God, and you cannot say that you are “fervent in spirit” aswell as“diligent
in business.” Man of business, toiling and striving in this world, he will not
guench thee when thou art like smoking flax; he will not break thee when
thou art like the bruised reed, but will deliver thee from thy troubles, thou
shalt swim across the sea of life, and shalt stand on the happy shore of
heaven, and shalt sing, “Victory” through him that loved thee.
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Y e youths and maidens! | speak to you, and have aright to do so. Y ou and
| ofttimes know what the bruised reed is, when the hand of God blights our
fair hopes. We are full of giddiness and waywardness, it is only the rod of
affliction that can bring folly out of us, for we have much of it in us.
Slippery paths are the paths of youths, and dangerous ways are the ways of
the young, but God will not break or destroy us. Men, by their over
caution, bid us never tread a step lest we fall; but God bids us go, and
makes our feet like hind’ s feet that we may tread upon high places. Serve
God in early days; give your hearts to him, and then he will never cast you
out, but will nourish and cherish you.

Let me not finish without saying aword to little children. Y ou who have
never heard of Jesus, he saysto you, “The bruised reed | will not break; the
smoking flax | will not quench.” | believe thereis many alittle prattler, not
six years old, who knows the Savior. | never despise infantile piety; | love
it. I have heard little children talk of mysteries that grey-headed men knew
not. Ah! little children who have been brought up in the Sabbath-schools,
and love the Savior’s name, if others say you are too forward, do not fear,
love Christ still.

Gentle Jesus, meek and mild,
Still will look upon a child;
Pity thy simplicity,

And suffer thee to come to him.

He will not cast thee away; for smoking flax he will not quench, and the
bruised reed he will not break.
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CHRIST CRUCIFIED

SERMON NO. 7-8

DELIVERED ON SABBATH MORNING, FEBRUARY 11,
1855,

AT EXETER HALL, STRAND.

“But we preach Christ crucified, unto the Jews a stumblingblock,
and unto the Greeks foolishness; but unto them which are called,
both Jews and Greeks, Christ the power of God, and the wisdom of
God.” — “ Corinthians 1:23-24

That contempt hath God poured upon the wisdom of thisworld! How hath
he brought it to nought, and made it appear as nothing. He has allowed it to
word out its own conclusions, and prove its own folly. Men boasted that
they were wise; they said that they could find out God to perfection; and in
order that their folly might be refuted once and forever, God gave them the
opportunity of so doing. He said, “Worldly wisdom, | will try thee. Thou
sayest that thou art mighty, that thine intellect is vast and comprehensive,
that thine eyeis keen, and thou canst find all secrets; now, behold, | try
thee; | give thee one great problem to solve. Here isthe universe; stars make
its canopy, fields and flowers adorn it, and the floods roll o’ er its surface;
my name is written therein; the invisible things of God may be clearly seen
in the things which are made. Philosophy, | give thee this problem — find
me out. Here are my works — find me out. Discover in the wondrous
world which | have made, the way to worship me acceptably. | give thee
space enough to do it — there are data enough. Behold the clouds, the
earth, and the stars. | give thee time enough; | will give thee four thousand
years, and | will not interfere; but thou shalt do as thou wilt with thine own
world. I will give thee men enough; for | will make great minds and vast,
whom thou shalt call lords of earth; thou shalt have orators, thou shalt have
philosophers. Find me out, O reason; find me out, O wisdom; find me out,
If thou cangt; find me out unto perfection; and if thou canst not, then shut
thy mouth forever, and then will | teach thee that the wisdom of God is
wiser than the wisdom of man; yea, that the foolishness of God is wiser
than men.” And how did the wisdom of man work out the problem? How
did wisdom perform her feat? L ook upon the heathen nations; there you see
the result of wisdom’ s researches. In the time of Jesus Christ, you might
have beheld the earth covered with the slime of pollution, a Sodom on a
large scale — corrupt, filthy, depraved; indulging in vices which we dare
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not mention; revelling in lust too abominable even for our imagination to
dwell upon for amoment. We find the men prostrating themselves before
blocks of wood and stone, adoring ten thousand gods more vicious than
themselves. Wefind, in fact, that reason wrote out her lines with afinger
covered with blood and filth, and that she forever cut herself out from all
her glory by the vile deeds she did. She would not worship God. She
would not bow down to him who is “clearly seen,” but she worshipped any
creature — the reptile that crawled, the viper — everything might be agod;
but not, forsooth, the God of heaven. Vice might be made into a ceremony,
the greatest crime might be exalted into areligion; but true worship she
knew nothing of. Poor reason! poor wisdom! how art thou fallen from
heaven; like Lucifer — thou son of the morning — thou art lost; thou hast
written out thy conclusion, but a conclusion of consummate folly. “ After
that in the wisdom of God, the world by wisdom knew not God, it pleased
God by the foolishness of preaching to save them that believe.”

Wisdom had had its time, and time enough; it had doneits all, and that was
little enough; it had made the world worse than it was before it stepped upon
it, and “now,” says God, “Foolishness shall overcome wisdom; now
ignorance, as ye cal it, shall sweep away science; now, humble, child-like
faith shall crumbleto the dust al the colossal systems your hands have
piled.” He cals hisarmies. Christ puts his trumpet to his mouth, and up
come the warriors, clad in fishermen’s garb, with the brogue of the lake of
Galilee — poor humble mariners. Here are the warriors, O wisdom, that are
to confound thee; these are the heroes who shall overcome thy proud
philosophers; these men are to plant their standard upon thy ruined walls,
and bid them to fall forever; these men and their successors are to exalt a
gospel in the world which ye may laugh at as absurd, which ye may sneer at
asfolly, but which shall be exalted above the hills, and shall be glorious
even to the highest heavens. Since that day, God has always raised up
successors of the apostles; not by any lineal descent, but because | have the
same roll and charter as any apostle, and am as much called to preach the
gospel as Paul himself; if not as much owned by the conversion of sinners,
yet, in ameasure, blessed of God; and, therefore, here | stand, foolish as
Paul might be, foolish as Peter, or any of those fishermen; but still with the
might of God | grasp the sword of truth, coming hereto “preach Christ and
him crucified, unto the Jews a stumblingblock, and unto the Greeks
foolishness; but unto them which are called, both Jews and Greeks, Christ
the power of God, and the wisdom of God.”

Before | enter upon our text, let me very briefly tell you what | believe
preaching Christ and him crucified is. My friends, | do not believeit is
preaching Christ and him crucified, to give people a batch of philosophy
every Sunday morning and evening, and neglect the truths of this Holy
Book. | do not believe it is preaching Christ and him crucified, to leave out
the main cardinal doctrines of the Word of God, and preach areligion which
isal amist and a haze, without any definite truths whatever. | take it that
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man does not preach Christ and him crucified, who can get through a
sermon without mentioning Christ’s name once; nor does that man preach
Christ and him crucified, who leaves out the Holy Spirit’s work, who never
says aword about the Holy Ghost, so that indeed the hearers might say,
“We do not so much as know whether there be aHoly Ghost.” And | have
my own private opinion, that there is no such thing as preaching Christ and
him crucified, unless you preach what now-a-days is called Calvinism. |
have my own ideas, and those | always state boldly. It isanicknameto call
it Calvinism. Calvinism isthe gospel, and nothing else. | do not believe we
can preach the gospel, if we do not preach justification by faith without
works; not unless we preach the sovereignty of God in his dispensation of
grace; nor unless we exalt the electing, unchangeable, eternal, immutable,
conquering love of Jehovah; nor, | think, can we preach the gospel, unless
we base it upon the peculiar redemption which Christ made for his elect and
chosen people; nor can | comprehend a gospel which lets saintsfall away
after they are called, and suffers the children of God to be burned in the
fires of damnation, after having believed. Such agospel | abhor. The gospel
of the Bible is not such agospel as that. We preach Christ and him crucified
in adifferent fashion, and to all gainsayers we reply, “We have not so
learned Christ.”

There are three things in the text: first, agospel rgected, “Christ crucified,
to the Jews a stumblingblock, and to the Greeks foolishness’; secondly, a
gospel triumphant, “unto those who are called, both Jews and Greeks’; and
thirdly, agospel admired; it isto them who are called “the power of God
and the wisdom of God.”

| . First, we have here A GosreL RexECTED. One would have imagined that,
when God sent his gospel to men, all men would meekly listen, and humbly
receive its truths. We should have thought that God’ s ministers had but to
proclaim that life is brought to light by the gospel, and that Christ iscometo
save sinners, and every ear would be attentive, every eye would be fixed,
and every heart would be wide open to receive the truth. We should have
said, judging favorably of our fellow-creatures, that there would not exist in
the world a monster so vile, so depraved, so polluted, as to put so much as
astone in the way of the progress of truth; we could not have conceived
such athing; yet that conception is the truth. When the gospel was
preached, instead of being accepted and admired, one universal hiss went
up to heaven; men could not bear it; itsfirst preacher they dragged to the
brow of the hill, and would have sent him down headlong; yea, they did
more — they nailed him to the cross, and there they let him languish out his
dying life in agony such as no man hath borne since. All his chosen
ministers have been hated and abhorred by worldlings; instead of being
listened to they have been scoffed at; treated as if they were the offscouring
of al things, and the very scum of mankind. Look at the holy menintheold
times, how they were driven from city to city, persecuted, afflicted,
tormented, stoned to death, wherever the enemy had power to do so. Those
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friends of men, those real philanthropists, who came with hearts big with
love, and hands full of mercy, and lips pregnant with celestia fire, and
soulsthat burned with holy influence; those men were treated as if they
were spiesin the camp, as if they were deserters from the common cause of
mankind; asif they were enemies, and not, as they truly were, the best of
friends. Do not suppose, my friends, that men like the gospel any better
now than they did then. Thereis an ideathat you are growing better. | do
not believeit. You are growing worse. In many respects men may be better
— outwardly better; the heart within is still the same. The human heart of
today dissected, would be like the human heart a thousand years ago; the
gall of bitterness within that breast of yours, isjust as bitter asthe gall of
bitternessin that of Simon of old. We havein our hearts the same latent
opposition to the truth of God; and hence we find men, even as of old, who
scorn the gospel.

| shall, in speaking of the gospel rejected, endeavor to point out the two
classes of persons who equally despise truth. The Jews makeit a
stumblingblock, and the Greeks account it foolishness. Now these two very
respectable gentlemen — the Jew and the Greek — | am not going to make
these ancient individuals the object of my condemnation, but | ook upon
them as members of agreat parliament, representatives of agreat
constituency, and | shall attempt to show that, if al the race of Jews were
cut off, there would be still agreat number in the world who would answer
to the name of Jews, to whom Christ is a stumblingblock; and that if Greece
were swallowed up by some earthquake, and ceased to be a nation, there
would still be the Greek unto whom the gospel would be foolishness. |

shall ssimply introduce the Jew and the Greek, and | et them speak a moment
to you, in order that you may see the gentlemen who represent you; the
representative men; the persons who stand for many of you, who as yet are
not called by divine grace.

Thefirst isaJew; to him the gospel is a stumblingblock. A respectable man
the Jew wasin hisday; all formal religion was concentrated in his person;
he went up to the temple very devoutly; hetithed al he had, even to the mint
and the cummin. Y ou would see him fast twice in the week, with aface all
marked with sadness and sorrow. If you looked at him, he had the law
between his eyes; there was the phylactery, and the borders of his garments
of amazing width, that he might never be supposed to be a Gentile dog; that
no one might ever conceive that he was not an Hebrew of pure descent. He
had a holy ancestry; he came of a pious family; aright good man was he.
He could not like those Sadducees at all, who had no religion. He was
thoroughly areligious man; he stood up for his synagogue; he would not
have that temple on Mount Gerizim; he could not bear the Samaritans, he
had no dealings with them; he was areligionist of the first order, a man of
the very finest kind; a specimen of aman who isamoralist, and who loves
the ceremonies of the law. Accordingly, when he heard about Christ, he
asked who Christ was. “The Son of a Carpenter.” Ah! “The son of a
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carpenter, and his mothers' s name was Mary, and his father’ s name was
Joseph.” “That of itself is presumption enough,” said he; “ positive proof, in
fact, that he cannot be the Messiah.” And what does he say? Why, he says,
“Woe unto you, Scribes and Pharisees, hypocrites.” “That won't do.”
Moreover, he says, “It is not by the works of the flesh that any man can
enter into the kingdom of heaven.” The Jew tied adouble knot in his
phylactery at once; he thought he would have the borders of his garment
made twice as broad. He bow to the Nazarene! No, no; and if so much asa
disciple crossed the street, he thought the place polluted, and would not
tread in his steps. Do you think he would give up his old father’ s religion,
the religion which came from Mount Sinai, that old religion that lay in the
ark and the overshadowing cherubim? He give that up! not he. A vile
imposter — that isall Christ wasin his eyes. He thought so. “A
stumblingblock to me; | cannot hear about it; | will not listento it.”
Accordingly, he turned adeaf ear to al the preacher’ s e oquence, and
listened not at all. Farewell, old Jew! Thou sleepest with thy fathers, and
thy generation is awandering race, still walking the earth. Farewell! | have
done with thee. Alas! poor wretch, that Christ, who was thy stumbling-
block, shall be thy judge, and on thy head shall be that loud curse. “His
blood be on us and on our children.” But | am going to find out Mr. Jew
here in Exeter Hall — persons who answer to his description — to whom
Jesus Christ is a stumblingblock. Let me introduce you to yourselves, some
of you. Y ou were of apious family too, were you not? Yes. And you have
areligion which you love; you loveit so far asthe chrysalis of it goes, the
outside, the covering, the husk. Y ou would not have one rubric altered, nor
one of those dear old arches taken down, nor the stained glass removed, for
all the world; and any man who should say aword against such things, you
would set down as a heretic at once. Or, perhaps, you do not go to such a
place of worship, but you love some plain old meeting-house, where your
forefathers worshipped, called a dissenting chapel. Ah! it isabeautiful plain
place; you loveit, you love its ordinances, you loveits exterior; and if any
one spoke against the place, how vexed you would fedl. Y ou think that
what they do there, they ought to do everywhere; in fact, your churchisa
model one; the place where you go is exactly the sort of place for
everybody; and if | were to ask you why you hope to go to heaven, you
would perhaps say, “Because | am a Baptist,” or, “Because | am an
Episcopalian,” or whatever other sect you belong to. Thereis yoursdlf; |
know Jesus Christ will be to you a stumblingblock. If I come and tell you,
that all your going to the house of God is good for nothing; if | tell you that
all those many times you have been singing and praying, all passfor
nothing in the sight of God, because you are a hypocrite and aformalist. If |
tell you that your heart is not right with God, and that unlessit is so, al the
external is good for nothing, | know what you will say, — “I shan’t hear
that young man again.” It is a stumblingblock. If you had stepped in
anywhere where you had heard formalism exalted: if you had been told “this
must you do, and this other must you do, and then you will be saved,” you
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would highly approve of it. But how many are there externaly religious,
with whose characters you could find no fault, but who have never had the
regenerating influence of the Holy Ghost; who never were madeto lie
prostrate on their face before Calvary’ s cross; who never turned a wistful
eyeto yonder Savior crucified; who never put their trust in him that was
dain for the sons of men. They love a superficial religion, but when aman
talks deeper than that, they set it down for cant. You may love all that is
external about religion, just as you may love aman for his clothes — caring
nothing for the man himself. If so, | know you are one of those who reject
the gospel. Y ou will hear me preach; and while | speak about the externals,
you will hear me with attention; whilst | plead for morality, and argue
against drunkenness, or show the heinousness of Sabbath-breaking, but if
once | say, “Except ye be converted, and become asllittle children, ye canin
no wise enter into the kingdom of God”; if once tell you that you must be
elected of God: that you must be purchased with the Savior’ s blood — that
you must be converted by the Holy Ghost — you say, “Heis afanatic!
Away with him, away with him! We do not want to hear that any more.”
Christ crucified, isto the Jew — the ceremonialist — a stumblingblock.

But there is another specimen of this Jew to be found. He is thoroughly
orthodox in his sentiments. Asfor forms and ceremonies, he thinks nothing
about them. He goes to a place of worship where he learns sound doctrine.
He will hear nothing but what istrue. He likes that we should have good
works and morality. He is a good man, and no one can find fault with him.
Here heis, regular in his Sunday pew. In the market he walks before men
in al honesty — so you would imagine. Ask him about any doctrine, and
he can give you adisquisition upon it. In fact, he could write a treatise upon
anything in the Bible, and a great many things besides. He knows almost
everything: and here, up in this dark attic of the head, his religion has taken
up its abode; he has a best parlor down in his heart, but his religion never
goes there — that is shut against it. He has money in there — Mammon,
worldliness; or he has something else — self-love, pride. Perhaps he loves
to hear experimental preaching; he admiresit al; in fact, he loves anything
that is sound. But then, he has not any sound in himself; or rather, itisal
sound and there is no substance. He likes to hear true doctrine; but it never
penetrates hisinner man. Y ou never see him weep. Preach to him about
Christ crucified, a glorious subject, and you never see atear roll down his
cheek; tell him of the mighty influence of the Holy Ghost — he admires you
for it, but he never had the hand of the Holy Spirit on his soul; tell him
about communion with God, plunging in Godhead’ s deepest sea, and being
lost in itsimmensity — the man loves to hear, but he never experiences, he
has never communed with Christ; and accordingly, when you once begin to
strike home; when you lay him on the table, take out your dissecting knife,
begin to cut him up, and show him his own heart, let him see what it is by
nature, and what it must become by grace — the man starts, he cannot stand
that; he wants none of that — Christ received in the heart, and accepted.
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Albeit that he loves it enough in the head, "tis to him a stumblingblock, and
he casts it away. Do you see yourselves here, my friends? See yourselves
as God seesyou? For so it is, here be many to whom Christ isas much a
stumblingblock now as ever he was. O ye formalists! | speak to you; O ye
who have the nutshell, but abhor the kernel; O ye who like the trappings and
the dress, but care not for that fair virgin who is clothed therewith; O ye
who like the paint and the tinsel, but abhor the solid gold, | speak to you; |
ask you, does your religion give you solid comfort? Can you stare death in
the face with it, and say, “1 know that my Redeemer liveth?’ Can you close
your eyes at night, singing as your vesper song —

“| to the end must endure
Assureastheearnestisgiven”?

Can you bless God for affliction? Can you plungein, accounted as ye are,
and swim through al the floods of trial? Can you march triumphant through
the lion’sden, laugh at affliction, and bid defiance to hell? Can you? No!

Y our gospel is an effeminate thing — athing of words and sounds, and not
of power. Cast it from you, | beseech you; it is not worth your keeping; and
when you come before the throne of God, you will find it will fail you, and
fail you so that you shall never find another; for lost, ruined, destroyed, ye
shall find that Christ, who is now “a stumblingblock,” will be your Judge.

| have found out the Jew, and | have now to discover the Greek. Heisa
person of quite adifferent exterior to the Jew. Asto the phylactery, to him it
Isall rubbish; and asto the broad hemmed garment, he despisesit. He does
not care for the forms of religion; he has an intense aversion, in fact, to
broad-brimmed hats, or to everything which looks like outward show. He
likes eloquence; he admires a smart saying; he loves aquaint expression; he
likes to read the last new book; heis a Greek, and to him the gospel is
foolishness. The Greek is a gentleman found everywhere, now-a-days;
manufactured sometimes in colleges, constantly made in schools, produced
everywhere. Heis on the exchange, in the market; he keeps a shop, ridesin
acarriage; heis noble, agentleman; he is everywhere, evenin court. Heis
thoroughly wise. Ask him anything, and he knows it. Ask for a quotation
from any of the old poets, or any one else, and he can give it you. If you are
aMohammedan, and plead the claims of your religion, he will hear you
very patiently. But if you are a Christian, and talk to him of Jesus Christ,
“Stop your cant,” he says, “I don’t want to hear anything about that.” This
Grecian gentleman believes all philosophy except the true one; he studies all
wisdom except the wisdom of God; he likes all learning except spiritual
learning; he loves everything except that which God approves, he likes
everything which man makes, and nothing which comes from God; it is
foolishness to him, confounded foolishness. Y ou have only to discourse
about one doctrine in the Bible, and he shuts his ears; he wishes no longer
for your company — it isfoolishness. | have met this gentleman a grest
many times. Once, when | saw him, he told me he did not believe in any
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religion at all; and when | said | did, and had a hope that when | died |
should go to heaven, he said he dared say it was very comfortable, but he
did not believe in religion, and that he was sure it was best to live as nature
dictated. Another time he spoke well of al religions, and believed they were
very good in their place, and al true; and he had no doubt that, if aman
were sincere in any kind of religion, he would be alright at last. | told him |
did not think so, and that | believed there was but one religion revealed of
God — thereligion of God' s elect, the religion which is the gift of Jesus.
He then said | was a begot, and wished me good morning. It wasto him
foolishness. He had nothing to do with me at all. He either liked no
religion, or every religion. Another time | held him by the coat button, and |
discussed with him alittle about faith. He said, “Itisal very well, | believe
that istrue Protestant doctrine.” But presently | said something about
election, and he said, “1 don't like that; many people have preached that and
turned it to bad account.” | then hinted something about free grace; but that
he could not endure, it was to him foolishness. He was a polished Greek,
and thought that if he were not chosen, he ought to be. He never liked that
passage, “ God hath chosen the foolish things of this world to confound the
wise, and the things which are not, to bring to nought things that are.” He
thought it was very discreditable to the Bible and when the book was
revised, he had no doubt it would be cut out. To such aman — for heis
here this morning, very likely come to hear this reed shaken of the wind —
| haveto say this: Ah! thou wise man, full of worldly wisdom; thy wisdom
will stand thee here, but what wilt thou do in the swellings of Jordan?
Philosophy may do well for thee to learn upon whilst thou walkest through
thisworld; but the river is deep, and thou wilt want something more than
that. If thou hast not the arm of the Most High to hold thee up in the flood
and cheer thee with promises, thou wilt sink, man; with al thy philosophy,
thou wilt sink; with all thy learning, thou shalt sink, and be washed into that
awful ocean of eternal torment, where thou shalt be forever. Ah! Greeks, it
may be foolishness to you, but ye shall see the man your judge, and then
shall yeruethe day that € er ye said that God' s gospel was foolishness.

| . Having spoken thus far upon the gospel rejected, | shall now briefly
speak upon the GosPeL TRIUMPHANT. “Unto us who are called, both Jews
and Greeks, it is the power of God, and the wisdom of God.” Y onder man
rejects the gospel, despises grace, and laughs at it asadelusion. Hereis
another man who laughed at it, too; but God will fetch him down upon his
knees. Christ shall not die for nothing. The Holy Ghost shall not strive in
vain. God hath said, “My word shall not return unto me void, but it shall
accomplish that which | please, and it shall prosper in the thing whereto |
sent it.” “He shall see of thetravail of his soul, and shall be abundantly
satisfied.” If one sinner is not saved, another shall be. The Jew and the
Greek shall never depopulate heaven. The choirs of glory shall not lose a
single songster by all the opposition of Jews and Greeks; for God hath said
it; some shall be called; some shall be saved; some shall be rescued.
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“Perish the virtue, asit ought, abhorred,
And the fool with it, who insults his Lord.
The atonement a Redeemer’ s love has wrought
Isnot for you — therighteous need it not.
See' st thou yon harlot wooing all she meets,
The worn-out nuisance of the public streets
Herself from morn till night, from night to morn,
Her own abhorrence, and as much your scorn:
The gracious shower, unlimited and free,
Shall fall on her, when heaven deniesit thee.
Of all that wisdom dictates, this the drift,
That man isdead in sin, and life a gift.”

If the righteous and good are not saved, if they reject the gospel, there are
others who are to be called, others who shall be rescued; for Christ will not
lose the merits of his agonies, or the purchase of his blood.

“Unto uswho are called.” | received anote this week asking meto explain
that word “ called”; because in one passage it says, “Many are called but few
are chosen,” whilein another it appearsthat all who are called must be
chosen. Now, let me observe that there are two calls. Asmy old friend,
John Bunyan, says, the hen has two calls, the common cluck, which she
gives daily and hourly, and the specia one, which she meansfor her little
chickens. So thereisageneral call, acall made to every man; every man
hearsit. Many are called by it; al you are called this morning in that sense,
but very few are chosen. The other isaspecia call, the children’s call. You
know how the bell sounds over the workshop, to call the men to work —
that isageneral call. A father goes to the door and calls out, “John, itis
dinner time” — that isthe specia call. Many are called with the genera call,
but they are not chosen; the special call isfor the children only, and that is
what is meant in the text, “Unto us who are called, both Jews and Greeks,
the power of God and the wisdom of God.” That call is always a specia
one. While | stand here and call men, nobody comes; while | preach to
sinners universally, no good is done; it is like the sheet lightning you
sometimes see on the summer’ s evening, beautiful, grand; but whoever
heard of anything being struck by it? But the special call isthe forked flash
from heaven,; it strikes somewhere; it is the arrow sent in between the joints
of the harness. The call which savesislike that of Jesus, when he said
“Mary,” and she said unto him “Rabonni.” Do you know anything about
that special call, my beloved? Did Jesus ever call you by name? Canst thou
recollect the hour when he whispered thy name in thine ear, when he said,
“Cometo me’?If so, you will grant the truth of what | am going to say next
about it — that it isan effectual call; thereisno resisting it. When God calls
with his specia call, there is no standing out. Ah! | know | laughed at
religion; | despised, | abhorred it; but that call! Oh, | would not come. But
God said, “ Thou shalt come. All that the Father giveth to me shall come.”
“Lord, | will not.” “But thou shalt,” said God. And | have gone up to

God' s house sometimes almost with a resolution that | would not listen, but
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listen I must. Oh, how the word came into my soul! Was there a power of
resistance? No; | was thrown down; each bone seemed to be broken; | was
saved by effectual grace. | appeal to your experience, my friends. When
God took you in hand, could you withstand him? Y ou stood against your
minister times enough. Sickness did not break you down; disease did not
bring you to God' s feet; eloquence did not convince you; but when God
puts his hand to the work, ah! then what a change. Like Saul, with his
horses going to Damascus, that voice from heaven said, “I am Jesus whom
thou persecutest.” “ Saul, Saul, why persecutest thou me?’ There was no
going further then. That was an effectual call. Like that, again, which Jesus
gave to Zaccheus, when he was up in the tree; stepping under the tree, he
said, “Zaccheus, come down, today | must abide in thy house.” Zaccheus
was taken in the net; he heard his own name; the call sank into his soul; he
could not stop up in the tree, for an almighty impulse drew him down. And
| could tell you some singular instances of persons going to the house of
God and having their characters described, limned out to perfection, so that
they have said, “Heis painting me, heis painting me.” Just as| might say
to that young man here, who stole his master’ s gloves yesterday, that Jesus
calls him to repentance. It may be that there is such a person here; and when
the call comesto a peculiar character, it generally comes with a specia
power. God gives his ministers a brush, and shows them how to useitin
painting life-like portraits, and thus the sinner hears the special call. | cannot
give the specia call; God alone can giveit, and | leave it with him. Some
must be called. Jew and Greek may laugh, but till there are some who are
called, both Jews and Greeks.

Then, to close up this second point, it isagreat mercy that many a Jew has
been made to drop his self righteousness; many alegalist has been made to
drop hislegalism, and come to Christ; and many a Greek has bowed his
genius at the throne of God’ s gospel. We have afew such. As Cowper

says:

“We boast some rich ones whom the gospel sways,
And one who wears a coronet, and prays,
Like gleanings of an olive tree they show,

Here and there one upon the topmost bough.”

II'l. Now we come to our third point, A GosPeL ADMIRED; unto us who are
called of God, it isthe power of God, and the wisdom of God. Now,
beloved, this must be amatter of pure experience between your souls and
God. If you are called of God this morning, you will know it. | know there
are times when a Christian hasto say,

“Tisapoint | long to know,
Oft it causes anxious thought;
Dol lovethe Lord or no?
Am | his, or am | not?”



71

But if aman never in hislife knew himself to be a Christian, he never was a
Christian. If he never had amoment of confidence, when he could say,
“Now I know inwhom | have believed,” | think | do not utter a harsh thing
when | say, that that man could not have been born again; for | do not
understand how a man can be killed and then made alive again, and not
know it; how aman can pass from death unto life, and not know it; how a
man can be brought out of darkness into marvellous liberty without
knowing it. | am sure | know it when | shout out my old verse,

“Now freefrom sin, | walk at large,
My Savior’s blood's my full discharge;
At his dear feet content | lay,

A sinner saved, and homage pay.”

There are moments when the eyes glisten with joy and we can say, “We are
persuaded, confident, certain.” | do not wish to distress any onewho is
under doubt. Often gloomy doubts will prevail; there are seasons when you
fear you have not been called, when you doubt your interest in Christ. Ah!
what amercy itisthat it isnot your hold of Christ that saves you, but his
hold of you! What a sweet fact that it is not how you grasp his hand, but his
grasp of yours, that savesyou. Yet | think you ought to know, sometime or
other, whether you are called of God. If so, you will follow mein the next
part of my discourse, which isamatter of pure experience; unto us who are
saved, it is“Christ the power of God, and the wisdom of God.”

The gospel isto the true believer athing of power. It is Christ the power of
God. Ay, thereisapower in God’s gospel beyond all description. Once, I,
like Mazeppa, bound on the wild horse of my lust, bound hand and foot,
incapable of resistance, was galloping on with hell’ s wolves behind me,
howling for my body and my soul, astheir just and lawful prey. There
came amighty hand which stopped that wild horse, cut my bands, set me
down, and brought me into liberty. Is there power, sir? Ay, thereis power,
and he who hasfelt it must acknowledgeit. Therewas atimewhen | lived
in the strong old castle of my sins, and rested in my works. There came a
trumpeter to the door, and bade me open it. | with anger chide him from the
porch, and said he ne’ er should enter. There came agoodly personage, with
loving countenance; his hands were marked with scars, where nails were
driven, and his feet had nail-prints too; he lifted up his cross, using it asa
hammer; at the first blow the gate of my preudice shook; at the second it
trembled more; at the third down it fell, and in he came; and he said, “Arise,
and stand upon thy feet, for | have loved thee with an everlasting love.” A
thing of power! Ah! itisathing of power. | havefelt it here, in this heart; |
have the witness of the Spirit within, and know it is athing of might,
because it has conquered me; it has bowed me down.

“Hisfree grace alone, from thefirst to the last,
Hath won my affection, and held my soul fast.”
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The gospel to the Christian is athing of power. What isit that makes the
young man devote himself as a missionary to the cause of God, to leave
father and mother, and go into distant lands? It is athing of power that does
it— it isthe gospel. What isit that constrains yonder minister, in the midst
of the cholera, to climb up that creaking staircase, and stand by the bed of
some dying creature who hasthat dire disease? It must be athing of power
which leads him to venture hislife; it islove of the cross of Christ which
bids him do it. What is that which enables one man to stand up before a
multitude of hisfellows, al unprepared it may be, but determined that he
will speak nothing but Christ and him crucified? What is it that enables him
to cry, like the war-horse of Job in battle, Ahal and move gloriousin might?
Itisathing of power that doesit — it is Christ crucified. And what
emboldens that timid female to walk down that dark lane in the wet evening,
that she may go and sit beside the victim of a contagious fever? What
strengthens her to go through that den of thieves, and pass by the profligate
and profane? What influences her to enter into that charnel-house of death,
and there sit down and whisper words of comfort? Does gold make her do
it? They are too poor to give her gold. Does fame make her do it? She shall
never be known, nor written among the mighty women of this earth. What
makes her doit?Isit love of merit? No; she knows she has no desert before
high heaven. What impels her to it? It isthe power of the gospel on her
heart; it isthe cross of Christ; she lovesit, and she therefore says —

“Were the whole realm of nature mine.
That were a present far too small;
L ove so amazing, so divine,
Demands my soul, my life, my all.”

But | behold another scene. A martyr is going to the stake; the halberd men
are around him; the crowds are mocking, but he is marching steadily on.
See, they bind him, with a chain around his middle, to the stake; they heap
faggots al about him; the flameis lighted up; listen to hiswords:. “Bless the
Lord, O my soul, and all that is within me, bless his holy name.” The
flames are kindling round hislegs; the fire is burning him even to the bone;
see him lift up his hands and say, “1 know that my Redeemer liveth, and
though the fire devour this body, yet in my flesh shall | seethe Lord.”
Behold him clutch the stake and kissit, asif he loved it, and hear him say,
“For every chain of iron that man girdeth me with, God shall give me a
chain of gold; for al these faggots, and thisignominy and shame, he shall
increase the weight of my eternal glory.” See al the under parts of his body
are consumed; still helivesin the torture; at last he bows himself, and the
upper part of his body falls over; and as he falls you hear him say, “Into thy
hands | commend my Spirit.” What wondrous magic was on him, sirs?
What made that man strong? What helped him to bear that cruelty? What
made him stand unmoved in the flames? It was the thing of power; it was
the cross of Jesus crucified. For “unto us who are saved it is the power of
God.”
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But behold another scene far different. Thereis no crowd there; it isasilent
room. Thereisapoor palet, alonely bed: aphysician standing by. Thereis
ayoung girl: her face is blanched by consumption; long hath the worm eaten
her cheek, and though sometimes the flush came, it was the death flush of
the deceitful consumption. There she lieth, weak, pale, wan, worn, dying,
yet behold a smile upon her face, asif she had seen an angel. She speaketh,
and thereis music in her voice. Joan of Arc of old was not half so mighty as
that girl. She iswrestling with dragons on her death-bed; but see her
composure, and hear her dying sonnet:

“Jesus, lover of my soul,
Let me to thy bosom fly,
While the nearer watersroall,
While the tempest still is high!
Hide me, O my Savior, hide,
Till the storm of lifeis past,
Safe into the haven guide,
O receive my soul at last!”

And with a smile she shuts her eye on earth, and opens it in heaven. What
enables her to die like that? It is the thing of power; it isthe cross; it is Jesus
crucified.

| have little time to discourse upon the other point, and it be far from me to
weary you by alengthened and prosy sermon, but we must glance at the
other statement: Christ is, to the called ones, the wisdom of God aswell as
the power of God. To abeliever, the gospel is the perfection of wisdom,
and if it appear not so to the ungodly, it is because of the perversion of
judgement consequent on their depravity.

An idea has long possessed the public mind, that a religious man can
scarcely be awise man. It has been the custom to talk of infidels, atheists,
and deists, as men of deep thought and comprehensive intellect; and to
tremble for the Christian controversialist, asif he must surely fall by the
hand of his enemy. But thisis purely amistake; for the gospel isthe sum of
wisdom; an epitome of knowledge; a treasure-house of truth; and a
revelation of mysterious secrets. In it we see how justice and mercy may be
married; here we behold inexorable law entirely satisfied, and sovereign
love bearing away the sinner in triumph. Our meditation upon it enlarges the
mind; and asit opens to our soul in successive flashes of glory, we stand
astonished at the profound wisdom manifest in it. Ah, dear friendd! if ye
seek wisdom, ye shall seeit displayed in al its greatness; not in the
balancing of the clouds, nor the firmness of earth’s foundations; not in the
measured march of the armies of the sky, nor in the perpetua motions of the
waves of the sea; not in vegetation with all itsfairy forms of beauty; nor in
the animal with its marvellous tissue of nerve, and vein, and sinew: nor
even in man, that last and loftiest work of the Creator. But turn aside and
seethis great sight! — an incarnate God upon the cross; a substitute atoning
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for mortal guilt; a sacrifice satisfying the vengeance of Heaven, and
delivering the rebellious sinner. Here is essential wisdom; enthroned,
crowned, glorified. Admire, ye men of earth, if ye be not blind; and ye who
glory in your learning bend your heads in reverence, and own that all your
skill could not have devised a gospel at once so just to God, so safe to man.

Remember, my friends, that while the gospel isin itself wisdom, it also
confers wisdom on its students; she teaches young men wisdom and
discretion, and gives understanding to the simple. A man who isabelieving
admirer and a hearty lover of thetruth asitisin Jesus, isin aright placeto
follow with advantage any other branch of science. | confess| have a shelf
in my head for everything now. Whatever | read | know where to put it;
whatever | learn | know where to stow it away. Once when | read books, |
put all my knowledge together in glorious confusion; but ever since | have
known Christ, | have put Christ in the center as my sun, and each science
revolves round it like a planet, while minor sciences are satellitesto these
planets. Christ is to me the wisdom of God. | can learn everything now.
The science of Christ crucified isthe most excellent of sciences, sheisto me
the wisdom of God. O, young man, build thy studio on Calvary! thereraise
thine observatory, and scan by faith the lofty things of nature. Takethee a
hermit’s cell in the garden of Gethsemane, and lave thy brow with the
waters of Silo. Let the Bible be thy standard classic — thy last gppeal in
matters of contention. Let its light be thine illumination, and thou shalt
become more wise than Plato, more truly learned than the seven sages of
antiquity.

And now, my dear friends, solemnly and earnestly, asin the sight of God, |
appeal to you. Y ou are gathered here this morning, | know, from different
motives, some of you have come from curiosity; others of you are my
regular hearers; some have come from one place and some from another.
What have you heard me say this morning? | have told you of two classes
of persons who reject Christ; the religionist, who has areligion of form and
nothing else; and the man of the world, who calls our gospel foolishness.
Now, put your hand upon your heart, and ask yourself thismorning, “Am |
one of these?’ If you are, then walk the earth in al your pride; then go as
you came in: but know that for all thisthe Lord shall bring thee unto
judgement; know thou that thy joys and delights shall vanish like a dream,
“and, like the baseless fabric of avision,” be swept away forever. Know
thou this, moreover, O man, that one day in the halls of Satan, down in
hell, I perhaps may see thee amongst those myriad spirits who revolve
forever in aperpetud circle with their hands upon their hearts. If thine hand
be transparent, and thy flesh transparent, | shall look through thy hand and
flesh, and see thy heart within. And how shall | seeit? Set in acase of fire
— inacase of firel And there thou shalt revolve forever with the worm
gnawing within thy heart, which ne' er shall die— a case of fire around thy
never-dying, ever-tortured heart. Good God! |et not these men still reject
and despise Christ; but let this be the time when they shall be called.
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To therest of you who are called, | need say nothing. The longer you live,
the more powerful will you find the gospel to be; the more deeply Christ-
taught you are, the more you live under the constant influence of the Holy
Spirit, the more you will know the gospel to be athing of power, and the
more also will you understand it to be athing of wisdom. May every
blessing rest upon you; and may God come up with us in the evening!

“Let men or angels dig the mines
Where nature’ s golden treasure shines;
Brought near the doctrine of the cross,
All nature’ s gold appears but dross.
Should vile blasphemers with disdain
Pronounce the truths of Jesusvain,
WEe'll meet the scandal and the shame,
And sing and triumph in his name.”
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THE PECULIAR SLEEP
OF THE BELOVED

SERMON NO. 12

DELIVERED ON SABBATH MORNING, MARCH 4, 1855,

AT EXTER HALL, STRAND.
“For so he giveth hisbeloved sleep.” — “®Psalm 127:2.

The sleep of the body is the gift of God. So said Homer of old, when he
described it as descending from the clouds and resting on the tents of the
warriors around old Troy. And so sang Virgil, when he spoke of Palinurus
falling asleep upon the prow of his ship. Sleep isthe gift of God. We think
that we lay our heads upon our pillows, and compose our bodiesin a
peaceful posture, and that, therefore we naturally and necessarily sleep. But
It isnot so. Sleep isthe gift of God; and not a man would close his eyes,
did not God put hisfingers on his eyelids; did not the Almighty send a soft
and balmy influence over his frame which lulled his thoughts into
guiescence, making him enter into that blissful state of rest which we call
sleep. True, there be some drugs and narcotics whereby men can poison
themselves well nigh to death, and then call it Sleep; but the deep of the
healthy body isthe gift of God. He bestowsiit; he rocks the cradle for us
every night; he draws the curtain of darkness; he bids the sun shut up his
burning eyes; and then he comes and says, “ Sleep, sleep, my child; | give
thee dleep.” Have you not known what it is at timesto lie upon your bed
and strive to slumber? and asit is said of Darius, so might it be said of you:
“Theking sent for his musicians, but his sleep went from him.” Y ou have
attempted it, but you could not do it; it is beyond your power to procure a
healthy repose. Y ou imagineif you fix your mind upon a certain subject
until it shall engross your attention, you will then sleep; but you find
yourself unable to do so. Ten thousand things drive through your brain as if
the whole earth were agitated before you. Y ou see al things you ever beheld
dancing in awild phantasmagoria before your eyes. Y ou close your eyes,
but still you see; and there be things in your ear, and head, and brain, which
will not let you sleep. It is God aone, who alike seals up the seaboy’ s eyes
upon the giddy mast, and gives the monarch rest: for with all appliances and
means to boot, he could not rest without the aid of God. It is God who
steeps the mind in lethe, and bids us slumber, that our bodies may be
refreshed, so that for tomorrow’ s toil we may rise recruited and
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strengthened. O my friends, how thankful should we be for sleep. Sleep is
the best physician that | know of. Sleep hath healed more pains of wearied
bones than the most eminent physicians upon earth. It is the best medicing;
the choicest thing of al the names which are written in all the lists of
pharmacy. Thereis nothing like to deep! What amercy it isthat it belongs
aliketo al! God does not make deep the boon of the rich man, he does not
giveit merely to the noble, or therich, so that they can keep it as a peculiar
luxury for themselves; but he bestowsit upon al. Yea, if there be a
difference, the deep of the laboring man is sweet, whether he edt little or
much. He who toils, sleeps all the sounder for histoil. While luxurious
effeminacy cannot rest, tossing itself from side to side upon a bed of eider
down, the hard-working laborer, with his strong and powerful limbs, worn
out and tired, throws himself upon his hard couch and sleeps: and waking,
thanks God that he has been refreshed. Y e know not, my friends, how
much ye owe to God, that he gives you rest at night. If ye had sleepless
nights, ye would then value the blessing. If for weeks ye lay tossing on
your weary bed, ye then would thank God for thisfavor. But asit isthe gift
of God, it isagift most precious, one that cannot be valued until it istaken
away; yea, even then we cannot appreciate it as we ought.

The Psalmist says there are some men who deny themselves sleep. For
purposes of gain, or ambition, they rise up early and sit up late. Some of us
who are here present may have been guilty of the same thing. We haverisen
early in the morning that we might turn over the ponderous volume, in order
to acquire knowledge; we have sat at night until our burned-out lamp has
chidden us, and told us that the sun was rising; while our eyes have ached,
our brain has throbbed, our heart has pal pitated. We have been weary and
worn out; we have risen up early, and sat up late, and have in that way
come to eat the bread of sorrow. Many of you business men aretoiling in
that style. We do not condemn you for it; we do not forbid rising up early
and sitting up late; but we remind you of thistext: — “Itisvain for you to
rise up early, to Sit up late, to eat the bread of sorrows: for so he giveth his
beloved sleep.” And it is of this leep, that God givesto his beloved, that
we mean to speak thismorning, as God shall help us— a seep peculiar to
the children of God — a sleep which he givesto “hisbeloved.”

Sleep is sometimes used in abad sense in the Word of God, to express the
condition of carnal and worldly men. Some men have the sleep of carnal
ease and doth: of whom Solomon tells us, they are unwise sons that
slumber in the harvest, causing shame; so that when the harvest is spent,
and the summer is ended, they are not saved. Sleep often expresses a state
of doth, of deadness, of indifference, in which al ungodly men are found,
according to the words, “It istime for us to awake out of sleep. — “Let us
not sleep as do others, but let us who are of the day be sober.” There be
many who are sleeping the sluggard’ s sleep, who are resting upon the bed
of dloth; but an awful waking shal it be to them, when they shall find that
the time of their probation has been wasted; that the golden sands of their
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life have dropped unheeded from the hourglass; and that they have come
into that world where there are no acts of pardon passed, no hope, no
refuge, no salvation.

In other places you find sleep used as the figure of carnal security, in which
so many are found. Look at Saul, lying asleep in fleshly security — not like
David, when he said, “1 will lay me down and sleep, for thou Lord makest
meto dwell in safety.” Abner lay there, and all the troops lay around him,
but Abner slept. Sleep on, Saul, sleep on. But thereis an Abishal standing
at thy pillow, and with a spear in his hand he says, “L et me smite him even
to the earth at once.” Still he slegps; he knows it not. Such are many of you,
dleegping in jeopardy of your soul; Satan is standing, the law is ready,
vengeance is eager, and all saying, “ Shall | smite him? | will smite him this
once, and he shall never wake again.” Christ says, “ Stay, vengeance, stay.”
Lo, the spear is even now quivering — “ Stay, spare it yet another year, in
the hope that he may yet wake from the long sleep of hissin.” Like Sisera, |
tell thee, sinner, thou art deeping in the tent of the destroyer; thou mayest
have eaten butter and honey out of lordly dish; but thou art sleeping on the
doorstep of hell; even now the enemy islifting up the hammer and the nail,
to smite thee through thy temples, and fasten thee to the earth, that there
thou mayest lie for ever in the death of everlasting torment — if it may be
caled adeath.

Then there is a so mentioned in the Scripture, asleep of lugt, like that which
Samson had when he lost hislocks, and such slegp as many have when
they indulge in sin, and wake to find themselves stripped, lost, and ruined.
There is also the deep of negligence, such asthe virgins had, whenit is
said, “they al slumbered and sept;” and the sleep of sorrow, which
overcame Peter, James, and John. But none of these are the gifts of God.
They areincident to the frailty of our nature; they come upon us because we
are fallen men; they creep over us because we are the sons of alost and
ruined parent. These sleeps are not the benisons of God; nor does he
bestow them on his beloved. We now cometo tell you what those sleeps
are, which he does bestow.

| . First, thereis amiraculous sleep which God has sometimes given to his
beloved — which he does not now vouchsafe. Into that kind of miraculous
deep, or rather trance, fell Adam, when he slept sorrowfully and alone; but
when he awoke he was no more so, for God had given him that best gift
which he had then bestowed on man. The same dleep Abram had, wheniitis
said that a deep deep came on him, and he laid him down, and saw a
smoking furnace and a burning lamp, while avoice said to him, “Fear not,
Abram; | am thy shield, and thy exceeding great reward.” Such a hallowed
sleep also was that of Jacob, when, with a stone for his pillow, the hedges
for his curtains, he laid him down and slumbered. Dreaming, he saw a
ladder set upon the earth, the top of which reached to heaven, the angels of
God ascending and descending upon it. Such a sleep had Joseph, when he
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dreamed that the other sheaves made obeisance to his sheaf, and that the
sun, moon, and seven stars were subject unto him. So ofttimes did David
rest, when his sleep was sweet unto him, as we have just read. And such a
sleep was that of Daniel, when he said, “1 was asleep upon my face, and
behold the Lord said unto me, Arise, and stand upon thy feet.” And such,
moreover, was the sleep of the reputed father of our blessed Lord, when in
avision of the night, an angel said to him, “Arise, Joseph, and take the
young child and his mother, and flee into Egypt, for Herod will seek the
young child to destroy him.” These are miraculous slumbers. God’ s angel
hath touched his servants with the magic wand of sleep, and they have
dept, not simply as we do, but slept a wondrous sleep; they have dived into
the tenfold depths of slumber; they have plunged into a sea of sleep, where
they have seen the invisible, talked with the unknown, and heard mystic and
wondrous sounds: and when they awoke, they have said, “What a sleep!
Surely, my sleep was sweet unto me.” “So he giveth his beloved sleep.”

But, now-a-days, we do not have such slegps as these. Many persons
dream very wonderful things, but most people dream nonsense. Some
persons put faith in dreams: and, certainly God doth warn usin dreams and
visions even now. | am sure he does. There is not a man but can mention
one or more instances of awarning, or a benefit, he hasrecelved in a
dream. But we never trust dreams. We remember what Rowland Hill said to
alady, who knew she was a child of God, because she dreamed such- and-
such athing: “Never mind, ma am, what you did when you were asleep; let
us see what you will do when you are awake.” That is my opinion of
dreams. | never will believe aman to be a Christian merely because he has
dreamed himsdlf one; for adreamy religion will make aman adreamer all
hislife— and such dreamerswill have an awful waking at last, if that isall
they havetotrustin.

| 1. Hegiveshisbeloved, in the second place, the Sleep of aquiet
conscience. | think most of you saw that splendid picture, in the Exhibition
of the Royal Academy — the Sleep of Argyle — where he lay lumbering
on the very morning before his execution. Y ou saw some noblemen
standing there, looking at him, almost with compunction; the jailer isthere,
with his keysrattling; but positively the man seeps, though tomorrow
morning his head shall be severed from his body, and a man shall hold it
up, and say, “Thiswas the head of atraitor.” He slept because he had a
quiet conscience: for he had done no wrong. Then look at Peter. Did you
ever notice that remarkable passage, whereit is said that Herod intended to
bring out Peter on the morrow; but, behold, as Peter was s eeping between
two guards, the angel smote him? Sleeping between two guards, when on
the morrow he wasto be crucified or dain! He cared not, for his heart was
clear; he had committed noill. He could say, “If it be right to serve God or
man, judge ye;” and, therefore, he laid him down and dept. O sirs! do ye
know what the sleep of a quiet conscience is? Have you ever stood out and
been the butt of calumny — pelted by all men; the object of scorn — the
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laugh, the song of drunkards? And have ye known what it is, after al, to
deep, asif you cared for nothing, because your heart was pure? Ah! ye
who are in debt — ah! ye who are dishonest — ah! ye who love not God,
and love not Christ — | wonder ye can sleep, for sin doth put pricking
thornsin the pillow. Sin puts a dagger in aman’s bed, so that whichever
way heturnsit pricks him. But aquiet conscience is the sweetest music that
can lull the soul to deep. The demon of restlessness does not come to that
man’s bed who has a quiet conscience — a conscience right with God —
who can sing —

With the world, myself, and thee,
I, erel sleep, at peace shall be.
“So he giveth his beloved sleep.”

But let me tell you who have no knowledge of your election in Christ Jesus,
no trust in the ransom of a Savior’s blood — you, who have never been
called by the Holy Ghost — you, who were never regenerated and born
again — let metell you that you do not know this slumber. Y ou may say
your conscience is quiet; you may say, you do no man any wrong, and that
you believe at the bar of God you shall have little to account for. But, Sirs,
you know that the soul that sinneth, if it sins but once, must die. If the
picture has asingle flaw, it is not a perfect one. If ye have sinned but once,
ye shall be damned for it, unless ye have something to take away that one
sin. Yedo not know this sleep, but the Christian does, for al his sinswere
numbered on the “ scape-goat’ s head of old.” Christ hasdied for all hissins
however great or enormous; and there is not now a sin written against him
in the Book of God. “I, even |,” says God, “am he that blotteth out thy
transgressions for my name’s sake, and | will not remember thy sins.” Now
thou mayest deep; for “so he giveth his beloved sleep.”

I 1'l. Again: thereisthe sleep of contentment which the Christian enjoys.
How few peoplein thisworld are satisfied. No man ever need fear offering
areward of athousand poundsto a contented man; for if any one came to
claim the reward, he would of course prove his discontent. We areall ina
measure, | suspect, dissatisfied with our lot; the great majority of mankind
are aways on the wing; they never settle; they never light on any tree to
build their nest; but they are always fluttering from one to the other. This
tree is not green enough, that is not high enough, thisis not beautiful
enough, that is not picturesque enough; so they are ever on the wing, and
never build apeaceful nest at all. The Christian builds his nest; and as the
noble Luther said, “Like yon little bird upon the tree, he hath fed himself
tonight — he knoweth not where his breakfast is tomorrow. He sitteth there
while the winds rock the tree; he shuts his eyes, puts his head under his
wing, and sleeps; and, when he awakes in the morning sings,

Mortals cease from toil and sorrow;
God provideth for the morrow.”
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How few there are who have that blessed contentment — who can say, “|
want nothing else; | want but little here below — yea, | long for nothing
more — | am satisfied — | am content.” Y ou sung a beautiful hymn just
now; but | suspect that many of you had no right to it, because you did not
fedl it.

With thy will | leave therest,
Grant me but this one request;
Both in life and death to prove

Tokens of thy special love.

Could you say there was nothing you wanted on earth, save Jesus? Did you
mean that you are perfectly content — that you had the seep of
contentment? Ah! no. Y ou, who were apprentices, are sighing till you shall
be journeymen; you who are journeymen, are groaning to be masters,
masters are longing till they shall retire from business, and when they have
retired, they are longing that al their children shall be settled in life. Man
always looks for ayet-beyond; he is amariner who never getsto port; an
arrow which never reaches the target. Ah! the Christian hath thistext and
communed with it: — “ So he giveth his beloved sleep.” In my reverie, as|
was on the border of the land of dreams, methought | wasin a castle.
Around its massive walls there ran a deep moat. Watchmen paced the walls
both day and night. It was afine old fortress, bidding defiance to the foe;
but | was not happy in it. | thought | lay upon a couch; but scarcely had |
closed my eyes, ere atrumpet blew, “To arms! To arms!” and when the
danger was overpast | lay me down again. “To arms! To arms! once more
resounded, and again | started up. Never could | rest. | thought | had my
armor on, and moved about perpetually clad in mail, rushing each hour to
the castle top, aroused by some fresh alarm. At one time afoe was coming
from the west; at another from the east. | thought | had a treasure
somewhere down in some deep part of the castle, and all my carewasto
guard it. | dreaded, | feared, | trembled lest it should be taken from me. |
awoke, and | thought | would not livein such atower asthat for al its
grandeur. It was the castle of discontent, the castle of ambition, in which
man never rests. Itisever “Toams! Toarms! Toarms!” Thereisafoe here
or afoethere. His dear-loved treasure must be guarded. Sleep never crosses
the drawbridge of the castle of discontent. Then | thought | would supplant
it by another reverie. | wasin a cottage. It was in what poets call a beautiful
and pleasant place, but | cared not for that. | had no treasure in the world,
save one sparkling jewel on my breast; and | thought | put my hand on that
and went to sleep, nor did | wake till morning light. That treasure was a
quiet conscience and the love of God — “the peace that passeth all
understanding.” | slept, because | dlept in the house of content, satisfied
with what | had. Go ye, overreaching misers! Go ye, grasping ambitious
men! | envy not your life of inquietude. The Sleep of statesmen is often
broken; the dream of the miser is aways evil; the deep of the man who
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loves gain is never hearty; but God “giveth,” by contentment, “his beloved
sleep.”

| V. Once more: God giveth his beloved the deep of quietness of soul asto
the future. O that dark future! that future! The present may be well; but ah!
the next wind may wither all the flowers, and where shall | be? Clutch thy
gold, miser; for “riches make to themselves wings and fly away.” Hug that
babe to thy breast, mother; for the rough hand of death may rob thee of it.
Look at thy fame and wonder at it, O thou man of ambition! But one slight
report shall wound thee to the heart, and thou shalt sink aslow as € er thou
hast been lifted high by the voices of the multitude. The future! All persons
have need to dread the future, except the Christian. God giveth to his
beloved deep with regard to the events of coming time.

What may be the future lot,
High or low concerns me not;
This doth set my heart at rest,’
What my God appointsis best.

Whether | am to live or dieis no matter to me; whether | am to be the
“offscouring of all things,” or “the man whom the king delighteth to
honor,” matters not to me. All is alike, provided my Father doth but give it.
“So he giveth his beloved sleep.” How many of you have arrived at that
happy point that you have no wish of your own at all? It is a sweet thing to
have but one wish; but it is a better thing to have no wish at all — to be all
lost in the present enjoyment of Christ and the future anticipation of the
vision of hisface. O my soul! what would the future be to thee, if thou
hadst not Christ?If it be a bitter and a dark future, what mattersit, so long
as Christ thy Lord sanctifiesit, and the Holy Ghost still gives thee courage,
energy, and strength? It is a blessed thing to be able to say with Madame
Guyon —

To me ‘tis equal, whether love ordained,
My life or death, appoint me pain or ease;
My soul perceivesnoreal ill in pain,

In ease or health, no real good she sees.
One good she covets, and that good alone,
To choose thy will, from selfish biasfree,
And to prefer a cottage to a throne,
And grief to comfort, if it pleases thee.

That we should bear the crossis thy command —
Dieto theworld, and live to sin no more;
Suffer unmoved beneath the rudest hand,

As pleased when shipwrecked, as when safe on shore.

It isahappy condition to attain. “ So he giveth hisbeloved sleep.” Ah! if

you have a self-will in your hearts, pray to God to uproot it. Have you self-
love? Beseech the Holy Spirit to turn it out; for if you will alwayswill to do
as God wills, you must be happy. | have heard of some good old woman in
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a cottage, who had nothing but a piece of bread and alittle wafer, and lifting
up her hands, she said, as ablessing, “What! al this, and Christ too?’ Itis
“al this,” compared with what we deserve. And | have read of some one
dying, who was asked if he wished to live or die; and he said, “| have no
wish at all about it.” “But if you might wish, which would you choose?” “I
would not choose at all.” “But if God bade you choose?” “1 would beg God
to choose for me, for | should not know which to take.” Happy state! happy
state! to be perfectly acquiescent —

Tolie passivein his hand,
And to know no will but his.
“So he giveth his beloved sleep.”

V. Inthefifth place: thereisthe sleep of security. Solomon slept with his
armed men round his bed, and thus slumbered securely; but Solomon's
father slept one night on the bare ground — not in a palace — with no moat
round his castle wall, — but he slept quite as safely as his son, for he said,
“1 laid me down and slept, and | awaked, for the Lord sustained me.” Now,
some persons never feel securein thisworld at all; | query whether one half
of my hearersfeel themselves so. Suppose | burst out in a moment, and
sing this—

| tothe end shall endure,
Assure asthe earnest is given;
More happy, but not more secure,
Aretheglorified spiritsin heaven.

Y ou would say, that istoo high doctrine; and | would reply, very likely itis
for you, but it isthe truth of God, and it is sweet doctrine for me. | loveto
know, that if | am predestinated according to the foreknowledge of God the
Father, | must be saved; if | was purchased by the Son’sblood, | cannot be
lost, for it would be impossible for Jesus Christ to lose one whom he has
redeemed, otherwise he would be dissatisfied with hislabors. | know that
where he has begun the good work he will carry it on. | never fear that |
shall fall away, or belost; my only fear is, lest | should not have been right
at first; but, provided | amright, if | bereally achild of God, | might
believe that the sun would be smitten with madness, and go resling through
the universe like a drunken man — | might believe that the stars would urn
form their courses, and instead of marching with their measured tramp, as
now they do, whirl on in wild courses like the dance of Bacchanals — |
could even conceive that this great universe might all subside in God, “even
as amoment’ s foam subsides again upon the wave that bearsit;” but neither
reason, heresy, logic, eloquence, nor a conclave of divines, shall make me
pay amoment’ attention to the vile suggestion that a child of God may ever
perish. Hence | tread this earth with confidence. Arguing alittle while ago
with an Arminian, he said, “ Sir, you ought to be a happy man; for if what
you say be true, why you are as secure of being in heaven asif you were
there.” | said, “Yes, | know it.” “Then you ought to live above cares and
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tribulations, and sing happily from morning to night.” | said, “So | ought,
and so | will, God helping me.” Thisis security. “He giveth his beloved
deep.” To know that if | died | should enter heaven — to be as sureas| am
of my own existence that God, having loved me with an everlasting love,
and he being immutable, will never hate meif he has once loved me — to
know that | must enter the kingdom of glory — is not this enough to make
al burdenslight, and give me the hind' s feet wherewith | may stand upon
my high places. Happy state of security! “So he giveth his beloved sleep.”

And thereisadeep, my dear friends, of security, which is enjoyed on earth
even in the midst of the greatest troubles. Do you remember that passagein
the book of Ezekiel, whereitissaid, “They shall dwell securely in the
wilderness and sleep in the woods?” A queer placeto deepin! “Inthe
woods.” Thereisawolf over yonder; thereisatiger in the jungle; and eagle
Issoaring in the air; a horde of robbers dwell in the dark forest. “Never
mind,” says the child of God:

He that hath made hisrefuge God,
Shall find a most secure abode;
Shall walk all day beneath his shade,
And there at night shall rest his head.

| have often admired Martin Luther, and wondered at his composure. When
al men spoke so ill of him, what did he say? Turn to that Psalm — “God is
our refuge and strength, avery present help in time of trouble; therefore we
will not fear, though the earth be removed, and though the mountains be
carried into the midst of the sea.” In afar inferior manner, | have been called
to stand up in the position of Martin Luther, and have been made the butt of
dander, amark for laughter and scorn; but it has not broken my spirit yet;
not will it, while | am enabled to enjoy that quiescent state of — “So he
giveth his beloved sleep.” But thus far | beg to inform all those who choose
to dander or speak ill of me, that they are very welcome to do so till they are
tired of it. my motto is cedo nulli — | yield to none. | have not courted any
man’slove; | asked no man to attend my ministry; | preach what | like, and
when | like, and as | like. Oh! happy state — to be bold, though downcast,
and distressed — to go and bend my knee and tell my Father al, and then to
come down from my chamber, and say —

If on my face, for thy dear name,
Shame and reproach shall be;
Il hail reproach, and welcome shame,
For thou'lt remember me.

V1. Thelast sleep God giveth his beloved isthe sleep of a happy
dismission. | have stood by the graves of many servants of the Lord. | have
buried some of the excellent of the earth; and when | bid farewell to my
brother down below there slumbering in his coffin, | usually commence my
speech with those words, “ So he giveth his beloved sleep.” Dear servants
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of Jesus! There | seethem! What can | say of them, but that “so he giveth
his beloved degp?’ Oh! happy sleep! Thisworld is a state of tossing to and
fro; but in that grave they rest. No sorrows there; no sighs, no groans, to
mingle with the songs that warble from immortal tongues. Well may |
address the dead thus: — “My brother, oftentimes hast thou fought the
battles of this world; thou hast had thy cares, thy trials, and thy troubles; but
now thou art gone — not to worlds unknown, but to yonder land of light
and glory. Sleep on, brother! Thy soul sleepeth not, for thou art in heaven,;
but thy body deepeth. Death hath laid thee in thy last couch; it may be cold,
but it is sanctified; it may be damp, but it is safe; and on the resurrection
morning, when the archangel shall set his trumpet to his mouth, thou shalt
rise. ‘Blessed are they dead that diein the Lord: yea, saith the Spirit, for
they rest from their labors, and their works do follow them.” Sleep onin thy
grave, my brother, for thou shalt rise to glory.” “ So he giveth his beloved

Sleep.”

Some of you fear to die, and have good reason to do so, for death for you
would be the beginning of sorrows; and on its approach ye might hear the
voice of the angd of the Apocalypse: “Onewoe is past, but behold two
woes more areto come.” If, sirs, ye were to die unprepared, and
unconverted, and unsaved, “There remaineth nothing but afearful looking
for of judgment and fiery indignation.” | need not speak like a Boanerges,
for it isto you awell known truth, that without God, without Christ,
“strangers from the commonwealth of Isragl,” your portion must be
amongst the damned — the fiends — the tortured — the shrieking ghosts
— the wandering souls who find no rest —

On waves of burning brimstone toss'd,
For ever, O for ever lost!
“The wrath to come!” “ The wrath to come!” “The wrath to come!”

But beloved Christian brother, wherefore dost thou fear to die? Come let me
take thy hand:

To you and me by grace ‘tis given,
To know the Savior’s precious name;
And shortly we shall meet in heaven,
Our end, our hope, our way the same.

Do you know that heaven is just across that narrow stream? Are you afraid
to plunge in and swim across? Do you fear to be drowned? | feel the bottom
— itisgood. Dost thou think thou shalt sink? Hear the voice of the Spirit:
“Fear not, | am with thee; be not dismayed, | am thy God: when thou
passest through theriver, | will be with thee, and the floods shall not
overflow thee.” Death isthe gate of endless joys, and dost thou dread to
enter there? What! fear to be emancipated from corruption? Oh! say not so!
but rather, gladly lay down and sleep in Jesus, and be blessed.
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| have finished expounding my subject. Thereis only one question | want to
ask of you before you pass out of those doors. Do you seriously and
solemnly believe that you belong to the “beloved” here mentioned? | may be
impertinent in asking such a question; | have been accused of that before
now, but | have never denied it. | rather take the credit of it than not. But
seriously and solemnly | ask you — Do you know yourselves to be
amongst the beloved? And if it happens that you want atest, allow meto
give you three tests, very briefly, and | have done. It has been said that
there are three kinds of preachers — doctrinal preachers, experimental
preachers, and practical preachers. Now | think there are three things that
make up a Christian — true doctrine, real experience, and good practice.

Now, then, asto your doctrine. Y ou may tell whether you aretheLord's
beloved partly by that. Some think it matters not what a man believes.
Excuse me: truth isalway precious, and the least atom of truth isworth
searching out. Now- a-days the sects do not clash so much asthey did.
Perhaps that is good; but there is one evil about it. People do not read the
Bibles so much as they did. They think we are all right. Now, | believe we
may be all right in the main, but we cannot be al right where we contradict
one another; and it becomes every man to search the Bible to seewhich is
right. I am not afraid to submit my Calvinism, or my doctrine of believer's
baptism, to the searching of the Bible. A learned lord, an infidel, once said
to Whitfield, “Sir | am an infidel, | do not believe the Bible, but if the Bible
be true, you are right, and your Arminian opponents are wrong. If the Bible
be the Word of God, the doctrines of grace aretrue;” adding that if any man
would grant him the Bible to be the truth, he would challenge him to
disprove Calvinism. The doctrines of original sin, election, effectua calling,
final perseverance, and all those great truths which are called Calvinism —
though Calvin was not the author of them, but ssimply an able writer and
preacher upon the subject — are, | believe, the essential doctrines of the
Gospel that isin Jesus Christ. Now, | do not ask you whether you believe
al this— it is possible you may not; but | believe you will before you enter
heaven. | am persuaded, that as God may have washed your hearts, he will
wash your brains before you enter heaven. He will make you right in your
doctrines. But I must enquire whether you read your Bibles. | am not
finding fault with you this morning for differing from me, I may be wrong;
but | want to know whether you search the Scriptures to find what is truth.
And, if you are not areader of the Bible, if you take doctrines second-hand,
If you go to chapel, and say, “I do not like that:” what matters your not
liking it, provided it isin the Bible? Isit Biblical truth, or isit not?If itis
God' struth, let us have it exalted. It may not suit you; but let me remind
you, that the truth that isin Jesus never was palatable to carnal men, and |
believe never will be. The reason you love it not, is because it cuts too much
at your pride; it lets you down too low. Search yourselves, then, in
doctrine.
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Then take care that you remember the experimental test. | am afraid thereis
very little experimental religion amongst us; but where there is true doctrine,
there ought always to be avital experience. Sirs, try yourselves by the
experimental test. Have you ever had an experience of your wretchedness,
of your depravity, your inability, your death in sin? Have you ever felt life
in Christ, an experience of the light of God’ s countenance, of wrestling
with corruption? Have you had a grace-given Holy Ghost-implanted
experience of acommunion with Christ? If so, then you are right on the
experimental test.

And, to conclude, take care of the practical test. “ Faith without worksis
dead, being alone.” He that walketh in sinisachild of the devil; and he that
walketh in righteousnessis a child of light. Do not think, because you
believe the right doctrines, therefore you are right. There are many that
believe right, act wrong, and they perish. “Be not deceived; God is not
mocked; whatsoever a man soweth that shall he aso reap.”

| have done. Now |let me beseech thee, you, by the frailty of your own lives
— by the shortness of time — by the dreadful realities of eternity — by the
sins you have committed — by the pardon that you need — by the blood
and wounds of Jesus — by his second coming to judge the world in
righteousness — by the glories of heaven — by the awful horrors of hell —
by time — by eternity — by all that isgood — by all that is sacred — let me
beg of you, as you love your own souls, to search and see whether ye are
amongst the beloved, to whom he giveth sleep. God bless you.
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CONSOLATION
PROPORTIONATE TO
SPIRITUAL SUFFERINGS

SERMON NO. 13

DELIVERED ON SABBATH MORNING, MARCH 11, 1855,

AT EXTER HALL, STRAND.

“For asthe sufferings of Christ abound in us, so our consolation also
aboundeth by Christ.” — “*2 Corinthians 1:5.

Seek ye rest from your distresses ye children of woe and sorrow ? Thisis
the place where ye may lighten your burden, and lose your cares. Oh, son
of affliction and misery, wouldst thou forget for atime thy pains and griefs?
Thisisthe Bethesda the house of mercy; thisis the place where God
designsto cheer thee, and to make thy distresses stay their never ceasing
course; thisisthe spot where his children love to be found, because here
they find consolation in the midst of tribulation, joy in their sorrows, and
comfort in their afflictions. Even worldly men admit that there is something
extremely comforting in the sacred Scriptures, and in our holy religion; |
have even heard it said of some, that after they had, by their logic, as they
thought, annihilated Christianity, and proved it to be untrue, they
acknowledged that they had spoilt an excellently comforting delusion, and
that they could almost sit down and weep to think it was not areality. Ay,
my friends, if it were not true, ye might weep. If the Bible were not the
truth of God — if we could not meet together around his mercy seat, then
ye might put your hands upon your loins and walk about asif ye werein
travail. If ye had not something in the world beside your reason, beside the
fleeting joys of earth — if ye had not something which God had given to
you, some hope beyond the sky, some refuge that should be more than
terrestrial, some deliverance which should be more than earthly, then ye
might weep; — ah! weep your heart out at your eyes, and let your whole
bodies waste away in one perpetual tear. Y e might ask the clouds to rest on
your head, theriversto roll down in streams from both your eyes, for your
grief would “have need of all the watery things that nature could produce.”
But, blessed be God, we have consolation, we have joy in the Holy Ghost.
We find it nowhere else. We have raked the earth through, but we have
discovered ne'er ajewel; we have turned this dunghill-world o’er and 0’'er a
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thousand times, and we have found nought that is precious; but here, in this
Bible, herein the religion of the blessed Jesus we the sons of God, have
found comfort and joy; while we can truly say, “As our afflictions abound,
S0 our consolations also abound by Christ.”

There are four things in my text to which | invite your attention: thefirst is
the sufferings to be expected — “ The sufferings of Christ abound in us;”
secondly, the distinction to be noticed — they are the sufferings of Christ;
thirdly, a proportion to be experienced — as the sufferings of Christ
abound, so our consolations abound; and fourthly, the person to be honored
— “S0 our consolation aboundeth by CHRrist.”

| . Our first division then is, THE SUFFERINGS To BE ExcrecTeD. Our holy
Apostle says “ The sufferings of Christ abound in us.” Before we buckle on
the Christian armor we ought to know what that service iswhich is expected
of us. A recruiting sergeant often dips ashilling into the hand of some
ignorant youth, and tells him that. Her Mgesty’s Service is afine thing, that
he has nothing to do but walk about in his flaming colors, that he will have
no hard service — in fact, that he has nothing to do but to be a soldier, and
go straight on to glory. But the Christian sergeant when he enlists a soldier
of the cross, never deceives him like that. Jesus Christ himself said, “Count
the cost.” He wished to have no disciple who was not prepared to go all the
way — “to bear hardness as agood soldier.” | have sometimes heard
religion described in such away that its high coloring displeases me. It is
true “ her ways are ways of pleasantness;” but it is not true that a Christian
never has sorrow or trouble. It istrue that light-eyed cheerfulness, and airy-
footed love, can go through the world without much depression: and
tribulation: but it is not true that Christianity will shield aman from trouble;
nor ought it to be so represented. In fact, we ought to speak of it in the
other-way. Soldier of Christ, if thou enlisteth, thou wilt have to do hard
battle. There is no bed of down for thee; there it no riding to heavenin a
chariot; the rough way must be trodden; mountains must be climbed, rivers
must be forded, dragons must be fought, giants must be dain, difficulties
must be overcome, and great trials must be borne. It is not a smooth road to
heaven, believe me; for those who have gone but a very few steps therein
have found it to be arough one. It is a pleasant one; it isthe most delightful
inal theworld, but it is not easy in itself; it is only pleasant because of the
company, because of the sweet promises on which we lean, because of our
Beloved who walks with us through all the rough and thorny brakes of this
vast wilderness. Christian, expect trouble: “Count it not strange concerning
the fiery trial, and as though some strange thing had happened unto thee;”
for astruly asthou art achild of God, thy Savior hath left thee for his
legacy, — “In the world, ye shall have tribulation; in me ye shall have
peace.” If | had no trouble | would not believe myself one of the family. If |
never had atria | would not think myself a heir of heaven. Children of God
must not, shall not, escape the rod. Earthly parents may spoil their children
but the heavenly Father never shall his. “Whom he loveth he chasteneth,”
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and scourgeth every son whom he hath chosen. His people must suffer;
therefore, expect it Christian; if thou art a child of God believeit, look for it,
and when it comes, say, “Well suffering, | foresaw thee; thou art no
stranger; | have looked for thee continually.” Y ou cannot tell how much it
will lighten your trials, if you await them with resignation. In fact, makeit a
wonder if you get through aday easily. If you remain aweek without
persecution, think it aremarkable thing; and if you should, perchance, live a
month without heaving a sigh from your inmost heart, think it a miracle of
miracles. But when the trouble comes, say, “Ah! thisiswhat | looked for; it
is marked in the chart to heaven; therock is put down; | will sail confidently
by it; my Master has not deceived me.”

“Why should | complain of want or distress,
Temptation or pain? he told me no less.”

But why must the Christian expect trouble? Why must he expect the
sufferings of Christ to abound in him? Stand here a moment, my brother,
and | will show thee four reasons wherefore thou must endure trial. First
look upward, then look downward, then look around thee, and then look
within thee; and thou wilt see four reasons why the sufferings of Christ
should abound in thee.

Look upward. Dost thou see thy heavenly Father, a pure and holy being,
spotless, just, perfect? Dost thou know that thou art one day to be like him?
Thinkest thou that thou wilt easily come to be conformed to hisimage? Wilt
thou not require much furnace work, much grinding in the mill of trouble,
much breaking with the pestle in the mortar of affliction, much being broken
under the wheels of agony? Thinkest thou it will be an easy thing for thy
heart to become as pure as God is? Dost thou think thou canst so soon get
rid of thy corruptions, and become perfect, even as thy Father whichisin
heaven is perfect?

Lift up thine eye again; dost thou discern those bright spirits clad in white,
purer than alabaster, more chaste, more fair than Parian marble? Behold
them as they stand in glory. Ask them whence their victory came. Some of
them will tell you they swam through seas of blood. Behold the scars of
honor on their brows; see, some of them lift up their hands and tell you they
were once consumed in fire; while others were dain by the sword, rent in
pieces by wild beasts; were destitute afflicted, tormented. O ye noble army
of martyrs, ye glorious hosts of the living God. Must ye swim through seas
of blood, and shall | hope to ride to heaven wrapped in furs and ermine?
Did ye endure suffering, and shall | be pampered with the luxuries of this
world? Did ye fight and then reign, and must | reign without a battle. Oh,
no. By God's help | will expect that as ye suffered so must I, and as
through much tribulation ye entered the kingdom of heaven, so shall I.

Next, Christian, turn thine eyes downward. Dost thou know what foes thou
hast beneath thy feet? There are hell and itslions against thee. Thou wast
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once a servant of Satan and no king will willingly lose his subjects. Dost
thou think that Satan be pleased with thee? Why, thou hast changed thy
country. Thou wast once a liege servant of Apollyon, but now thou art
become a good soldier of Jesus Christ; and dost thou think the devil is
pleased with thee? | tell thee nay. If thou hadst seen Satan the moment thou
wast converted, thou wouldst have beheld a wondrous scene. As soon as
thou gavest thy heart to Christ, Satan spread his bat-like-wings. down he
flew into hell, and summoning all his councilors, he said “ Sons of the pit,
true heirs of darkness; ye who erst were clad in light, but who fell with me
from high dignities, another of my servants has forsaken me; | have lost
another of my family; heis gone over to the side of the Lord of Hosts. Oh
ye, my compeers, ye fellow-helpers of the powers of darkness, leave no
stone unturned to destroy him. | bid you all hurl all your fiercest darts at
him; plague him; let hell-dogs bark at him; let fiends besiege him; give him
no rest, harrass him to the death; let the fumes of our corrupt and burning
lake ever rise in his nogtrils; persecute him; the man isatraitor; give him no
peace; since | cannot have him here to bind him in chains of adamant, since
| ne’ er can have him here to torment and afflict him, aslong as ye can, till
his dying day, | bid you how! at him; until he crosses the river, afflict him,
grieve him, torment him; for the wretch has turned against me, and become
aservant of the Lord.” Such may have been the scene in hell, that very day
when thou didst love the Lord. And dost thou think Satan loves thee better
now? Ah! no. He will always be at thee, for thine enemy, “like aroaring
lion, goeth about seeking whom he may devour.” Expect trouble therefore,
Christian, when thou lookest benesth thee.

Then, man of God, look around thee. Do not be asleep. Open thine eyes,
and look around thee. Where art thou? I's that man a friend next to thee? No;
thou art in an enemy’s country. Thisis awicked world. Half the people, |
suppose, profess to beirreligious, and those who profess to be pious, often
are not. “Cursed is he that trusteth in man and maketh flesh hisarm.” —
Blessed is he that trusteth in the Lord, and whose hopethe Lord is” — “As
for men of low degree, they are vanity;” the voice of the crowd is not worth
having; and as for “men of high degree, they arealie,” which isworse still.
The world is not to be trusted in, not to be relied upon. The true Christian
treads it beneath hisfeet, with “all that earth calls good or great.” Look
around thee my brother; thou wilt see some good hearts, strong and valiant;
thou wilt see some true souls, sincere and honest; thou wilt see some
faithful lovers of Christ; but | tell thee O child of light, that where thou
meetest one sincere man, thou wilt meet twenty hypocrites; where thou wilt
find one that will lead thee to heaven, thou wilt find a score who would
push thee to hell. Thou art in aland of enemies, not of friends. Never
believe the world is good for much. Many people have burned their fingers
by taking hold of it. Many a man has been injured by putting his hand into a
nest of the rattlesnake — the world; thinking that the dazzling hues of the
deeping serpent were securities from harm. O Christian! the world is not
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thy friend. If it is, then thou art not God' s friend; for he who is the friend of
the world is the enemy of God; and he who is despised of men, is often
loved of Jehovah. Thou art in an enemy’ s country, man: therefore, expect
trouble: expect that the man who “ eats thy bread will lift up his heel against
thee;” expect that thou shalt be estranged from those that love thee; be
assured that since thou art in the land of the foe, thou shalt find foemen
everywhere. When thou dleepest, think that thou sleepest on the battle-field;
when thou walkest believe that there is an ambush in every hedge. Oh! take
heed, take heed: thisis no good world to shut thine eyesin. Look around
thee, man; and when thou art upon the watch-tower, reckon surely that
trouble cometh.

But then, look within thee. Thereisalittle world in here, which is quite
enough to give ustrouble. A Roman once said he wished he had awindow
to his heart, that all people might see what was going on there. | am very
glad | have not; if | had | would shut it up as closely as Apsley House used
to be; | would take care to have al the shutters up. Most of uswould have
great need of shuttersif we had such awindow. However, for one moment,
peep into the window of thine heart, to observe what isthere. Sin isthere
— origina sin and corruption; and what is more, self is still within. Ahl if
thou hadst no devil to tempt thee, thou wouldest tempt thysdlf; it there were
no enemiesto fight thee, thyself would be thy worst foe; if there were no
world, still thy self would be bad enough; for “the heart is deceitful above
al things, and desperately wicked.” Look within thee, believer; know that
thou bearest acancer in thy very vitas; that thou carriest within thee a
bomb-shell, ready to burst at the dightest spark of temptation; know that
thou hast inside thy heart an evil thing, a coiled-up viper, ready to sting thee
and bring thee into trouble, and pain, and misery unutterable. Take heed of
your heart, Christian; and when thou findest sorrow, trouble, and care, ook
within and say, “Verily, | may well receive this, considering the evil heart
of unbelief which I carry about with me.” Now dost thou see, brother
Christian? No hope to escape trouble, is there. What shall we do then?
Thereis no chance for us. We must bear suffering and affliction; therefore,
let usendure it cheerfully. Some of us are the officersin God' s regiments,
and we are the mark of al the riflemen of the enemy. Standing forward, we
have to bear al the shots. What amercy it isthat not one of God'’ s officers
ever fal in battle! God always keeps them. When the arrows fly fast, the
shield of faith catches them al; and when the enemy is most angry, God is
most pleased. So, for aught we care, the world may go on, the devil may
revile, flesh may rise; “for we are more than conquerors through him that
hath loved us.” Therefore, al honor be unto God alone. Expect suffering —
thisisour first point.

I'1. Now, secondly, thereis A DistincTioN ToBENoTICED. Our sufferings
are said to be the sufferings of Christ. Now, suffering in itself isnot an
evidence of Christianity. There are many people who havetrials and
troubles who are not children of’ God. | have heard some poor whining
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people come and say, “1 know | am a child of God because | am in debt,
because | am in poverty, because | am in trouble.” Do you indeed? | know a
great many rascalsin the same condition; and | don’t believe you are a child
of God any the more because you happen to be in poor circumstances.
There are abundance who are in trouble and distress besides God' s

children. It is not the peculiar lot of God’s family; and if |1 had no other
ground of my hope as a Christian, except my experience of trials, | should
have but very poor ground indeed. But there is a distinction to be noticed.
Are these sufferings the sufferings of Christ, or are they not? A manis
dishonest, and isput in jail for it; aman isacoward and men hiss at him for
it; aman isinsincere, and, therefore, persons avoid him. Yet he saysheis
persecuted. Persecuted! Not at all; it serves him right. He deserves it. But
such persons will comfort themselves with the thought, that they are “the
dear people of God,” because other people avoid them; when it so happens
that they just deserveit. They do not live as they ought to do; therefore the
world’s punishment is their desert. Take heed, beloved, that your sufferings
are true sufferings of Christ; be sure they are not your own sufferings; for if
they are, you will get no relief. It isonly when they are the sufferings of
Jesus that we may take comfort.

“Well,” you say, “What is meant by our sufferings being the sufferings of
Chrigt?’ Y ou know the word “Christ” in the Bible sometimes means the
whole Church with Christ, asin“4 Corinthians 12:12, and severa other
passages which | cannot just now remember; but you will call to mind a
scripture whereit says, “I fill up that which is behind of the sufferings of
Christ, for his body’ s sake, which is the Church.” Now, as Chrigt, the
head, had a certain amount of suffering to endure, so the body must also
have a certain weight laid upon it. Our afflictions are the sufferings of Christ
mystical, the sufferings of Christ’s body, the sufferings of Christ’s church;
for you know that if aman could be so tall asto have his head in heaven and
his feet at the bottom of the sea, it would be the same body, and the head
would feel the sufferings of the feet. So, though my head isin heaven, and

| am on earth, my griefs are Christ’ s griefs; my trials are Christ’strias, my
afflictions, he suffers.

“| feel at my heart all thy sighs and thy groans,
For thou art most near me, my flesh and my bones;
In all thy distresses, thy Head feels the pain,

Yet all are most needful, not oneisin vain.”

Thetrials of atrue Christian are as much the sufferings of Christ, asthe
agonies of Calvary.

Still you say, “We want to discern whether our troubles are the trials of
Christ.” Well, they arethe trials of Christ, if you suffer for Christ’s sake. If
you are called to endure hardness for the sake of the truth, then those are the
sufferings of Christ. If you suffer for your own sake, it may be a
punishment for your own sins; but if you endure for Christ’s sake, then
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they arethetrias of Christ. “But,” say some, “isthere any persecution
now-a-days? Do any Christians have to suffer for Christ’s sake now?”’
Suffer, sirs! Yes. “I could atale unfold” thismorning, if | pleased, of
bigotry insufferable, of persecution well nigh as bad as that in the days of
Mary; only our foes have not the power and the law on their side. | could
tell you of some who, from the ssmple fact, that they choose to come and
hear this despised young man, this ranting fellow, are to be looked upon as
the offscouring of al things. Many are the persons who come to me, who
have to lead a miserable and unhappy life, smply because from my lips they
heard the word of truth. Still, despite of all that is said, they will hear it
now. | have, | am sure, many before me, whose eyes would drop with
tears, if | wereto tell their history — some who have privately sent me
word of how they have to suffer for Christ’s sake, because they choose to
hear whom they please. Why, isit not time that men should chooseto do as
they like. If | do not care to do just as other ministers do, have not | aright
to preach as| please? If | havn't | will — that isall. And have not other
parties aright to hear meif they like, without asking the lords and
governors of the present day, whether the man isreally clerical or not.
Liberty! liberty! Let persons do asthey please. But liberty — whereisit?
Yesay itisin Britain. It is, in ameasure, but not thoroughly. However, |
rejoice that there are some who say, “Well, my soul is profited: and let men
say what they will, 1 will hold hard and fast to truth, and to the place where
| hear the word to my soul’ s edification.” So, dear hearts, go on, go on; and
if ye suffer for Christ’s sake, they are Christ’ s sufferings. If ye came here
simply because ye gained anything by it, then your sufferings would be
your own; but since there is nothing to gain but the profit of our own souls,
still hold on; and whate€' er is said, your persecution will but win you a
brighter crown in glory.

Ah! Christian, this ennobles us. My brethren, this makes us proud and
happy to think that our trials are the trials of Jesus. Oh! | think it must have
been some honor to the old soldier, who stood by the Iron Duke in his
battles, to be able to say, “We fight under the good old Duke, who has won
so many battles: and when he wins, part of the honor will be ours.”
Christian, thou fightest side by side with Jesus; Christ iswith thee; every
blow isablow aimed at Christ; every dander isadander on Christ; the
battleisthe Lord’s; the triumph isthe Lord's, therefore, still on to victory! |
remember a story of agreat commander, who, having won many glorious
victories, led his troops into a defile, and when there, alarge body of the
enemy entirely surrounded him. He knew a battle was inevitable on the
morning, he therefore went round to all the tents, to hear in what condition
his soldier’ s minds were — whether they were dispirited or not. He cameto
onetent, and as he listened, he heard aman say, “ Thereisour generd; heis
very brave, but heisvery unwise thistime; he has led us into a place where
we are sure to be beaten; there are so many of the enemy’s cavalry, so many
infantry:” and then the man counted up al the troops on their own side, and
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made them only so many. Then the commander, after he had heard the tale,
gently drew aside a part of the tent, and said, “How many do you count me
for? Y ou have counted the infantry and cavalry; but how many do you count
me for — me, your mighty captain, who have won so many victories.”
Now, Christian, | say, how many do you count one? He is not one, nor a
thousand: heisthe “chief among ten thousand.” But he is more than that.
Oh! put him down for a high figure; and when thou countest up thine aids
and auxiliaries, put down Christ for al inal, for in him victory is certain —
the triumph is secure.

[ I'l. Our third point is, A PRoPORTION To BE EXPERIENCED. As the
sufferings of Christ abound in us so the consolations of Christ abound.
Hereis a blessed proportion. God aways keeps a pair of scales— in this
side he puts his peopl€e strials and in that he puts their consolations. When
the scale of trial is nearly empty, you will always find the scale of
consolation in nearly the same condition; and when the scale of trialsisfull,
you will find the scale of consolation just as heavy for as the sufferings of
Christ abound in us, even so shall consolation abound by Christ. Thisisa
matter of pure experience. Some of you do not know anything at all about
it. You are not Christians, you are not born again, you are not converted; ye
are unregenerate, and, therefore, ye have never realized this wonderful
proportion between the sufferings and the consolations of a child of God.
Oh! it is mysterious that, when the black clouds gather most, the light
within usis aways the brightest. When the night lowers and the tempest is
coming on, the heavenly captain is always closest to his crew. It is ablessed
thing, when we are most cast down, then it is that we are most lifted up by
the consolations of Christ. Let me show you how.

Thefirst reason is, because trials make more room, for consolation. There
is nothing makes aman have abig heart like agreat tria. | adways find that
little, miserable people, whose hearts are about the size of agrain of
mustard-seed, never have had much to try them. | have found that those
people who have no sympathy for their fellows — who never weep for the
sorrows of others — very seldom have had any woes of their own. Great
hearts can only be made by great troubles. The spade of trouble digs the
reservoir of comfort deeper, and makes more room for consolation. God
comes into our heart — he findsit full — he beginsto break our comforts
and to make it empty; than there is more room for grace. The humbler aman
lies, the more comfort he will always have. | recollect walking with a
ploughman one day — a man who was deeply taught, although he was a
ploughman; and really ploughmen would make a great deal better preachers
than many college gentlemen — and he said to me, “ Depend upon it, my
good brother, if you or | ever get one inch above the ground, we shall get
just that inch too high.” | believeit istrue; for the lower we lie, the nearer to
the ground we are — the more our troubles humble us — the more fit we
areto receive comfort; and God always gives us comfort when we are most
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fit for it. That is one reason why consolations increase in the sameratio as
our trials.

Then again, trouble exercises our graces, and the very exercise of our
graces tends to make us more comfortable and happy. Where showers fall
most, there the grass is greenest. | suppose the fogs and mists of Ireland
makeit “the Emerald Idle;” and wherever you find great fogs of trouble, and
mists of sorrow, you always find emerald green hearts: full of the beautiful
verdure of the comfort and love of God. O Christian, do not thou be saying,
“Where are the swallows gone? they are gone: they are dead.” They are not
dead; they have skimmed the purple sea, and gone to afar off land; but they
will be back again by-and-by. Child of God, say not the flowers are dead;
say not the winter has killed them, and they are gone. Ah! no; though winter
hath coated them with the ermine of its snow; they will put up their heads
again, and will be alive very soon. Say not, child of God, that the sunis
quenched, because the cloud hath hidden it. Ah! no; he is behind there,
brewing summer for thee; for when he cometh out again, he will have made
the cloudsfit to drop in April showers, all of them mothers of the sweet
May flowers. And oh! above all, when thy God hides his face, say not, that
he has forgotten thee. He is but tarrying alittle while to make thee love him
better; and when he cometh, thou shalt have joy in the Lord, and. shalt
rejoice with joy unspeakable. Waliting, exercises our grace; waiting, tries
our faith; therefore, wait on in hope; for though the promise tarry, it can
never cometoo late.

Another reason why we are often most happy in our troublesisthis— then
we have the closest dealing with God. | speak from heart knowledge and
real experience. We never have such close dealings with God as when we
areintribulation. When the barn is full, man can live without God; when
the purseis bursting with gold, we somehow can do without so much
prayer. But once take your gourds away, you want your God; once cleanse
away theidols out of the house, then you must go and honor Jehovah.
Some of you do not pray half as much as you ought. If you are the children
of God, you will have the whip, and when you have that whip, you will run
to your Father. It isafine day, and the child walks before its father; but
thereisalion in the road, now he comes and takes his father’s hand. He
could run haf-a-mile before him when all was fine and fair; but once bring
thelion, and it is“father! father!” as close as he can be. It is even so with
the Christian. Let al be well, and he forgets God. Jeshurun waxes fat, and
he begins to kick against God; but take away his hopes, blast hisjoys, let
the infant lie in the coffin, let the crops be blasted, let the herd be cut off
from the stall, let the husband’ s broad shoulder lie in the grave, let the
children be fatherless— then it isthat God is a God indeed. Oh, strip me
naked; take from me all | have; make me poor, a beggar, penniless,
helpless: dash that cistern in pieces; crush that hope; quench the stars; put
out the sun; shroud the moon in darkness, and place me all alone in space,
without afriend, without a helper; till, “Out of the depthswill | cry unto



97

thee, O God.” Thereisno cry so good as that which comes from the bottom
of the mountains; no prayer half so hearty as that which comes up from the
depths of the soul, through deep trials and afflictions. Hence they bring us
to God, and we are happier; for that isthe way to be happy — to live near to
God. So that while troubles abound, they drive usto God, and then

consol ations abound.

Some people call troubles weights. Verily they are so. A ship that haslarge
sailsand afair wind, needs ballast. Troubles are the ballast of a believer.
The eyes are the pumps which fetch out the bilge-water of his soul, and
keep him from sinking. But if trials be weights | will tell you of a happy
secret. Thereis such athing as making aweight lift you. If | have aweight
chained to me, it kegps me down; but give me pulleys and certain
appliances, and | can make it lift me up. Yes, thereis such athing as
making troubles raise me towards heaven. A gentlemen once asked afriend,
concerning a beautiful horse of his, feeding about in the pasture with aclog
onitsfoot, “Why do you clog such anoble animal?’ “Sir,” said he, “I
would agreat dea sooner clog him than lose him: heisgivento leap
hedges.” That iswhy God clogs his people. He would rather clog them than
lose them; for if he did not clog them, they would leap the hedges and be
gone. They want atether to prevent their straying, and their God binds them
with afflictions, to keep them near to him, to preserve them, and have them
in his presence. Blessed fact — as our troubles abound, our consolations
also abound.

I V. Now we close up with our last point; and may the Holy Ghost once
more strengthen me to speak aword or two to you. THEREISA PERSON TO
BeHoNoRreD. It isafact that Christians can rejoice in deep distress; itisa
truth, that put them in prison, and they still will sing; like many birds, they
sing best in their cages. It is true that when waves roll over them, their soul
never sinks. It istrue they have a buoyancy about them which keeps their
heads always above the water, and helps them to sing in the dark, dark
night, “God is with me still.” But to whom shall we give the honor? To
whom shall the glory be given? Oh! to Jesus, to Jesus; for the text saysitis
al by Jesus. It isnot because | am a Christian that | get joy in my trouble —
not necessarily so; it is not always the fact that troubles bring their
consolations; but it is Christ who comesto me. | am sick in my chamber;
Christ cometh up stairs, he sitteth by my bedside, and he talketh sweet
wordsto me. | am dying; the chilly cold waters of Jordan have touched my
foot, | feel my blood stagnate and freeze. | must die; Christ puts hisarms
around me, and says, “Fear not, beloved; to dieisto be blessed; the waters
of death have their fountain head in heaven; they are not bitter, they are
sweet as nectar, for they flow from the throne of God.” | wade in the
stream, the billows gather around me, | feel that my heart and flesh fail but
thereisthe same voicein my ears, “Fear not, | am with thee! be not
dismayed; | am thy God.” Now, | come to the borders of the infinite
unknown, that country “from whose bourne no traveler returns;” | stand
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almost affrighted to enter the realm of shades; but a sweet voice says, “| will
be with thee whithersoever thou goest; if thou shouldst make thy bed in
Hades | will be with thee;” and I still go on, content to die, for Jesus cheers
me; he is my consolation and my hope. Ah! ye who know not that
matchless name, Jesus, ye have lost the sweetest note which € er can give
melody. Ah! ye who have never been entranced by the precious sonnet
contained in that one word Jesu, ye who know not that Jesu means, I-ES-
U, (“l easeyou”); ye have lost the joy and comfort of your lives, and ye
must live miserable and unhappy. But the Christian can rejoice, since Christ
will never forsake him, never leave him, but will be with him.

A word or two to characters — First, | have aword with you who are
expecting troubles, and are very sad because you are looking forward to
them. Take the advice of the common people, and “ never cross a bridge till
you get toit.” Follow my advice: never bring your troubles nearer than they
are, for they will be sure to come down upon you soon enough. | know that
many persons fret themselves about their trials before they come. What on
earth isthe good of it? If you will show me any benefitinit, | will say go
on; but to me it seems quite enough for the Father to lay the rod on the child
without the child chastising itself. Why should you do so? Y ou, who are
afraid of trouble, why should you be so? The trial may never overtake you,
and if it does come, strength will come with it. Therefore, up with thee,
man, who are sitting down groaning, because of forebodings.

“Religion never was designed
To make our pleasures less.”

Out on thee! Up! up! Why wilt thou sit down and be frozen to death? When
trouble comes, then fight it; with manful heart and strong, plunge into the
stream, accoutred as thou art, and swim it through; but oh! do not fear it
before it comes.

Then Christianin trouble, | have aword to say with thee. So my brother,
thou art in trouble; thou art come into the waves of afflitio, art thou? No
strange thing, isit brother? Thou hast been there many times before. “ Ah,”
but sayest thou, “thisistheworst | ever had. | have come up here this
morning with a millstone round my neck; | have amine of lead in my heart:
| am miserable, | am unhappy, | am cast down exceedingly.” Well, but
brother, as thy troubles abound, so shall thy consolation. Brother, hast thou
hung thy harp upon the willows? | am glad thou hast not broken the harp
altogether. Better, to hang it on the willows than to break it; be sure not to
break it. Instead of being distressed about thy trouble, rgjoice in it; thou wilt
then honor God, thou wilt glorify Christ, thou wilt bring sinnersto Jesus, if
thou wilt sing in the depths of trouble, for then they will say, “There must
be something in religion after all, otherwise the man would not be so

happy.”
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Then one word with you who are almost driven to despair. | would stretch
my hands out, if | could, this morning — for | believe a preacher ought to
be a Briareus, with a thousand hands to fetch out his hearers one by one,
and speak to them. Thereis aman here quite despairing — almost every
hope gone. Brother, shall | tell thee what to do? Thou hast fallen off the
main deck, thou art in the sea, the floods surround thee; thou seemest to
have no hope; thou catchest at straws, what shalt thou do now? Do?why lie
upon the sea of trouble, and float upon it; be till, and know that God is
God, and thou wilt never perish. All thy kicking and struggling will sink
thee deeper; but lie still, for behold the life-boat cometh; Christ is coming to
thy help; soon he will deliver thee, and fetch thee out of all thy perplexities.

Lastly, some of you have no interest in thissermon at al. | never try to
deceive my hearers by making them believe that all | say belongsto al who
hear me. There are different charactersin God’ sword; it isyoursto search
your own hearts this day, and see whether ye are God' s people, or not. As
the Lord liveth, before whom | stand, there are two classes here. | do not
own the distinction of aristocratic and democratic; in my sight, and in God' s
sight, every man is alike. We are made of one flesh and blood; we do not
have china gentlemen and earthenware poor people; we are all made of the
same mould of fashion. Thereisone distinction, and only one. Ye aredll
either the children of God, or children of the devil; ye are dl either born
again, or dead in trespasses and sins. It isyoursto let the question ring in
your ears. “Where am 1?Isyon black tyrant, with his fiery sword, my king;
or do I own Jehovah-Jesus as my strength, my shield, my Savior?’ | shall
not force you to answer it; | shall not say anything to you about it. Only
answer it yourselves; let your hearts speak; let your souls speak. All | can
do isto propose the question. God apply it to your souls! | beseech him to
send it home! and make the arrow stick fast!

“IsJesusmine! | am now prepared,
To meet with what | thought most hard;
Yes, let the winds of trouble blow,
And comforts melt away like snow,
No blasted trees, nor failing crops,
Can hinder my eternal hopes;
Tho' creatures change, the Lord’ s the same;

Then let me triumph in his name.
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THE BIBLE

SERMON NO. 15

DELIVERED ON SABBATH EVENING, MARCH 18, 1855,

AT EXETER HALL, STRAND.

"1 have written to him the great things of my law;
but they were counted as a strange thing." --**H osea 8:12

THIsis God' s complaint against Ephraim. It is no mean proof of his
goodness, that he stoops to rebuke his erring creatures; it isagreat
argument of his gracious disposition, that he bows his head to notice
terrestrial affairs. He might, if he pleased, wrap himself with might as with
agarment; he might put the stars around hiswrist for bracelets, and bind the
suns around his brow for a coronet; he might dwell alone, far, far above
thisworld, up in the seventh heaven, and look down with calm and silent
indifference upon all the doings of his creatures; he might do as the heathens
supposed their Jove did, sit in perpetual silence, sometimes nodding his
awful head to make the fates move as he pleased, but never taking thought
of thelittle things of earth, disposing of them as beneath his notice,
engrossed with his own being, swallowed up within himself, living alone
and retired; and |, as one of his creatures, might stand by night upon a
mountain-top, and look upon the silent stars and say, “Y e are the eyes of
God, but ye look not down on me; your light isthe gift of his omnipotence,
but your rays are not smiles of love to me. God, the mighty Creator, has
forgotten me; | am a despicable drop in the ocean of creation, a sear leaf in
the forest of beings, an atom in the mountain of existence. He knows me
not; | am aone, alone, alone.” But it isnot so, beloved. Our God is of
another order. He notices every one of us; there is not a sparrow or aworm
but isfound in his decrees. Thereis not a person upon whom his eyeis not
fixed. Our most secret acts are known to him. Whatsoever we do, or bear,
or suffer, the eye of God still rests upon us, and we are beneath his smile
— for we are his people; or beneath his frown — for we have erred from
him.

Oh! how ten-thousand-fold merciful is God, that, looking down upon the
race of man, he does not smiteit our of existence. We see from our text that
God looks upon man; for he says of Ephraim, “1 have written to him the
great things of my law, but they were counted as a strange thing.” But see
how, when he observes the sin of man, he does not dash him away and
spurn him with his foot; he does not shake him by the neck over the gulf of
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hell, until his brain doth reel and then drop him forever; but rather, he
comes down from heaven to plead with his creatures; he argues with them;
he puts himself, asit were, upon alevel with the sinner — states his
grievances and pleads his clam. O Ephraim, | have written unto thee the
great things of my law, but they have been unto thee as a strange thing! |
come here to-night in God' s stead, my friends, to plead with you as God's
ambassador, to charge many of you with asin; to lay it to your hearts by the
power of the Spirit, so that you may be convinced of sin, of righteousness,
and of ajudgment to come. The crime | charge you with isthe sin of the
text. God has written to you the great things of hislaw, but they have been
unto you as a strange thing. It is concerning this blessed book, the Bible,
that | mean to speak tonight. Here lies my text — this Word of God. Hereis
the theme of my discourse, atheme which demands more eloguence than |
possess; a subject upon which athousand orators might speak at once; a
mighty, vast, and comprehensive theme, which might engross all eloquence
throughout eternity, and till it would remain unexhausted.

Concerning the Bible, | have three things to say to-night, and they areall in
my text. First, its author, “1 have written;” secondly, its subjects — the
great things of God’ s law; and thirdly, its common treatment — it has been
accounted by most men a strange thing.

| . First, then, concerning this book: Who isthe author? The text saysthat it
is God. “I have written to him the great things of my law.” Hereliesmy
Bible— who wroteit? | open it, and find it consists of a series of tracts.
Thefirst five tracts were written by aman called Moses; | turn on, and |
find others. Sometimes | see David is the penman, at other times Solomon.
Here | read Micah, then Amos, then Hosea. As| turn further on, to the
more luminous pages of the New Testament, | see Matthew, Mark, Luke,
and John, Paul, Peter, James, and others; but when | shut up the book; |
ask mysdlf, who is the author of it? Do these men jointly claim the
authorship? Are they the compositors of this massive volume? Do they
between themselves divide the honor? Our holy religion answers, No! This
volume isthe writing of the living God; each |etter was penned with an
Almighty finger; each word in it dropped from the everlasting lips; each
sentence was dictated by the Holy Spirit. Albeit, that M oses was employed
to write his histories with his fiery pen, God guided that pen. It may be that
David touched his harp, and let sweet Psalms of melody drop from his
fingers; but God moved his hands over the living strings of his golden harp.
It may be that Solomon sang canticles of love, or gave forth words of
consummate wisdom, but God directed his lips, and made the preacher
eloquent. If | follow the thundering Nahum, when his horses plough the
waters, or Habakkuk, when he sees the tents of Cushan in affliction; if |
read Malachi, when the earth is burning like an oven; if | turn to the smooth
page of John, who tells of love, or the rugged, fiery chapters of Peter, who
speaks of fire devouring God's enemies; if | turn to Jude, who launches
forth anathemas upon the foes of God, everywhere | find God speaking; it
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is God’ s voice, not man’s; the words are God’ s words, the words of the
Eternal, the Invisible, the Almighty, the Jehovah of this earth. ThisBibleis
God’s Bible, and when | seeit, | seem to hear avoice springing up fromiit,
saying, “I am the book of God; man, read me. | am God’ s writing; open my
leaf, for | was penned by God,; read it, for heis my author, and you will see
him visible and manifest everywhere.” “1 have written to him the great
things of my law.”

How do you know that God wrote the book? That isjust what | shall not try
to proveto you. | could if | pleased, demonstrate it, for there are arguments
enough, there are reasons enough, did | care to occupy your time to-night in
bringing them before you; but | shall do no such thing. | might tell you, if |
pleased, that the grandeur of the styleis above that of an mortal writing, and
that all the poets who have ever existed could not, with all their works
united, give us such sublime poetry and such mighty language asisto be
found in the Scriptures. | might insist upon it, that the subjects of which it
treats are beyond the human intellect; that man could never have invented the
grand doctrines of a Trinity in the Godhead; man could not have told us
anything of the creation of the universe; he could never have been the author
of the mgjestic idea of Providence — that all things are ordered according to
the will of one great Supreme Being, and work together for good. | might
enlarge upon its honesty, since it tells the faults of its writers; its unity,
sinceit never beliesitsdf; its master smplicity, that he who runs may read
it; and I might mention a hundred more things, which would all prove, to a
demonstration, that the book is of God. But | come not here to proveiit. |
am a Christian minister, and you are Christians, or profess to be so; and
thereis never any necessity for Christian ministers to make a point of
bringing forward infidel argumentsin order to answer them. It isthe
greatest folly in the world. Infidels, poor creatures, do not know their own
argumentstill we tell them, and then they glean their blunted shafts to shoot
them at the shield of truth again. It isfollow to bring forward these
firebrands of hell, even if we are well prepared t quench them. Let men of
theworld learn error of themselves; do not let us be propagators of their
falsehoods. True, there are some preachers who are short of stock, and
want to fill them up; but God’ s own chosen men need not do that; they are
taught of God, and God supplies them with matter, with language, with
power. There may be some one here to-night who has come without faith, a
man of reason, afreethinker. With him | have no argument at all. | profess
not to stand here as a controversialist, but as a preacher of thingsthat |
know and feel. But | too, have been like him. There was an evil hour when
| once shipped the anchor of my faith; | cut the cable of my belief; | no
longer moored myself hard by the coasts of Revelation; | alowed my vessel
to drift before the wind; | said to reason, “Be thou my captain;” | said to my
own brain, “Be thou my rudder;” and | started on my mad voyage. Thank
God, it isall over now; but | will tell you its brief history. It was one
hurried sailing over the tempestuous ocean of free thought. | went on, and



103

as | went, the skies began to darken; but to make up for that deficiency, the
waters were brilliant with coruscations of brilliancy. | saw sparks flying
upward that pleased me, and | thought, “1f this be free thought, it is a happy
thing.” My thoughts seemed gems, and | scattered stars with both my
hands; but anon, instead of these coruscations of glory, | saw grim fiends,
fierce and horrible, start up from the waters, and as | dashed on, they
gnashed their teeth, and grinned upon me; they seized the prow of my ship
and dragged me on, while, in part, gloried at the rapidity of my motion, but
yet shuddered at the terrific rate with which | passed the old landmarks of
my faith. As| hurried forward, with an awful speed, | began to doubt my
very existence; | doubted if there were aworld, | doubted if there was such
athing as myself. | went to the very verge of the dreary realms of unbelief.
| went to the very bottom of the sea of Infidelity. | doubted everything. But
here the devil foiled himself: for the very extravagance of the doubt, proved
its absurdity. Just when | saw the bottom of that sea, there came avoice
which said, “And can this doubt be true?’ At this very thought | awoke. |
started from that deathdream, which, God knows might have damned my
soul, and ruined this, my body, if | had not awoke. When | arose, faith
took the helm; from that moment | doubted not. Faith steered me back; faith
cried, “Away, away!” | cast my anchor on Calvary; | lifted my eyeto God,;
and here | am, “alive, and out of hell.” Therefore, | speak what | do know.
| have sailed that perilous voyage; | have come safe to land. Ask me again to
be aninfidel! No; | havetried it; it was sweet at first, but bitter afterwards.
Now, lashed to God' s gospel more firmly than ever, standing as on arock
of adamant, | defy the arguments of hell to move me; for “1 know in whom
| have believed, and am persuaded that he is able to keep that which | have
committed unto him.” But | shall neither plead nor argue this night. You
profess to be Christian men, or €l se you would not be here. Y our
professions may be lies; what you say you are, may be the very contrary to
what you really are; but till 1 suppose you all admit that thisisthe Word of
God. A thought or two then uponit. “1 have written to him the great things
of my law.”

First, my friends, stand over this volume, and admireits authority. Thisis
no common book. It is not the sayings of the sages of Greece; here are not
the utterances of philosophers of past ages. If these words were written by a
man, we might rgect them; but O let me think the solemn thought, that this
book is God' s handwriting — that these words are God' s! Let me look at
itsdate; it is dated from the hills of heaven. Let melook at its |etters; they
flash glory on my eye. Let me read the chapters; they are big with meaning
and mysteries unknown. Let me turn over the prophecies; they are pregnant
with unthought-of wonders. Oh, book of books! And wast thou written by
my God? Then will | bow before thee. Thou book of vast authority! thou art
a proclamation from the Emperor of Heaven; far be it from meto exercise
my reason in contradicting thee. Reason, thy place isto stand and find out
what this volume means, not to tell what this book ought to say. Come
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thou, my reason, my intellect, sit thou down and listen, for these words are
the words of God. | do not know how to enlarge on this thought. Oh! if
you could ever remember that this Bible was actually and really written by
God. Oh! if ye had been let into the secret chambers of heaven, if ye had
beheld God grasping his pen and writing down these |etters — then surely
ye would respect them; but they are just as much God' s handwriting asif
you had seen God write them. This Bible isabook of authority; itisan
authorized book, for God has written it. Oh! tremble, lest any of you
despiseit; mark its authority, for it is the Word of God.

Then, since God wrote it, mark its truthfulness. If | had written it, there
would be worms of critics who would at once swarm upon it, and would
cover it with their evil spawn; Had | written it, there would be men who
would pull it to pieces at once, and perhaps quite right too. But thisisthe
Word of God; come, search, ye critics, and find aflaw; examineit, from its
Genesisto its Revelation, and find an error. Thisisavein of pure gold,
unalloyed by quartz, or any earthly substance. Thisis a star without a
speck; asun without a blot; alight without darkness, a moon without its
paleness; aglory without adimness. O Bible! it cannot be said of any other
book, that it is perfect and pure; but of thee we can declare all wisdomis
gathered up in thee, without a particle of folly. Thisisthe judge that ends
the strife, where wit and reason fail. Thisisthe book untainted by any error;
but is pure, unalloyed, perfect truth. Why? Because God wrote it. Ah!
charge God with error if ye please; tell him that his book is not what it ought
to be. | have heard men, with prudish and mock-modesty, who would like
to alter the Bible; and (I amost blush to say it) | have heard ministers alter
God'’ s Bible, because they were afraid of it. Have you never heard aman
say, “He that believeth and is baptized, shall be saved; but he that believeth
not” — what does the Bible say? — ” Shall be damned.” But that does not
happen to be polite enough, so they say, “ Shall be condemned.”
Gentlemen, pull the velvet out of your mouths; speak God' s word; we want
none of your alterations. | have heard men in prayer instead of saying,
“Make your calling and election sure,” say “Make your calling and salvation
sure.” Pity they were not born when God lived far — far back that they
might have taught God how to write. Oh, impudence beyond all bounds!
Oh full-blown self-conceit! To attempt to dictate to the All-wise — to teach
the Omniscient and instruct the Eternal. Strange that there should be men so
vile as to use the penknife of Jehoiakim to cut passages out of the word,
because they are unpaatable. O ye who didike certain portions of Holy
Writ, rest assured that your taste is corrupt, and that God will not stay for
you little opinion. Y our dislike is the very reason why God wroteit,
because you out not to be suited; you have no right to be pleased. God
wrote what you do not like; he wrote the truth. Oh! let us bend in reverence
beforeit, for God inspired it. It is pure truth. Here from this fountain
gushes aqua vitae — the water of life— without asingle particle of earth;
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here from this sun cometh forth rays of radiance, without the mixture of
darkness. Blessed Bible! thou art al truth.

Y et once more, before we leave this point, let us stop and consider the
merciful nature of God, in having written usaBible at al. Ah! he might
have left us without it, to grope our dark way, as blind men seek the wall;
he might have suffered us to wander on with the star of reason as our only
guide. | recollect a story of Mr. Hume, who so constantly affirmed that the
light of reason is abundantly sufficient. Being at a good minister’s house
one evening, he had been discussing the question, and declaring his firm
belief in the sufficiency of the light of nature. On leaving, the minister
offered to hold him a candle to light him down the steps. He said “No; the
light of nature would be enough; the moon would do.” It so happened that
the moon was covered with a cloud, and he fell down the steps. “Ah!” said
the minister, “you had better have had alittle light from above, after dl, Mr.
Hume.” So, supposing the light of nature to be sufficient, we had better
have alittle light from above too, and then we shall be sure to be right.
Better have two lights than only one. The light of creation isabright light.
God may be seen in the stars; his nameiswritten in gilt letters on the brow
of night; you may discover his glory in the ocean waves, yea, in the trees of
the field; but it is better to read it in two books than in one. You will find it
here more clearly revealed; for he has written this book himself, and he has
given you the key to understand it, if you have the Holy Spirit. Ah,
beloved, let usthank God for this Bible; let usloveit; let us count it more
precious than much fine gold.

But let me say one thing, before | pass on to the second point. If this be the
Word of God, what will become of some of you who have not read it for
the last month?“Month, sir! | have not read it for thisyear.” Ay, there are
some of you who have not read it at all. Most people treat the Bible very
politely . They have asmall pocket volume, neatly bound; they put awhite
pocket-handkerchief round it and carry it to their places of worship; when
they get home, they lay it up in adrawer till next Sunday morning; then it
comes out again for alittle bit of atreat, and goesto chapdl; that isall the
poor Bible getsin the way of an airing. That is your style of entertaining
this heavenly messenger. Thereis dust enough on some of your Biblesto
write “damnation” with your fingers. There are some of you who have not
turned over your Biblesfor along, long while, and what think you? | tell
you blunt words, but true words. What will God say at last? When you
shall come before him, he shall say, “Did you read my Bible?” “No.” “I
wrote you aletter of mercy; did you read it?” “No.” “Rebel! | have sent thee
aletter inviting thee to me; didst thou ever read it?” “ Lord, | never broke the
seal; | kept it shut up.” “Wretch!” says God, “then, thou deservest hell, if |
sent thee aloving epistle, and thou wouldst not even break the seal; what
shall | do unto thee?’ Oh, let it not be so with you. Be Bible-readers; be
Bible
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| I. Our second point is: The subjects on which the Bible treats. The words
of thetext are these: “| have written to him the great things of my law.” The
Bible treats of great things, and of great things only. thereis nothing in this
Bible which is unimportant. Every versein it has a solemn meaning; and if
we have not found it out yet, we hope yet to do it. Y ou have seen
mummies, wrapped round and round with folds of linen. Well, God’ s Bible
islikethat; it isavast roll of white linen, woven in the loom of truth; so you
will have to continue unwinding it, roll after roll, before you get the rea
meaning of it from the very depth; and when you have found, as you think,
apart of the meaning, you will still need to keep on unwinding, unwinding,
and all eternity you will be unwinding the words of this great volume. Y et
thereis nothing in the Bible but great things. Let me divide, so asto be
more brief. First, al thingsin this Bible are great; but, secondly, some
things are the greatest of all.

All thingsin the Bible are great. Some people think it does not matter what
doctrinesyou believe; that it isimmaterial what church you attend; that all
denominations are alike. Well, | dislike Mrs. Bigotry above amost all
people in the world, and | never give her any compliment or praise; but
there is another woman | hate equally as much, and that is Mrs.

L atitudinarianism — awell-known character, who has made the discovery
that all of usare aike. Now, | believe that a man may be saved in any
church. Some have been saved in the Church of Rome — afew blessed
men whose names | could mention here. | know, blessed be God, what
multitudes are saved in the Church of England; she has a host of pious,
praying men in her midst. | think that all sections of Protestant Christians
have aremnant according to the election of grace; and they had need to
have, some of them, alittle salt, for otherwise they would go to corruption.
But when | say that, do you imagine that | think them all on alevel? Are
they dl alike truthful ? One sect saysinfant baptism is right; another saysitis
wrong; yet you say they are both right. | cannot see that. One teaches we are
saved by free grace; another say usthat we are not, but are saved by free
will; and yet you believe they are both right. | do not understand that. One
says that God loves his people, and never leaves off loving them; another
says that he did not love his people before they loved him — that he often
loves them, and then ceases to love them, and turns them away. They may
both be right in the main; but can they both be right when one says“Yes,”
and the other says“No?’ | must have a pair of spectacles, to enable me to
look backwards and forwards at the same time, before | can see that. It
cannot be, sirs, that they are both right. But some say they differ upon non-
essentials. Thistext says, “I have written to him the great things of my
law.” There isnothing in God' s Bible which is not great. Did ever any of
you sit down to see which was the purest religion? “Oh,” say you, “we
never took the trouble. We went just where our father and mother went.”
Ah! that is aprofound reason indeed. Y ou went where you father and
mother did. | thought you were sensible people; | didn’t think you went



107

where other people pulled you, but went of your own selves. | love my
parents above all that breathe, and the very thought that they believe athing
to betrue, helps meto think it is correct; but | have not followed them; |
belong to adifferent denomination, and | thank God that | do. | can receive
them as Christian brethren and sisters; but | never thought that, because they
happened to be one thing, | was to be the same. No such thing. God gave
me brains, and | will use them; and if you have any intellect, use it too.
Never say it doesn’'t matter. Whatever God has put here is of eminent
importance; he would not have written a thing that was indifferent.
Whatever is hereis of some value; therefore, search al questions, try all by
the Word of God. | am not afraid to have what | preach tried by this book.
Only give me afair field and no favor, and this book; if | say anything
contrary to it, | will withdraw it the next Sabbath-day. By this | stand, by
this| fall. Search and see; but don't say, “it does not matter.” If God says a
thing, it always must be of importance.

But, while all thingsin God' sword are important, all are not equally
important. There are certain fundamental and vital truths which must be
believed, or otherwise no man would be saved. If you want to know what
you must believe, if ye would be saved, you will find the great things of
God' s law between these two covers, they are all contained here. As a sort
of digest or summary of the great things of law, | remember an old friend of
mine once saying, “Ah! you preach the three R's, and God will always
blessyou.” | said, “What are the three R’s?’ and he answered, “Ruin,
redemption, and regeneration.” They contain the sum and substance of
divinity. R for ruin. Wewere dl ruined in the fall; we were lost when Adam
sinned, and we were al ruined by our own transgressions; we are all ruined
by our own evil hearts, and our own wicked wills; and we all shall be
ruined, unless grace saves us. Then thereis a second R for redemption. We
are ransomed by the blood of Christ, alamb without blemish and without
spot; we are rescued by his power; we are ransomed by his merits; we are
redeemed by his strength. then thereis R for regeneration. If we would be
pardoned, we must also be regenerated; for no man can partake of
redemption unless he is regenerate. Let him be as good as he pleases; |et
him serve God, as he imagines, as much as he likes; unless he is regenerate,
and has anew heart, anew birth, he will still bein thefirst R, that is ruin.
These things contain an epitome of the gospel. | believe there is a better
epitomein the five points of Calvinism; — Election according to the
foreknowledge of God; the natural depravity and sinfulness of man;
particular redemption by the blood of Christ; effectua calling by the power
of the Spirit; and ultimate perseverance by the efforts of God’s might. |
think all those need to be believed, in order to salvation; but | should not
like to write acreed like the Athanasian, beginning with “Whosoever shall
be saved, before al thingsit is necessary that he should hold the Catholic
faith, which faith isthis,” — when | got so far, | should stop, because |
should not know what to write. | hold the Catholic faith of the Bible, the
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whole Bible, and nothing but the Bible. It is not for me to draw up creeds,
but | ask you to search the Scriptures, for thisis the word of life.

God says, “I have written to him the great things of my law.” Do you doubt
thelr greatness? Do ye think they are not worth your attention? Reflect a
moment, man. Where art thou standing now?

“Loon anarrow neck of land,
‘Twixt two unbounded seas | stand;
An inch of time, a moment’s space,

May lodge me in yon heavenly place,
Or shut me upin hell.”

| recollect standing on a seashore once, upon a narrow neck of land,
thoughtless that the tide might come up. The tide kept continually washing
up on either side, and, wrapped in thoughts, | stood there, until at last there
was the greatest difficulty in getting on shore. You and | stand each day on
anarrow neck, and there is one wave coming up there; see, how near it isto
your foot; and lo! another follows at every tick of the clock; “Our hearts,
like muffled drums, are beating funeral marchesto the tomb.” We are
always tending downwards to the grave each moment that we live. This
book tells methat if | am converted, when | die, thereis a heaven of joy and
loveto receive me; it tells me that angels' pinions shall be stretched, and I,
borne by strong cherubic wings, shall out-soar the lightning, and mount
beyond the stars, up to the throne of God, to dwell forever.

“Far from a world of grief and sin,
With God eternally shut in.”

Oh! it makesthe hot tear start from my eye, it makes my heart too big for
this my body, and my brain whirls at the thought of

“Jerusalem, my happy home,
Name ever dear to me.”

Oh! that sweet scene beyond the clouds; sweet fields arrayed in living
green, and rivers of delight. Are not these great things? But then, poor
unregenerate soul, the Bible saysif thou are lost, thou art lost forever; it
tellstheethat if thou diest without Christ, without God, thereis no hope for
thee; that there is no place without a gleam of hope, where thou shalt read,
in burning letters, “Y e knew your duty, but ye did it not;” it tells you, that
ye shall be driven from his presence with a“depart, ye cursed.” Arethese
not great things? Y es, sirs, as heaven is desirable, as hell isterrible, astime
is short, as eternity isinfinite, as the soul is precious, as painisto be
shunned, as heaven is to be sought, as God is eternal, and as his words are
sure, these are great things, things ye ought to listen to.

I'1'1. Our last point is: The treatment which the poor Bible receivesin this
world; it isaccounted a strange thing. What does that mean — the Bible
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accounted a strange thing? In thefirst place, it meansthat it is very strange
to some people, because they never read it. | remember reading, on one
occasion, the sacred story of David and Goliath, and there was a person
present, positively grown up to years of maturity, who said to me, “ Dear
me! what an interesting story; what book isthat in?” And | recollect a
person once coming to mein private; | spoke to her about her soul, shetold
me how deeply she felt, how she had adesiret serve God, but she found
another law in her members. | turned to a passage in Romans, and read to
her, “The good that | would I do not; and the evil which | would not that |
do!” Shesaid, “Isthat in the Bible? | did not know it.” | did not blame her,
because she had no interest in the Bible till then; but | did not wonder that
there could be found persons who knew nothing about such a passage. Ah!
you know more about your ledgers than your Bible; you know more about
your day-books than what God has written; many of you will read a novel
from beginning to end, and what have you got? A mouthful of froth when
you have done. But you cannot read the Bible; that solid, lasting,
substantial, and satisfying food goes uneaten, locked up in the cupboard of
neglect; while anything that man writes, a catch of the day, is greedily
devoured. “1 have written to him the great things of my law, but they were
counted as a strange thing.” Y e have never read it. | bring the broad charge
against you. Perhaps, ye say, | ought not to charge you with any such
thing. | alwaysthink it better to have a worse opinion of you than too good
an one. | charge you with this: you do not read your Bibles. Some of you
have never read it through. | know | speak what your heart must say is
honest truth. Y ou are not Bible readers. Y ou say you have the Bible in your
houses; do | think you are such heathens as not to have a Bible? But when
did you read it last? How do you know that your spectacles, which you
have lost, have not been there for the last three years? Many people have not
turned over its pages for along time, and God might say unto them, “I have
written unto you the great things of my law, but they have been accounted
unto you a strange thing.”

Others there be who read the Bible; but when they read it, they say it is so
horribly dry. That young man over there saysit isa“bore;” that isthe
words he uses. He says, “My mother says to me, when you go up to town,
read a chapter every day. Well, | thought | would please her, and | said |
would. I am sure | wish | had not. | did not read a chapter yesterday, or the
day before. We were so busy, | could not helpit.” Y ou do not love the
Bible, do you?“No, thereis nothing in it which isinteresting.” Ah, |
thought so. But alittle while ago | could not see anything init. Do you
know why? Blind men cannot see, can they? But when the Spirit touches
the scales of the eyes, they fall off; and when he puts eye-salves on, the
Bible becomes precious. | remember a minister who went to see an old
lady, and he thought he would give her some precious promises out of the
word of God. Turning to one, he saw written in the margin “P.,” and he
asked, “What does thismean?’ “That means precious, sir.” Further down,
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hesaw “T. and P.,” and he asked what the |etters meant. “ That,” she said,
“means tried and proved, for | have tried and proved it.” If you havetried
God’ sword and proved it — if it is precious to your soul. then you are
Christians; but those persons who despise the Bible, have “ neither part nor
lot in the matter.” If itisdry to you, you will bedry at last in hell. If you do
not esteem it as better than your necessary food, there is no hope for you;
for you lack the greatest evidence of your Christianity.

Alas! das! the worst case isto come. There are some people who hate the
Bible, aswell as despiseit. Isthere such an one stepped in here? Some of
you said, “Let us go and hear what the young preacher hasto say to us.”
Thisiswhat he hasto say to you: “Behold, ye despisers, and wonder and
perish.” Thisiswhat he hath to say to you: “The wicked shall be turned into
hell, and all that forget God.” And this, again he has to say to you: “Behold,
there shall comein the last days, mockers, like yourselves, walking after
your own lusts.” But more: he tells you to-night that if you are saved, you
must find salvation here. Therefore, despise not the Bible; but searchit,
read it, and come unto it. Rest thee will assured, O scorner, that thy laughs
cannot alter truth, thy jests cannot avert thine inevitable doom. Though in
thy hardihood thou shouldst make a league with death, and sign a covenant
with hell — yet swift justice shall o’ ertake thee, and strong vengeance strike
the low. In vain dost thou jeer and mock, for eternal verities are mightier
than thy sophistries, nor can thy smart sayings ater the divine truth of a
single word of this volume of Revelation. Oh! why dost thou quarrel with
thy best friend, and ill-treat thy only refuge? There yet remains hope, even
for the scorner. Hope in a Savior’ s veins. Hope in the Father’ s mercy.
Hope in the Holy Spirit’s omnipotent agency.

| have done when | have said one word. My friend, the philosopher, saysit
may be very well for me to urge people to read the Bible; but he thinks there
are agreat many sciences far more interesting and useful than theology.
Extremely obliged to you for your opinion, sir. What science do you mean?
The science of dissecting beetles and arranging butterflies? “No,” you say,
“certainly not.” The science, then, of arranging stones, and telling us of the
strata of the earth?“No, not exactly that.” Which science, then?“Oh, al
sciences,” say you, “are better than the science of the Bible.” Ah! sir, that is
your opinion; and it is because you are far from God, that you say so. But
the science of Jesus Christ isthe most excellent of sciences. Let no one turn
away from the Bible becauseit is not a book of learning and wisdom. It is.
Would ye know astronomy? It is here: it tells you of the Sun of
Righteousness and the Star of Bethlehem. Would you know of botany? It is
here: it tells you of the plant of renown — the Lily of the Valley, and the
rose of Sharon. Would you know geology and mineralogy? Y ou shall learn
it here: for you may read of the Rock of Ages, and the White Stone with the
name engraven thereon, which no man knoweth saving he that receiveth it.
Would ye study history? Here is the most ancient of all the records of the
history of the human race. Whate' er your science is, come and bend o’ er
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this book; your scienceis here. Come and drink out of thisfair fount of
knowledge and wisdom, and ye shall find yourselves made wise unto
salvation. Wise and foolish, babes and men, gray-headed sires, youths and
maidens — | speak to you, | plead with you, | beg of you respect your
Bibles, and search them out, for in them ye think ye have eternd life, and
these are they which testify of Christ.

| have done. Let us go home and practice what we have heard. | have heard
of awoman, who, when she was asked what she remembered of the
minister’s sermon, said, “| don’t recollect anything of it. It was about short
weights and bad measures, and | didn’t recollect anything but to go home
and burn the bushel.” So, if you will remember to go home and burn the
bushel, if you will recollect to go home and read your Bibles, | shall have
said enough. And may God, in hisinfinite mercy, when you read your
Bibles, pour into your souls the illuminating rays of the Sun of
Righteousness, by the agency of the ever-adorable Spirit; then you will read
to your profit and to your soul’ s salvation.

We may say of THE BIBLE:

“God'’s cabinet of revealed counsel ‘t gl
Where weal and woe, are ordered so
That every man may know which shall be his;
Unless his own mistake, false application make.

“Itistheindex to eternity.
He cannot miss of endless bliss.
That takes this chart to steer by,
Nor can he be mistook that speaketh by this book.

“It isthe book of God. What if | should
Say, God of books, let him that 1ooks
Angry at that expression, as too bold,
Histhoughtsin silence smother, till he find such another.”
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PAUL’'S FIRST PRAYER

SERMON NO. 16

DELIVERED ON SABBATH MORNING, MARCH 25TH,
1855,

AT NEW PARK STREET CHAPEL, SOUTHWARK.
“For behold he prayeth” — “*Acts 9:11.

Gob has many methods of quenching persecution. He will not suffer his
church to be injured by its enemies, or overwhelmed by itsfoes; and heis
not short of means for turning aside the way of the wicked, or of turning it
upside down. In two ways he usually accomplishes his end; sometimes by
the confusion of the persecutor, and at others in a more blessed manner, by
his conversion. Sometimes, he confuses and confounds his enemies; he
makes the diviner mad; he lets the man who comes against him be utterly
destroyed, suffers him to drive on to his own destruction, and then at last
turns round in triumphant derision upon the man who hoped to have said
ahal ahal To the church of God. But at other times, asin this case, he
converts the persecutor. Thus, he transforms the foe into a friend; he makes
the man who was awarrior against the gospel a soldier for it. Out of
darkness he bringeth forth light; out of the eater he getteth honey; yea, out
of stony hearts he raiseth up children unto Abraham. Such was the case
with Saul. A more furious bigot it isimpossible to conceive. He had been
bespattered with the blood of Stephen, when they stoned him to death; so
officious was he in his cruelty, that the men left their clothes in the charge of
ayoung man named Saul. Living at Jerusalem, in the college of Gamaliel,
he constantly came in contact with the disciples of the Man of Nazareth; he
laughed at them, he reviled them as they passed aong the street; he procured
enactments against them, and put them to death; and now, as a crowning
point, this were-wolf, having tasted blood, becomes exceeding mad,
determines to go to Damascus, that he may glut himsealf with the gore of
men and women; that he may bind the Christians, and bring them to
Jerusalem, there to suffer what he considered to be ajust punishment for
their heresy, and departure from their ancient religion. But oh, how

marvel ous was the power of God! Jesus stays this man in his mad career;
just aswith hislancein rest he was dashing against Christ. Christ met him,
unhorsed him, threw him on the ground, and questioned him, “ Saul, Saul,
why persecutest thou me?’ He then graciously removed his rebellious heart
— gave him anew heart and aright spirit — turned his aim and object —
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led him to Damascus — laid him prostrate for three days and nights —
spoke to him — made mystic sounds go murmuring through his ears — set
hiswhole soul on fire; and when at last he started up from that three days
trance, and began to pray, then it was that Jesus from heaven descended,
camein avisionto Ananias, and said, “Arise, and go into the street which is
called Straight, and inquire in the house of Judas for one called Saul, of
Tarsus; for, behold, he prayeth.”

First, our text was an announcement; “Behold, he prayeth.” Secondly, it
was an argument; “For, behold, he prayeth.” Then, to conclude, we will try
to make an gpplication of our text to your hearts. Though application isthe
work of God aone, we will trust that he will be pleased to make that
application while the word is preached this morning.

| . First, here was AN ANNOUNCEMENT; “Go to the house of Saul of Tarsus;
for behold, he prayeth.” Without any preface, let me say, that this was the
announcement of afact which was noticed in heaven; which wasjoyousto
the angels; which was astonishing to Ananias, and which was a novelty to
Saul himself.

It was the announcement of afact which was noticed in heaven. Poor Saul
had been led to cry for mercy, and the moment he began to pray, God began
to hear. Do you not notice, in reading the chapter, what attention God paid
to Saul? He knew the street where he lived; “ Go to the street that is called
Straight.” He knew the house where he resided; “inquire at the house of
Judas.” He knew his name; it was Saul. He knew the place where he came
from; “Inquire for Saul of Tarsus.” And he knew that he had prayed.
“Behold, he prayeth.” Oh! It isaglorious fact, that prayers are noticed in
heaven. The poor broken-hearted sinner, climbing up to his chamber, bends
his knee, but can only utter hiswailing in the language of sighs and tears.
Lo! That groan has made al the harps of heaven thrill with music; that tear
has been caught by God, and put into the lachrymatory of heaven, to be
perpetually preserved. The supplicant, whose fears prevent his words, will
be well understood by the Most High. He may only shed one hasty tear; but
“prayer isthefaling of atear.” Tears are the diamonds of heaven; sighsare
apart of the music of Jehovah’sthrone; for though prayers be

“The simplest form of speech
That infant lips can try;”
so are they likewise the
“Sublimest strains that reach The majesty on high.”

Let me dilate on this thought a moment. Prayers are noticed in heaven. Oh! |
know what is the case with many of you. Y ou think, “If | turn to God, if |
seek him, surely | am so inconsiderable abeing, so guilty and vile, that